A STUDY OF SPIRIT ACTIVITIES AND SOME RELATED
FORMS OF MAGIC TODAY IN IVETI, MBOONI,
TULIMANI AND KISAU LOCATIONS OF UKAMBANI,

BY : ANDREW M.fKUUULU
;

A THESIS SUBMITTED IN PARTIAL FULFILMENT FOR
THE DEGREE OF MASTER OF ARTS IN THE UNIVERSITY
OF NAIROBI.

NOVEMBER, 1987






(iii)

TABLE OF CONTENTS

Title .ceccescsesccssscsscsecesssacssssne (1)
Declaration .cevesscossocscsccscnsnns (ii)
Table of CoOnEentS .ceeescasssccassssan (iii)
List of Tables and MapsS ceeccscsesesaces (vii)

Acknowledgement .seececsescccacssssccss (viii)
ADSETACE cecesccssscsssossssscassaces (ix)
Definition of TEILMS secesscsccercccsse (xv)
CHAPTER ONE
INTRODUCTION .esssessvosscsnssscscnss 1
1. What led to the study
2, Rationale and Justification of

the study
3. Objectives of the study
4, Background to the Akamba

(a) The people

(b) The origin of the Akamba

(c) The religion of the Akamba

(d) The land of the Akamba

5e Rationale fFor the selection of locations

CHAPTER TWO
LITERATURE REUIEW [ 3 B B B B BE BN BN BN N BN BN I NI 21



(iv)

CHAPTER THREE

METHDDDLUGY ® 4% 08 08 s B b PS¢ S SESE s ST s 37

1. Data

2. Data
(a)
(b)
(c)
(d)

3. Data

Collection

Presentation

Formal data presentation
Hypothesis to be tested
InfFormal data pressntation
Case studies

analysis and interpratation.

4, Problems faced in the field

CHAPTER FOUR

A. INFORMAL DATA PRESENTATION ceeeeese 53

1. Aimu

(a)
(b)

2. Aimu

3. Aimu

(a)

(b)

(c)

(d)

apparitions

In shadowy form

In physical form

fires, voices and beatings.
possessions

Some possessed persons are insensitive
to burns.

Some possessed persons as seers/
prophesy.

Some possessed persons have strange
desires and unusual abilities.

Some possessed persons eat a lat of

food.

4, Ajmu can be sent to attack somebody.



5. Ma jini can be sant to attack some body.

6. The Akamba believe in and fear witchcraft,
Uoi.

Te The Akamba believe in the effectiveness of
magic.
(a) Mbandio/kuvandiwa kithangona - a jinx

(b) Mbingo (Lit. Protected)
(c) Kaleve ( a type of magic )
8. Curse (kiuma)
9. Kithitu (Oath)
(a) Kithitu as a weapon for revenge.
(b) Kithitu as a means of settling

land disputes.

B. FORMAL DATA PRESENTATION cessovoesascces 92
1. Scaling

2. Coding system.

CHAPTER FIVE
ANALYSIS AND INTERPRETATION ..cevvccecsveese 103
1. Correlation signs.
(a) Exposing family secrets
(b) Disclosing to the public the source
of ohe's power, riches etc.,
2. Definition of Maiini

B How Ma jini came to East Africa.



(vi)

4, How Pemba Ma jini came to Mombasa.

S. Contact between the Arabs and the Swahili

Community of Mombasa with the upcountry
Ukamba .
6. How Ma jini found their way upcountry
and in particular to Ukambani.
7 Characteristics of Majini
(a) They are created beings.
(b} They are fallen (heretical) angels
according to the Islamic tradition.
(c) Majini can be caught (and stored in
bottles).
(d) Majini can be owned and controlled
by individuals,
(e) Majini can be sent on errands by
their masters.

(f) Majini can make their owners rich,

CHAPTER SIX

CONCLUSION cceevcncaessosacsssconasosscosesss
1. Summary

2. Recommendations

3. Why the Akamba believe in magic,

139



(vii)

Bibllography ®v 000 serssesansnesae 152
Oral Interviews ®o s 00 bss000s 00000 157
APPENDICES

1. Questionnaire e 2000 s0000enne 170
2. CaSé StUdies S8 r000s 000 e e 177

LIST OF TABLES AND MAPS
Map 1 ..00e00. Map of Ukambani 17a
Map 2 ..,¢040... Map of Machakos
District showing 17b

the study areas,

TABLES
Computation of Age versus Belisf in spirits
(RiMU & Majini) cecesscessececescncencnnnns 42
Master Table .cceeesecccesscccnncooncconons 91

. Table of Correalation results S s



(viii)

Acknowledoement

I am grateful to Professor S.G. Kibigcho and
Dr. Ted Groenzwegen, my supervisors for their
constructive comments and guidance, without which

it would not have been possible to write this thesis.

I am also grateful to Kenyatta University For
awarding me the scholarship which enabled me to

StUdYO

I would also like to thank Miss Mary K. Munywoki,
my fiancee, and Mr. Daniel N. Kovulo, my brother, -

for their prayers and encouragement,

Lastly, but not least, I would also like to thank

Mrs. Annah Mbate for typing the work.



(ix}

A_STUDY BF SPIRIT ACTIVITILS AID SOPE RELATED FORMS oF

MAGIC TODAY InNM IVELTI, rnosT, TULIMANT AMD KISAU

LOCATIONS OF UKAMAAMT,

THE ARSTRACT

As indicated in its title this is a study of spirit
activities in Four snlncted locatians af Ukambani. The
choice of the topic was particularly promptad by several
spirit activitias which tonlk place in 1983, Some aof theseo
spirit activities causod natisnal concern, notably the
on2s at the home of [Mr, P.H.Ki, which continu=zd For mors2
than a year sventually forcing him to leave his perman=ent

hom2 and farm, to go to a very poor pi=ce of land elsewhere.

According tao Mr. B.M.Kz, a family member, thelattack
started on 24th December 1932 at 7.30 p.m and continued
throughout 1983 and into the middle of 1984, when they
eventually moved away aftcr unsuccessfully trying esvery

method to stop the attacks.

Among the leading porsonalities who visited Mr, P.N.K's
home during that time wore the then Machakaos D.C., somz
0.0s, the ar=sa member of Parliament, Councillors, the

K:A.N.U Nationmal Organising 5Scceretary, Religious and Civic

leaders.
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These happenings are rolated and discwussed in chapt=ar
Four of this study and also in case study three in the

appendix.

Itembukani Secondary 35chnol, also in Ukambani, had
to be closzd for a while dus to spirits® attacks.
Discussion of this incident appears in chapter four and

also in case study on2 in the appendix.

Other spirit activities continued to be reported in
other parts of the countrv. Fnr example Mr, J.H.N‘33
daughters~in-law had to run away from their homes in Mbooni
Location to Nairobi where their husbands worked because
they were being attacked by some invisible parsonalities,
only to ke followed there by tho attackers. These
attacks cause unhappiness, fear and panic among many

people. A fuller list of the reeent spirit activities in

,the- country has been given in chapter one.

There seems to bn a general belief as expressed by
both J.S. Mbiti and G.Lindblom that appearance of, and
belief in spirits were expoctod to cease after the coming
of Christianity and Western Civilization (See discussion
in Chapter on2). Perhaps belief in and fear of Aimu may

have been on the decline when these two authors wrote.
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But as the survey given in chapter on2 shows, there
seems to be a resurgence of spirit activities in Kenya
today. Students!' studies have been interrupted, families
have spent sleepless nights and others have lost property
worth thousands of shillings due to spirit attacks.
3pirit attacks is a current problem in Kenya which does
not seem to be responding to the traditiomal method of
appeasing the spirits through sacrifices and staging of
Kilumi dances. This study therefore set out to investigate
spirit activities and the nature of spirits beliesved in,
as well as related beliefs and pracltices, particularly

magic, witchecraft and ocath.

This research employed two methods to analyse the
collected data. 0One of them was a descriptive method which
involved categorization ol the collected data according
to the views expressed, boefore raducing them into general
statem2nts, The general statements were then interpreted

and conclusions made.

The other method (quantitative analysis) involved
establishing of correlations between belief in spirits and
other variablzs. The selccted variables for this study
with which beliaf in spirits was compared were age,

education and profession of the respondents,
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It was Found that there was a relationship (correlation)

between the respondents'! belief in spirits and their age,

2ducation and profession. ''hat that

0

was thoen interpreted and conclusian

The two methods 3how2d thabh khe

and old, oduecated and uncducabted, b21l! :vo

rdiccu
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spirits. All this has b22n

m2thodology i.e chapter bLhroen,
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in th=2 chapter an

Two types of spirits ~porged From this study. They aro
Aimy and flajini. Ainu are the ordinmary spirviks tho Alkamba
have always known, and th2e bull: of Ehem are gaid to be
ancestral spirits. There wmay be some other spirits that aro
not anc2siral, but nobt many informants linow about this

L tt}ggry,

~This study has not b2 n able to =2stablish conerotely

what [l jini, the second group of
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On2 of the main findings of this study was that
education, agr, Christianity ond prafession do nob influcnce
bzlizsf in spirits and in cpirit activitiaos in the areas
studizd. The young and th2? old, the educated and the
uncducated, Christians as well as non=christians shared
beliefs in spirits and in -pirit activities. The sam~ was
found to be Lrue in relation to besliofs in witchecraft,

magic, curs2s and oati.

The study recognizos that there &s a lot more that

neads to be dome in the arca of spirits and spirit activities,

n

and som2 suggestions have been made in the cenclusion on
som? of the directions surh further investigations might

take,
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DEFINITION OF TERMS

1. MAGIC

Magic may be defined as "the attempt to control human
actions, natural events and in some instances, the will
of gods by the use of certain incantations, ritses or

amulats"=1

The purpose of using magic is to bring about the
desired result, whether good (like helping a person to get
promotion in his place of work) or bad (like killing one's
enemy). Understood this way, magic is then the attempt to
achieve security in and mastery over emperical reality by

means other than those provided by this reality.

The term 'magic' does not in itself connote goodness
or badness. It is a neutral term., Nevertheless, magic
may be divided into benevolent and malevolent magic
according to the purpose for which it is used. Thus, good
or bensvolent magic is used to effect something useful or
benaficial, for instance curing a disease or removing any
type of misfortune. On the other hand, evil or malevolent
magic is used to barm the victim. We have illustrations of

both types of magic in this study.
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2, WITCHCRAFT

Witchcraft is the power associated with witches and it
gseams to be inpherited., The main category of witches are
said to belong to secret associations of witches called
covens and sabbaths (not the Jswish Sabbath). Each of
these associations are well-organised and with a recognizsd
leader.

The witches hold their meetings (covens and sabbaths)

at night in some obscure places. Thsy are said to

fly in the air to attend the night meetings. At

other times they may ride upon horses, goats,

broomsticks, on dogs or at other times on human

beings. And whenever they leave their houses

they are said to disappear through the chimneys,

Witches are also commonly associated with

animal familiars., The traditional picture of

the witch (European) shows her with a black

cat.

From the foregoing description of witches it appears as
though there ars no witches in Ukambani, of this particular
category. The Kikamba tsrm translated witchcraft is Uoi.
But this term Uoi though translated witchcraft, actually
refers to evil magic or sorcery. Thera are however milder
types of witchcraft (which can qualify to be called witch-
craft according to the European usage of the term) known

as evil tongue, kyeni and evil eye, but none of them is

referrad to as Uogi.
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Other terms are used to describe them. Such persons have
some unusual power in their tongues and eyes. Accordingly,
a person who is praised by a person with an evil tongu=s

may become sick or get into some other types of problems.
Similarly, a look from a person with an evil eys may

cause sickness on the child or person looked at.

Parrinder maintains that there is a clear distinction
between witches and magicians, He writes:

There are the evil magicians or sorcerers, whose

work is to harm enemies by magical or material

mans. They may use spiritual or magical devices,

spells or charms or immitative mesthods such as

sticking thorns in dolls, Or they may use real

poisons which are dropped into the cooking pot.

These magicians do not concern us here, for they

are not witchas.3

A witch as Parrinder goes on to point out,
parforms no rite, utters no spell, and possesses
no medicine. An act of witcheraft is a psychic

act‘..'{l

From the researcher's studies and knowledge as a Mkamba,
it is quite clear that the Akamba do not have the organised
type of witches known to the Europeans. What they have,
though it has come to be translated witchcraft is actually

evil magic and sorcery, (Uoi).
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3. SPIRIT

According to 'The Oxford English Dictionary'® the
earliest English uses of the word are mainly derived from
passages in the Vulgate in which spiritus is employed to

render the Greek term Neuma and the Hebrew term Ruah.

The dictionary goes on to give the following three

meanings:s

(a) The animating or vital principle in man (and animals);
that which gives life ta the physical organism, in
contrast to its purely material elements; the breath

of life,

(b) The soul of a person, as commended to God Oor passing
out of the doby, in the moment of death. The
disembodied soul of a (deceased) pPerson regarded as

a saparate entity - the soul,

(¢} A Supermatural, incorporeal, rational being or
personality, usually regarded as imperceptible at
ordinary times to human senses but capable of becoming
visible at pleasure, and frequently conceived as

troublesome, terrifying or hostile to mankind.

Having given the English Dictionary meaning of spirit,
let us now see how the Akamba explain or define the term

spirit.
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The Kikamba term for 'spirit' is Aimu (singular Iimu).
The plural term is more common. Unlike the dictionary
meaning given above, the vital principle in man (and
animals) according to Akamba psychology is not limu
(plural Aimu) but Veva (breath of life)., But all the
respondents agree that spirits are incorporeal beings,
imperceptible to human senses but capable of making themselves

visible at will.

According to the Akamba Aimu may be divided into two
main groups: those which were created as spirits, Ainmnu,
and those which were once humans. The latter group has
been further sub-divided by Professor Mbit16 into 'the
Living dead‘?, that is, spirits of people who had recently
died, and who can be easily remembered and recognized by
their living relatives,and the spirits of the long dead,
which he calls spirits proper to differentiate
them from the spirits of the relatives who had died
reﬁently. According to him, after the fifth generation a
tLiving dead! becomes ‘complestely dead', loses his
personality and is referred to as anp 'It' because none of
the living can remember him/her. But before that time he
is not really dead because he still lives in the memories

of his living relatives and appears to them whenesver he

likes,
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In this study a case has been given of a man named
Wangutu who had died long time ago, who therefore was
unknown to the living, and he had to introduce himself

(see chapter four).

Another type of spirits which surfaced during this

study is that of the Majini. Majini have been defined

elsswhere in the body of the thesis as 'Oriental Spirits,
probably of Arabian or Persian origin, which found their

way to the East Coast of Africa sometimes in the past, and
which have from that time onwards continued to penetrate

into the interior parts of East African Countries, particularly
Kenya'. Interestingly, the spirits that were disturbing

people at the selected areas of study were identified

(during this research) as Ma jini. Discussion on this type

of spirits, including their characteristics is found in

chapters four and five of this thesis,
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CHAPTER ONE

INTRODUCTION

1. WHAT LED TO THE STUDY

When this researcher started teaching, he was posted

to a school where he was required to teach African

Traditional Religion (i.= Paper 228/2D). At First some

difficulties were experienced because he had not studied

that unit at his Overseas Colleges. So, when he later got

admission to do a Master's Course, he deacided to major in

Religious anthropology, to make up for that deficiency.

Whils the researcher was still thinking on what topic
to write/ressarch on, several spirit activities were

n the local press and others were even announced

reported 1

These activities, some of which almost

over the radio.

1
became, national concerns s drew the researcher's attention
s decision to research on 'the belief in

and inFluenced hi

nd in related forms of magic among the Akamba'.

spirits a

A1lthough spirit activities were also reported else-
the choice of Ukambani as the area

where in the countTys

Firstlys hecause the researcher, who is

of study was,

d speaks Kikamba, understands the Akamba

a Mukamba an
petter than any other culture.

culture and custaoms

one of the iongest reported spirit

Secondlys
he recent past) (i.e from December 1982 to

activities (in t
mid—198a)2 took place in Ukambani.
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Finally, Itembukani Sz2condary School, also in Ukambani,
where the researcher's brother was a student in 1983, had

to be closed for a while duz to spirits attacks.3

2, RATIONALE AND JUSTIFICATION FOR THL STUDY.

Professer J.S. [lbiti, quoting from Lindblom's book,

The Akamba, wrote:

It is said that since thze arrival of the Europeans,
the Aimu do not appear as often as they used to.
Many of the places previously set aside for Aimu,

hava now been occupisd by paople - - - -04

According to both Nbiti and Lindblom, appearance of,
and belief in, spirits were nxpected to cease after the
coming of Christianity and westecn civilization. Maybe
between 1911 and 1977 when these two authors wrote belief
in and fear of Aimu wer2 on the decline, but not so in the
1980's, as the survey given below shows. There seems to
be a resurgence of spirit activities in Kenya nowadays,

with a considerable impact on people's belief and thinking.

Recantly it was even discussed in parliament.5
The following are some of the recent reported spirit

activities in Kenya,

(i) Mr. David Kimacho, of 'Kenya Time', writing on 4/10/85,
said that the spirits that were attacking a recently

married couple at Uthiru, Nairobi, weres doing so in

1982,°
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On 29/1/83, the !Mairobi Times', published a story
hcaded "Machakos family terrified by unknown 'falling
stones' .’ On the sam2 day, the 'Daily Nation!

report on ths same issue was entitled "stone's

mysktery, kajiwe sought." The rcport said that the
Provincial Administration had rofused to grant a permit
for Kajiwe to come to exorcise the ghosts, lest they

be seen as propagating witchcraft. 1t also said that
Mr. P.N.K.'s homestuad had been attracting a lot of
people including scnior government officials,

N — . O
politicians and wananchi.,

On 14/2/83 the Nation guoted Mr. P.N.K. as telling
reporters and outsiders to kesep off his home,

because he did not want it to be turned into a show
piece. He also advised his family members to shun

strangers and not to talk to reporters.9

On 10/6/84 Chege Hbitiru of the 'Daily Nation!',
wrote an article on tho '"falling stones incident

at Mr. P.N.K.'s place' which had continued for

more than a year, and mentioned some of Bhe big
pzople who came thoere to witness for themselves
including the areca D.C., the Local M.P., Councillors

10
and church lcaders.,
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(iv)

(vi)

(vii)

L1} (1]
On 21/3/83 the Daily !l'ation published another story
of a spirit attack at a soldier's home in Tuani

village, Kalama location, Machakos.

1] [}]
On 14/4/83 the Daily Hation reported how a home in

Mbololo location, Taita-~Taveta district, was attacked

. 12
in 'a new stones mystary.!

it n
On 28/4/83 the Daily Matien wrokm on how 'the
Flying stones had row hit a Nyrri home'. That haome

was in Kaheti villag-, Nulkuoruweini location, Nyeri.13

On 31/5/83 the Hation publishod that Itembukani
S2condary 5chonl, in Tulimani location, Machakos, had

bren closed down b2rause the students were being
attacked by t_:;hc:sts;.hI
0n 5/6/83 the Sunday Standard repaorted that 'the

srxXy ghosts are also goord at physics, play soceer

and are not afraicd of light'.T:

] n
And on 26/6/83, the 3Sunday Nation, quoted one of

the victims of the ghost attacks as saying, 'ghosts

f:
taught me physics'.1

]
On 13/6/83, Mr. Richard Arap Kerror, of the Kenya

1"
Times, reported that mystorious stones had hit a

Nairobi house at Muthurwa estate.T?
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(ix)

(xii)

On 3/7/83 the"Sunday Nation"reported that mysterious
forces were terrorising two houscholds in Muranga
district. According to a police crime report, the
forces slapped a boy twice, lifted saucers and

1
threw them out and haulcd staonss at women, 8

. 0 " 1]
On 23/2/84 the Konya Times reoported that stones,
water, maizo cobs and mangoes ware flying at
another home in Kalama location, Machakos. (This

was a different home From the one mentioned in

(iii) abdve).1?

On 5/6/84 the Standard published that stones were

hitting a Councillor's homes in Kakamega.zn

on 17/1/85, thc"Daily Nation"reported that stones
were hitting the home of Mr. J.M.0., ofF Uthiuni
village, Mbooni location, Machakos. The report
also mentionnd that the arca D.0., the ﬁhi@F,
assistant chicf and tho police officer in charge

of Mbooni Division, visited the hc:me.?'1

On 4/9/85, the Daily Hation roported that Mr. Tsuma
Washe, popularly known as Kajiweshad exorcised
ghosts From Kyangunga Primary School, in Mulango

L

location, Kitui.



] "
(xiii). On 6/10/85, the sunday Standard, roported that

(s¢iv)

stones were falling at a home of a widow in

1t 1

Laikipia district. Hr. Kiptoo Kipsangok, Standard'
reporter, who visited the homez in tha company gof
Mr. B.K., the local sub-chiaf, saw the stcnes
falling. He also saw part of a house wall come
of f on its own and fall onto g twelve-year old
girl, Njeri, who he said was the main target of the

attacksoz3

On 1/5/86 the Konya Times reported that a Kenyan
Railway employee and his family of seven had not
slept for a week due to attacks by ghosts at their
home in Goliba settlement schema, Thika.
Reportedly, stones were falling, cocking utensils
and cupboards wer: moving from place to place

-~

{
spilling their contocnts, <"
0n 7/5/86 the "Kenya Times "reported that Mr. X

had shifted his family Lo a nearby trading centre,
because the ghosts had intensificd their attacks,
But they were attacked at their neuw residence as

well.

K.N.A. visited his new home and witnessed empty
bottles dropping from nowhare and breaking into
pieces. A plastic wab>r bucket also Flew fFrom
inside the house and started pouring water outside

the huuse.25
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(a)

(b)

On 10/7/86 the'Standard”puhlishcd the story of
yel another twclve y*ar old girl, alse named
Njari (not the one montioned in xiii above ), who
was also the main targezt of ghast attacks,
According to ths roport, her father, Mr., J.M.K
from Ndumberi lecation, Kiambu district, appealed

to anyone who was able to oxorcise the ghosts to

g8t in touch with him before it was too lat-.

He complained that his family had been suffering
from those attacks for three months, and
that his daughter named Njeri was the main target
of the attacks. Hz transferred her to her grand-
mother's place at Riabai, in Kiamby Hunicipality,
but the ghost attackers followed her there, By

the time he was talking to the press, his daughter
was at Kiambu district nospital reaceiving trea{-
m's!rlt.wj And because of these Spirit activitias, it

vas felt that the phronomenon nesded to be studied,

b jectives

This study thercfors sot put with the following
ob jectives.

To determine the oxt:nt of beliof in spirit
activities and in some related Forms of magic in

the selected areas of study.,

To investigate the Forms these beliefs take, and

hence the nature of Spirits belioved in.



(c) To investigate what olhar basic btraditinnal b=liefs
may be behind the beli=fs in and the fear of spirit

activities and in szlected related forms of magic.

(d) And to examinz, how heli=f in spirits in the present
{amba society is affected by such factors as
education, Christianity and involvement in modern

(westernized) styls of life.

To achiz2ve the forcgoing objectivoes the following

hypotheses ware to be tested.

(a) The belief in spirits (Aimu/Majipi) is not affected

by age.

(h) The belief in spirits (Aimu/Ma jini) is not affected

by the number of ycars of formal schooling.

(c) The balief in spirits (Aimu/Ma jini) is not

affected by on2's occupation.

;. Bankground on the Akamba

() The Pegple

The people are Akamba, onz2 of them is a Mukamba, their
land is Ykambani and their language is Kikamba., They live
mainly in the Eastern and South-Central part of Kenya.27

In 1979 their population was about 1.73 million (out of

15.3 million people of Kenya).zn



There are larg2 soblloments of Akamha in other parks
of Kenya, notably around (ifombhasa on tho Coast, in addition
to tho Akamba who live in okhr towns and cities outside

Ukambani.

{ikamba is spolen Lthrouqghoul Ukambani with local
variations., It is rclos:ly alliod Lo Swahili and helengs
ta th2 Bantu Family of AfFrican languages. It was first

refdugrad bo writing by Do, Krapf in 1850.JD

Fopulation ofF tha Apamba in lonya

Apart From the Akamba living in th2 twn districts of
Ukambani, Machakos and Kitui, ther= are others who have
zither migrated to otherr diskricits and live there permanently
or live temporarily in other places hecauss thef either
own property/do businesses thoré or are Jjust there on offircial

dutiss,

According to K. NdoLi, on2 of the earliest theories on
Akamba origin was advancoed by Krapf, who stated that thoir
ancient hom= was somewh2re in Lhe Giriama country, near the

.31 Later they mev2d to a colony in the nzighbourhood

Coast
of Kilimanjaro and settled Lhore until the Masai drove them
to their present location. In this new epvironmant they

could not lead a strictly nomadic 1life and therefore they

b= came cultivators.
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Another theory on the origin of the Akamba was
expressed by J.W. Gragory.32 He held that the Akamba came
from the South, since in Eastern Tanzania there is a

Province called Ukamba,

In addition to the foregoing theories of origin,
the Akamba have also a myth which attempts to explain where

they believe to have come from., It goes as follows:

In the beginning Mulungu (creator) created the
spirits. He then created a man and his wife,
Those tweo people wera tossed by Mulungqu from
heaven until they landed on a stone on Nzaui35

mound. Those people were then called clan of

Mulata Ivia.

After they landed on Nzaui, Mulungu senk them

many cows, goats and sheep. These two were the
first people, male and female. They were vary
happy, filled with the blessings of Mulungu and

he loved them very much.

After a short while, Mulungu sent them plenty
of rain. After the rains, there ware many
Mithumbi (ant-hills). Those ant-hills had no
ants, but just the holes., Instead of ants,
two people emerged from them, a man and his

wife.



These people who were tossed from heavan had
sons, and the people who came from the ante
hills had daughters. Since the psople from
heaven had many cows, their sons paid
bridewealth for the daughters of ths ant-hill
couple. Their children got married and all
had children, many of them. Their wealth

increassd and more rains came.

They sacrificed to Mulungu at each harvest
season, until ons year they forgot to
sacrifice. Mulungu got very angry, and the
heavens were closed. A famine followed.

The psople began to wander from Nzaui going
to other places. Some of them remained in
Nzaui, and these are the Akamba people who

retained kikamba as their language,

These are the people called Mbai ya Aimu

(the clan of the spirits) or Mbai ya

Mulata Ivia (clan of Mulata Ivia)>®

Lastly, the Akamba have also a lengend which, unliks
the precading myth, traces their origin to a single

meganthropus male being they call 'Yunga Muamba',
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As the lengend goes, he lived on the mountains alone
for a long time entertaining himsslf with his gigantic
drums. When he got too old he mysteriously bore the first
several Akamba, who kept multiplying according to his
order until numo37 It is not uncommon to hear a Mukamba

tell another one:

Ko wiapa Yunga=a Muamba? nduvitila meanyani usu?
Are you as big as Yunga-a Muamba?

3
Can't you pass through that space. o Meaning are

you that big?

(c) The Religion of the Akamba

It is very hard to isolate one section from an
essay or a thesis (as in this study) in 'Religious Studies?
and say that that section is the one which deals with
religious belief and practices, as if the other sections
do not. Therefore, the paragraphs that follow hers belouw,
give anly a brief information on the beliefs, and
practices of the people being studied, and are in no way

more special than the other parts of the thesis.

The myth given above expresses in a nutshell what the
Akamba think and believe about their origin, existence
here on sarth, their God and the spirits, Aimu, which seem

to act as intermediaries between Cod and men,
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Basing his argument on the preceding myth of origin,
Mleti has rightly observed that the Akamba do not
rationalize the existence of reality : they just assume
Mulungu, the Surpreme Being as Lhe First causal principal;39
In the beginning Mylungu - -~ = = God, [lulungu is therefore
self-oxistent, needing no postulation. This lack of
speculative spirit among the Akamba was oven noticed many

L
years ago by Lindblom as obszrved by Ndeti.lu

God to the Akamba, is Lherefore the creator and
originator of all thinas. e created both the spirits Aimu,
and the human beings. For that reason,the people depend
on him for sustenance and providence. He is a good,caring
Ged. He gave them animals and sent rain as a result of
which there was plenty of food Ffor cvery body. But the
Akamba in turn, are expocted to show gratitude to God for
his benevolence by giving a thank offering, a sacrifice,

kwita nthakame nthi (Lit. To pour blood on the ground) at

the end of every harvest. 1In fact thzy are supposed to
sacrifice at every important stage in life, and For every
good gift they get from [Mulungu. Hence, they sacrifice and
give a feast Mbingi (Lit. plenty) at the birth of a child,

at initiations and at death, to mention just a few.

The Akamba follaowed the instructions to be sacrificing
regularly after every harvest. But one time they forgot

to do it, thersby Forgetting their own God and source of lifc.



Nulungu bs=cam2 very angry, and punished them with a faminz,
which caused starvation and migrations to different places,
From that tim2 onwards the Akamba leartnt the lesson., Thoy
always sacrifice (as mentionsd above) at every important
stag2 in life, and try to app=ase God lest a worse thing
should befall them. [lgolano, the women's grain offering
ceremony, is a thanksgiving festival at the end of every
harvest season, during which God is thankad for the good
harvest and requested to do the sams or better next

szason. Any catastrophe or misfFortune, whether on people,
animals or land, like drought, discase or barrennsss is
seen as a sign af God's displeasure, for which a diviner

- medicine man is usually consulted. And in most casss,

he prescribes, as a remedy, a sacrifice to appease God and
avert any possible danger. The Akamba are a sacrificing
people, Theirs is a religion of sacrifices, They have

s d 41
even sacrificed human beings,

Lindblom wrote:
On the whole, the Akamba are diligent in offering
sacrifices, and it would b= difficult te give
an exhaustive account of all the occasjaons oOn

4
which sacrifices ouqght Lo bhe made.12

Concerning Aimu, the Akamba believe them to be closer
to God and supsrior to the humans beings bscauss thay wer:

created first and are more powarful than men.,
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Thny (limu) are also Gnd's mesconog2rs and axecute his wishas
har2 nn 2arthe A= messcopgars Ehey warn the living, through
a meelivm, of any impending dangcrc. And a3 2xecubors of
God's wishes they puni~h Lho wrong-roors and Lho n2glig=nt
ones.  Almy may be soen oas Hulungu's policemon. As suech
they harass prople, ouven blioss whe sacrifice to thrm,
becays2 they want to b2 poragnizad and Lhoidr prasancae f2lt,.
The rosearcher onnee heard o song whieh sxpressas this
relationship betwaen Aimuy and the living. It wmant as
Follows:

Aimu aya mati muvog

Manyuma2sya ula unabhomboan,

Thas2 Aimy Aare neusr grataful,
Thry harrass nvan Lh one who sacvificans &g

{1
them.

This characteristic feature of Aimy was also noted by

Lindblom. He notes;
The most charactericslic feature of Aimu is, howevar,
that they are conoid red tn axpect constant attention
from thz2ir living relations, in the Form of
sacrifices., The sacrifico is a gift which the Aimy
nerd; by it also ecgnnection with fthem is maintainad
and strengthennd. The leacst inatbeontion in this
rospent is avenged by soapding off all sorts of
misfortunes down wupon the nogligent on2, such as
diseases of both m2n and demrstic animals, and even

drathe- = = =



Th» resull of these beliofs is that the mLivere nrver
ithow whether they have sacrificed cnough, and so they
live in 2 constant stabt~ of Aancinty lnst they shall
incur the displeasure of Lhe Jralous and capricious

/
inrits,4a

In the preceding disnussion moro w2ight was givan Lo
the activities of and bolicfs ahout Aimu because it was
felt, as Mhiti puts it, bthat the bulk of Akamba religiaous
ideas and practices is to be found in conneetion with
Aimu. Hence, concepts rigarding Aimu are more Fully
Arveloped than those regarding God or the vnivorse in

45
general,

Another thing that may b2 montionad hera brinfly is that
Akamba believs in and foar itcheraft and evil magic, including
both the educated and illitcxabz, Christian and non Christian,
50, whenaver any misforbuno strikes, like sickness gr doath,
the divinasr-medicineman is usually called in ko kal1l whrther
th2 patient has been bewitch-d or whether it is just the
spirits, Aimu,that aro not hoppy. AfLor cstabliching Ehe
cause of the =sickness he hroalbs the patient. In mast cas=ano
4 goat or a chicken is killed for the occasion and the

; s s 6
blood poured to th~ ground, again as a sacrlrlcenq

(d) The land of ti- Adcaiinba

The Akamba live in tho Eastorrn Provinco of {enya; and

thzir land is callad Ukambani, whose arca is about 17,436

- 47
squar2 miles,


becau.se
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In terms of geographic2l position, Ukambani lies
hetween & minutes and 3 dogreos south and 37 degrees and
39 degress east. The land risos in a serins of steps as
one travels from the coast to the hinterland. Approximately

two thirds of thz Ukambani @roa is betw=2en 1000 and 3000

a0

feel abova Lhe sza lcvel.

Dyring thz British occupation of lK:nya, Ukambani was
dividad up into two districlts, Hachalkos (on the west) and
Kitui (on the east). Thas2 were then sub-dividrd into
locations for administrative purposes. This structure has

been retained after Kenya's independencz in 1963.49

There are two rainy s=asans (March - July), and tuwo
dry scasons a year, and tomperaturas range between 10°C
in tha cool months in the highlands and 270C in the hot
months. YWhe2n it is dry, waler is scarce and pzople ancl

animals may have to travel long distances to find water.SU

This country (Ukambani) is the aon=2 which was chosen
For this research. Althounh it was nat possible to travel
to every part of Ukambani, the findings, it is felt,
represent the belief systems of all the Alkamba becauss ths
areas selected for the study were representative, at least

of Machakos District.



MAP OF UKAMBANI

3]8' E

Equator

KITUI

ke ¢ lkutha
’
el
\ N
\ \
\
KEY \ |
— s o, s UG bR boundary " \ \ \
\ N A
——————— District boundary ‘ \ O \
Ty ey ‘\ \\\ — .-J
e Railway t i\
- Taita To Mombasa
Main . roads
Meru other tribes cusahili
—_—_~ River
K.M.
0 10 20 Aowo
i l I An'C
I U =
—— _ MAP No-1



MAP No 2

MACHAKQS DISI_RICT

£ OIS TRICT “’(IJ E'“-‘“M_T-_u-'-
i
]
¢ - f
.1,4-1.,_ MAS[HGA '\'.‘I
H ]
l
KiaMgu DISIRICT '| )
. ', I
10 THIKA / J
B j-"'
¥ Ry
£ )
N£IROAL DISTAICT & CITY ?, J 3
f,.1.HTU1~lGlULU K1TUl DISTRICT
& A ‘e
& !
©unmom < f JRTIY. SKINYAATA
= r"‘ il -H-E..."."“'i-- f".-"- H 1Il
a A * [ \
G g el sof? N
i g \: YAMUNTU i Sk
i E”ELEJUARE'A < aMITA T AMU .
-] : “Ratknel
. I"h- {{‘ ___.3
P i .
B 4
) / 8l
i ¥
Iy \
9] %
1 ]
‘\ KTBAUNI
\_\ \

\)

’
<1
4%
/ KILOME
! 2

L4
L MUKAA

KA JIADO p1sTRICT

L]
MAKINDU '-,,‘

7 KiKuMBULYY. T
~
.
r IL1
h
¢
L1
\1
\
%
%
A
\
[
el
Rt

Provingiot Boundory —.... _ _ _

District Poundary
Locational Boundury ~ = — = -

Tarmac Roads
Murram Rouds
Rivers-=--=-- - - -~~~

Study Aregs-~-—~—-—~-==

SCALE!

Ee)
Areas with concetration of Aimu'ottacks - - l;i

35

1:500 000

)




1.

4,

Q \¥a) Ias) ~J o
.

11,

12,
13,

14,

16,

NOTES

For mxample Mr. P.N.K's place, whirh drew several

lnading personalitics to come and see it for

thomselves, 52 case =tudy - three.

re B.K.N, interviocw S5°C0 also case study -~ three

See 'Daily Mationt' of 31/5/83, Pg.4, article by the
'Natien'correspondcnt, flachakos entitled "School

shut over ghosts'.

J.5. Mbiti, 1971, pPOS- 136 - 137
See Parliamentary reports by F.Muroki, E. Cmari and
o' of 30/7/87, pg.s

R. Keya in the'Kenya Time

See pg. 11
Reported by K.N.,A. On PQe 4

Reported by K.N.A. on pg- 3

Reported by 2 Nation reporter, Machakos, pg. 3
Daily Nation, P9¢ 10. See also case study - three
al )

ion corrcspondent, Machakos,

Roported DY Nat
on page. 2
l(ol\-lnA’ pg. 5

Re ported by
rrespondent,

d by Nation €O

Nyeril,

Reporte

on page 20.
’ Machakos on

Roported DY NatioD correspondcnt,

page 4. ) ek v »

i i ictures an johi.

_vid Njagls pictul ,
Reported bY Davi

on pa98-5
, by Ben. nibukas on page 3. The ghosts!
ed by ®P=1°° -
Report ged by this researcher and

. LoTVvie
victim was also intex .
~ actually taught physics by

.. ahc W -2
i ad thc]t -
s jrubesy sae CAase study - one
mi nute
or 30
the ghosts F



17.
18.
20,
21,

22,

28.

29.

30.

31,

22

3 3,

- 19 -

See page 16

Reported by Mr. Irungu Hdirangu, on page 1.
Reported by K.N.A., pg.3

Roported by K.N.A., pg.17; see also case study - tuwo
Reported by K.N.A., pg. 32

Story and picturcs by Hiptoo Kipsongk on page.>
Reported by K.N.A. on page 3

Reported by K.N.A. on pagc 5.

Reported by the Standard Corrcspondent on pg.3;
also by the K.N.A.

J.S. Mbiti, 1971, pg. 4

Volume I to Kenya PFopulation Census 1979,

Table numbers 2 and 4

J.5. Mbiti, 1971, pg. #4; scc also the distribution
of the Akamba people in the entire country-as given
in table .2 below.

Je.L.Krapf, vocabularly of sii East African languagcs

(1850) and his translation of St. Mark's Gospel into
Kikamba (1850), as given by J.S5.Mbiti, 1971, pg. 5

J.L. Krapf, Reiscn in Osl - Africa, 1850, cited

by K.Ndeti, 1972, pg.25

J.W. Gregory, The Great Rift Valley, 1986, cited

by K.Ndeti, 1972, pg.25

P.G. Murdock, Africa : It's people and their culture

history, 1959, cited by Ndeti, 1972, pg. 26
See J. Muthiani, 1973, pgs. 11 = 12

A mythological mountain, see Ndeti, 1972, pg.29



34.

B
38,
>9.
40,
41,

42,

43,

44,
45,
46,
47.

48,

- 20 =

J.Mbuta, M.A, Thosis, pg. 33f; s=ec also Ndeti, 1972,
pg.28, for the kilkamha version.

J. Muthiani, 1973, pni. 12 - 13

Tho researcher has bzsen hoaring this from neighbours,
and cven family mombors for a long time, but had not
asked what it mezant until he started this ressarch
when h2 learnt that Yunga HMHuamba was supposed to be
a giant,

K. Ndeti, 1972, pg. 251

Tbid pg. 27

G. Lundblom, 1920, pg. 224.

G. Lindblom, 1920, pg. 217

Mrs, M.W.K., interviecuw.

G. Lindblom, 1920, pg. 214

J.S5. Mbiti, 1971, pg. 101

S5ee also G. Lindblom, 1920, pg. 261F,

K. Ndeti, 1972, pg. 1

ibid pg. 1

JuS5. Mbiti, 1971, pg. 4

Ku Ndeti, 1972, pgo 1



CHAPTER TWO
LITERATURE REVIEY

The earliest works on the Akamba were done by foreiagners,
as may be seen from thz list b2low, who had first to learn
Kikamba and a bit of the Alkamba cultur2 and customs. Hence
many of them had either inaccurate renderings of Kikamba

words or unfair representation of the Akamba people.

C.W. Hobley, for oxample, mixes Kikuyu, kiswahili and
cven Kimasai with Kikamba. 1In his sreond book 1922/67,
page 74 he givas the torm for stomach content as Tatha,
which is not Kikamba but Kilkuyu. 0On page 75, he uses tha
terms Mawsle and Mbaazi for millet and pras respzctively.
These are swahili words, nolbt Kikamba. In the sama paqg2 he

also talks of Mvwa yaua (whon it rains) and uses the Kimasai

word Engai for God.

A good example of derogatory representation of ths
Akamba people (and Africans in gen=eral) may be taken frem
Lindblom's book. He writes:

That tha Akamba 1like m2at is sbown by the fact that

they unhesitatingly 7at it raw and do not mind

eatfing animals thatl havo dicd From natural causes,
even such as have attainad an advancaed state of
decomposition. » - « « A. Arkall Harduwick relates,
for instance how his Kamba porters eargerly devoured

an ass that had fallon ill and diad.
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I have also seen my portors takn btha honas after my
nwn meals and car2fully onaw thoem clean. Thoir
power of sating all corts of things without being in
any way Famished is shown, among other things, by

the fact that they vnasted ouinea-fouwls? Feet¢1

Also thea lanouage he uses to describe the Akamba dances
is equally derogatory, unsympathetic and portrays his
cnlonial mentality. He says:

When the natives really get info the grip of dancing,

thay, esprcially th~ young men, are seized by a r2qgular

passion for this amusenent, which is bavand all
description. Dancino is then their whole life, thn
snle thing they are ink=rested in. This leads to
unpleasant consequences bath for thase around them and
for themsolvas. Under iych circumstancrs, it is
practically impossibl> for the Eravellers ko gat
brarvercs and this is difficult even For the gnuernmont
servier. Whan th2v2 i: pn other ramedy one has to

take baarars foreibly, 2 thing of which 1 have hari

o
BXNATLIANG .04

The Followming ara thorofar2 some of the pionaar warks

on kho Akamba, C.V. Hoblry's [Cihnolongy of Akamba and aobther

fast African trihes 1910771, was the First baook to he

3
weitten on these praple”, follaw~d by G. Lindblom's Tho

Akamba in Rritich Facst Africa, 1970, and then Hobley's

socond baok, Bantu beliefs and manic 1972/67.




C.YW. Hoblery, th2 firsk wriftor on the Akamba, was a
Dritish administrator, o D.0N. and later a P.C., wh> at one
tim was in chargeof [lachakos districht, Tt was during thal
tim» that he gathererd matorial For his bwo boeks, whoso main
purpos: seems to be to givy bo Lhe Foregn administrators
somr knowl=dge about the Alkambha, to holp them govern thn

Akamba better and more ~Ffeniively Far the bazpafit of Lhe

colnnial government,

Apart From thooo unfeir ropreeaplakiansg of Lha Akamha
people apd other gmall miskbakos hers and Lhepe, thoeon anrply
writors contriboatyd o lot. A racual look at pages 781 to
285 gives tha impreszion tha% ho was calling vpon his country
men (colanist and missionarcy a1lika) to kake time to undore
stand th= Africans' way of lifn. He farp examplr, talks of
Ehn Africans (here rofrreing Lo Hikuyus) ctonning away from
thelr mastars and werk o 1 Lo lanlk For Daen (mmdicinﬂ)
and naver ceming banle For frar of aing punishod, in which
case both the European and bhe native lgse, Had the
Furopran understoed the Afrinan tradikiapal heliefs, hee
would have given him loave tg go homm Tor treatment and Lo
repart banrk For duty immediately, This, he concludes, would

hava grzatly raducad Lha deseritions,

Hobley gives a good wdviecs but he also szems to he Lorn
between two worlds: On one hand, h=2 wants to understand

his subjects bhetter and to guide Lheirp destiny battar hut,

on tha othar hand, he want: to maintain his status as a ecolonist,



Th= paktive races in 2ri%tich colonies and prolrctorabns
are ane of ogur gr2abt~sht a=32bs, both For production

of products nezeessary far Lhe Curepean world and for
lz2bour supply. This is the uwtilitarian point of

view and apart from this khar2 is th2 question of our
duty to the races subjrct  bo our rule. Thair Futurs
iz in our hands, and 1ot vs seg Lo il that Lhe

vaerdict of postority bo that we have guid:d their

: . 4
destbiny wisnly.,

What than do these aubthnrs say aboul =pirite?

C.W. Hobley (1910/71) clacuifics spirits into kwo groups:

(" Aimu - These are (ordinary) spirits of the dead
ancastors. They haunt certain sacred fig-trees, Mumbu,
and il is te them that csocrifiecrs are offered pariodically

at the shrines, Mathombo.

2a Aimu ma Kitomba = Thes2 are suppos2d to be dis2mbodiad

relics of poopls who have killed their neighbours by the
help of black magic. Thoy aze said to correspond to the
Swahili 'Shaitani' and ar~ tharefore cvil spirits which the
Supreme Being has banished to the woods where they wander
aboul without anybody to var2 For them by sacrificing to
them., Thes2 are a vindicclve crow amd cause soma kind of
madness to thair victimse. But Mbiti re jects this idea of
avil spirits being banish~d to the woods and accuses

Hobley of inkroducing foreignideas to the Akamba raligion.
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In describing the 'Aimu libembo', Hobley says that

they are banished by 'the Supreme Being ... to the
woaods where they wandaer wilthout anybody to care for
thamesoo' This is complately Forzign to the Akamba,
ideas of the hereaftor, and HobLley's description
(op.cit,89) is possibly influcnced by Mathew 12:

43-5 par, which his informant had probably heard and

5

corrupted.

Apart from reading about this type of Aimu from Hoblry's
book, Mibiti denies having com: across it anywhere during

his own rescarches.

1 have not otherwise hecard of this group of Ailnu.6

But one of the informants, Hrs.T.H.M.7 (originally
from Mukaa loecation) confirmed that she had heard of it and
that th2 possessed used to domand and be given articles
like chains, Minyoo. But the typ2 was older than her
because it belongsd to hor mother's time (that is when her

mother was a girl).

G. Lindblom, 1920, continucs Hobley's list by
catalogueing other spirils which he calls 'spirits other

than Aimu', He gives thoe following:


otherwi.se

3. Aimu ma Mbeve = Thosc are spirits of the neighbouring

tribes, of Agikuyu, Masai, Galla and Wanjika. Hbiti

admits that there are sem» Aimu which are hostile to

human beings, because they rcause their victims to hurt
themselves with knives, jump into fires, have epileptic
fits e2te. But whenevor such Lhings happen, Aimu From okher
races are usually blamc—:d.n A1l tho same Hrs,. T:.I"'I.M"-;r do:=s
not blame any fornign spirits, neither does she group

all the forazign Aimu btogolier as Mbiti doss. Rccording to

her, the victims of [lbevo Aimu used Lo romove grass Fram

the huts and put it infto the fire bo warm bthemsalves,
hnecause 'khey were vapy cold'!  She was big then and saw
Lhe possessed do it. Th: Kikamba word for cold is mb2vo.

H=nce, her description seems quite convinecings

4. Kiesuy or Chasu - Three authers (notably Hobley,

Lindblom and Mbiti) and informants (such as Hes.T.M.M.
and HMte. Z.N.K.) agree thalb Chousu was a danem which was
danaed by people helding knivns, with which they also cut
Fhamae tves whensver Lhoy gol possessed,  They also Jumporl

inkn fFires and had a kind of epileptic Fibs.

Mrs.T.M.M adds thal Chnsu victims used to lick bload
from the wounds they had cut. According to Mhiti10, the
term (Kiesu) shows thal the Christian message was beaginning

to make an impact in the country. He says that Kicsu is

‘undoubtedly an adjectival - noun from Yesu (Jesus)'.
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One wanders whera [hifti gol such a strong conviction From.
He does not give his authoriby. Hone of this resaacher's
infnrmants ever cannocted tho danece with the presence of
the missionarvies or Christianity. Hrs. T.M.M. confirmed
that she saw it bheing danend and never said it had anything

tn do with the missionarics or Eurnpeans in gen-ral.

Concerning the 'irresistible desire to shake hands witlh
anyona' mentioned by Lindblom11, jflrs. T.M.M. states that
that was a different dance at a differant time, whose

possessing spirits were known as Aimu ma Muviti (see

discussion below) for which a kilumi dance was usually
staged and an ox slaughteored. Therefours, as regards the
origin of the term (unless it be grancted that peopls were

misled by Lindblom), firs. T.l.M. rules out the possibility

) . 12 . :
of Christian influenece.  llonloy calls it just Chesu and
nol Kiasu.
5. Aimu ma Kiting'o =~ Thzse were Europ=2an spirits,

which came into thes rcounlry with the FEuropeans. They used
to possess peopla during tho ktime of Ch2su dance. But

none of the interviewcd informants had heard about them.

Other writers include Mbiti, fl.J. Mutua, J. Mbula

and Farouk Topan. In his two books, African Religions and

Philosophy, 1969 and the How cstament Fschatology in an

African background, 1971, lbiti divides Aimu into two main

categories:
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llature spirits, which ware nover humans and the ancestral
spirits. The latter are further subdivided into the

Aimu proper (that is spirits of forgottan dead pzople)

and the living dead (that is, spirits of the recently

dead relatives, who can be romambared by some of th2
living relatives). The spiriks of the long dead b=long

to the Zamani periocdand thoSe of the roecently dead belong
to th=2 3asa period. According to him it is the living=-
dead which distrub the living boeause Lhey want attention
or something to ‘eat' such as sacrilfice or just a dance to

centerkain bhamse lves.

Morman J. Mutua wrot> a manuscript (typad) entit

1
waAfrican Concaption of dnath and hereafter : case of the

Akamba"(n.d): He says that spirvits, Aimu live in communitiocs

callad Ititu acconrding to their clans or Familios.

The spirit abndrc, OT THity, he continues, are also
rngardaed as sacred places, mathombo, by the communities
concerned and gsacrificns are of forad thore. Each spirit
community has a leader who should he Lhe founder of that
sacrad place. The Faundars arc normally mrdicine men oOr
somz other influencial pPoTsons who died and were buried
in those places oOr that kheir spirits moved there. Th2s2

communitiss continue to swall as more relatives die and

join them.
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Uhen the communitizs brcocom? ton big, some of tha spirits
broak away and starl now sitns, but retain the former
cankre, where th2 Found:r spirit lives, ags the main
administrative as well as rrligious canire for tha livinn
community conezrned.  As For Lh> harrassment of tho

living, Mutua conclud~s that onm» can only be harrassed or
chazad, at any spirits' c~ntre by spirits who are not an:'s
relatives although ono's ~pirit - rnlativns are 2vpoctad

to be aware, and could inknrvan® to save the situation.

1t should be not>d that much of what Mutua has said
sg far is quite new to this rrorarcher. As such ha has
no comment bazcause h=a has not mat with okh=2r authors who

shars similar views.

fgncarning the childront!s cries that ate heard at
sacrart placos, Mutus aavs thay ara cither voicaes of the
children who died young OT that Ttha spirits prnecroate.
But according to Mhiti, "children who dic young continue

ta grow and becoms ncdulta, o2t marriad and raisa

12
Familins"

As for the animals and hirds that are s=2an a9t sacred
plocos, Mutis giuna throo nlisrnativac,  They are eithar
Lhe anmimals whieh hasl ho'n sacrificed (Izi1)ed) at tho=o

~h+inns or they cnuld b animils belonging to the spirit
mar el (nwnﬁd hy thn ﬂpirftJ) nt thev canld nuen hoe human

apirvits Assuming physical form: of th Aapimale.
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It has already beon menbiono g refens Lhat alk Lwo of th»

2tudy places animals had @ portadly been sen. AR

Thamhulani Girlse' Hestrl, oofori anb: and Lwo soakes warn

14 .
raporboedly snnne AL {tbooni a dog, o coclk and » goat
-

. . =)
with two kids visitecd LEh? hom» which was bring attacked,

Thesig enkitled, Ponalrabtion

Judith Mbula, in her 7.0,
of Chrictianiby inte tho Alcaeba Teadilienal How:, 1274,

iy ralitaonios: Kathambi apd Movibi

nlassifiss Aimu into

ipiri ke, According bo hor Inklyuabi ic a general torm Tow

A1l Fomale npiriks Aaned heiti o grneral Eerm For o all maln

‘abhoambri ity wn Lala

Ryl according fo Muboa,

-

pirito,

is a ana=1nggd singl> et o Lindblom harl 21lso hiapr

of a iwiitu-alali, whe cx21ls on Lhe mornmtain of ftubitu
17

axntl of Witui Lbown,

abnut thirky kilem=tras, nonth

AF 311 the wribara, Fazxoul Topant s Ph.D Thoeis, 19271,

Litavabur® dn a nibtual s-obting @ bhe role ef

rpkitld Q0ral
i acrdiumship sult ef Mombasa,

qpileil -

cpivib _songs in @

fnnya, ocame

AifFForanne

closest Lo the resqarchar's anquiry. Tha only

was that Topan halbt with Lhr Syahili community

af Fomhasa, not with tho Alamba, although in th? ~nd his

rasnarch prgujd-d backyround information, «upplomanted

this study, b2caus?s [lajinl, a= z7id to comz From the ceast.

According to him, thr nrigins of all ths spirits in the

world are 2xplained in a myth connected with the prophet

Mabii Sulsiman, as he is knawun among Lhe Swahili,

Solomon ar



Spirvits wern croat2d by Sod ool poat vnrlr diff>ronk maskor:
ak difforent Eim'- in tih history of thi- world, But
Auring tho time of proph:i 3olomon thoy wera all btrought

Lo worlk under 3olemen, Lhrir abh-olube masteor., But bocause
Splaman ovaerwarked thom, ssm of Lthom rrbhrlled and wore
punicshed, 0Others continurd with their toil until Solomon
their mister di:d, and thrn they were froe to dispors:e

to all parts of the world, The mast powerful on2s came Lo
Porba, in East Africa, whore Lhiy possaased pecple arrl
Baecam: mediums, and slowly comn of Lhoem cross2d te Nombace,

where they also took up mediums amyd wobiled thare,

Nthat writers whe also wrobte on the Afamba may b2
cited hore, somc of thom brioFly though. Niddleton and

oprshaw ¢ The cenbral Lrib.-s al Nlorth-Castoron Bantu, 1265,

have asserted that the wvorld of the spirits is nol always

localized. Thay, how2var, menltion Lwo sancluaries whare

the concentration of spirits seems Lo b2 very high.  They

are kyumbe, a mountain range near Kibwezi and Nzambani rock
in Kitui. And because th2s52 S irilts naver like to bo
disturbed, poople geing n2ar Lhem are naid Lo hoar voicos
shouting guestions such a2 3 who go2z thera? or what do

you want? And because of their sacrednzss, these places are

reforred to as Mulunguy or Hoal (Kamba nam=s for Ged), it

is as if being thers is bL2ing in th2 very presence of God.



- 32 =

They conclude their discussion by stating Lhat Aimu gnrnorally
live in tre=s, preferably Fig tre=s of the specins of [Nuumo
or Mumbu or in olher prominant natural features, solitary
rocks or pools, which arn thhrrofore places of sacrifico,

They live on food offueraed to thom and roqguire constant

attontion.

In 1944 Horman Larby publicshed a booklet antitled

The Alkamba. He was nol an anthropolonist, according Lo

his own words in the 'Auibhor's NPrefacn ', but rather an
educatinnal officer, who sprnt $?VeRN ysars in that profn-
ssinn and in contact wilth the Akamba. Larby has bern
reforrad to 2lsewhmre in the thesis as the educational

of ficer who suparvised tho p2ople who ware building
Kusyoruaomg primarcy school at an Ithemba plaecn, In his
boalklet Larby locates Lhe abode of Lhe~ cdaad as the 'Lowarn
regians' and adds Ehat sacrifices ave nsually made Lo bie
cpiTik of a famous marficint man or som* obhar prominnnk
MAT ..o He coneluodes by saying that Lho whols religion

of Lha Akamba i=s ono of communicalbion wikh Ehe spirits

of Lheir ancestors. Accaordine bo bim God, Moulungu, has no

place in Lhe Alkambza »rligion,

In 1967 David Me Kimilu wroabe a book in Kileamba

4

onkibied Hukamba tamtg (The Lypical Kamba man). In this

bool lZimilu discusses nany suskbams and traditions of the
Apamba poople, including initiakion, games and dances,

inhoritance, division of lahour, marriage, bridewealth ctc.
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R.L. Tigner, in his boolk Th colonial transPormabion

af lnpva, 1376, aees thy many cpirit outbhursts as
politircally motivatrd. Accerding to him the Akamba resorbod
Lo Aimuy posstssions as a mrans of uniting them Lo Fight
agninst kthe rcolonial nppressions, He mentions Lha Kijesu

of 1904 to 1903, and a much mer? widespread outburst of

1911 (called Ngai Manio by other writeres). 0OFf the latter

he <=ays, "although the information on it is secanty, it
serms to have bren partly a roaction against certain

. . 1A
asprcts of colonial oppression” ", Somz of thase aspoclhs

of colonial oppression which the Akamba must have resented

Wrrn g e—

(a) Loss of their land to Lhe Euraopean settlers and

other officerse

(b) Torturs from Lanoridg2?, a fruit farmer at Mua hills
(although he claimerd to bo a missionary) who adopted
the method of flogging his workers just before pay
day, thus causing many lto descert and relicving him

aof their labour ©XpP2nN32G.,

(c) Introduction of Poll tax in 1910, which, he thinks

was aimed at foreing man back to the labour market.

D. Penwill Kamba cusctomary law, 19517, like Kimilu

writes on very many customs of tho Akamba.
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Soem2 of the things h2 discusses are marriage, ipheritance
and custody of widows, in casz of husband's dcath, land

tznure, kithitu (oath) and other ordeals etec.

Professor Hitoshi U-da, bhas written and presznted
saveral discussion papcrs to thz Instittute of African
Studizs, University of [airobi. Some of his papers

araes:

Hitcheraft and Sorcery in Kitui of Ethz kamba

tribe, July 1971.

The Wathi ritual among the kamba,

23th March, 1979

The pow:r of huntinn leadars amonn the kamba,

20tk March, 1972

fle alse wrote a proj2ct repert ontitled A study of
Philosophy and Cosmaoloqy of th> Kamba. (No date, but the

resanrch was conductad Trom Movember 1977 to September,

1979).

In all these pap2ts, Unda discusses the Akamba of

2 ! ey r - 3 - . . Ly s
itui, and much of whal n? saves is at vaviance with what is

found amang Lhe Akamba of [lachakos. 0Of spaeial note is

what ha says aboub wabhi ritual anrd about tha power of

hunting lead?rse.
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But his idea of a man's vibtcheraft boing different From
and stronger than thalt by 2 voman is shared hy the

Akamba of Hachakos.19

Finally, in 19275, {ldoti publishor o book ontitlod

Lhe Culbtar2al Policy in F:nva. The purzpose of this bLoolk,

th~ author sava in tha proface, 15 tao show ham caltural

"alici s arn plannad and imnlimenbtaed in various mombo
f orT

statens ( provinces and dizteick ). As such, the book

daors nob doal with cithor roligion or the Akamba.
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CHAPTER THREE

METHODOLOGY

In this chapter, the methodology used in this study

has been discussed.

1. Data Collection.

A questionnaire (with twenty-Five questions) was used
for this research. Spaces were provided in the question-
naire for writing down the answers. The researcher did
not employ any assistants, nor did he use any tape recorders
because many informants seemed quite uncomfortable with
tham. All the interviews were personally done and recordsd

by him. At times it became very necessary to digress from

the guestionnaire and let the informant tell his/her story

uninterrupted. This digression proved particularly useful

when interviewing people from the areas where attacks had

been reported.

Two reasons warranted the employment of the 'story-

telling' method. In the first place, it was discovered

that by restricting oneself to the questionnaire, one

might miss SOmE important information, not covered in the

. i 1
questionnairee. The 'stories' were however, supplemented

with gquestions here and there, put to the informants by

the researcheT, to clarify or expand on unclear or omitted

points. such questions were either asked from ths

gquestionnaire jtself or from the story told, depending an

the discretion of the researcher.



The second reason why this method was resorted to was
to save time. Ideally, all the guestions in the

questionnaire should have been asked first, before inviting
the respondents to tell the story in their own words. But

it was found out that, by the time the guestionnaire was

over, the majority of the interviewees were tired and

unwilling to continue with the interview. In that case the

researcher would miss the informant's own version of the

storye.

Most of the informants were interviewed individually

but not always. 0On four occasions it was different. On

one occassion a man and his wife were interviewed together.

On another occasion two students of Itembukani Secondary

School were jointly interviewed. OF the remaining two

occasions the second porson was called to introduce the

rescarcher to the informants, but he also participated

in the discussionsSe. The three of them were former students

of Itembukani secondary School.

2. Data Presentatione.

2.1 Formal data presentation.

From the answers given, it was possible to scale each

respondent's 1evel of belief in spirits, Aimu. The

scales were from 1, representing the louest level of

bolief, to 5, the highest level. The scaled responses

were then transferrcd on toa Master Table (see chapter

IV) and given a column of their own.
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The other variables like age, education and occupation were
also coded and given their own rows on the same Master
Table. This process of scaling responses and of coding
characteristics, by reducing them into numbers, for the
purpose of statistical analysis, is known as '‘General

Suymmarization'.

The researcher's first problem, according to
Theodore Anderson, may therefore be, to transform observa-
tions into quantitative form, to permit statistical
analysise.
A house address, for example, is usually expressed
as a number (such as 2605, Riverside Drive). To
add such numbers or to campute the ‘average' address
would of course be meaningless. However, we can
convert an address into tdistance from city centre'
through the use of a map and this number can be
treated meaningfully by statistical procedures.
The reseacher's first problem, then may be to
transform obasrvations into gquantitative form either

through measurement OT counting and, thereby, to

permit statistical analysis.

In this study, some of the characteristics which were

reduced to small numbers for the purpose of computation

were age, which was given numbers 1 to 6 and education,

which was given numbers 0 to 5 etc. (See coding systenm,

chapter IV be low)
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After all the data wers summarized, they were
analysed, using Correlation Coefficient method. To
establish the Correlations the data were first grouped by
counting the number of times each symbol appeared on the
list. The counting is technically known as tallying.

The tallied results look=d like this:

Category Tallies Frequency({f)
A =11 IIII 9
B II II 7

Total 16

The tallied results were then tabulated and
correlations computed. But before that, it had to be decided.
which variable was going to become %, that is, the
independent variable and which one was to became y, that is,
the dependent variable. Theodore R. Anderson and Morris
Zolditich Jr. (1958/68) fecl that the dependent variable
should be the one the researcher is interested in, and that

it should be placed at the left of the table.

The variable in which the researcher is most interested

in is called dependent variable. It is this variable

whose distribution is compared under various conditions.

The other variable 1is called independent variable.
Its categories become the conditions under which the

distribution of the dependent variable is examined.

By widespread (but not universal) agreemsent, the

dependent variable is at the left of the table and

the independent variable at the top of the table.



s 47 =

That is, the letter Y is used to identify the
dependent variable and thn letter N the independent
variable., Wh2n this convention is followed, the

caoncditional distribution to be examined will

aluays be found within th=z columns of the table.2

In Lhis r2search, belief in spirits, (Aimu/Ma jini )
is the variable being studied. LCducatiorn, age and occcupation
of thz respondents are the independant variables. The

tabley looked like the one shown below.
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TABLE THREE, 1

~WBYTATION OF AGE VERSUS BELIEF TN SPIRITS (6100 & TAIINL)
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The formula used uas:
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r = -0,647,
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HYPOTHESES TESTED

In the introductory chapter certain objectives were
set for this study, one kind of objectives suggesting that

the following hypotheses were to be tested:

The belisf in spirits (Aimu/Ma jini) is not

Hy

affected by age.
H, The belief in spirits (Aimu/Ma jini) is not

affected by the number of years of formal schooling.
Hy  The belief in spirits (Aimu/Ma jini) is not

affected by one's occupation/profession.

These hypotheses werec tested by finding the Coefficient

of Correlation between the variable of age and intensity

of spirit belief, oOT that baztween the variable of length

of formal schooling and iptensity of spirit belief. If a

positive correlation is found between age and spirit belief

this means that one has found that the higher the age of

a Mukamba the more likely he is to display a strong spirit

belief. If the correlation is found to be close to zero,

that means there is no reason for rejecting the hypotheses.

If a negative correlation is found between age and spirit

belieF, that means that the higher the age of a Mukamba

the less likely he is tp display a strong spirit belief.
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In the testing of an hypothesis such as the above
it is, of course, important to follow generally

recognized conventions about what constitutes a Corrslation

Cocfficient which is sufficiently positive or negative
to be able to re ject the original hypothesis. Statistical

experts have established that, depending on the size of

one's sample, one can say from the Correlation Coefficient

how much chance there is that the result came about by mare

chance. This is expressed in terms of percentages. For

instance, in the case of the Correlation between age and

spirit pelief, the coefficiznt from a sample of 17 was

found to be © = =.647, which according to the statistical

tables is significant at the 1. level (There is only 1%

chance that this result came about by mere chance ).

Similarly, when the sample of 9 is used, and the Correlation

ijs found to be r© = -.657, the statistical tables suggest

that this is significant only at the 5% level (there is

five percznt chance that this result came about by mere

chance ).

iIn social scienco rescarch it is a convention to

regard Correlations telearly significant' at the 1% level,

and simply tsigniFicant' at th2 5% level. There are

howevar SOme rules of caution in interpreting thess

Correlation Coefficients:
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(i) The smaller the sample becomes the more difficult
it is to trust even these levels of significance.
For instance, 9 is considzred a very small sample,

only good enough for Pilot studies.,

(ii) The fact that a clecarly significant positive or
negative correlation is found does not necessarily
indicate that there is a '‘causal relation' betwsen
the two variables. The correlation may be due to
the influencse of a third variable which is not
considerad in the research da2sign. In othar words,
there is still the task of interpreting the
statical data, requiring considerable reflection

on the reasons why a Corrclation Coefficient shouws

itself clearly positive or negative.

2.2. Informal data presentation.

1t has already boen mention=d, above, that a

questionnaire, with twenty-five questions, was used for

this study, and that no rosearch assistants were employed.

All the intervieus were conducted by the researcher

himself.

Aftar the data were collected, the researcher went

over the questionnalre, 1isting down the answers given by

the different respondents for =zach guestion. Although

an attempt was madz to group the answers according to their

content, they still remained raw data, that is, mers field

reports,



They ware not comparad with other existing works

but were presented just au thoy war2 ra2c2ived fFram the

intervicuwzes.

Noverthl=ass, the gquesticns were Framod to meat certain

: . ‘ . |
objectivzs which thz researcher had s=t out to explore.

These obj2ctives were:

(ﬂ) To datermine Lhe nvbonlh of holiefs in spirvrit, in spirit

n soma ralatod forms aof magic in tha

o

selzcted areas of stuilye.

(b) To investigate ths form:; these balicefs take, and hence

the nature aof spirits holicved in.

(c) To investigate what othcr basic fraditional beliefs

may be behind the belinfs in and the fFear of spirit

actiuj_ties and in .selDCtil‘d rCJlated forms of magj_c.

Studies.

N
L ]
\ad
9]
)
0]
@

= tp he the basis for this
Four ar=sas Wer=
seceondary school, in Tulimani

:
.
lkanl O

study, They were Itembu

. ling arca, Uthiuni sub-=location
location, and the surroun 0
su=location of Iveti lorcation

of Mbgoni location, Kiandanl

i achalos District.
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The first threc uwers solccted bocause spirit attacks had
been reported there. But Kisau location was chosen as a

nautral ground to give a goneral Akamba world view, one

which would not be distorted by any recent happenings.

The information rocaived from those three places was
so much that it could not be contained in the main body of

the thesis and jeaving it out would mean missing some

use ful information. 50 it was decided that it be treated

separately as tcase studies'.

The respondents from those three places were quite

unanimous that the things that were attacking people there

were majini. In sSome of the places it was =sven explained

how the m jini were brought there, by whom, when and why.

These case studies provided good material for the

objectives of this study. But they were still raw data.

Mo attempt was made to interpret them or to link them up

with other published works.

3. Data analysis and interprotation.

the researcher's interpretation of all

In this section

the data has beeh given. TO do this it was necessary to

compare the formal data with the informal data and with what

rs have writtene Concluding remarks and

other autho

recommendations appear in the last chapter.
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4. PROBLEMS FACED IN THE FIELD AND WHY REA{ NAMES ARE NOT GIVE|

There are problems that were sncountered during this

research. Some of the problems were similar in all the

selected areas of study, but there were also problems
paculiar to particular arease. 0Of the four arsas selected

for study, Kisau Location, the control area had the least

problems.

Those problems may be summarised as follows:

(a) Unwillingness by the respondents to talk about their

homes { and private 1ivas ) to strangers.

(b) Fear by the respondents that what they shared might

not be held in confidence.

(c) Refusal by some of the government agents to allow

the researcher to interview members of Itembukani

Secondary School ( not real mame )P

(d) Researcher's personal problems in relation to his

security in some circumstances as explained in the

section belowe.
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In almost all the places the respondents were reluctant
to talk about their homss and personal lives to strangers.,
In Kisau Location, where the least reluctance was noted,

a respondsnt refused to allow this researcher to counter-
check ( interview ) with his uncle what he had told him
about the cause of their family problems., The respondent

feared that such a move would implicate him and creats

misunderstandings and hatred in the home.

At Iveti Location, Mr. P.N.K had grown tirsd of

strangers who, from the time the stones started falling,

were constantly coming there and taking photographs and

writing reports about his home. He had therefore issued

an order that no stranger should be entertained or allowed

to take pictures or to write any report about that family.

So when this rasearcher went there, none of the family

members or neighbours were willing to say what had happened

there. For that reason he had to spend a lot of time trying

to coax at lsast some family members to agree to be

interviewed. Sevaral methods were used to try to inducs

them into talking including engaging a go-between., And

those who were interuiewed did so qn condition that their

true identity should not be disclosed in this report.

That is why only the initials of the informants are given.

The rest of the conFidential information is with the

researcher.
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At Itembukani Secondary School, the Headmaster refused
to allow this researcher to interview any of his staff or

students. The researcher was referred to the District

Education Offica, Machakos, for an authorising letter, in
addition to the permit he hade The C.E.O's office refused
to give thas required authority but referred this researcher
to the Headguarters of the Ministry of Education in Nairobi.

But even after procuring the required authority from

Nairobi, the Headmaster of Itembukani Secondary S5chool was

not satisfied. He jnsisted on seeing this immediate bass'!

First, that is, the 0.E.0 Machakos. At last when that was

done the researcher was made to sign an agreement not to

mention the nams of that school in his thesis. That is

why the real name of the school has been omitted in this

thesis., By the time this exercise was over, a lot of time

had been wasted.

Mr. J.M.K, cited in this thesis is a very important and

powerful personality in Kenya. But he is the one who is

said to own the Ma jini that were disturbing students of

Itembukani Secondary school ( mentioned above e So when

this researcher went to interview people in that area, he

was advised ( by the local people ) not to make his mission

e did not want to land into prison. Mre JoM.K

known if h

is a very respected ( feared ) man in that area. So the

research quietly and inconspicuously.

researcher conducted his
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Another problem which is of a personal nature surfaced
when this ressarcher went to the home of Mr. J.M.K to

conduct a participant observation research. Mr. J.M.K

sacrifices to his gods ( the Majini ) on every New Ysar's
day and gives a feast to as many people as can come. So

this researcher decided to use this chance to go and see

for himself what happsns there. But when he learnt that

the meat that was cooked had first been sacrificed to those

gods ( demons ) he declined to participate in the eating

on religious grounds. Discussion on this problem is

found in Chapter Six and elsswhere in the thesis,
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CHAPTER FOUR

A. DATA PRESENTATINC ¢ ITIFORMAL SECTION

In this saction, Tindings From the fField study will be

presented., A questionnaire (wmith fwonty Five questions) was

used during the res=artch. But answers ko all the questions

arm not necessarily goinn to b2 presenked. However, the

bullk of the questions will be tackled, and the various

answers given for each s kion by different interviewaos
prasentad., At times two or Lhree fquastions may be group~d

togr ther and th= answers for Ehaem given collerntively. flo

attrmpt has bren made to analvse Ehess answers at this

atage, They Aare all raw data. Analysis and interpretation

of thase raw data will appear in chapters five and six

respectively.

Questions 1 and 2 dcoalt with personal information,

such as name, age, marital stalus, education ete., All

those who answered question F ("Do you know anything about

Aimu?" ) without any oxenption affirmed that they knaw

something about Aimu.

When asked whe thort in thair opinion they thought that
Aimy roally existed (Qn.ﬁ), all the respondents said yes,

they did. Then they wore told to explain why they thought
~ sxplanations were therefore

so (Nn.5). The Following

really exist,

given to prove that Aimu



1. Aimu apparitions

(a) In shadowy form

Aimu, in shadowy forms, used to bz seen by the Akamba
at different places such as dancing grounds, ltutoni, at

sacred places, Mathembo and even at homes.

Mr. J.I1.K. saw Aimu at thoir place of dance, Kitutoni,

in Kiangini village, Iveti Location, Machakos. He narrated

the story as follows:

After we finished dancing, a few of us, about four

or six at most, remained behind to talk with our girl-

friends, but the rest went home. We sat down on the

grass below the dancing ground, Kituto, and began to chat.

After some time we thoard voices of 'people' coming from

the other side togwards th= dancing ground, Kituto. We

could hear the voices of the 'people’ advancing towards

os anybody. We became scared. When

o (]
[0

us, but could not &

they Ffinally reached the dancing ground, Kituto, they

stationed there for soma Lim? and continued to talk.

Slowly we began toO make out very tall shadowy Figures
dressed in white. They were SO tall that we could not
Wwe could not even tell of what sex they

see their faces.
went baclk the way they had corne.1

were., They later

Mr. N.M.K. sauw 2 fFemale 1imu at their home, seated by ths

fire place and working on a traditional basket, kyondo. He
Mistopk it For his own matherl, but when it disappeared after
being spoken to he knev it had been an Iimu.,
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As usual I came in late from the young people's

dance, wathini. I found that my parents had already

slept. I too, got into bed and slept. AFfter sleeping

for about three or four hours I woke up to answer the

call of nature. By the fire place, which was burning,

1 saw a woman figure whom I mistook for my mother,

sitting up late. Maybe she was not getting any sleep,

I thought. She had therefora decided to sit by the fire

and plait her traditional basket, kyondo. All the same I

decided to call. W-a-all!l The fire went out immediately,

and the woman disappcared, ushering in total darkness.

I was gripped with so much fear that I jumpsd back into

bed, covered myself with my blanket, and slept till the

following morning.

According to Mr. N.J.M. , thare is also a tall one-legged

Mwiitu wa Lala (Nthambi,

1imu, known as Nthambi/Kathambi,

—
daughter of Lala), which used to be seen at wells and river

bends where women used to 90 vary 2arly in the morning to fetch

g tl-'.-’.‘r.

It was also seen in the farms during the season that the
Akamba referred to as fvinda ya_kuia, the season for bird

matchin9. This was the time when sorghum and millet grains were
te“der and green in theit earse At times, Nthambi would bs seen



(b) In physical Form.

Aimu sometimes visit the living in physical form. Whenever
they do, they are either friendly or unfriendly and revengeful.
According to Mr. N.J.M., ancestral spirits appear to those who

have angered them, especially to the Matima (seers). They

always appear to quarrel, roprimand and to fight the seer.

Neverthless, cases are reported of Matima, (seers)

who have had physical confrontatinns with ancRstral

spirits they had angercd. The ancestor appeared

in his actual bodlily form to guarrel,

wrestle or even fight the seer concerned.

physically

reprimand,

The public would even Se€ the seer's body swollen. The
seer would tell them the name of the dead relative who
him/her and why. An aunt of mine had been

many years and she had often had physical

had fought

a sser for
confrontations with tha spirit of har dead grandmothsr,
g 8

har personal spirit.

N.H.K.S, the Aimu that used to visit

Rut according to Mre.
their home (when he was a hoy) were VEry friendly. They
Always appeared physically in human Form. They were either
Men-Aimu or Women-Aimd. apd whenever they came, his mother

always offered some food to them (threw it on the ground) aftar
aut at no time did he see the Aimu eat

Which they would QO
1t did not matter whether the food

the fond offered to them:

y chickens, provided that the visitors

Yas gaten by dogs OF b
sturn. Hone of the visiting Aimu were

Uirn satisfied by thO 9°

known tno tha family-



Mr. B.M.K., reports another story where the visiting
limu was both friendly and yel a distant relative a great

grandfathnr. He relates as follows:

One day Mr. Mutua Mulzunuu was returning home, in

the evening when he met with a Figure that looked like

a very old man. The old man stopped him and gave him

the following message: 1 am Wangqutu, your great

grandfather; and I am going to visit you one of these

days.' He want home and told his wifeae what he had seen
on the way. After A fow wecks Wangutu visited them in
the =vaning and revealed himself to them in the following

mannzr. The family was sitting by the Fire place when

all of a sudden a Figure began to form slowly on the wall
oF Etheir hous=z. Within a f2w minutes the figure becam=
vary rclear, and both Ehe wife and the husband saw him,
He identified hims:2lf as Wangutu, the ona who had met
with Mr. Mukunuu on the way. He said he was a great
grandfather of theirsS, and afterwards disappearad. None
of the people 1iving knew him for he had died many years

ago.ﬂ

1 and boatings.

* Aimu fires, vnices 2

Alcamba know that Aimu exist are

Other ways by which the

“hrough pimy voices that ar’ heard at sacred places, Hathembo,

Lhn n they com2 too close to the

beatings that pBOPlB gHL whe

uy Quartars and the Aimy Fi7e® that are sesn at the sacred
- 3 ALML

Bl; PR
Afng d at cama tarleSe

» Mathembo an
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According to Mr. J.I.K , one such place where Aimu voices wero

The then area Administrative Officer, Mr, D-J-penmillﬂ,

sent a Mr., Norman Larby9 with prisonors from Machakos, to go

to Iveti hil) and cut down trees there, prepare the ground
and start building an elementary school there. But when the

work started, one of them was cutting down a branch from a

Mukuyu tree when, to his amazement, instead of the usual white

sap, bldod oozed out of the cut. Then a femininz voice was

heard saying, 'Mwambuwaia u-nwana nimuuncnga-ungi' (If you

lkill this child you will give me another one). The workers,
on seeing the blood and hearing that voice, fled From there

and reported the matter to the administrative officer.

Mr. D.J. Penwill was very unhappy with that supesrstitious

report. He immediately sont another group with strict orders

to forget about their superstitions and clear the place

immediately and build the school. But when blood oozed out

again and the same femininz voice was heard, the administrative
officer gave in. He ordered that the shrine be fenced around
and another place be cleared for thz school. That second site

0
muomo Primary school stands today, asserts

is where Kusyo

flr. J.I.K.

Another informant who also mentianed that blood ocozed out

of g Mukuyu tree when white men were cutting down th= shrine

“as Mrs, M.N.11
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1 2 4 - -
Mr. D.N.M rounds up this discussion by saying, fgencrally,
whonever any person, man or woman, young oOr old, passed too'

necar an Ithembo, shrine, he, was either slapped or stoned or

chased!'.

Mr. B.M.K13 reports that when he was young they used to

see Firebrands rising up and falling down from the then

Christian cemetery ak the Africa Inland flission (A.I.M),

Machakos. But today, those fires have ceased and a theological
college has been built on the same ground. Mr. B.M.K's home

near the A.I.M Mission and he has always lived there.

is

On the same notes [Mr. J.i.K. says that they too, when he

wvas young (he is nouw 67 years old) used to sese Aimu fires

almost every day at around 2 a.m. in an Ithambo, shrine near

his home. But nowadays those firecs are no longer seen. He

continues to live in the same@ nld village.

And finally Mr. N.J.[1. says:

At these quarters (spirits' quarters) and elsewhere,

lights and fires could be seen. The lights could be

gither stationary OT mobile. A light or a fire could

apprar and disapprfarl mysteriously. They could be either

from the spirits OT the spirits themselves, as the spirits

vere known to assume, as they willed, any sort of

visible forms whenever ancd wherever they wanted to show
themselves to human beings for any reason, good or evil,
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The fires secmed to consume the vegetation but on the

following day one would not find any effects of the

fire on= had seen at r1ir_:|ht..1q

111, To the Akamba the cloarest proof that Aimu exist is by Ainmu

possassions that take placc during Kilumi dance (the commonest)

and other dances. S5Some of these other dances during which

dancers qot possessed were [ilbovoi, Mwambe, Mus=leku, and Kyesu,

among oth=rs. Somz of the possessing Aimu could be identificd

Ngai Aimu and [Mbeovo Aimu during which the

as Kyesu Aimu,

possessed used to remove the grass that was thatching their

huts to make fire 'because they were very cold'! (Mbevo m=ans

cold.) The possessed therefore behave differently and do

axtraordinary things, as cahn be scen below.

of the nossessed persons are insensitive to burns.

(a) Some

s5amz of the possessed persons hold rond-hot charceoal in

bare hands without their getting burnt, says Mr. K.H.

e on several occasions segen possessed persons

I nav
hold red-hot charcoal, makaa, without getting burnt.
And some of those who were doing it are still alive

today. Mrs. Mwongeli wife of Kinyili usced to get

ssessed during the
her bare hands. She was then married

0o [lwambs dance and then hold red-hot

charcoal, Makaa,in
next door to my neighbour Mr. Kinyili, but has long

been divorcede. She 1s now married to another man in
’ 5

1°¢
Yattae.



Mr. D.M.M. says:
1 have on several ocecasions seen not only the possessed
persons holding red-hot charcoal, makaa, in their bare
hands, but also others licking red-~hat iron impliments

without getting burnt.. 0One such pecrson was Mr. Makau

Syuki (deceasdd).16

[‘11‘3. T.H.M. ans:

I have on several pccasions seen posscessed persons jump

into the Fire but without getting burned.

Lastly Mrs. B.M.K. says:

My uncle, Mr. Z.M. (deccased) used to get possessed

during the kilumi dance. ‘hen so possessad my uncle

would jump into the burning fire (hearth) and dance

there for a while, then ascend to the roof, kiango,

dance there again floating in the air, and later

I have ssen it happen very many times!18

come downe

19 - -
But his wife Mrs. M.H.lle ~, denied having seen it happen,

although she admitted having seen him do many other strange

things (see pelow).

5 act_as seers/nrophets

(b) Some possessed person

Some of the possessed persons prophesy. According to

Mr. F.M.M.ED’ the possess

ns for the unpleasant ones.

ed at times foretold events and also

offered solutio
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Mr.e F.M.M. narrated how a renowned Mukamba medicine man named
Iluvya used to advise the Worrior Akamba on the auspicious
days for attacking the Masai and raid their cattle. He also

forewarnad the Akamba of the llasai invasions. 0One interesting

thing about Iluvya was that he was not stingy with his

knowledgz. If the Masai camc to him for consultation, he also

told them the most auspicious days for raiding the Akamba.

cattle, and even foreswarned bthem against the Akamba raids.

According to Mrs. M.H.i, her late husband used to tell

them where to find lost itoms and how to do things to avert

an impcending dangerT.

One day some people came and bought a cow from

our place, but after a few days the cow came back. It

stayed with us for some time and then it disappeared.

We looked for it every where and after two months ar so

we despaired. But when my husband's Aimu came back to

him, he told us whaere to find the lost cow. He told us

the cow had strayed into a gully and got trapped there.

It could not come out. He also told us that the couw

had given birth to a calf of a particular colour, and

that both the cou and its calf were still alive and in

step—brother was therefore commissioned

good hzalthe. His
to go and bring the animals home. He went and found

exactly as my nusband had said.



On another occasion therre was a family dispute
as to where a new caitle shed should be prepared, My
husband showed Lthem wh=r2 it should be, including th=
exact spot wher> thn gate should be, but they objected

to it and prepared tho sh2d =2ls2where. So he told

them, "Hwalea kwilka wuy kuikya nivz kukwa ng'ombe syi
kitumi” (if you cdo not do that a big number of cows
will have died by tomerrow morning). And it happened.
In the morning six hug” cows wera found dead. So they

revarted to whaere my husband had shown thern.21

But as Mrs. M.il.1. oxplains, not all prophecies come

true. 5same of the prodinctions do not bhappen as stataed,

And somc of the solutions offored by the possessed seers

do not avert the calamiti?s.

One s=er and a mcdicine woman, called Mrs. Nuthikwa
Kala (decwased) prophocicd that thare would not be any
rain in a particular year, ancd advised paople to

plant only sorghum anfd cowpras. But tha opposite

happBHEd- That year it rained vary haavily and people

had alat of yinld, oxcept in the seer's home whers

fhey had nokt planted. S5he was thor2fore declared a

Faloe prophet and 2xcommunicated by the king'ols

(Akamba Council of oldnrs).



Saometima later army worms invaded our area and
started to cat the crops. Another medicine woman named
Syonguma (deceased) advisecd the elders to sacrifice and

ritually bury the worm (lkuthika or kutonya kiinyu).

That was dane, but to no avail. The worms ats everything,
ushering in a very scvere famine in that part of

We used to oo to either Kitui or Kikuyu to

look for Food.22

Ulkambani.

(c) Some posspssed persans have strangs desires and unusual

Mr. I.M. relates how during a kilumi dance he saw a

possessed woman who wanted to drink dog's blood, and she would

not rest until it was procurad. She drank it and racovered,

that is, the Aimu left her.

Mrs. B.M.K.Za reports

grow sO big at night that he almost displaced

that, when possessed, her uncle

Mr. Z.M., used to

his wife from the bed. This information is supposed to have

utaiders

by hor uncle's wife, Mrs. H.N.H.25

been passed to the o
l]hen Col]tactr__}d’ Mr3 e M!N.r'1. C[JnFiI‘mGd it. flar daughtter_in_la‘u
had alsoc heard the same stary bofeors from their mother-in-law.

Mrs. B.M.K. continues to describe the mysterious pouwer

that her uncle possessed. His wife used to leave him sleeping
(in the morning) and go to the only gate/entrance that thero

was tp their home and start milking.
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Buk to her surprise she woulcd later s=ze him coming back Ffrom
the Fields, not knowing where he had passed. VYhen contacted

2d,
frs. M.N.M confirmed it. Her daughters-in-law had also heard

the same story before from their mother-in-law.

Mrs. B.M.K. says that her ~lder sisbter, Munyiva, used to
get posscssed. And when pazsessod she used to prophesy, =and
almost all her prophecies came tru2. But the strange thing

with Munyiva was that, whon so possessed she never recognized

pecople, not even her ouwn children.

And lastly, according to th2 sam3 informant, Mrs. Mbesa

taleli (deceassd) who was 2 medicine woman, used to get

possessed. and wh=2n pQSSQSSDd, firs. Kaleli used to eat stones!!

(d) Some pgssessed porsons egl alobt of food

1a (deceasnd) surpriscd poople when he

gch food. According to Mrs. H.H.M_ZG,

Mr. Kavuta Ka

started sating too m

Mr. Kala dreuw the whol= villagae bto come and feed him, becauss

he was very Hungrye He was crying and appzaling for help.

Everyone who heard his CTY respondoed with food, especially
porridge, usuu OF ikii. H2 would swallow a gourdful of porridge,

continue his cry - kyangati kyangati

kitethi kya usyu/ikii and

ninquawa ni_nzaa-=1 _ﬁxﬂHHUEL_FVﬂuuﬂti. (Kyangati kyangati I

Kyangati moans hunger pangs). Mr. Kala

am dying of hung®e L e
later becamo 2@ medicine man and stopped eating excessive food.
img) to bocome a medicine man (kumwa

Hle was being called (by AlnR

ni Uu_u:l).
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vWheon asked whebther Aimy can he sonk kLo attack somnbody,
and if so by whom (On. A and 7), tha respendonts got divided
into two groups, and 2 differnnes botween ma jini and Aimu

arogst2.

According to one group [la jini can b2 sent by a medicine man

or his agent, to attack anolther p2rson, wha may be either

near or far, whereas Aimu act on their own volition and or

attack Lhose who go too clozse to thair quarters, the shrines.

Bukt Lhe olther group maintainod that both Ma jini and Aimu can

be sent, although Aimu are not as powsrful and as harmful as

Hajini.

It was nevertheless, a VerY small percentage, aboubt 7.3%

that said that Aimu can ackually be sent to harm somzbody.

The rest said that Aimu attack when disturbed by the humans,
and that it is the Ma jini that are, and can be senk to attack

a person(s) or a family.

AInu cAn BE SENT TOC ATTACK_S0MZBUDY

of tha respondents who said that

The following aTI¢ sam?

A medicine man can send Aimu to attack

Aimuy can be sente
27 .
anolther person, says Mrs. M.i1.01.7 "« The_Aimu that are sent

spirits. The kiika/muviti Aimu

ara called kiika OF muvill
are spirits of dead wifelcss porcons who die away from their
rit
hame Those spirits keop on wandering about aimlessly in
5. 10
e A meodicine man has the power
the w te placos-
oods and was
sring muvitd spirits and send thoem
ta ot these wandoring S
s and can ge
=p bucomes mad.
to another person, who th
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Mr. H.M.ze talked of Uoi wa mathembo (witchcraft of the

shrines), which he said is known and practised by women only.
A woman mixes all types of food and goes to a shrine and
offers it there, mentioning tho name of the person she wants
to harme. She summaons all the Aimu From all tho shrine and

directs them, kwathiisya, Lo go and attack so0o and so. This

process is known as kuthemba nganya, ( to sacrifice so and

so) and it is said to bz very cffoctive. After that the

'person sacrificed! becomes sick, uwhich must include madnzss,

and may die if nothing is don2 about it very soon.

7

According to Mr. D.H.H."

pta)

Laove Aimu can be sent by a

medicine man or his agent to a girl that one is wooing, to

persuade her to love him. His own sister was sent Ajmu by

har lover, Mr. Mbibhi Vuic (decozasad) to persuade her to

accept him in marriage. Thoey lator got married. But when

the Aimu pPOWCTS, which were sustaining thoir love ended, thair

iove alsa ended, and he hated hzr, though she was very

boautifFul. Attempts tg contact flrs. Mbithi for comment were

fruitlass for reasons that nz2ocd not be published.

HAJINI CAN BE SENT TO ATTACK SOMEBODY

MT . M,K,ED narrated how a pigeon that visited and stayed

with the family of a MT. K.M., became the cause ' of two deaths

in that home. When they consulted a medicine man they were

told that the pigeon that was staying in their honm® was the

cause of the deaths, because it had been sent. They werc

therafore advised to kill it and burn it under kerosens.



tlhen contacted Mr. K.H.31 confirmed that two of his

children (one in standard two and the other aged three months)
died when that pigecon came ta their home, but denied that

thc order to kill it and burn it under kerosenc came from

any medicine man. He said that it was bhis own initiative after

learning that the bird was rosponsible faor the death of his

childrene.

After the three-month old baby died the wife conceived

again and gave birth. While the baby was still nursing, its

mokther woke up ONE night and went out to answer the call of

nature. The sky was vely cloar and it was a full moon. As

she was reli=ving hers=1f sh. lhoard a veoice behind her, which

said, "Minguwithie vaul!™ (Lot me Find you there!). She took

to har hcals, calling the husband from the house of her co-

wife to come to her TBSCUC.

He came out immediately but nothing was seen. The

following morning they could not see any foot prints at the

spot where the voice had been lheard the previous night. So

they went to the diviners, who told them that the power of

the bird that they had killoed was the one still operating.

They had Kkilled the bird on thoir own, without first

consulting a medicinc man.



Mr. K.M. brought a medicino man From Voi who advised him
to colleét all types of cercals and foodstuffs; mix them

with coins and pieces of clothing, and then deposit them in

a traditional highway, isyuko, so that whoever picks up any
of them removes that problem (lajini) from their home. He
did that. After that tho modicine man went around Mr. K.M.'s
land sprinkling som2 protoctive solution and chanting some
words softly as he went. Than hce planted a protective
magical substance into thz ground to ward off any future

cnemy attacks, be they witchcraft or majini. After that he

cleansed the home, treated the members and left. That was

done in March 1984, and to this day (1987) there has not bzon

any problem.

When asked who had sent the ilajini (pigzon) to them and

why, Mr. K.M. immddiately mentioned his uncle, whose name

ho gave. This cevelation had como from the diviners and

modicine men. Mr. K.M. and his uncle have in the past been

quarrelling oVeT their inherited land. So the uncle had

decided to send Ma jini to Mr. IKJ1.'s place not only to evict

them from there but to kill th whole family so that he could

owun the whole land.

But Mr. K.M'S uncle was not contacted for comment. It

was suggested that that would not be a wise thing to do.



e Sim0n32, a Tanzanian m2dicine man based at Machakos,
whose other names the researchar was not able to got, confirmed
that he owns Hajini, and that h2 can and docs saend them to go
and do whatovar he t=211ls thoem to do. H> cited a case where onz
af his clients had not comS with =nough monay when he came
for treatment. 350, with tha man's permission the Majini w=re
dispatched to go and bring mote monay from the man's home.
Within ton minutes the maon2y was placz2d on the man's laps.

H» paid his medicine man and want homa.

Mr. Simon said that he divines using his Majini and that
without tham hz can do nothing. ‘/hcnever any one goss to
him with a problem, one is lod inte 'a very dark room, th=

sanctuary, and made to sit down on a mat. After a few minutes

on: hzars the door being knockad at. M. Simon, the medicine

man, tells ttham' to come 1n. Thz door is opened and one

hears foatsteps of 'poople’ antering the room, but does not

soe any onc. The in-coming 'p2oplet, the Majind, great Ehoe

patient in Kiswahili, 8S they tale thoir seats infront of them.

Mr. N.J.I"I.33 reports how he was greetsd, whan he went there

for divinatione.

The male Jini (had a deop masculine voice), which

was leading as they enterzd the room, asked him "Habari

i jana"! (How are you young man!)

after that the female Jini (feminine voice) said,

"W"! (Hlow arc you my child!). And he replicd

ta both the greetings.



Af ter that he was anlknd, by theo Na_iini, to pay Fiftenn
Kenya shillings £n sbtart th2 business. e did, and immediately
tha divination startod. H2 was asl:cd what his problems were.
He began to t=11 thom. But to nis surpris? tho Majini soemed
to know so many things about him and his own Family back at
{itui, that he became scarad. Among other things that thoy
told him was where he had worked before coming to Machakos.

Tt was Mr. M.J.M. who introducad this rescarchar to Mr. Simon,

the modicinz man, and accompanicd him on the three occasions

he went thare.

AFter learning that fp. Simon's lNa jini could talk and
bring items from plsauwhoro, Ll rrscarcher decided to try thoem.
1t was decided that an itoem (nmuﬁpapor) br left at Mr.N.3J.f1's
place, and the ﬂéiiﬂl o aslked to go and bring it. The
researcher also carricd a tapa—-rocorder with him to r=cord

msclf and the Majini. . But on the

o

Lthe conuersation betwaon 1

thrers occasions lhe went LthoTo, the Majini were always oubt with

a colleaguz Of Mre. Simons.

lzarnt that [lajini's voices cannot got

I+ was howeVveTL,

into a tape unless their mastrr, Ltho medicine man, grants
s e |

that pnrmission. To emphaslte that point, Nr. Simon said

that several Europeans hava b22n coming to him with small

tapg_rﬂcorders hidden in their pockels but later discovered
that the mg jinits voices bad not gotten into the tape,

though they had conumrscdzalot with them. The Eurcpeans would
hoar only their own VOiCOS; and maybz that of the medicine man,.



It was also learnt thal [ir. Simon is an adoptrd son of

a Mukamba woman working at [llachakos town, and that that

MikSmba woman also uses ths sam? majini for divipation and for

Troatment. 50, on three orcacsions Lhat this rescarchar

visited them, the majini wono out with this woman treating

pcople.

Intorestingly, the res2archer had an opportunity of

seeing thz m=adicins man's darlk room, thes sanctuary. 0On his

last visit to that place, i.2 21st June, 1985, the researcher

was conducted Lo the sanctuary by Lh2 medicine man himself.

\Uhile insids, the rosearchcr was asked to produce a coin, if

he had any, spit on it and then drop it somewherce where he

was shown. He produced a ran cent coin and did as he was

told. Thn room was not very darlk that time because, a lantern

lamp was burning, though with a vory lgw flame. A mat uwas

spread on the floor, and alob of paraphesrnalia were seen.

in thae sitting room there werc two different sayings

hung on the wall. They werec both written in Arabic and

translated into englishe

The first one read as follows:

Muhammad 1eft us Koran and his own lifestyle to

follow.

The second saids
Alah alone is to be worshipped, and

Muhammed is His prophet.



It has alrazady been mentioned (see case study - two)
that Mr. J.il.H., was s=2nt [la_jini by his younger brother
flre S.01.f, to =2vict him from their inh2rited land, so that
he (Mr. 3.M.N) could own the whole land. This revelation
was given to th=am by Mre. Ka jiwe when b2, as a last resort,
was called in to come and remove whatoever was bzating thom

up . It was also Mr. Ka jiwz who rovzaled that Lhe animals

that appeared in Mr. J.M.N's compound, were actually Ma jini,

sent by Mr. S.M.N. to go and kill that family. The animals

were a dog, a cock and finally a goat with two kids.

Another gquestion which may b2 asked at this stage, and

which scems to cover the objoctive of the remaining questions

would be, "What other traditional bzliefls may be behind the

beliefs in and the fear of spirits, Aimu, and their
activities?". To that quostion the following answers were

received:

lieve in and Fecar witcheraft, Uoi.

1. ~Thce Akamba be
I.N34 (Ir. Josiah Muoki (dceoased)

According to Mr. ’

was bewitched by Mr. MeSe after they quarrclled over a land

boundary Afew days after the quarrel Mr. Muoki started
behaving Funny. He started cating his own fcaces. At the same
time his stomach began to swell, and it became so big that he

at last diede.



Nccording

interviewsd), o

bewitched by a woman

When conta

about that incident.

nxactly why h=2 w

he felt embarra

presence of his

past is no good

in a hurry. He
But during
that in 1968 he

Tcachers'! Colle

back and complc

when he was sic

that he had bee

(whose name he
he woent to her
after sometime
stay there for

away price and

Failure to report t

that she had ac

shown the exact

74 =
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. > 35
to Miss J.K.K.”” and Mr. H.K.”~ (jointly

ne Mr. M.H., @ primary school teacher, was
For whom he had written a letter.
cted, Mr. M.i.”7 was quite reluctant to talk

And ik has not yct beon established

as not willing Lo talk about it. It could be

ssad to talk about those things in the

wife. Admitting that one has been mad in the

nows to t=ll. Or it may be because he was

was going to a meceting.

the few minutes that he talked, he revealad

had to brcal: his P2 trainiing ak Kangumo

ge because of sickness. But in 1972 he went

It was during that time

tad the traininge.

and outl of the college that it was rumourecd

<

n phowitched by a cortain ntighbouring waoman

disclosed). SO out of anger and desparation,

her up very thoroughly. And

plaCE and beoalk

he recavered. After that that woman did not

long. They solrd off their land at a throw-

went away. Her immediate doparture and

he beatings to the police convinced people

hed him., This researcher was

tually bewite

place ghere that woman's home used to be.
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& The Akamba bnlirve in tho effecliveness of magic.

(a) Hhandiu/Kuuandima Kithangona = A jinx

A mbandio is usually a fotish, which a medicine man or

his agent placas OT plants in the house, homestead or farm

of the person he wants to harm. It is intended to cause

dnath, sickness, disagreement oF just general confusion in

that home. But any magically trcated ob ject may also be

harmful. A small scratch fFrom such a maagically treated

ob ject can render the fool, which hits it disabled.

37

According to Mz. M.K." "y MICSe Muendo was pierced on the

foot by a maize stube. The foot became swollen and so pain-

Ful that she had to be taken to Kenyatta Mational Hospital

for treatment. She was admitted and stayed there for six

months. She was then discharged to go home and look for

traditional healers: because she was not getting any better,

but only worsee By the Limo sho loft the hospital, the whole

leg was almost disabled. But after consulting traditional

healers, her leg got healed. Today she walks like any other
s to contact her for comment were fruitless.

PETS0onN. Attempt

It is believed that the maize stub which pierced her had been

worked upon (magically) by a mcdicine man or his agent.

In Machakos town there is a medicine man From Kitui
called Mr. Maina Maingijao fir. Maingi narrated to this
researcher how he removod @ mbandia from somebody's house,
at Machakos towns which had dafeated other medicine men for

more than seven yearSe
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The mbandio was in the third row of a brick-built housa,
and it had the ability to move from place to place along
the wall. That ijs why it had defeated other medicine men.

gut Mr. Maingi removed it without causing any damage to the

wall.

Mr. Maingi divines using a torch at night, and a mirror
during the daye So, when he was called, the first thing he
did was to tell the owners not to show him where the mbandio
was. (They had already becen told where it was). He
wanted to discover it on his oun. And bocause it was at
night, he took put his Laorch, applind soma medicine onto it,
and then switched it one. 112 moved the torch light in a
systematic ways from ong dircction to Lhe other, until it
rnached where the objech was. And when it did, it started
Flickering. He tharefore announced to everybody that the
place where the light Flickerod was where tha mbandio was.
Thay all said yes, bscaus?o previous medicine men had
d=tected it at the same placoe; but it used to move away and
then comZ pack when2ver anybody triocd to removz it.

MT . N.J.Mjg, who was pres2nt whan this operation was
vIf the mbandio 1S too powerful, the

taking p1lace adds,

torch goes of f on its own and lights again when movad

elsewhereo' He related an incident in Kitui where the sam2

medicine man, who is actually his own causin, was called

n to remove @ mbandio from a neighbout's Farm.
upo
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Thoere, Mr. N.J.M witnoosad the torch going off on its ouwn

whepever its light reached whero th2 mbapndio was, and

lighting again, when moved away.

After spotting th= mbandio, Mr. Maingi bagan to arrang®
his rquipmant to remove it whan, to cveryeono's disappointment,
he announced that the object had moved away. It was at that
juncture that the broken-hcarted old mother cried:

That is true my 50nN. It always does that. And
that is why it has boen defrating all medicine men

since 1978, when it was first detected.

|'

But Mr. Maingi calmed them down, telling them not to

worry because the situation was still) under control. He

then located it again, and immodiately trapped it using his

magical powers. He pulled it from the wall into the ground

and then away from the wall o an open place, where he

immadiately poured beer around it (in case it bad been plac=zd

there by a man) and also tea (in case it had been planted by

a woman).

Having subdued ity ha thon asked for something to
dig with. ALl the village gathered to see what he would
get out of that place. And sure enough, to everyone's

ha removed the mbandio, a rusted

satisfaction and wondeT,

R fF a goatb, tied with seven strings, and covered with
orn ©

WaR s
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40

When contacted, Mrs. L.l 5, @& middle-aged woman,

whose husband and childraen were restored to good and decent
living by the removal of the mbandio and the subsquent
treatment by Mr. Maingi, confirmed that the above story is

correct. She added that Mr. HMaingl also removed another

mbandio from their cultivatod land. This time it was during
the day time, SO th2 meadicin2 man used a mirror to detect

wharr the object was. She also witnessed the removal of

Ehis one. Mrs. L.K. was glad that at last prace had returned

to hor homee. pPraviously her children had r3fused school,

but now thay wers attending. ller husband, who had been a

helpless drunkard, lzaving her to fFepd For the family, has

now stopped drinking. Hn not only helps in supporting the

family, but also jovrs her and the children, unlike before.

(b) MHhbingo (Lib.Pr9 tocbod).

magic, to protecht nobt only

Tha Akamha W3S mbingo,

Ltheir prgperty from EhiaVvaS, hut also Lko prevent their
unFaithFful wives From having sexual intercourse with other

m=n MTS» M,w_K.ﬂ related how her own brother and others

triod to atnal cassava from a

got trapped when they

protected farm (muuynda muvinge

The men, numbering up to four or mMOre, were returning

hunting expe dition and were very hungry,

£ killed anything. 0On seping a cassava

home from a

because they had no

Parm on thsir way back, they sent one of them to go and dig

r bthe group ko sat.

up same cassavas fo



Th2 man went and bngan to dig, but as soon as h=2 saw the

firslt cassava, bthzre was a tobal black out. He could not

se2e anything, not sven his way back. So hz called out to

his colleaques and askad:

™~
I

Ku kwenyu nikutie, kau iuu nikuie

lHas anything CDmﬁ/happunﬂd Lhere bacause something

has happensed here?

The other men guesscd what had happrenad and they told
him to caover the place again and re join them. He did, and

sure enough sight returned to him. He went and joined them

and they went home.

The other type of protocction is se2xual. 0On 5th July

~y

1685 and 8th July 1983, the local press®® published the

story of a man and a marricd woman, who had an affair

behind har husband's bacl, and got stuck te =ach other

Hecause the woman's husband had secretly protected his wife

against any sexual intercourse with other men. According

to the press report, the police rushed the couple to
Kenyatta National Hospital "s5till eclinging together".
Neighbours had tried in vain, to pull ‘them apart before they

decided to call th= police.

Mp. F.M 43 a records aoffic=r at the Kenyatta National

said that he had heard that th2 two peaople wcre

Hospital,
casualty department of the hospital, treated

brought to the

and later dischargeds
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He did not elaborate, but advised this researcher to contact

the hospital authorities for further information.

[ = 9 -
Dre. H.QL, a Provincial Gynaecologist, based at Machakos

General Hospital, confirmed that he not only heard of the

incident but also met some workers (cleaners), who had
actually seen the man and the woman at the casualty section,

"still clinging together". But the most interesting thing

is that the Nursing of ficer in charge of that section, did not

have the names of these paticnts in her records, said the

doctor.

When contacted, a long-serving Nursing UFFicer45 at

the casualty department who requested anonymity, at first

repeated what the others had said, that is, she had heard

of it but not seen the people. But when the researcher

returncd in the afternoon, with the newspaper cutting

referrod above, she became abit more cooperative. She

looked at the researcher straight on the face and said,

"If you want to interview us 9o and get a letter of

authorization from the Dircctor of Kenyatta National Hospital

and come back. We will tell you more." And because the
Director was not immediately available to give the required

intter, no mMOre information could be received.
= il

ress report ssems to have not only established

n the hospital wards, but also to have

But the P

the couples, presence i
received confirmation from some of the hospital authorities
ctually treated there.

that the couple were @
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A wz2ll-placed source al th2 hospital teold " The
Standard” the unfortunatz couple were still under-
going treatment in the hospital. By yesterday
evening it had nokt natablishad what method was used to

separate the couple or what treatment the two were

undergoing.

The source said the woman's husband who was
belicved ta have gone ko his Ukambani home to censult

o witchdoctor, who had bhelped him catch his wunfaithful

wifn red-handed, had not yot returnad,

Contacted for comment, the hospital administrator
claimed he had nno knowladge of the mysterious incident,
When "The Standard!” told him of the particular ward

where the couple had been hospitalized, he promis=d to

give details after inuvactigatings. He could not be
fi i3
traced thereafter.

pe of magic)

(c) Kkalgve (a_tv

The Akamba also brlieve in the power of another type

of magic called Kalcve. It is a spell, nzevu. HBut the
Kikamba word nzevu serms to be broader in meaning than the
English tspell’e HNzevu camcics with it the idea of a

d substance (muti muktl
leases into the air in the direction of the

iz ), which the bewitcher/

powdere

administrant re

) or thing(s) he
1ike in thoe case of wild animals.

person(s intends to harm, to stupefy, or

to just disperst
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As he releases the powdor he directs it (kwathiisya) to what

it should do. Kalsve was mostly used during traditional
dance competitions and other related activities., Kaleve
power could for example detain dancers on the way for a very
long time, forcing them to miss a dance competition, and

epabling their opponents to have an easy walk-over.

The other difference was that whereas nzevu could be

used with evil intentions, that is, to harm others,

kaleve was always used as a form of entertainment, a sport

or a game, through which difforent people, and in particular

loadors (Hgumii sya wathi) of diffocrent dancing groups

(Ituto) demonstrated their prowsss. Thz one whose kalcvo

wa s strongest was congratulnted most and applauded by the

public. Kaleve was therofore an accepted offensive

weapon for UusG during traditional dance competitions. A

good examplc of an Akamba dance during which kaleve was

used much was the Mbeni dancgc.

Mr . J.I.Hﬂ?, of Iveti Location, Machakos was a famous

jeader (Ngumii va wathi vyai mbai) in the 1940's.

dance
snd were Muteo kaleve (Trap kaleve),

Sgme of the kalevas he U

kaleve (Muteve is a plant) and Nzuki kaleve (Beecs

Mutevo

Kaleve )
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He relatos:
We userd to ot up 2 trap on the way (Lit.plant
a stick into the ground) so that when dancers pass
that way they may bz caught and detainzad there by
an unseen power. They would all fall to the ground
and be unable to move either forward or backward.
They would therefore remain there until the persan
whko had s2t UP that trap comes to release them. My
group and 1 wero caught in 1942 and detained for a
whole week by a trap that had boen set up by ona

fr. Nzyoka Kyambo. v warn bzing brought food thare

In the end we paid him kshs.12, L.z the price of a

goat and he freed US.
fluteve 1S another typo of kg&gﬁg_which was used to

cause the dancars of an opposing team to fall down and begi
egin

foaming and kicking about as if in fits. The administra £
. Mn y

holding his corked bamboo cantainer that caontained the

der, would kwathiisyd (Lit. direct) as Follows:

u muonZds na anake MUONZa e

Vaya VE eit
onthe nina avalukyil vauw nbhie

Moimila 1ritiuniko.

kalevc po¥

[imo namila uu s
ghayu w00 @ OVUMYS kikunika kyu

Hayu ninad 2
noikia kindd:
4 vu nthi na kumasya_ivuyu,

Andu agu_mevalukd
2=
i ambisuvae nimokilye;
. ]

niqugamii_ya wath

junay Iiasa mate nlilye
1ye no_matonya kukw'a,



Atoo akethwa osi kyama kiu noubtonya kukilya

aini male makaend:na na lewina wathie.

MNamina kwisuvwa na_ lkunangua kila noclya ta mikanda

ili kana mbul, noakaa na lcanthitu kalkwa nathooato

Imole, kuya Yatta. Ninamatinaa asu mavalulkit=

kil nd vas < ‘ - o . <.
¢ila mundu kavasg, na_ KIANDYWA, N3 noiwoeba, malkitika.

Na indi makyukila.

Dver Lthere are scven Young wom>n and seavan young mon
= — [ ]

I have struck them down.

It is thay I have twiabkod this way ¢ than I

twislk the 1lid.

I have now taken th2ir lives ( I announce ):

remnoving the 1id and wnplacing it with apoth=r one,.

Those peaple would fall down and romain there

fFrathing 1D their mouths unbtil their leader plears

with me to rais: bLhom up, hapause if Lhey roemain

there For too long Lhoy may casily dies

Gut if thelir Lnadar knows thal Lrick, he may raioce

his dancers WP, so that Lhey continue dancing.

After being plﬂaﬂ?d with and given what I demanded,

, tuwnp drums or A gnat, T would go with my small

1ilk
Fotish (dimunitiU?) wihich T hough! at Imoln, in
Yattae. I would fourh 5h? Fallen peoples with it,

on thelr chnst, mouth, and than call tham,
They would answor and Tise.
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He gav=2 this illustratione.
In 1942, my dancing group and I weroe invited by bEh2
then colonial govo T nmene tn flaiwobi, Lo go and perform

for the i ki t e in ) -
he British Officers in henyi. A government lorry was

sent tao ferry US.

Dther danc2rTs wero nlso invited. IG appraraed as though

they had alctrady been told of my powers (probably by my

friend [Mr. D.N.H.aa), of t'killing' pzople and then

‘resurracting! tham, brcausit they asked me to do it in

2 3 = c - s - .
their presenc2. 20 From a distanes, I caused some of my

danc=rs, whom we chose LooatheT, kg fall down. Immediately

government doctors were dispatchnd to 9o and try to raise
L

them up. But they could not. Then I rais=d them. On

seeing such a feat, all the othor dancars fled, leaving all

the food hehinde.

There is yet anothor typo of kalzve cal led

(bees kaleve)e This on@ is used when on2 wanks

Holding the bambgoo container that

Nzulei kaleve

to disperse dancerss

containad his KkalaVve powde T with one hand, and the handlo

e other hand, the administrant would

of a whip in t0
(Lit.direct) as
ﬁHL@ nalkumisye kwai kwaw'o

kwathij.s@ FOllOUJo.

athua

Kithul kilg wa__
Ninautuma ukaualuﬂH“a_ﬂﬂﬁbi ula wipa nganya
wathi)e flanai tolekya kivoko kila

(Muun amLLJ&h_dﬂ_—ﬂ
‘ng_ﬂlﬁﬁﬂi andu_asy onthe mevalaanw'a

nilingilite-

onakéﬂﬂiéi

. e 11 i mayaumawa .
i -~ ——
ni nzZyuikls = e
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ika Neckaa utwila mala nanaolkuna kithalu,

This swarm {of beas),

Thii!® 'Syokai!'

Ma nzuki iinvaiilka.

if where I collected you

from was genuine/true,

I

that 1is with soO and

Then 1

on my waist,

I

bz Se

have se

mmzdiately thosct dancer

stunge.

After they disperse (L
1 used to SP
my fingerS,

Go back! apnd the

would quickly ununu

Surprisingly,

nt you to goO and dispcrse the dance

so (name of the dance leaders).
nd the whip that was

and make a4 whizzing sound with it.

s would be dispersed by

the spactators were never

lanyaiilka )

it into the air, and with a click on

the bues Lo 9o back. Go!

boas would clisappoar.49

beckon

Fe Curse (KLHEE)

Curse i
most by the Akarl

Mr. T.W.'s stoTY illu

1
uere,

todavy.

s anotherl t

hing which is bulisved in and feared

nba, whe theT jlliterate oOrT highly educated.

stratos this:

a MTe M.Ke from jocation A of Machakos

c rocl primary school teacher. He had

d children, both sons and daughters, who

ing VeTY important posts in Kenya
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One day, he took a woman, who had children who were not his,

hired a room for her in town, and started living there with

her. But his children ware not happy with that behaviour.

They told him to 1locave rhat woman and go home. But the old

man told them toc leave him alone to lead his life as he

wished; after all he had cducated them. He refused to go

hom:a .

Then on another day, when their father was not thero,

all his children, both sons and daughtars, ganged up and

beat up that woman thorcoughly, ant ordered her Lo leave

their Father alon®. When their father veturned, he summoned

to a Family mee king and cursed them

all his children

because of their hehavioUrCe.

After accusing them of being proud because of their
apcial status and the many vnhiclas they had (it is said
that they had ncarly tan, with some of them owning two or

more cars), he said:

ino mukwiyona nayo _NoYo ikamuming.

Mitokaa

proud of, are the same ones

i )
These cars, of yhich you ar

which will finish youe
as thoey waera returning to their

rg;inkn1u‘, one

That same days
of his daughters had a

respechive places of
and died on the
That was

spot. Her husband did not
car accident,

in 19801. A week late
die, but became paralysrd. ]

nha aim- farrr i f-“-!da



After bwuryving her, one of his sons was driving back
hom=z when his ear overturned and roll-od. He escaped with

minor injuriecs and bruisocs.

S{ill in the same month, another son had yet another

car accident, bubt he too ~scaped with minor injurias. Butk

after tho third accident, tihc sons realizod that it was

their father's Curse (mentionod abovo ) that was causing

those accidents. So tha2y drcirded to go back and ask his

pardon and blessingSe.

At the sametime, village elders, who ware worried by

these many accidents, also approached fir. fM.K. and requcsted
him to recaonsider his stand concorning his children. Heo

ditional apology fro

wore also required to pay a

demandecil an uncar m his children, if ho
mind They

had to changc his
to compensate for the harm they

: 2 C
given amount of money cach,

They did. thakb,
frgumuliua .
leguMEATS

and then slaughterad a bull for
had done.
They were cleansed and

the ecleansing ceremony;
idrane. They in turn, accepted his

accepted back as his chi
Stcp_mother.

Ile stayced with that woman

concubine as thelr

until his death at the

called all his sons and ordered
she also dies.

thom to be takin ]
She still stays 1in the same

Up to this day theY stil

sband loft hefe-

town where her hu



4, (ithitu (Dath151.

Finally, the Akamba belicve in the effectiveness of
an oath and fear it very much. There are two types or uses

of Ithitu (plural of rithitu), which seem relevant to

this study.

(a) Kithitu (Dath) is usnd as a weapen of revengs by the

wsak, and by those who may fFeol that they have baen unjustly

deprived or denied of their rightse. After unsuccessfully

attempting to rocover his/her debt oT after failing to

identify who, from a group/community has stolen his

property, a person procurcs a potent fetish, and then
strikes it athilsSyes

1g/took/dGPTiU9d me of my such and such,

(Lit.dirccting) as follows:

vlhoever sto

may this Lithitu kill him/heT.

Hygtgrious and sudden succassion of deaths or grave
misfortunes within the family OT amongst the relatives of
the wrong-doeTy is a Sure sign that the kithitu has

A medicine man iz quickly brought

bequn to take ceffecte

co the family be Fore mMOTC losses/deaths occur.

in to clean
ansiﬂg Ccrf_gmony beginS, the CUlprit

But before the cle
already dead) must return whatever

(if he is

with costSe

or his Ffamily

he had taken/stoleﬂ;

moans of settling land disputes.

(b) Kithitu oath), as 8 023055

s the commo

Eiﬁﬂiﬁg among the Akamba.

This 1



Her~, wnlike the previous type, the parties concerned are
well lkrnown. And if the kithibtu has to take effect it has

to kill a specific perscn or members of his immediate

family.

Among the Akamba, kithitu is regarded as the highest

court of appeal, whaose pow=2r transcends the visible
the

modern world. After a lkithitu has been struck,

litigants sit back and wait for the final judgement from

above. An invisible power is expected to strike the
wrongdoer, avenge the woalk, and vindicata the right/

innocent. A sudden doath af &ho person who swears

Falsely on the kithitu or of his immediate family members

sure sign that he was ob the wronn. Apd a medicine

is a
man must be brought immocdiately to clcansc them before

many mMOTE members die. 4 wnll known Kamba saying goes as

follows:

vithitu nikiminaa misyl

I’ithitu (Uath) dors annihilate families.

This 1is A warning to the pnwarful and shrewd Akamba
nat tn take othaT peaple's proparty, and in particular

land, because if they did and the kithitu is struck, it
’

would mercilessly clear (1kill) such a family and their
rolatives ThPrBFOrQ, i kithitu taker is Usually
QLG 1o . E2 —r——

Family and friends, not to swear on

both by his

was naolb surc

cauktiaonar,
g Lhat what he ws aavi -
the lithity if Pe /as saying was
a5 all of thom into Etroubl=,

trus, lest he plund
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B. DATA PRESENTATION : FORMAL SECTIORN

The above Table (Fig. 1) represents all the answers

that were given by the respondents, for different questions

put to them, but in a compressad form. The answers were

scaled and are shown in the column on the left hand side
of the Master Table. Variables, like Education, Age and

Occupation of the respondents are shown in the rows on

the right hand side of the same Master Table. By comparing

the belief column (dependant variable) with other rouws

(independent variables) it was discovered that a relationship

existed between them.

SCALING

From the answers given by the interviewees, it was

possibles to scale each reapondont's level (intensity) of

belief in spirits, Aimu. The grades awarded ranged from

1 rapresenting the lowest to 5, the highest level of

’

belief, a five-point scale (1-5) was adopted.

It is possible to construct a five-point scale from
zero, that is 0 - 4, but this researcher did not do that,

becausn noma of the interviewses were found to have no

belief in the Aimu, spiritso

Why the researcher chose the five-point scale and not

like a threc—poin
s not very casy to explain.,

t scale, seven-point scale or
any other,

a ten-point one, 1
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To say that it was the rescarcher's decision may not be

very convincing, yet it is the truthe. As long as some

order has been followed, the numbor of positions one puts
\

in one's scale does not secm to matter very much. Claire

Selltiz and others (1951/65) have this to say:

in constructing a rating scale, one must

decide how many scale positions or categories are to

be used, unless one is using a graphic scale on which

the rater is free to check any point on a continuous

Lino. Thnre is no simple rule for determining the

optimal number of positions. A basic consideration

is the degree of differentiation wanted

.
in the mzasuremente.

of course,

The parameters used or why some answers were rated
high like,let us say 5 or 4 and others as low as 1 or 2

maybe of interest to some people. Again, this is another
area where the judgement of the researcher had to come in.
Ana in judging/rating, it is possible that some elements
of subjectivity may have slipped in. But an attempt was
made to make the judging unbiased and as objective as

possible.

ondents who gerc rated as high as 5 or 4 were

The respP
a very strong belief i

those who showed n what they were

Saying/raporting-
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They were people who had either been personally attacked

by the Aimu/Majini or were present when their friends uere

r to the question, "Dg you think Aimu
53

attacked. In answe

really exist, and if so why?" (Qns. &4 & 5), Mr. N.I.

during a Kilumi dance, he witnessed a possessed

blOOdc He was I‘atEd 50 Mrse. MOMOM-SQ,

related hou,

woman drink dog's

in answer to the same gquestion related how she witnessed a

possessed Mre Kavuta Kala (nicknamed 'Kyangati', deceased),

drank hundreds of gourdFuls of porridge without getting

satisfied. The informant also used to get possessed and do

steange things. Ths researcher has even Scen her possessed.
S5he was rated Ze Mr. B.H.H.55, in answer to the same

gquestion related how he witncssed a family (see case study

Two) being beaten by unseen personalities. He was rated 4.

Thase who replied that they did not know, to the
put to them, were rated 1. Mr. F.M.M.Sé, Theln

questions
sent to attack somebody, and if

asked whether Aimu can be
(Ins. 6 & &), repliod that he did not know. He

sg by whom
57 in answer to the same question

was rated 1. MTe A.M.
He was rated 1.

also said he did not kNow e

ho prought in christian jdeas or sounded
wh

ted 2e

Thosn 5n
pastor WJi." "y when asked whether
gvasive wore ra
ttack somebody, and if so who sends them

Aimu can be gent to 2

wered that t5atan! sends them. He was
ns

(Qns. 6 & 7)’ a

rated 2.
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Another pastor, Mre. A.M. when asked whether he thought

that witchcraft works, and if so in what areas (Qns. 9 & 10)
H

replicd, "Death originated with Adam and Eve". He was

rated 2.

Three, being the mid-point between strong believers

and the wcak ones, was hardest to decide. Those who made

statements of fact without showing whe ther they believed

in the facts O not (non—commital Facts) were rated 3.

Mr . F.M.M.ED, when asked whe ther he thought that Aimu

oxisted, and if SO why (Onse & & 5) saids:

Aflmu aro gnad poople, to whom libation is offered.

The Akamba are conuinced that thess people are not

fully dead; that is why libation is offered to

theme

ad 3. In reply to the same question,

used to posSSEesSS women during the

He was rat

Hr. 2.M.K.S! said, "Aimd
He too, was rated 3.

kilumi dances” s pariod.



coDING SYSTEM.

1. VERTICAL (AREAS OF STUDY)

[‘13....0.00.-....-.-..

I.O..l....'..t..

[Masal«u

P Itetani

Kooo--c-.oooo-o-ooooo Kisau
HbD-..........o...-.. Hbooni
II. HORIZONTAL
Sex

COlUmn 1 noc.ooono.'o

M = Hale

Fe= Female

Age

2 =
26 -~
36 -
46 -
56 -

Ahove

D5 . seavssensasash
35, 0eeccaesonvaeh
L5ceaesseesaassel
55, 0a0aseasvsaneD

7DOIOOCO0.00I.OOE

70.'...........F

’ " gccupation

Columm 3eee
Pasio

Teacher.............

House

r ssassss s rss 1

2

wife/FarmBr.... 3



Column 4-0..0.-..0.0.

Column D ecsseonvosanse

Column Geeos

Column Toeoee

Qn(S)..-ooo-

......’..

Cducation

f[lo schoDleecoesosssconcs a—
primary Seuenoocoooooﬁh
Secondary 'U'........,g
A le\felo'oot..no.o.rn
Diploma/31.-.-....... —

Dipe ThCOleeeeonesceen %J

Typa of school attended
Mission schoO0lesesocscooes 1
GDUt./Harambee..ooocooococ 2

Gouernment-............a.. 3

Religion
Christian.o.oooocno.o.oooo 1

MusSliMeasasevsoorecososnse 2

Traditional......-........ 4

Yes/No answers

Yes

Y...oooooo-

No

Neseoossosssess

I do not know

Koeoosssassse

Question number(s) as they

appear in the guestionnaire.



2,

10,
11,

13,

14,

98

NOTES.

Mr. Jel.Ke, 67, jnterviewed at his home in Iveti

location, Machalcos on 17/11/86.

Mr. N.M.K. 66 years interviewed at his home on

15/1/85.

Mr. N.J.M., Totor lachakos T.T.C. interviewed on

22/3/85 and 21/6/85.
iewed on 22/3/85, 21/6/85

"Death and Here afterc"

Mr. N.J.M., interv

and his unpublished paper

Mr. NM. K., 66 yea8IS5) interviewed on 15/1/85.

Mr. B.M.K., B3 y2&IS, interviewed on 12/1/85

and 26/10/86 at his home in Iveti locatien,

Machakos.

Mre Jelaleoy 67 years,

D.3J. penwill becamt @ District Commissioner

interviewed on 17/11/86

Mre.
4t Machakos from 1952 to 1955.

Mr. Norman Larby was the principal of Government
African school, fachakos from 1938 - 1945, He was

After 1945, he went to the

also in the District.

to bocome incharge of African Education

Headquarters

in Kenyae.
lementary 5chool was opened in 1944,

ervicwed on 10/1/85
interviewed on 16/10/86

Kusyokuomo E
Hps. M.N., 46, 10P

I“!lrl DoN.[l’Io 67, I'Btirgd DOD.’
Mr. B.M K 83, jointly interuiewed with his
i L] [ ] L] I, -

wife on 12/1/55
Mre NoeJolly TubtoTy

-
??/j/“fi

1Qggth and Hereafter'.

[lachakos Teachers' College,

ﬁjfﬁfﬂﬁ and also his typed

interuiewed an

Unpublishcd papeT on



15.

16.

17,

18.

19.

20.

21.

22,

23,

24,
25,
26.
27.

29,

Mr. K.M, 62, jpterviewed at his home in Kisau

location on 21/12/84 and on 21/2/87. Mwongeli could

not be contacted For comment because she is too far.

Mr. D.N.M, 67, jnterviewsd at his home in Iveti

location, Machakos, 0ORn 16/10/86.

Mrs., T.M.M, 60, interviswed at her home in settled

area, Machakos, oD 14/6/86.

Mrs. B.M.Kaey?5, jointly interviewed with her

hushand at their home in Iveti location, Machakos,

on 12/1/85.

Mrs. M.N.M, more than 100 years nld, intervieuwed

at her home in Iveti location, Machakos, on 19/2/87.

Mr. F.M.M, 79, jnterviewed at his home in Iveti

jocation, Machakos, 00 5/1/85.
more than 100 years old, interviewed

Machakos on 19/2/87 in the

Mro. H-Ma"-l- )

in her ljveti home,

presenca of her daUthers-in-lam who also confirmed
heard these stories and many more

that they have

from their mother—in-lam.

M.MaMy about B2, jnterviewed at her home 1in

MTrs.

Kisau jocation; Machakos on 17/12/84 and 20/2/87.
Mre ToNes 4H3, interUiewed 4t his Kalawani home,
Machakos on 21/T1fﬂﬂ.

Mrs B.M.Key 75, interUiemed

Mrs. MeN-Ms more than 100 ysars old, interviewed.

about g2 years old, interview.
Mo.M .M about g2 years old, interview.
o -] ,

Mr. D-N.M, 67, jntervieve.
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30. Mr. M.K, 23, was at that time working at Mr. K.M's
homa. He is currently at Kilimabogo T.T.C.

interviewed on ?/12/5& and 10/12/8a.

31, Mr. K.M., 40, jnterviewed at his home in Kisau

location, on 7/11/86

32. Mr. Simony, about 40 y~ars old, visited on 22{}[55
: |

14/6/85 and interviewed on 21/6/85.

33. Mr. N.J.M, interview.

35, Miss J.K.K and Fre M.K., jointly interviewed on

2/12/84 in Miss 5.K.K's home, Kisau location.

36. Mr. M.M, 36, Primary school teacher, interviewed at

his home on 8/11/86.

37. Mr. M.K, 23, intervieuw.

38. Mr. Willy Maina Maingi, 32, @ medicine man from Kitui,

based at Machakos, ipterviewed on 14/6/85.

39, Mr. N.J.M, about 30, Cousin to Mr. Willy Maina Maingi,

and Tutor at MachalkosS Tcachers' College, interviswed

on 22/3/85, 14/6/85 and 21/6/85
40, HMrss LKy about 240, interviewed at her home on 26/3/87.

41, Mrs. M.WeKy about 55 years old, interviewsed in her

au 1ocationy Machakos, 00 3/11/86.

¢ 5/7/83, pg. 3, Kenya Naws Agency

home at Kis
42. ' The Standard'
and of n/7/83, P9*

43, Mr. F.Mey about 40,

ed at his off
interuiemed at Machakes General

3, reported by Mr. Wanjohi Muttunga.

records of ficer at KoN.H,

jinterviev

44, Dr. He, about 42

HBspital, °0 23/3/87.
. nurse, who has worked in that department

45. This anonymou
ye@rs was interviewed on 26/3/8%.

for more than ten



46,

47.

48,

49,

50.

51.

52,

53.

54,

55,

Kaleve
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'Tha Standard' of 8/7/7%3, pg. 3, reported by

Mr. Wanjohi Muttunga.

Mr. J.I.K, 67, intervicwad at his home in Iveti

location, Machakos, an 17/11/86.

Mr. D.M.N, 67, confirmed that he witnessed the dance

in Nairobi, where English doctors could not raise

the Fallen dancers but his friend Mr. J.I.K, raised

intervicwed on 16/10/86.
given by Mr. J.I.K, 67,

tham,

All this information was

a former dance leadar, from Iveti location, Machakos
?

on 17/11/86.

He became a christian in 1947, and handed over the

paraphernatia to his young2r brother, who

in turn abandonad them at Nairobi, after a person
that he treated died, '

Mr. Te.W., who 1S o6 and a Univeristy graduate,

b Linuvntd staunchly in the effectiveness of a curse.

rvicwed an 12/11/86.

on on the subject see

Ha was inte

For futther discussi

0.K. Mutungi, 1977

C. Selltiz, M. pDentsch, M.Jahoda and S.W. Cook,

1951/65, PQ- 353

Mr. M.T, 43, interviow

B2, jntarvieuw.

Mrs. M.M.M,
interUiBWDd on 22/1/85 and 30/10/86.

Mr. B.M.M, 47,
jntervicwed on 5/1/85

MI‘. F-M.M.’ ?9,
rvicwed on 6/12/84

Pastor A.M., 57 inte
jpterviewed on 7/11/04

Pastor W.Mo, 35,
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59. Pastor A.M; 37, interviou.

60. Mr. F.M.M, 79, intervi=w.

61. Mr. 72.N.K, jntervicuwed on 8/1/85.



CHARTER FIVE

ANALYSIS AND INTCRPRETATION

In this chapter correlation results and descriptive

data have bean analysed and interprzted. Correlation

results (s=e table below) have been presented First,

analysed and interpreted, followzd by thoe descriptive

data. Then the two typa3s of results have becn compared/

linked (where necessary) with other ralavant existing

works.

TABLE V.1 . CORREILATIOWNS OF THE INTENSITY OF SPIRIT -

PROFESSICON AND EDUHCATION.

RFIIEF WITH NG s

shows the results received

The table given blow S
ing the intensity of belief in

(correlations) after comput

proqusion and education of the

spirits against age,

respondenls,.
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After the correlati

105

on coefficinnts were computed the above

™
rasylts were receivad.

who answercd that

Qn =

n =

r = Correl
o = Critica

or 5% begin,

1% level of si

result being obtained

ot
5
s level means that

received is corr2ct

Population/Uniuer.

Question number

o or the number of people

question.

ation EoeFFicient

1 valug, that is either where 1% level

case maybe.

as the

gniFicanCD means that the chances of that

a hundred. And

by chantCe ijs one out of

there are g5% chances that the result

, and only 5w chances that it may have

bzen obtained by chancee

The above t

rows, pamely 3 AQ°

ﬁgi_ggw (B)
N T

575, N = 9 —35F

E.L,‘Q_f_‘_r:_s_*_.*___i___g_r_l__rr_-;lu (C )

able of resul

ts can be divided inkto three

row, proFession row and Education row.

jevel of significante begins at
1evel hegins at 602

1evel of signiFicance begins at
606,

1evel begins at
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Education row (D).

N = 14 —=»5% level begins at .497
N = 11 ——=5% level begins at .553
N = 8——>»1% level begins at .,765
v. CARRELATION SIGNS.

The negative significance correlations in the first

row ( i.e r = - o647 and r= - «637) may indicate that

either the older people do not believe in and fear Aimu/
Ma jini as the young people do, or that their belief in
these things diminishes as they grow older. It may also

mean that the younger a person is, the more he/she

believes in and fears Aimu/Ma jini.

But is this really the case? It may not necessarily be,

Ouring the interviews it was discovered that whereas the
young people were quite open and very willing te tell

what they knew about Himu/ﬂaiini, and to share whatever

ght have had with them, the majority

experiences they mi
of the older folks on the other hand, were quite closed,
reserved and generally unco-operative. They felt that

if they talked they would be:

r family secrets to the outside world.

(a) Exposing thei
(Kumaalya musyi - Lit. To take ones home outside.)
none of the family heads, from the three

That is why

Places where Ma jini attacks took place accepted to be

Interviewed.
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Mr. J'M‘N°1s 67, rofused to give out any information

even after being visited three times, but his seventeen

2
year old, Form One grandson r. M.S., gladly gave out the

information after being s7°ENn only once. Similarly,

Mo . D.N.K.3 would not accnpt to be interviewed, but his son,

Mr. B.K.N.4 was intervicwad.

g to_the public the source df their power,

(b) Disclosin

riches etc, a mMoVe which could w2aken their position

hem to lose their respect. Women who

and/or cause t

bewitch others cannot admit that they are witches, because

ices.

witchas are hated forT Lheir evil pract

But the Akamba wizards are not as hated as their women

counterparts, because their witchcraft is usually protective.
ha man who is able to protect his family from

heraft, and onz who can avengs for any

So, a Mkam

avil magic and witc
member of his family who g2ts harmed, 1is usually praised.

He does that using 2 stronger magic and oOT witchecraft,
g family secrets, a traditional

So, in addition to preservin

Mkamba may not tall you the source of his powers, riches
ou could outdo him and or dsfeat

ete, bocause if he did, Y

him,

Th Fore their unmillingness tn answer questions or

ere 9 =

to be jnterviewed which resulted in a Very high Negative
e 1nter ? »

mean lack of polief, but rather, if

Corrslation, may not
1ief than that of the young pzople.

anything a strongert be
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If a person who admits that she was actually strangled and

taught physics by the Majini can be rat=ed as high as 5,

would it not be Fair to assumz that the one who causes the

Majini (owners) to attack others should deserve a higher

grade than 5 7 . The following is therefore a summary of

the results in the First row:

1. ODoth thn young and the old believe in and fear

Aimu/Ma jinie

2, That whereas the young people are willing to talk

atever pxperiences they might hava had with

about wh

the Aimu/Maiini, the older people, on the other hand,

are closed, rescrved and just keep within themselves

whatesver knowledge they may have.

o Significant Correlations in the third row

The Positiv
+.793) may mean that the more

(iee r = +.598 and © =
educated a pBI‘SOn is, the more he/she helieves in and fears
what we would expzct? Cartainly

Aimu/Ma iini. But iS this

. 5
not. Interestinglys Mre. Jebo Miller's® research on Kenya's
secondary school students (although others usre also
jelded @ gimilar result as far back as 1973,

ed) was

intervicwed) Y
presentad.

when the report (typ

He says:
o 15 questions were found to have

The response b
to the 1evel of education

At correlations

significa

are
-
- -

of the student



In twelve of the fifteen quastions above, there is
a consistent pattern for responses to be more

inclined towards a traditional and conservative

world view as the level of education increases.6 S

As we have seen in this study, the assumption that

educational system in Kenya is giving a Western and

innovative direction to the sacondary students’

values and attitudes is only partially correct. The

over-all factor profile of this student sample shouws
that the students leaning towards a Western outlook,
b2yond a certain gnde Fined point, the mors conservative,

that is non-innovative, they become. For the highest

& and above), a liberal, western,

educated (Form

pendent outlook is 1less likely than in a Form 2

ind=

student.7
ary school students, Miller also

(In addition to socond

ama/ 51 students, 12 B.A, B Sc and B.Ed

intarviswnd 107 Dipl
from St. Paul’s United Theological

students and 17 students
College).”

bo said that high education causes belief

But can it
[flay be note. Significant

in and fear of Aimu/llajint’
Correlation Coefficients 9° not necessarily imply
ad association (e.g. correlation) may

An obserV

Causation-
Nevertheless,

torse.
be dus to one, tWOs three OT more facto
1e (Akamba) do not

educatmd peop

d otherT related traditional beliefs,

the assumption that

believe in Aimuéﬂgjiﬂi an

cs studye
y this

has pean disproued b
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9
Mr. T.W. , a B.Ed graduate from Kenyatta University,

was found to bslieve straongly in the power of curses.

]
Mr. N.1.M.19, a B.A(Ed) holder from the University of

Nairobi, believes Very strongly in witchcraft, Ma jini/A imu
3

the powers of a medicine man, traditional healing stc. He

has seen his cousin, Hr. t/illy Maina, who is a medicine man
)

remove a mbandio (jinx), from the wall of a house. He has

also bean to Mr. Simon's place {(the medicine man), where he

a divinpation for bime The

fe than he

witnossod Ma,jini conduct

Ma jini told him much more of his past 1i

anticipated. He got scared.

Z,M.M.11, Dip.Ed., is related to a person who

t-hand information of what Ma jini

Mrse.

owns Majini. she bhas firs

and of how 2a (la jini owner behaves. (To name, but

can do,

a few).

But this does not mean that the jlliterates and the

d da not belieV

r"‘on121 dDBS ﬂDd =)

e in and fear Aimu/Ma jini at all.

less sducate
he is an illiterate.

They do. MrSe M.
ssessed Hre Kavuta Kala's hunger (now

She related how a PO

not be satisf pven after being fed by

ied,

deceased) could
among those who went thers

the entire villag®- She wa?d
and carried with her food.

for a kilumi dances

13 54 illitﬂratg, and he too, belicves in

Mr. I.Ne
He narratcd how, during a kilumi dance, he

Aimu/Ma jini. k dog's blood
Dg S a0 e

amand and drin

d
saw a possessed woman
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Mrs, M.N.M,1ﬁ, also an illiterate, related how her own
husband, who was on the verge of becoming a medicineman,
used to grow very big at night, to be visited by a snake,
to prophesy, and his prophccies came true, and used to

disappear mysteriously, that is, even when the gates and

the doors were clased. GShe certainly beliesves that Aimu

have a 1ot of powers. HMr. K.H.15 is a P.III primary school

teacher. He related how a pigeon that came to his home and

was allowed to stay became the cause of the death of his

two children. This was revealed by a medicineman, who
added that the pigeon was actually a Jini, sent to finish

them

1d the name of the relative who had sent

He was even to
r doing it, and the name of the

him the Jini, the reason fo

i ind.
medicineman who had given gut the Ji

h b entioned medicineman, who happens to come
The above m

= . * o own some Majini.
Prom the researcher's location, 1S said t ini

16’ 4 P.II primary school teacher,

Finally, Mr. MeMe |
admitted that bhe beat up @ woman who was said to have
e a

him to discontinue his studies at
g

beyj ; fForcin
tched him, st have believed the story.

. u

? Teacherg' Cnllog?s He m .

" ly took

Ing sither the woman nor her family took any
sorestingly, N

o beatinge.

3ction against him fOT th
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Instead they sold off their land and moved away. They also

must have pelieved that the woman was a witch.

From the signi i 5ili i :
t 81gn1Flcant positive correlations, it has been

shown that the educated peoplc (Akamba) halisve in and

Fear Aimu/Majini. and from the examples given above, it

has been shown that even the illiterates and the less

educated believe in thz same. What has not been explained

is whal thase paositive corrolations mean for the illiterates

and thn loss nducatnde

Almost all the illiteratcs and a very large proportion
of the semi-cducated (interuiewed) are also old.

aAnd Ffrom T oW one, ahbove y it was shown that Old pegple

 about their beliefs. For them, these

do mot readily tal
P and safeguard, not to t=ll

heirs to Ke°
va besn admonished to maintain

if they ha

things are t

others,. 1t is as

Wwhat Pierr® 4 among the Zaireans

:I-ib[.- Ern |Oun
2 SBCI‘QtSo y
ms to have some relLUaHCb to the Kenyah mba.

We asked about @ hundred psychology and educatian

s of the un

iuersity of Lubumbashi =
. of the people of

i Cross—sectlon

representlng a

s about jpitiation rites in their

to tell U
their nowledge in this

on the wih

to be quite

Zaire -
oley

owp regionse

ned oub

superFicial.
matter tur

- o | pm
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For those who have gone through these rites, they

know it is a s2rious experience as shown by the

following statements: tyJhat is described here is

only a general vierw; the essence of initiation

cannot be revealed to just anybodye. Consequently,

there 1is a certain belief jnvolved - and I would

even say a feaT. Thonse who have passed through

these rites have taken an oath nsver to speak

about them to anyonz, nNo matter who, and this for

fear of falling sick or dying."

Therefore, although the jlliterates and the semi-

jeve in and fear Aimu/Ma jini, like

educated Akamba be 1l

they prafer not to give out that

on the contrary,

everydoby else does,
the highly educated

knowledge to otherse

hoy know and believe, without any

freely tell whatever t
the reason for the high positive

reservationse. He nce

n on the part of the highly educated.

correlatio

From the NegatiVve significant Correlations in the

it pould appearl that pastors believe more in

second row,

the Aimu/Majini than t
The Ne ga b1VE C

he teacheTS, peasants and ordinary

grrelations might also indicate

housewives.
f pe lief, with the pastors heading,

g order O
al Officers/administrators/

herS/CleriC
then by peas

ijg the cas® s

y housewives are not

a descendin

followed by teaf
ants and ordinary house=-=

and

businosaman B tCy b . .
earing in mind that

wives, But gurelys is th
and grdinat

Somg of the peasants

Christians?
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As can bz seen from the Coding System, column 3, it

was assumed that pastors would believe least in the Aimu/

Ma jini, followed by teachoers/clerical officers etc and

then by the illiterate ordinary pzasants and houszswives.

But after the computation this order was revarsed.

From the discussion on ceducation versus belief, rouw

three, above, it was shown that the highly educated

in the Aimu/flajini than the illiterates and

be liave more

And all the pastors, without any

at least, to read their vernacular

the less educated.

exception, will be abla,

som2 holding Diplomas a

y two pastors were interviewed,

bibles, with nd others Degrees 1in

theologye. In all, onl

hem had a Diploma in Theologye. 50,_arguing

and gach of t

oint of vicw, the pastors are supposec

from th= educational P
.: i more than the illiterate

to believe in the Aimu/lajin

p2asants and housewivese.

1t has been said that seeing 1S believing. And each
oned above has witnessed [Majini

of the two pastors menti
respectiue arcas of worke Pastor w.M.1B

attacks in their 19
P.N.K. (he has

the formeX homa of MTe

ssed Lhe

after he W

B

twice visited
Pastor A.M.2"

falling stonese.

tne
as attacked by Ma jini.

migrated) and wi
had to Flee For his 1if°
he had his
sonalitieS,

FFertory money t

food spiled, and then slapped

It ig said that
who demanded to know why

by some ipvisible per )
o repair a crack

he had taken some of the ©
that was on the church walle
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That is when he abandoned the church and fled home, never

to return. According to Miss J.M.M's aunt, Pastor A.M.,

presented his report to a District Church Council (D.C.C)

meeting at Tawa Market and demanded that he be transferred

from that church or else€ ho would quit the ministry.

ts aunt is @ member of the Tauwa G.C.C. of the

Miss.J.M.M.

ABC Church.

When contacted for comme nt, Pastor A.M. admitted

sick leave, from March to September

that he was away, but on

t when he rcportod
sferred to another station. Dismissing

a month and was tran
d run away after being attacked

the allegations that he ha
e said that he onl
He however iooked gquite uncomfortable

y heard about those things

by the Majini, R

while2 he was onb leave .

and he quickly gwitched QFF to samething

with that storYs

glse.

jsclosed that the money to

build that hurch pastofs house and a water tank had been
ul a C y -

M K 22  the same man who had donated
-:]ilh"i'-"‘ )

provided by MTe
girls' hos

building the
ndary school,

tel at the ad jacent

mo ne for
Y dants had to be sent

whose rasi

Itembukani seco .
ajinle

d by Ha.
home after being attacke Y
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B =
ut because the numbar of pastors jnterviswed was

Unl i 2 ’ n S n f n
Y two ( IUSt mere a fIDm .»'arnpli g), Ormi g a pP.[‘(:F‘ + a
2 Nntags

which was as low as 30, it is quite unlikely that their

belief, no matter how strong it might have been, was th
’ ne

cause of this high negative correlation. The reason may

have to b= 1ooked For e lsewheres, may be From the way the
weared the questions.

nexkt two groups of p=ople ans

The majority of trach2TSy students and administrative
officials sharod thelr baliefs and expariences with Aimu/

Ma jini quite Froely, unless they had instructions to keep
their mouths shute. Th= students may have shared their

they ware young (see discussion

experiences Freely becaus?

The tpach2rS may have sharad freely what

on age, above ).
they knau, probably he cause they were educated’ (see also
gcation aboue)- The administrative

discussgion oON ed
ed their experiences freely becauss

family secrats toO nide 3 they wers just

gon place in
ot also be forgotten that all

officials may be shal

they had no
yhat had ta

their own areas of

- reporting

jurisdiction.
administratiue oFFiCialS have had some formal education no
or high it may pe. AlsO the nature of their

matter hoWw low
interact

with pesople of different

work makes thom toO
joml and social statusese. This migh

d educat

proFessions an
dened the

haue brOa

ir outlooke

in a way
son may have to do with the coding system

nd ordinary house-.

Another resd
a peasants a

as aSSU

used, It W
i 1d belieVe in Aimu/liaiins nost, followsd by
wives wou =

in that grder.

teachers @
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As such pnasants and ordinary housewives were rated highest
. 23
(that is 3, othars 2 and 1) ?., But because they refused

to share their beliefs or just dodged the questions, the

correlation came out negative, Added to that, some tesachers

and administrative officials from one of the study areas

(Itembukani szcondary school and surrounding area) also

hey knew about Aimu/Ma jini because

refused to share what t
they had been ordared by tha local chief not to do it.
2

This may also have increased the negative trend.

oN OF NAJINI (Sind. JINNI).

Ve 3 DEFINITI

studies, given above, it was shown

From the three case
cking p=zople in the

that the spirits that were atta
were not the traditional Aimu

selected arsas of study,

but a nNew type of spirits known as

known tn the Akamba,
be de

fincd as oricntal spirits (probably

Hajini. Ma jini may
of Arabian or Persian Drigi”)' which found their way to the

ast Africa, and
o the jpterior parts of the said

which have since
Coastal region of E

Continued to penetrate int
sion below).

Countries, (see the disCus

e " PP =
Mr Mutua'32 deFinitiDﬂ of Majini aS water spirits
rect becaus? Ma jini can live on land.

i
08s npot spem to b2 COF
nt on the Koran, defines

argume

basind his
doers of

. 26
« Salim 5 A o
. . good as oppose o
e a S
{8 jing as 'Suparnatufal beinds?

[ . '
‘Eﬁﬁﬁﬁani, which do pvile-
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Accordi t i
ng o the auther of the '"Arabian Nights',

Ma jini are divided into five orders. He says that some

ma jini are good (supporting Prof. Salim's view) and

others are evil. But from his list there are more orders

which are evil than the good ones.

Jinni, (sing. of Jinn) Genii, being cresated of fire.

The species of Jinn is said to have been created

some thousands of yearTs bafore Adam. According
27
to a tradition from the Prophet” , this species

consists of five orders orT classes; namely,

Jann (who are the jeast powerful of all), 3Jinn,

Ffrits, and [MMfadrids, The

sheytans (or Devils),

are the most powerful; and the

last, it is added,
Jann are transformad Jinn; like as certain apss
and swina were transFormed to men28. The terms
Jinn and Jann, however, are generally used
indiscriminately, as names of the whole species
(including the other orders above mentioned),
whether good OT bad; the former term is the more

(Iblis is S
ad to signif

atan, their king.) "Sheytan"

commoOne
y any evil Jinn. An

is commonly US
EfFpit is @ pOUJBI‘FUl evil Jiﬂﬁi: a madrid, an evil
1 clasSe. The Jinn (but

most powerFu
are called by the

Jinni of the
ovil onss)

y speakingdy
t powerful evil Jinn,

generall

perprsians Divsi the mo¥ o
7 i b thClUg hey are
i :qnifies "tmales’
Narahs (which sign .
Females); the good Jinn, Peris,
ales and
said to be M =y ¥ o
S commonly appli® o Females.
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V. HOW MAJINI' CAME TO FAST AFRICA : MYTH OF ORIGIN

Having atnted that [la_jini are oriental spirits, one

would then want to know hou they found their way to the

East African Coastal region, to Mombasa and then into the

interior. Farouk Topan's30 research among the Swahili

community of Mombasa, Kenya, produced excellent results

which the present ressarcher Finds useful and relevant.

He wrote:

The origins of Kipemba spirits, and indeed of all
the other spirits in the world are gxplainsd in a

myth connected with the prophat Solomon, OT
known among the Swahili.

"Nabii suleiman' @9 he is

reated by God and

put into this

Spirits were C
d from its beginnings; they then served different

FFerent places
ring the time O

ther to workK exclusively

worl .
during the history of

masters at di
put du

f Solomon, God

the worlde.

brought all spirits toge
for the prophet, their absolute master. And

ked them VeT by day and night. Then,

tl
Solomon woT Y IaE
n dizd while supervi=ing his spirits

S5olomo

one day,
ling to the

put was preuented From fal

at work,
aff on whi

nd by the st
prophﬁt

ch he was leaning. And

grou
his body remain=d

f God
as he was 3 0 .
decathe The spirits were thus

ar hiS
and kept on working.

intact even aft

arance

SDUE}” yeaI‘S.

and Solomon fell.

i o
deceived bBY his aPP
i Then woodworms

AIROR
ayry OF M
pNIVERT geARY
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When the spirits roalized that they were free, they

scattered themselves once MOTE all over the world,
Same aof them came to Fast Africarand settled among

some peoples and tribes, and in some places,

The most powerful of them sattled on the island

of Pemba.

The earlier part of this myth is a modified version of

the story given in the furan, with which it may be

Compared, The relesvant passages from the Quran are Chapter

34:12-14
12, And (ws mace ) the wind sybservient to Solomon;
it made a month's journdy in the morning and a

ayening; and we made

month's journey in the
s to flow for him. And of

fountain of molten bhras

the Jinn32 there wera thoaoe who worked befora him
And whoaver turned

by the command of his Lortls
and from among tham, we made

asidn from oul comm
3 rni
‘_r-_,tjsemant of bu nge

Him taste of the cha

13, Thay (the jinn) made fOF him, Solomon
ges, and bouwls

of synogogues and ima

what hs pleased; ]
and fixod cooking potse.

-

(large) as waterind troughs
d very fau of my

F id! an
Give thanks O peopla gf Davit

servants are grateFUI”
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14. But when wo decrend death for him (Solomon)

naught showsd them his death but a creature of

the carth that ate away his staff. So when it fell

down, tha Jinn saw clearly that if they had known

the unseen, they would not have tarried in

=z

humiliating torment.

HOW PEMBA MAJINI REACHED [10MDBASA .
) that settled

V.5

Having said that the Ha jini (spirits
in Pemba were the most powaerful, Dr. Farouk Topan goes
on to explain how the Kipecmba type of spirits reached
Mombasa and became the most popular cult there. There
were three main ways through which Pemba Majini reached

f'"IDmbaSa .

1. At the end of an aﬂﬁf”ﬂtic“*hipr an upcoming madicine
man from ombasa was USUEllY prBSBnt‘Jd with a JM by his

Pomba teachser.

it is said, used to go to

Medicinemen from [Tombasas
certain period to learn the

Pemba as apprentice$s over a
n from their sup®

d to come to Mombasa for a

riors. Or
art of their vocatio
the latter uss

Alterpatively,
ot their know

jedge to the lesser

“ertain period to impa
At the termina-

pocific Foe.

Medicinemen trains® for @ = - .
e ret jven a spiri

tion of hi apprenticeship a trainee Was 9 P ?

is "

this was an additional

sent From his
e may alread

3 teacherl;
=1nni 2 i
ni, as a pT y have had as a practising
Spirit to whatever D

"Odicineman in Mombasae
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2 Somz thimes evil opirits from Pemba which got imprisoned

into bottles and thrown into the s=za were carried by

wat:r across to [lombasa Island.

Medicinemen from pemba used to catch hold of very
evil spirits possassing sheir clients, imprison them in
bottles and throuw them into the sea. On reaching the shore,

the imprisoned Jinni often managed to get out

after a

curious passerby oT & fisharman decided to remove the cork
or through the bottle getting broken.

st word for word identical with that

This story 1S almo
of the 'Fisherman and the EFI‘it' ( a |inni) found in the
24 Intcrastingly, the majini caught at

Arabian Night - ]
':I
ped in corked bottles.

Mbooni were also trap

3 Some times some of the guil spirits wWers buried in the
» P Pl } ~ ~
never to come outl again anywhere in

d the puricd spirits (Jinns) travelled

ground with

Pemba, but instea
ombasa, and then resided

unde rground and came Y

thero.

£ SWAHILT COMMUNITY

7 D TE
V.6 CONTACT gETWEEN THE _ARADS Al
pCOUNTRY AKAIBA

U JERLREL

OF MUMBASH_HLIH—IHE‘“"
h centurly onwards, the

midd1e 0
d in lon

¢ the 18%
rade, specializing

From the
g dj_stanGB t

A »ngag’

kamba were €nY e jvory tg the Arabs at Mombasa, with
i

a salﬂ 0

a into C

ing their travels,

mainly in th
i ontact dur

whom they had com
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J.S. Mbiti goes beyond this trade contact, and suggests that

the Akamba had actually originated from the Coastal area.

He begins by saying:

There is no written history of the Akamba before

the middle of the nineteenth century. Traditions

say that they came from around Mount Kilimanjaro,

or from the Coaste I am more inclined to. favour

the lattere. Akamba trade was already a flourishing

occupation in the nincteenth centurys, the traders

o the interior of Kenya, and

penstrating int
ania as far as Lake Victoria, particularly in

y which they tra

e at [lombasa and elsew

Tanz
ded with the Arabs

search of ivor
here on the

and oriental peopl
When MissionaTly J.L. Krapf arrived at

he not only hea

ber of them, from whom he

Coaste.
rd much about the

Mombasa 1in 1844,

ut met a num

36
learnt Kikambae

Akamba b

15 long distance trade, that

B.A, Dgotj? suppo
n 1780 and 1850. He

ple, be twee

is with the coastal peo

states that:
380 causcd the Akamba to settle

DF 1836 s

A famine
lishing contact

thus estab

(in Mombasa)1
These A kamba became

and nkambae

g for swahi

at Rabai

with the mainl

1i merchants at the

ded jvarye
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And b 59
y 1865”7, concludes Ogot, there were Bwahili
i

& . -
raders operating in the hinterlands of Ukambani
ni,

such as Machakos town,.

. 40
Prof. Salim adds that intermarriage between th
e

Swahili traders took place, and that the grandfath
ather

of the present member of Parliament for Kangund
0

was born out of such an intermarriag=. To this d
ay

there is a Swahili community in Machakos town 0
[] ne
of the respondents of this researchsr, Mr. B.M.K

is a son of Swahili parents. He gave this

information quite freely.

V.7 HOW MAJINI FOUND THEIR 1aY UPCOUNTRY, AND IN PARTICULAR

TO UKAMBANI .

n that, for a long time there has been

It has been shov
he upcountry Akamba and the

qtact between t

trade and co
1t is therefore possible to

of MombaSae

Swahili community
mba medicine men benefited From

imagines that even the Aka
d tearnt nov ski
dblom writes:

to the Akikuyu, and when

11s from their counterparts

this contact an

at the coaste Go Lip
go yestuardss

Akamba also
came to Mombasa, they

ade cara vans

fFormerly the tr
y of consulting the magicians

took the opportunit
at the CoaSt-:-o The pBOPlH of KikumbUliU seem to
a good deal with black magic, a

hamsalves
iriama

occupy t
h is said to come from the G

part of whic

tribe.
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It is said, for instance, that an expart in Uoi can

take the life of an ecnamy he fears by giving
certain instructions to one of his cocks. The c:ock41

flies to the hut of the man indicated, perches on

When the man comes out to see

the roof and CrowsSe.

the cock moves, by means of the

what is the matter,
into his body('). The

uoi - power of his master,

less they can discover wha

t is the matter

man dios un

with him.az

d that the Alkamba medicine men learnt

If it be grante
it could be

new skills from the Mombasa modicine men,
t they WETE also given spirits, Majini,

€Qually assumed tha
which are novw famous 1in

jte,

just as the kipemba SPiT
ven to the [iomb
could tharef
stal spirits, ma jini, found

>

asa medicine men by their

Mombasa, were gi
ore be one of the

Pemba counterpartse This
Ways through which the €°%

their way to Ukambanie.

who own ma jini, in the

the men
her medicine men nor

But surprisinglys
-~ neit

Selected areas of this study are
ity of BssS MEnNe So,

jori
F all the
er wantS them;

them are busin
respondents was that

and that they

herbaljsts., The ma

the consensus opinion ©
ma jin - ¢ by whoe?
are bough o and ol the

e —
1 t r'j_r'll-_ls-—‘f;'“‘}
IMprove their owners
illustratB

The following testimoﬂies
T tho

e who own theme
Lo ]

Dajini are and do fo
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Ma jini are not like Aimu; they are like witchcraft.
They are Syama, trickse. (Kyama Pl., syama, may
) &4

mean either a trick or a miracle
Ma jini are syama, tricks, for businessj they can

make one riche. [Majini can collect wealth from

one place and take it to their master 1in anather

place.

so heard that wheneover anyone goes to
hn/she must agr
so that the HMa jini may

agree to be

I have al

collect/buy Ma jini

certain conditionS,
may foOT example,

ee to be fulfilling

continue

serving him. He

Luman beinge.

sacrificing every y°ar a

K. was the richest

i
J.H.H-lTJ Mre B

According to MrsSe
70'Se

At one time he 1ent money to the

Person in Kitui in 17
Kitui County Council to pay salaries of all the primary

district. had also bought his
e

He
Schgnl teachers in th
gut whe

n he refused to sacrifice his

S0R g sports care A
by his ma jini, he lost everything.

. dont Two of his three wives
i1d2 .

His sgn died in a c2F ace
o timee Tha daught®
me i

from that time

OUn daughter, @s requircd

r who was supposed

dind a1most at the sa

g children ran

to bo sacrificed got @ =h .
the remainin

(19 s Spome of
g o EEgptl (E2F 1 his monsy disappeared mysteriously.
Away from schoole and al —T daughters.
te © J
sChUUlma

T .
he informant was 8
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8 CHARACTERISTICS NF MAJINI.

Bafore the general characteristics of Ma jini can be

9ive it s i )
n, it scems quite 1IN order to add a few more testimonies
>

f‘
rom the raspondents, Lo illustrate the different vicws

held by the Akambha, about [aiini.

satan. They are found/seen

Ma jini originato with
[Ma jini can be sent

at the Coast, not upcountTye
48

to kill a person, put God does not harm people.

e diFFmrmnt. Aimu are spirits of

Ma jini and Aimu aft
dead people, but g jini are Syanas tricks, which

nre recent happcnings in

are broughte. They

Ukambani. Maybe thoy are bought abk Mombasae.

bocause they never used

Ma jini are witchcraFL,
50

to be theree.

Aimu and ﬂgiini are gifforente fimu are usually
associated with madicine mSMs Awe , hecause that
r wishe? atTe Fulfilled. For example,
Mundu Mua,

is whzre thel
icine man,

had S » I [4  J & * —* B A =] kp t

and Fed by Muslllf=s

Gmahili houses

them Ffrom MosOQuUe S anfl . .
11y kept lockcd.51 fa jini orlglnated with
usua y ap
E by rich peoplc.

Arabs, and 8T° bough
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They are spirits of drad people

took a jinni woman to your home,

you would wake up in grave yard.
spirits of dead people bocaus
52

at shrines, Mathamho.

Thore seems to

contradictions, among the Akamba, &S5

Ma jini., The following arTs

uncerkaniky may b® datected.

be some uncerktanity and at t

bocause if you
the following day

Aimu are also

e they are seen mostly

imes

ragards the nature of

somr of the areas where

to agrec.

differsnt From hoth the

Some say that Ma jint are

Aimu and the witchozalle

say that both Ajimd apnd flajini are similar

re both spiri

Dthers
ts of dead people.

in that they @

only Aimd that are spirits

Qthers say that it %7
of daad people, With 1 jini being tricks, syama.
ma ) 2 4
For businesSe
id Contond that both ﬂﬂiiﬂi and
U p

and the same thinge.

other areas phere they are seen
howe Ve I

Therr ar?

n make 0N rich.

- » - 4 ca
ThBy all agrae that I_J.:?.‘--]-J-ﬂ-—'l-'-

undert the general

1a jini
They also gecem to P'—Tt _I'_']_EI‘,_L___,_
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The f ;
= ollow 1 -3
owing poinks have tharafore been summarized
rize

From th
e statements
ame made by the intervi
a1 srviz2wees and
rom the

scant i P i
y literature available, on the sub jecct

(a) [Ma jini are created b2ings.

fallan (hcretical) angels according to

(b) They ara the

the Islamic tradition.
I

The i i i

e Arabian Nights 18 Full of allusions to their having
r their robellione.

that 1 am on2 of the heretical

been punished fo

Know thon, said he,

1 rebelled against Su
and he gent t

ljeyman the son of Dafud;

Jinn @
o me his Wezir,

I and Sakhr the jinnt;
who came upon me forcibly,

n of Qarikhiyad,

Asaf the so
placed me before

and took me to him iD bonds, and
he n guloyman S
ion agalns

and to

aw m2, h2 offered up a

him: and w
and exhortaed me

t meg,

prayer for protect
submit to his authority;

he Faith,

to embrace t
n which he ©

alled for this bottle,

but I refused;
pon me with

and confined me in it and closed it u
which he stamped with the Most

the leaden stoppPel:
he then g o the Jinn, who

and throw

ave grders t

Great Name
me into the midst of the

carried me aways

Sea.53

of the Jinn whoem

ghen he was incensed

e Se bottles, and he

Suleyman the sofl

prison®
4 threv them into the sea.
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When the fisherman casteth
bringeth up these bottless;
broken, there cometh forth
imagineth that Suleyman is
he repenteth,
0 prophet of God!54

Even Dr.

Spirits to the ti

attempt to appraise the mythe

Farouk H.T.Topanjj

me of prophet Solomon

his net, it generally

and when they are
who

from them a diinni,

still living; wherefore

and saith, Repentance !

traces the origin of all

, and makes no

(and stored in bottles).

be caught

(c)

Ma jini can

Solomon caught thems

threw them into the Sead- Pemba

With the Ma jini they d

that wore caught in the

imprisoned t!

Sglected areas of

iem in bottles and

medicine men do the same

the HMa ] ini

study wers

gimilarly,

56 saw four Ma iini trapped

imprisoned in bottlese Mro F1e5e oo

i " ‘1 o e :] = -

in a corked Treetop bottl=e Mo Bollel saw 0On inni
a pottlee

Put in a corked Fant

(d)

Inlike Aimu, ——-=

individualse

15
From Farouk Topal

mediCinB

Upcoming Mombasa
- - ba t
Splrit’ i innd by his Pem
his parsonal

that gpirit bocam®

aparch2Ss

man was us

gachels

d controlled by

OI_I_rr']Gd an

Maiiniﬂggﬂ_gaﬂ____ﬂﬂ_—-

it was shouwn that an

ually presented with a
and that From then on

!
pnssession/property,
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How the jinni was caught and presented, this resesarcher

has not been able to find oute.

the Tanzanian medicineman, confirmed that

[T SimonEB,

with which he divines for and treats his

he owns majini,

patientse.

sont on_errands (including attacking)

(¢e) Majini can be SC

by their mastersSe.
above mentioned med

gcine man, sent his

Mr., Simon, thse
o the home of his client, to bring additional

is (client) treat

yere attacking the ho

ma jini t
money to pay for b

ini that

ment. They brought the

me of

monsy . The ma
Mr. J.MEN.SG pad been sent by his youngerT brother, Mr.S.f.M.

(in the form of a pigeon), that

Similarly, the ma jinL
60 had been sent by his

K.F‘o

also discovered that majini

wers attacking the RO
uncle. Dr. Farouk MeT- Topans
ands bY their masterse.

could be sent on eTT
he could send his

rca2rer whether

nd whethaT he would; he

mculd if I wanted him

smiled a
dizshelief, he

tDo When I .
by quoting instances
ded to try

done €9

convince me

with varying dagrees of success,
but with some pride,61

procee

when he had
SGFUllY’

i
He did SO» pot remo
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(f) Majini can make their owners riche

yary popular beocause they are

Ma iini have of late become

said to make their gwners rich. It is not yet known how

they do it; but at least two theories have been advanced.
The First one is that th?Y collect wealth from elsewhere
and bring it to their masteTSe Mr. Simon's ability to have
baen mentioned above.

his Majini go for money has

1t has been caid that when Mp. P.N.K's home was being
S0 dropp=d. ‘pAccording to Mro H.H.KGE,

stoned, money was al
Fifty cents werc dropped,

two shillings antl

at one time
62 gropped a twenty shilling note

following which MT- Mool

acd dro'P
kery and they stor

o] their mon2Ye The Ma iini became

where the Majini D
|?d Mro NoM.K

very angry at this moC

thoroughly. He rafn away e

od MrT roI1eKe denied having seen any money
t Majini can collect wealth else-

nasherle

that Ma jigd can maksz one PrOSPCTOUS

ia
Tha second theory i -
promoted to senior

ting him

in onnys place of work 2 £ G .
: Lo MEse J MM 9 the man whose Hajinl
according -
primary school, Kitui,

ntuﬂnnhﬂ of Kyanqung’
o was then working

were tarrorisiny
That man s wh

d thabl waye
munications Corporation, had joined

d Tele com
bocaus® he was not educated

had boen promots

gs foutT dropout ).

the ti
Corpor?a o

(some evaen joked
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This man, by the time he retired, had worked his way up to

the Post of a PFost DFFlce flanaget. When Ka jiwe visited

that school, he summoned that man and his wife from the

d them of harbouring the ma jini that were
The man admitted owning majini.

crowd and accuse

troubling the students.

Dyring the three-~hour axercise, Mre. Ka jiwe - = =
summoned a man and his wife from the crowd whom
he told ths anxious wananchi WeTE responsible for

g the schoole = = —=* The man

the problems Facin
admitted haT

£t they did not Kkn
s havoc to other people.

bouring the genies but

and his wife
ow the spirits

they claimed tha
65

wera harmful OF could cau=

o people rich, they nevertheless

Although Ma jini ma

make certain demands upon thelt

ownarss and those demands

must be met. It has aerddY bacn shouwn how Mr. K lost
to sacrifice his own daughter

Cverything becaus®
g very rich by Majin;

66 [as been mad

to thom. Mr. JeMoK
He sacrifices to

g othert businesses).

(he guns a ship amon
y Ne w Years' Eve , a nd

aon aver

them a cow and sOmS goats
- Friends and neighbours the

ther\ 1 o z t
gives a paTty 67 This practice has

in the af ternoons
to this days;

Follow.
ing da
2 ) startﬂd,

2 it
Continued from 1973 0T 72, when . 3y
ins 4 ated qppcalﬂ by his prothers o discontinue
pite of repea chs goUanmpnt that the party is

it vinces
s+ S g can

omehow b = hold ite
neCessary’ d he thS a PY¥
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This yaar (1987) and jast ynar police and government

officials had been dispatchad from [achakos and Mbooni to

sccurity. The resezarcher was

supervisn it and maintain

there this ynar and sau the government officials.In 1985
ro but the government of ficials

the researcher was also the

were not there.
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stated. In this concluding chapter,

are given in brief, ag

(a)

(b)
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CHARTER SIX

CONCLLUSION

In chapter onz the objectives for this study were

the main findings

ainst cach of the objectives.

The first main gbjeci;iue was to determine the cxtent
of belief in spirits,in spirit activities and in
some related forms of magic among the Akamba.

werd that these beliefs are strong

and they are found both among

the aducated and the

The results sho

and quite extensive

he old,
They are
arly sixty people

the young and t
aven found among the

illiterates alilia
gf all the ne

christiansce.

interviewed there was

itSe

who did not

believe in spir

The second main ob jective was to jnvestigate the Feorms
nature of spirits

jefs takes honce the

these bel and

ba lieved 1inNe

gpirits appeal to the living.
ms of human beings

hadowy for

, times thel
ir jnvisible Fforms they

T a
hoy may ap r voices are heard

or as animalS-
In the

iI‘BS 589!’1-
m and spil their

and theirT f
n h stane the

me S peat UP people,

some ti

L _



(c)

(d)

In the seleckted areas of study, the spirits that

were doing the above - mentionad things were identified

as Ma jini. Ma jini, @as explained elsewhere in the

thesis, are a foreign intrusion into the Akamba

world of spirits. They never used to be there.

esearchers into the spirit beliefs

Therefore, future T
mba should expect to find ideas about

among the Aka
nd ireas about Majini, mast

the traditional Aimu a

likely mixed uUpe.

sctive was to investigate what

The third main obj
jiefs may be behind the

onal be

other basic traditi
f spirit activities and in

and the fecar O

ted formsS gf mag

beliefs 1in
ic.

the selected rela

qt were found to he VETY strong among

Dther beliefs th
iveness and powsr

Ff in the effect

of curse, kiumo, of oath, kithitu,

the Akamba WeTI®» belie

of witchcraft, yaodi,

jinx and a type of magic.

) @loVe s
of mbingo, katz—=
of them works were given

Illustration® of how cach

. o
in chapter fourl, abcVve e

to examine how spirit

Th th
Ea FEE is affected by

resen
or

ChriqtianitYs
) style of life.

belief in th? P

1
such FactorsS as ed

involvement in
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When belief versus age was computed for individual

que i . . o
stions, a 31gnlflcant negative correlation was found
But after

(see Correlation table 1N chaptar Ffive).

grouping five questions togather, out of the six that were
c

omputed, the Correlation COGFFiCiBnt that was found was
h was no where near SLQniFicant. Nevertheless

r = -,158, whic
This would mean that

the . :
he negative trend was malntalned.

sser the belief. Hence there is

the higher the age the le
othesis Hps

esis would stand with larger

no reason to reject AYP although it is not yet

known whe ther the same hYPUtl

n
umbers of respondantSo

There is there r alertness in interpreting

For axamples not be correct to

these results.
relations that

£ negative Cor
its, ﬂimu/Majini. It

hereas the young

Conclude from the signiFican

o0ld people do not pelioVve in spirt
earch that W

o) this res
= peliefs,

Uiao
as learnt durin
. PR the
s thelr spirit old

DEUPJQ freely discus
keep that knowledge

peDDl° on the otherT hand
leSe It would

to themselves and within thei
thererore be quite inCDrrth to take their unwillingness
gir non—committal and evasive

tafs OF th

t
0 talk about pelie . ahould
g it shou

[f anythin

a
NSwers to mean tack O _
gs 0one differentiate

gut hot do
girne ' 1 do not know
mzanss +] do not want to

liGFa
answer from

ma
an a stronger b®

(qua”titatiuely) a gen
AN evyasive one which actually



- 143 .

If one 'I do not know' answsr is scaled, let us say 2, all
other 'I do not kpow' responses should also be scaled 2,
The formal (quantitative) method is therefore limited in

that it cannot differentiate a genuine 'I do not know

response from an svasive onc.

But going by the informal data it was possible
(during the interviews) to observe the behaviour and

1isten to the tone of thaz interviesuses, a thing which

helped to differentiate gznuine 'I do not know' answers

From the 'I do not want to tell you'! ones. Interestingly,

the old p=ople from the throe study areas where spirit

activities had taken place, sither roefused to tell what

had happened thers or just gave evasive answers. But

their own children and grandchildren discussed the

incidents quite freely and answered the questions put to

them. Discussion on this toplic is found in chaptars

four and five of Ehe thesis.

2 Re comm:2ndations
own by this study that religion

jvc method. One advantags

I+ has been sh

can br studiad using quantitat
of formal research over the informal method is that it

is supposed to produce results which are not influenced

by the researcher's assumption and biasness. During this

study, the general assumption that educated paopls do

not bolieve in and fear Nimu/Majini, has been shown to be

qui te {ncorroct, a result which would have been difficult

to get if the traditional informal method of analysis was

used.
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The fi .
first recommzndation from this study is therefore an

a
ppeal for more poople to go in for quantitative research

aof religion.

The study also recommands that caution be exercised

in interpreting formal data, B.9e Corrclations. It was

see chapteT thre

tive oT negative, does not

statecd elszwhere ( ) that a significant
Correlation, whether posi
that there was a
In other words, there is still

necessarily indicat® 'causal relation’

between ths two variablesSe.

ting the statistical data, requiring

the task of interpr®
n on the reasons why a Correlation

ctonsiderable reflectio
WS jtself clea

rmal data suUPP

rly positive or negative.

Coefficient sho
1ements and_compliments

This is where the info

1% would

for axample, not be correct

the formal datae.
e belief in spirit to

to say that education causes th
increase., It was noted quring this ~tudy that, whereas
s freely their hzlief in

the highly educated discus

ess educate

d and the jlliterates do not.

spirits, the 1
,mselves and
They prefer to kee

within their own circlese.

shown by this study that the word
nal Aimd known

which
and a nat

Ukambani. There fOTe; researchers

re of these two

v
'"ha work among the

types of spiritse
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It is recommgnded that future researchers on spirits

(Aimu/Ma jini) and their activities be people who do not

have personal restrictionse. Lhen this researcher we nt

to do participant observation at the hom3 of Mr.Jd.M.K,

he found himself in @ Fix booause he was not prepared to

knew to have been sacrificed to demons',

‘ent meat which he

rresearche (sae case study on=).

just for the sake of his

Similarly, when the researcher went to ths homs of
Mr. Simon, the medicine man of Machakos touwn whe divines
using Majini, he ¥a° once ushered into the shrine and
told to produce @ coins gpit on it, rub it and then drop

n containe

T which contained othaer items

it into an op®€
not with 2 clear conscience

used in divinatione He did ity
though, but with the hope of hearing the Ma jini talk, or
at bast seeing ghem. 1 had 11 ract carried his tape

recorder to tap® the ccnUBrsatiDﬂ- gut disappointedly
mi nd and no divimation

the med —
’ jcine man changmd his
rver took place:
St 2 S . -tr\
I comme ded that pture reaoarch_ra on spirits,
is r® 3
uisit the Haiini gellers at

and if passible

particularly ﬂéﬁiﬂir
£he Coasty

[:]Omb thBI‘ plac"‘
asa and O .5 how the transanction

i so fO
also go toO prabi?d to S° ﬁ
t 1t may he aduisable or the researchers to
akes placee | - |
p . phe Hajigi for empherlcal verification
actually buy som2 © i
Findinge

and to authonticatﬂ the



This research was 1imited to th=

spirits and in the

reality or unreality (i.c

It would also be good foO

Mp., Tsuma Wash2,
known as Kajiwe,

are and do. He,

travael to Momb
known whe

or the fees h

ra comme nded that fFut

etter resu

and time foT b

1t would a

some of 1

af Itembukant
The District Ed

Headmaste

asa to int

ther he would

e would hav

1so0 b®

ts restric
i sec

r and staff
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study of beliefs in

spirit activities, not with the

~ ontology) of the phenomena.

r the rescarchers to contact

[fomtasa medicine man, popularly

the

rom him what he thinks Majini

tg learn f

ynlike many otherT upcountry medicine

expert in exorcising fa jini. This

cither the money nor the time to

erviow hime and it is not yet

have granted the interview or not
’

e charged. 1t is therefore

hers be giuen'more money

ure rgsearc

ltSc

gncd ;jf the Kenya Government relaxed
tians tO rosearcherss This researcher
ime h2 had with the administration
school and the community around.

ad strictly warned the

£ schoul not to give out any

1ace theree. gimilarly,

information about whe
the local chiefs jt is 1 g yeb known under whose
directive, had ordersd that B jssue should not be
discussed with anybody ctunately h7 MY D.0, Mr.K.I.M,
was u; coéPPrabiue. He honoured the research permit

| - J to he interu1ewed.

and accepte
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The other officers had also seen the permit but ignored

it. Discussion on this topic, including the press
reporters! vicw that the government was abstructing the
publicity of that Itembukani incident by covering it up,
has been presentrd in cas? atudy one and in chapters

four and Five of this thesisSe

It is hoped that the findings from this study will
be yaeful to socizl worlkzrs, cducationists, doctors,

ders and administrators in general, working

religious lea
ancd ameng other Kenyan

among the Akamba 1in particular,

Communities in generale
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3
WHY THE AKAMBA RELIEVE IN MAGIC.

1 One i i i
of the main findings of this study is that the

Akam
ba, both the educated and the uneducated alike
 J

belie i i
ve in magic and in spirits and fear them. (See

Corre i

lation results and their interpretation in chapter
five :

of this thesis). From the significant positive
s though the more educated a

C .
orrelations, it appears @

ore he/she believed in and feared both magic

Mkamba was the m

and spiritse.

Such a result may be QUBStiONBd by some readers today
be ’
cause they would not expect toO hear that educated people
gut from parrinder's work (and

e
till believe in magiCe

thesis) this does not seem to-be s

Q
thers cited in the
He writes:?

With the Akambae.
) education seam

(westarn s tao have

at to shake

The coming of
the beliefs (i.e in

done little as y
and the

re arse signs that many of

witchcraft),
the educated jncreass in their convictions in
hen the pouvwer of

tchcraft w

the reality of wi
1

old gods i8S brokefe

a case. Magic

So the guestion is why tht
has s1gsyhere been daFined as
control human actions, natural
of the

the attempt to
es the will

and in 80
f cgrtai

events, qe instant

gods b sg O n incantations, rites, Or
y u

s Fetish fi amulates.

ob jects such @
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T - -
he aim of this control may be to gain security and

- .
protection in a hostile epvironment, to be assured of

suc
cess or a good future or an attempt to explain or have

some mastery over the mysteries of nature.

According to parrinder, there are social conditions

which favour belief in magic (and in witchcraft). Some
of those hard conditions are still found in Ukambani,

he belief to remain. He says:

making it easy foOT t

Belief in witChCBaFt gradually dBCliﬂBd during
the 17th and 18th centuries. The social conditions
which had fauoured its rise, the disorders of

the epidemi the high child

European warsSs CSy
mortality, the ge ne ment of religion

gave way ©

o better conditions and

and societys
oprders were attributed

Later dis

higher aducatione
3

to other scapegoatse

an fighting against the

The Akamba have 1
r a long time claimed

Maasai, Diseases a
There are wild animals to be

Ukambani-
matic conditions of

many lives in
and the cli

awaye
ys get enough

feared or charmed
o not alwa

me completely, and in the
ue to famine. Thanks

past when it failec -
o nowadays is not as critical.

rt toO magic and prayers

At such times the R

to God for rain-
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Another reason why the Akamba believe in magic might

be to soplve mysterious problems which continuse to ba felt,

n of the latter is i
1 world club area' near Machakos

A good illustratio n relation to one

particular spot, 'the smal

where there have been many accidents,

on the Mombasa road,
soms fatal. In an attempt to ynderstand why the accidents

occur, and to provide 2 solution, ON° Mukamba Member of

gested that a cleansing ceremony be done

Parliarment has sug
ther eXx lanations

at the place. This may be becaus® no O P

accidants at that particular

have been found for the many
s found in chapters five

Place, Discussion oN this igsue 1

and six of this thesiSe



- 151 =

NOTES

1. Parrinder,G: Witchcraft, European and African,

1958/63, P9

2, Encyclopedic Dictionary of Religion, 1979.

3. Pparrinder,G: Op. Cit, PP. 104 ~ 105
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ORAL INTERVIEWS

1. MI‘. Z.N.K’ 90 yearS Uldo
Interviewsd on (1) 8/1/85 and (2) 13/6/85 at

nza villagse, Kiandani sub-

his home 1n Ma

location, Iveti location, Machakos.

2. Mr. & Mrs. B.M.K, 83 years and 75 ysars old

respectively.
jewed (jeintly) on 12

tang'ani village,

/1/85 at their

- Intsrv
Kiandani sub-

home in King

Tveti location, Machakos.

l1ocation,

3. Mrs. M.K, 26 years old, daughter-in-lauw of

MI‘. p.N.KO
wed on 16/1/85 at her home in

Intervie
Kiandani sub-location,

Maiuni village,

Jveti location: MachakoS.

rs old, (not husband of No.3 above),

P.NeKe
5 at his home in Iuma

4, Mr. MOK’ 70 yea

other of ML e
wed on 14/1/8

dani sub-lecation,

eldaerrbr

Interuie
Iveti

villag®, Kian
jocation: MachakoSe



Se

6.

8.

9.
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Mr. H.M.K, 35 years old, secondary school

teacher.
- Interviewed an (1) 8/11/84 and (2) 20/1/85

at his home in Katisaa village, Kiandani

sub-location, Iveti location, Machakos.

Miss M.M.K, 20 years old, former student of

Itembukani secandary school, admitted she was

strangled.

Interuiewed on 10/12/8& at kwa Kinuna

market, in her Kyangondu village, Usalala

sub-location, Kisau location, Machakos.

Mr. N.M.K, 63 yeals old.

Interviewed on 15/1/85 at his home in Maiuni

village, Kiandani sub-location, Iveti

location, MachakoS.

Mrs. S.K., 40 years old, Matron, Itembukani
secondary school girls' hastele.

terviewed on 24/1/85 at her office in the

- In

girls' hostel.

Miss HeMcKe, 28 years old, teacher at Itembukani

secondary schoole.

terviewed on 2g/11/84 at her house in the

- In

school compound.



10.

11.

12,

13,
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ﬂiss J.K.K, 19 years old, former student of

Itembukani secondary school, admitted that she

was strangled and taught physics by Majini.

Interviewed on 7/12/84 at their home in

i sub-location,

Nthengeni village, Mangan

Kisau location, Machakos.

Mr. W.M.M., 30 years old, medicine man who

removed a mbandio, Jjinx from a house wall.

interviewed on 14/6/85 at Miwani estate,

Machakos towne

Mr. M, 42 years old, former headmaster of

Itembukani secondary school.

Interviewed on 9/1/85 at his
near Machakos

office in

Katoloni secondary school,

towne

Mr. F.M., 29 years old, bursar at Itembukani

secondary schoole.
on 24/1/85 at his of fice in

school, Tulimani

Interviewed

Itembukani secondary

location, MachakoSe.
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140 Mzr . HoMo’ 30 years Oldo

Interviewed on 15/1/85 at the staff-room of

Mumbuni secondary school, Machakos.

15, Mr. F.M.M, 77 years old.

- Interviewed on 5/1/85 at his home in

Manyatta village, Kiandani sub-location,

Iveti location, MachakoS.

16. Mr. B.M.M, 39 years old, Assistant chief.

Confirmed that he witnessed the family

J.M.N. being beaten by

members of Mr.

invisible personalities.

interviewed on 22/1/85 at his home in

Uthiuni

Uthiuni village, sub-location

Mbooni location, MachakoSe

17, Mr. W.Me, 32 years old, PastorT of A.1.Cey

Mumbuni e

_  Interviewed on 7/11/84 at Machakos

towne



18,

19.

20.

21.

22.
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Mrs. M.M.M, 80 years old.
Interviewed on 17/12/8& at her house in

Mukimwani sub=-location,

Katitu village,

Kisau location, Machakose

Mrs. Mo.N.M, 54 years old.
) 1/1/85 (2) 24/1/85 at

Kalawani sub=-

_  Interviewed on (1

her home in Kanzul village,

location, Tulimani location, Machakos .

former student

Miss E.0.M, 18 ysars old,

of Itembukani gecondary schoole.

- Intarviewed on 10/12/aa at their home

in Kitile village, Nduluku sub-location,

Kisau location, MachakoSoe

Mr. M, 35 years old (not one mentioned in
No. 12 above ), Deputy headmasters [tembukani

secondary schoole
n 24/1/85 at his of fice 1in

Interuiewed o
Tulimani

1 tembukani secondary schooly

location, MachakoSe

chiefy, Tveti locatione.

/85 (2) 17/1/85 at his

i locationy

53 years old,
wed on (1) 16/1

Mp. TeM:My

Intervie

of fice (chief's oFFice) Jvet

MachakoSe
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23, Mr. A.M., 55 yeaIS old, Pastor, A.B.C. church.

_ Interviewed on 6/12/8& at his church office,

Kyamuse A.B.C, Kalingile sub- location,

Kiteta location, Machakos.

24, Miss J.M.M, 175 years old and Miss m.J, 173 years

i secondary school,

old, students of 1tembukan
/1/85 at

-~ Joint intervieuw conducted on 24

I tembukani secondary schooly Tulimani

location, MachakoSe

o5, Mr. N.J.M, 35 years 0ld, witnessed Mr» Maingi

remove 2 mbandig from @ house wally also

heard ma jind talk during divinatione

_ interviewed on (1

at his office in Machakos

Machakos towne

30 years old.

26. MI‘. JDMJ’
n 10/1/85 at his home in

o Interuiewed 0

Maiuni village,

Jveti location,
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K.N, 60 years old.
wed on 21/12/84 at his home

Mukimwani sub-location

728, Mr.
~ Intervis
in Iviani village,

Kisau locationy MachakoS.

M.N, about 30 years old.

ed on 22/12/85 on His way home
thiuni

29, Mro

Intarview

from a Communal work urganised by U

ocational Community of Mbooni

sub-1

location, MachakoSe

assistant chief,

33 yearls old,
and (2) 9/1/85

(1) 13/11/86

avivye market,

30. Mro ‘-doMoN’

- Interuiewed on

at his office at M in
Iveti location,

Kiandani eub—lecatien,

Machakos e

M.N, 74 years old.
o 8/12/84 at hi

Mukimwani sub~locC

31. Mre.
s home in

- Interviewed o

ltakani village, ation,

Kisau jocation, MachakoSe
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32, Mre. M.N, 68 years olde
fnterviewed on 18/12/84 at his home in

village, Muthwani sub=-location,

Muthwani

Kisau location, Machakos.

s

33, Mr. B.K.N, 25 year old, son of Mr. PeN.Ke

Interviewed on 10/1/85 at Mavivye

Kiandani sub-location, Iveti

market,

location, MachakosSe

34, Mrs. M.N, 44 years old, wife of Mr. P.N.K.

Interviewed on 10/1/85 a

Mung'ala

t her new

home in Manza village,

sub-location, Iveti location,

Machakos.

35, Mr. Simon, about 35 years 0ld, medicine man,

ted that he ouns and divines usibng

admit
majini.
interviewed on 21/6f

Machakos towne

g5 at his house in

Miwani estate,



36,

37

38.

39.

40.
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Mr., J.M.K, the man from Tulimani location,

Machakos, reputed to oun the majini that were

disturbing students of I tembukani secondary

school.

This researcher went there to conduct

a participant observation research on

1/1/85 and 1/1/85.
K.1.M, DoOy Mbooni division, Machakos,

/11/86 at his officee.

Mr .

intarviewed on b6

He confirmed that he had chairsd two
meetings concerning Mr . J.M.K'S ma jini

brothars and

that werse disturbing his own

their familieSe

and owned kaleVve magiCe

40 years old,

Mz S.WeMy
Intaruiewad on 23/3/87
Mr o BeM.My about 43 years old,

Interviewad on 03/3/87e



41,

42,

43,

44,

45,

46.

47.
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Mrs. L.K, about 40 years old,

Interviewed on 25/3/87.

Mr., D.N.M, 67 years old,

Interviewed on 16/10/86 and 19/2/81.

Mre. LoKoy 60 years old, former headmaster

of Kusyomuomo primary school, jnterviewed

on 15/12/86e

more thanp 100 yearsS, interviewed

presence of her daughters-

Mrs. MeNoM,
on 19/2/87 in the

i r'I-lau.l e

ut 30 years old, wife of

Mrse Z.M.M, abo

Mre. J.M.K'S younger brotherT, interviewed on

21/1/87.

s old, interviewed on

Mrse JoMoN, 27 yi:‘:ar

10/4/87.

s old, interviewed on

MT « K.M, 40 Yﬂﬂr
7/11/87. He confirm

od that maiilds in the

form of 2 pigeon we re sent to his homeo.



48.

49,

50

51

520
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Mrs. MoWaKy about 68 yearSs

interviewed on 8/11/86.

Mr. M.M, 36 years old,

Interuiewed on 8/11/86.

- ConFirmed that he had to discontinue

his studies at a teachers' college for

a while because of sickn®SSy and that

he beat up @ woman who had allegedly

bewitched hime

MrCSe T.M.M, OVET 60 yaars old,

pviewed on 1ﬂ/5/55-

inte

Mr. MeSs 17 years old, grandson of
MI‘. JOM.N.

Interuiewed n 28/77/86.

4 that the majini that were

ed bY Ka jiwe

and his garvantse

Mr. ToWs 26 years old,

Interviewed o

_ Hs talked



53,

54,

55.

56
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Prof. Salim, Department of History,

University of Nairobi, interviewed

on 1/11/850

Prof. O0.Ke Mutungi, Department of Commercial

Law, University of Nairobi and Principal,

College of Arts,

Interviewed on 5/11/85.

Others who were also interuiewed but whose

records are missing include:

Dr. H, the provincial Gaenacologist, Machakos

Genesral Hospitale

He confirmed that he heard of the couple

that was brought to Kenyatta National

hospital, still clinging together becauee
of mbingo, 2 ty

pe of magice

Mr. M, a record®s clerk at the Kenyatta

National Hospitale.

t he had heard of

—~ He also confirmed tha

the couple that was prought to the casualty
dapartment of the hospital clinging together,

he did not see theme



57,
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A long serving nurse at the casualty department
of Kenyatta National Hospital had also heard

of that couple, but demanded to see an
authorising jetter from the Director of Kenyatta

hospital before she could give more information.
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AppPENDIX _ONE

ouESTIONNAIRE ( Section 'at - General ).

Good morning/aFternoon. My name is cesescseessseceveense

I am a student from the University of Nairobi. I am

going around this are asking people questions concerning

spirit activities, Aimuy, Ma jini and even witchcraft.

We at the yniversity of Nairobi, do not know as much as

some of you do about the phenomena called spirits,

Aimu. And we are interested in gaining this knowledge,

not aonly forT ourselves but also for later generations.
That is why Y€ are going around this place asking

ut Aimd.

This researCh has the permission of the gffice of the

1 would therefore be grateful if you

President.

could answeT the following questionSe

ad OF HOUSEhOld..o..ooooo.ooot DatBeecsssse

nvame of He
dent 000000010000..00000 Samplq NOecsovoeoeoee

Name oOf Raspon

Location

n p-""...

Sub-Locatio



(d

Sex

e e

S

) Education

NO

sCcHOOL 1-4] 5=7

............

Marital GtatuS eeeseccc®

DCCUpation ooooooaoooo-

1=-1V

171

ceeses s (b) AQE eeeesscessceccs

(i) Single eeececccecces
(ii) Married eecececccsce
MonOQamous eoceescecssce?
Polygamous ecescssscscs?

(iii) Separated conooases

(iV) DiUOfCBd ssasoeeese

......‘...

UNIVERSITY OTHER

(f

3‘.

- (1)
(ii)

(iii)

) School

(i)
(i1)
(iid)

(iv)

Religion

Do you knoV anyt

hing about spirits,

.ooooooooooo-o.o.
GOUerntnt .000‘..00....000...0.

.......0..0.000..‘.0....

.O...O..G.....

Christian coooer?®

MUSlem .

Traditionalist

Dther ....‘..O.'..

Aiimu? yes/No




4.

(ii) Sadness .‘."--.l“l‘."-

(iii) AlCOhUl same 8o

(iv) Stories Heard eeee*®
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In your own opinion, do you think Aiimu really

exist?

() YES essessscescentccts (b)

(a) If y8s Why? ooooo-oooooooooooooooo

(b) If No, do you think people imagine them?

(i) Yes vessasseesee?

(c) If you think people imagine them, then what

makes them imagine?

0..........0....

(i) Illness eg. Madness

(v) Having no preligion eeesee

C....'OO.........

(vi) Other vecssne®

(a) Yes o.oooo-ooooiooooooo

NOseosssessesssssse

(ii) NO eesvoocasccsces

o-........

(b) No .oooooooo-oocoo



7.

10.

11.
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If yes, who sends them? sesscsssccssocssccese

.0....00.0.0....'..................0...0.........
L

oooooooo-ooooooooo.oooooooo-oooooocoaoooooooo.....
*

If all your cows are dying one by one, and or, if

your brother or child became mentally sick, whom

would you consult?

(a) A Traditional HeAlBr eecseessscsccanscstonscs

(b) A Medical Doctor 0..0.0.000.00...0000-0o.oo.

.C...............G...

(C) Why? seasssesssessdaee

.'...‘00............'.....O.....O......I....

Do you think witchcraft works?

(a) Yas ........ooooooooo (b) NO ¢sscsccessscsres

If yas, in which areas does it work?
ooooooooooooooooo.ooooo'..000oooooo.o.o..q........

‘.-l-‘0.....0.0....'........‘...........C....OOQQ..

........................‘....Q...

IF no, why? eeeee

--...0.0000000000000.0..0..0.00....00.0ooa........

....oaooooo.c-ooo.oooooooooooooooooooo......
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12. If a person is being attacked by Aimu can he/she

get rid of them?

(2) YBS eeccoecsssssvees (D) NO cevececesccss

(c) If yes how?

(d)

'YEREEEEEEENEEEEEE NN N R N N I N NN N N B NI NN NN NERENSENNNJ

If No why?
.........‘O........O....Q...........0'..00..0

........O.....C....'....Q....O‘..........O...

13, Do you think Aimu and witchcraft are different?

(a)
(e)

(b) NO seeesccecsscee

YBS sesesnsvcscscssccntae
If yes how ?
0..0.0.00.00..00.0......000....00.00..o..o..

OO....OOC0.0.'.......'......I.......O..Q.C..

(d)rIf no why?

..oooooooooooooooo.oooooooooooooo-o.oo......

.......Ol...!....0......‘..’...Ol..0'0......
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QUESTIONNAIRE - SECTION 'B'

( Near the places where incidents took place )

14, Did you hear about the stones that were falling at

Mr., P.N.K's home OT the spirits, Aimu that were

disturbing the students at Itembukani Secondary

school?

(a) YBS seesscocscecssecs (D) NO eocvovosccenscee

15, What did people around here think about 1t?

oo.oooooooooooooooootooooooo-..;

-v-qaoctoi.o...co.ot

16. What do you think caused these stones to fall?

..................‘I..O..'l"l-I“-.-

.I.....Oo........

(a) Aimu .‘OOOOQOOOCDQOOO(b) WitChcraFt.....'.‘.---.

(C) Dther oooooo.oo..looaooco

re they? eceeecccs®

17. What kind of stones Wwe

18. If thrown by the spirits, Aimu why did the Aimu

throuw them?

L]
.ooooootoooooooo-oooooooo-oooooooo0"""""' L i

F it was witchcraft, explain ececeeeesecc?®

19, I

y the spirits, Aimu what kind

20, But if throuwn b



21,

22.

23,

25,

Aimu are there? P X L
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wWhere did those gpirits coms from?

.ll‘...'.........0..”......00....DO.......O..I

Where do thay rBSidO? ..oaoooo-ooooooo.........

I-Il‘...................l.....‘........l‘.....1.

Where are thBy now? o.ooiooooo.-coacocoooo.....

lltD...D

By what other ways do people knou that spirits,

..‘.I....Q..l.......

(b) A WitChcraf't case sasasoenee?
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ADENDIN TWO

CASE 53TUDY - ONE

MR. J. M. K. AND THE MAJINI STORY

ORIGIN,

1

Towards the end of 1971 it was alleged that Mr.J.M.Ke.

was sick with a mental problem. At that time he came to

the shop of Mrs. M.N.I‘-’I2 , informant, and told her that he

had come from Mombasa to be treated by his father. He had

come with an Arabian medicine man. He was going to throw a

very big party and invite many people to it. Those to

attend the celebration would includse Kilumi dancers, shrine

priests and elders, his uncles and aunts, his mother and

Step-mothers(he has two step-mothers), and his sisters.

buring that celebration they would bless his gods and

institute worship places, (mgghgmgg), For him, so that

whenever he came home he would be worshipping/praying there.

If that was done he would be healed.

On the appointed day he entered the houses of his tuwo

step-mothers with the arabian medicine man and placed in each

red shillings and

of them a cowrie shell and notes of a hund

twenty shillings.

They kKilled two black goats, one at each house,

prinkled biood in the houses and carried the remaining
s

blood with them back to [fombasa. They spread a mat,
dressed up 1in jessos like prabs, and prayed in each of the
r S
houses, in 2 language gimilar to the one used by muslim
¥

priests; it must have peen ArablC.
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From there they went to his oun mother's house where they

killed the third black goat and placed a cowrie shell and

money in one of the rooms, as they had done in the other

houses. Then M. 3.M.K. took up one room (From his mother's

house ), which he specially sanctified, and in which he kept

all the utensils which were from then on going to ba used

For cooking and serving his yearly dinnersSe From then on

no one was allowed to cnter that room, particularly women,

except his specially selected cooks when collecting utensils

for the yearly dinnerse.

Having finished with the home/houses, they went out to

sacrifice and to institute the tuwo sacrificial places,
MathembO, that were from then on going to become his

personal shrines. one of thom, the major ONE, was sct up

at a yumbuni_tree (Ficus Horaceae), in their cultivated

farm at Kanzul village, next to oneé of his step-mothers

y the family name as kwa mbaa 'K's'

place, and is knouwn b

ItthbO (the Ithembg
the smallcT one, was 8

S Moraceae)s about one

that belongs to 'K's family).

Tha pther oney, t First set up

under another Mumbu groe (Ficu
hundred metres north of his main home at Nthengeni Village.
1t was later transferred to its present site, in a TiVer,
under 2 Mukuyu tree (a type of fig tree) about three

s south gf his

Nthengeni home. 1t was

hundred metre
pﬂn. Its

erred because its or

transf
nspicuous and CO

ncealed from the

present site is very inco
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The researchar visited these two shrin2s on 1st January

1985, 2nd January 1085 and 1st Janvary, 1987, but at no

time was he able to get to the Foot of the main shrinc at

Yumbuni, because it is in their cultivated land, and too

close to the houses, aboub fifty or sixty metres auvay.

This then, is how vl shrines,_llathembo, were
instituted. A big fire was mada at each plane, A bull ancd
a blark goat w2re killedd and -agrifined at e2ach ofF the
shrines. Blood was sprinklmd. Dressed in lessos and under
the direction of the Arabian priest, prayers and
incantations were madn in Arabic. Then the Arahbian priest

planted some magical substanses at each shrine, Ithambo.
While all this was happuning [ire. Jdellelts was acrcompanicd

by his father and his thrpee wives, his uyncles and aunts,

and logcal priests and eloders, It was 23 public alffair.

That was on 1st January, 1972.4

Aftcr the sacrificos, the slaughtered apnimals were

carricd back to his main homs alb Nthengeni, wher® they

ned and the Feasting began. Kilumi dance vas

gere skin
staged, and people mad2 merry. During khat merry-making
faast M. J MK announcad the following:
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From today onwarils I wi1l be hosting a party at

the beqginning of 2very voar, that is aon the First

day of nvery yedrT. A1l of you will be required

to invite your relatives and friends for the

party, hut no letters of invibtation will be sent

to any on2. Pegple haveo to be invited by word of

moubh; even ratlio announcomenb to invite people,

who might be far, io not allownd. That is what

my gods (lgai syakwa ) have directed.

And From then to this day that party has bean thers.

Fyen this year (19n7) the party was otill held. The

rosearcher went there an 1ot Januaryy 1937 and Found it

in progress at around 3 P Tt had not y=t skarted

around 2.20 p.m.

LATER DEUELDPMENTQ

(a) AT_SCHOOL.

Mr. J.M.K's yearly partiss continued uni terrupted

1-1983 when

and unnoticed by the outsids world until mi

reports about attacks on girl students at ftembukani
secondary school apprared in the local press. When the
resaarcheT went to conduct his studies there, about six
months jater, those€ problzms had been dealt with and the

weTe learning peacefully.

students
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He was howsver, told by ronpondants that what had been

diskurbing the students w2re majini belonging to one

Mr. J.M.K, a businessman basod at Mombasa, and that the

ma_jini had long been removed by Kajiuwe. One informant
(ajiwe's certificate,

claimed that she had actually snen K

with the matron, certifying that he had actually removed
the attacking majini. Th3 Following are therefore

some of the things that happened at itembukani secondary
e down, at 1oast for a while.

school, forcing it to clo

The problem ctarted with visits (to the girls'
hostel compound) from jegser animals such as lizards
(matelembu), safari anks (nguku), and snakes.

The lizards wrTe Found lying on the girls’ heds but
did not run awvay immediately on ge@ing the ownaTs. Next
S LALR CA ] which f‘j.lled the antire

6

came
According to Miss MM.K

hostel compouf
1aft them along, but

the ants did not bits them, SO they

7
Miss .MM and Miss [ede

Then came the

pwhich ap

anid the ants hit them tboth

day and night'. snakes, three in number,
of the aame size and colouTs peared on different
spe killed. Ayt some of the girls wondered

days, and W
actually died whe

n hit! How come

whether the snakes

they reapprarnd thn fFollowing day?
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Later they began to hear tuttings, windows being
scratched on and knockad, These things continued for

several days and then, one morning a student by the nam2

D complained that sha had been strangled and

P"‘j 53 3.|<.K

taught physics on the entire chapter of t'pressure' by

an invisible teacher, who admonished 'them', the students,

not to talk loudly lest thos= outside hear them. She

had beon wok=2n up by the invisiblae teacher., The other

styudents werr still sleeping. On another occassion, the

same student was strangled by A tman! dressed in whitea.

fliss M.M.Kg was the n2xt to be attacked., She was

rising to light a candle to study whrn her assailant

pounced on her. She tried to scream for h=lp, but could

not, until her attackers 1aft her. Her brd-mate (they

sleep in double-dockars) had not sxperirnced anything

1ike that and was alnz2ping comfortably. 5till on anather

day Miss Nﬂd1usaw a small whirl wind whi.ch threw her

into her bed and strangled her.

on a day when the school went to Nakuru, on excursion,

I1Jl11 was in the hostel when she saw

a girl pamed Miss
a figure walking on top of the double-decker beds. The
upper part was not tmcognizable hut at the hottom it was

14 her that all the other students

The figure to
had heen left. OShe was then

a waomane
had gone to Nakuru, 3h? alono

ahe was unable to spyallow a thinn

strangled so badly that

for sametime.
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Anothar girl Miss K.H12 was one day returning her plate

aftrrT supper, at aboub 6 pe.fe. when she saw a shadowy

figure in front of her. A forcad made her to fall down,

and when she got up she suid sha had besn stranglad.

girls were stranglad each night,

he christian union leader, Miss J.K.13

From then on many moTw

jncluding t and

another girl Miss M.Hja who never pelisved that those

strangling roports ware true. Then they docided to forwa

the mattsr to the authorities through their matrone The |

heacdmaster advised tham &o alenp with the lights on, but
to no vail. That nighlt many more students vere skrangle=d,

The Following day thers was no prepe. 1he girls mot

in one of their dormitories to sing. Their lady teachers

alsoc came but ramained outsideo talking with the matron.
5ome of the girls did not join in tho singing. About
iy of them decided to remain in the other dormitory to

chat. The window of thz place ghere these six girls
They got scared and: ran

were sitting was knociv2d twice .
they were goind in, the girls

out to join the rtesten As

the song WTyavika ituni viny3 wa

inside were singing

sa tgn j Ll!’:B[?: t

gatan's powsr

hiva wi musi go" (when w2 get &0 hsaven

will be no mora). At that moment something

the whole place S0
igncluding

lik2 a mighty aarthauaks shool

y that both tho girls who wero standing

uiolentl
ated

re arciving, and 2ven those who ware S€

those who we
s fell to the ground.

he double-decker bad
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They screamsd so loudly that thoy attracted very many

pzople from the village. Yhan thay got up at first

they could not see where the door was, but when they at

last did, they all cushed out to the main gate where they

mzt with the public wha w2r? coming to rescus them., And

because of this jncidrnt the girls wars allowsed to go hom2

the Following day, and the press came to know about it.

The log book report 15 Lums up the circumstances

school as follows:

which l=d to the clasure of that

20/5/83 Trip to Hakuru, Form fours only

23/3/83 Report from girls' hosktel has been brought

by the matron that som2 mystorious persans

arse attacking the girls at night by douwn

prassing them on their bads and chocking OF

strangling thame

Some voices were heard and a female figure

was seen. The headmaster, deputy and a lady

teacher have addressad the girls not to be

afraid. Lights to romain on throughout the

night.



24/5/83

25/5/83

26/5/83

26/5/83
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The mysterious pcople continue to appear and

disturb the qirls as stated above. A person

was heard (mystorious porsan) teaching physics

on topic of prescurse The headmaster has

summnnzd an urgent meeting of the fgard of

administration, security and local

moot on 26/5/93,

GovernorsS,

1gaders to

The mysterious people continue to intensify,

D.H.E.D.'s office and chairman of Board of

Governors infcrmed.

The situation at the girls’ hostel is worsening.

Last night it was terrible. There was something
1ike an aarthauake = girls fo1l down and

shouted so 1oudly that the whole village around
came for pascu?e Hothing was SS2fne. Th2 girls

spent the night at the dinning hall. A
teacher's hous® was also attacked by the

mysterious prrsonse

The exzcutive committ=e of the Board of Governor:

has mzt and reachad the following decisions:

1. Dues to the fears amoni the hastel residents,

studants should be seni hom? immediately

while a splution is being soughte
2, To gaanlk foT DCig advice on the matter.



27/5/83

31/5/83

2/6/83

* galled back through rad
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The headmascer in company of the chairman and

area assistant chief have left for Machakos to

goee the D.C, in afforts to come to a conclusion

on how to soluz the problem at the girls' hostel.

Tha mysteriots happonings were not noticed cr

experienced at the hostel after the girls wers

scnt homz. The school is undar Mr. M.M, the

deputy headmasteTs

chool has adjourned for Madaraka

are oxtonded to half-term

The ankire S

celebrations which

lasses will be resumed on Monday .

C

!

holiday.

MT. o I D Dgputy D.H.EOo visits the school

The students cam3 hack on 6/6/83 and were
1 6 'I_..If ht.! n thg y came

io announeement.

back they were 3

t the past, and that

1
aen remoued.7

Told to sle=p and forget abot

pyen if there was anything it had b

o
Told that the maiini had been ramoved by Ka jiwe.
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(b) AT _HOME

’ —————

AfFtar the disturbances at Itembukani secaondary school

tho talk on [Mr. J.M.K'a ma jini dird down until it was

raiszad up again by th= family mnmbers in 1985, HMr. J.M.K's

younaer brothers complained first to the chief and then

to the area D.0. that th2ir hrother's majini wers disturkbing

told to remove them from their

them and that he should @

mothers! houses and put them in his own housSsSe.

The problem starlknd with an attack on tha Family
women. First he three mothers w2rsS attacked and then
their daughters-in—law. Mrs. A.M.K.y 0N of the step-mothers
heard sounds and noises of pcople running Up and down and

still

othors xnocked on her door. 3he

others talking, and
Rui: when the

woke up, opened the door, bub sa¥ nothing.
same thing happen=d the Following day, she raeported the

matbtor to her e=lder co-tifz, who told har:

14 andu maj;ﬂigena I;.uika:tunqana

J.M. K, alsye twzsa g iu

namo isu_ni noai syalets

(3.M.Ke said, whipovar v hear peopl® talking, WE
20

ghguld not be hothnrad, Lhose acre his gods)a
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At that time Mrs. A.NKe jearnt thatb what was

happening to her was also happening to the other women,

because they told hcre.

Mext the daughters-in-law wore attacked. They heard

sounds and voices of pzopl? running up and down in the

still others knocked on theit

compound, others talking, and

doorse.

Then somethin: strznge happenede. Some personality

would come to their beds, and

in whike gown (kanzu)
skill al okh=2T times they wauld be 1ifted up From their

beds and put down on the FlooTe. They screamed and
rushed to their mothers—innlam who warne not able to
offer any golutinne. Than tho husbands took up the matter
(1T o .01, K. was summonad and a family

with their Father.

caunnil was held.

Mre. JeMKo announcad the Following mepasures to

ward-oFF futurs attacks:

1. yhenevsT those tyiibors! cOM7s his Fathmr'should
the Following day be killing & goat of ©on” colouT,
to bhe eatan by poopla. He should ill it at on?
ghrine and the following weak kill another 0N°

at th? other ahTing .



problem stopped. There were

rules and regulations to ohsPTVe.

(1)

(2)

(3)

189 .

Only he should ghsarve that the killing should

he done cn dates 13iKk? 11%h, ?1st or 31st, not

evan days like Z0th or 22nd.,

Hhenever his father has to nive mon2y to comehbody,

sa/-, 100/~ 120/~ etc,
p of Lhat

1nt us say 10/=, 20/~

he should always add one shilling on to

amounk, Lthat LS 11, 2l 5 51, 101, 121 elc,

And as soon as thnse procautions ware taken, the

no more disburbancaSe

The younger brothers w=Te also given their own

They were

Not supposed to drink or smoke

Not to have sex with theilr wives move than once in

a maonth

Not to have sexual intercourse with woman other

than their wivesSe.
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(4) Never to quarrel with their wives, no matter what happened.

(5) Not to eat sheep's meat or pork, not even beef, but

to be eating only goat's meat.21

The brothers were not able to keep these rules., At

first they tried, but slowly they began to break one by

one secretly. And because they broke them, the attack

from the unseen personalities resumed, this time it was

mere violent. They wore beaten up by unseen personalities.

And instead of their wives being 1ifted up and placed on

the Floor, they would now be carried and placed outside,

It was thorofere because of these escalated

J.M.K ganged

in the cold.
that all the younger brothers of Mr.
t he removes his majini from

o the area D.0.

attacks

up together and demanded tha

their mothers houses. They complained t

Another version/reason as to why the brothers took up

this family squabble to the government was because

oved too strong for them. According to this

Mr. J.M.K pr
22

the problem began in 1981,
their wives, and his cousins

version, in 1981 Mr. J.M.K

had all his young brothers,

jailed at Mombasa for allegedly stealing his maney.

According to the area D.0., Mr. K.I.M, tha brothers

were accused of stealing his money, but according to

Mrs. Z.M.M, wife of ona of the young brothers, they were
accused of plotting to kill Hr. J.M.K. Nevertheless, the

two agree that the brothers wore jailed. And because

he had them jailed, enmity started.
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Around 1979 Mr. J.H.K's majini told him to have his
brothers and cousins as managers and supervisors of his

businesses in Mombasa. W accordingly asked them to

resign where they were working and he employed them, making

some of them managerIsS. Around 1981 somebody informed

these youngCT brothers that their elder brother had majini

and that the party that he hosted at the beginning of every

year was 2 sacrifice to his gods. 0On hearing that the

uss that information, and Mr. J.M.K

brothers met to disc

1t was then that he accused them of

came to knoWw about it.

either stealing his money OT plotting to kill him, and had

them put behind barss

. When they were raleased they resigned from his firms

And because they had jearnt that their

apnd came home.
they brought with them a medicine man

brother owned majini,
ma jini from thelir home. But

From Mombasa, who removed the majint

Mre J-M.Ke replaced them jmmediately. This was happening

in 1981/82. Later, that is, 1P 1984 the brothers brought

man From Pemba, who, again removed all the

another medicine
i from their homee and for that roason (removal of

ma jin

majini), Mp. JoMeK hecame so sick that it was BVENR thaught

he would die, but he survivede That is when he brought
the whole

gtherl stronge® mgiini which began to harass

as stated abovee

Hence during the years 1984/85
This is

Familyys
jves of the hrobhers.

as very bad for the o
sited in their bedrooms

e being vis
n a white gowdﬁanZu).

1ife W
the time when they wer
n dresscd i

by a mysterious ma
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So, Mr. J.M.K's brothers had no alternative but to report

the matter to the governmznt for redress.

On 21/7/86 the area D.0., Hr. K.I.M, chaired the first

meeting to try and solve that family dispute. Accompanying

the D.0. on the government side were, the Divisional
the chief, Mr. 0.M

Police Boss (0.C.S), chief inspector B.M;

and the assistant chief for that area Mr. D.N.

On the family side were fir. P.M.K, the father; Mr.J.M.K,

the eldest son and the accused; all the six young brothers,

and their two mothers. The third mother was then in the

gain on 28/8/86, under tha

hospital. The same group met a

chairmanship of the same D.0., but at that time the chair-
man of Ethanga clan, Mr. S.M. was also present.

COMPLAINT

(a) All the brothers accused their elder brother

Mr. J.M.K, fFor bewitching theme.

(b) They said that the bewitching is done at the

beginning of every yeare.

(C) That he makes a party for all of them and neighbours

through which he bewitches them.
(d) That he had been hosting that party for more than

ten year.

re they wanted a permit fFrom the D.0. to cleanse

(e) Thersfo

the home and administer a Ndundu oath.



RULING

(a)

(b)

(d)

The D.O. refused to grant permission for the ndundu

oath to be administercd.
The brothers werc told to move away from their
father's land and buy theirs if they felt that

Mr. J.M.K was bewitching them.

That in future the party should not be given without

a letter from the D.O.

The chairman of the clan requested that the case be

removed from the government of fices and taken back

to the clan. The D.0. first gave his ruling, as

stated above, and allowed the clan to take up the

matter in future.
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CASE STUDY — TWO

MR. J.H.08. AND THE MAJINI STORY

THE. PROBLEM

Problem started in the month of Movember, 1984, when
lumps of earth and other objects started to fly in through
the space between the wall and the roof, and landing onto

the chilren's beds. Later the corrugated iron sheets wers

also hit and the doors knocked on.

At first they suspectod either somd mischisvous boys

or thieves were trying to scare them away so that they

could steal. But when they found all their things intact

after spending the night at a neighbour's place, they

changed their mind. All the same they employed a watchman

to guard their home and make sure that no unauvthorised

person either knocked on their door or threw any stones at

them. But this did not help. IN the evenings the watchman

himself would hear the doors being knocked but on flashing

on his torch he would not sce anythinge. At the sametime

stones would still be hitting the roof and the people

inside., Such an axperience was tpo scaring for the watch=-

mane. S0 he 1eft that job and ran awaye ,

One day a grand child aof Hre J.Mm.N was hit by those

invisible personalities and its mother decided to take it
to the divisional dispensarye. On the way she passed at the

home of the area's assistant chief to tell him the traubles

she was going through and to leave her bigger son there.
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The assistant chizf is a neighbour of hers, though not very

close. While the woman was relating her story, her bigger

son went aside to rz2licve himself. But while he was doing

it, a stone from nowhere, hit him on the head so hard that

he rushed back screaming and blzeding. The mother had

therefore to take both of tham to the hospital. This

information was given to the rescarcher by the assistant
chief's motherza, who saw it happen in her own home.

of the daughters-in-law went to the

Nn another day one
tings and seek some

police station to report about the bea
But while sheo was there, waiting to

help from the policee.

ked down by the same

be attended, she was slapped and knoc

The other daughter-in-law went

invisible personaliticS.
. But she too, was

to her parent's place to seek refuge

followed there and beaten.

Yet on another day the stick used fFor ralling up
chapaties rose up on its own and hit their servant girl

so hard that, she, like the watchman, ran away and never

H;N?5Ehﬂzaccording

came backe. This was disclosed by Mr.

2 .
MeSe 6, it was the daughter of Hr. J.M.N who was

hite.

plaint mentioned above, the

Fogllowing the com
sited the home of Mr. J.M.No

nistration vi
hey could render

al admi
nd sce what help t

division

to assess the situation &
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But while they were there, discussing with the family, as

if ta mock them, the beatings rasumed. According to

Mr., M.S, Mr. J.M.N's daughter was hit at this time. The

administration group witnessed the family being bsaten

up by the invisible personalities. They for example, sau

a shoe brush rise on its oun and hit ons of Mr. J.M.N's

grand children. And 2 table-cloth rolled itself up into

a lump and hit another member of the family. Sticks could

be saen beating up peopls, and others being slapp=ad,

although none of the outsiders was beaten. But the
administration was helploss beFore those invisible

attackerse The only suggostion they could give was,
"1pok into that matter among yourselves as a family", and

they lef‘t.z7

fficials who were there and witnassead

The government 0
these beatings WETE, r. A.A., the then D.0.; Mr. B.M,
sanior chief and Mr. B.M.M, the
28

assistant chief, among ptherse

the D.C.S; Mr. P.May

Having failed to get help from the government,

J.M.N's two daughtem in-law took their children and

Mre.

went to Naitobi, where theilr husbands work.29 But sven
there, they were followed by the invisible personalitiés
and attackede. They w2re stoned, pierced with needles,
cut with razof blades, had thelr food soiled, add%ﬂ]pepPEr
and also kerosens.e They had no peaca eVen theres.
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Mr. J.M.N's family therefore ynited their forces to

look for a solution. They contacted several medicine men

but none was able to help them. At last one of the sons

Mr. K.M, travelled all the way to Tanzania to look for

Ka jiwe., He found him at Hamanga. Ka jiwe gave him a horn
and told him to spit on it and tell it what he wanted

K.M spat onto the horn and told it, "I want

done. Mr.
the harrassment of my pecople to stop immediately". And

immediately it stopped. It was exactly at 10 a.m. in the
31

morning, when he said it and the heating stopped.

Mr. M.5., ths informant, did not know what date it was,

£ it was in the month of february,

but he was sure tha
1985. After that Mr. .1 brought Kajiws home with him,
arriving at around 6 Pem, in the month of March, 1985.

E

Mr., Tsume Washe, popularly known as KaJjiwe, want
around the homestead and promised to tell them what was
‘disturbing them the Following day at 5 @.m: That day

at information was reczived.

they never slept before th

h the help of his magical power he caught the majini,

Wit

four in number, and started interrogating them. The

Eﬂiiﬂi sajid that they had been braught from saudi Arabia
The

5.M.N, that is J.M.HN's youngGl brother.

a when the Ma jini were caught

y and found the four ma jini

by Ml‘o
inFormant32 was not ther
but he came the following da

in a corked tree-top bottlee.
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The bottle was filled half-way with water. All the four

re black in colour and looked like sticks. Three

ma jini we

had by then died and were lying at the bottom of the

bottle. They werse about 2 cm. long and as wide as the

nip (tip) of a kilometric ball pen. The fourth one, which

was still alive, looked slightly bigger and was swimming

up and down. Mr. Tsuma UWashe assured them that the living

jinni was also going to die and it did.
HOW AND _WHY THEY HAD_COML
ounger brother had brought the ma jini

Mr. J.MoN's Y
trading with honey. He

from Saudi Arabia when he was
wanted the majini to maike him riche He sent the ma jini
to his brothers home to gvict them from their ipheritated

iand so that he could own the whole places. But when he
refused to move, it was decided that the two sons of
gso that when the

Mr. J.M.N and their families be killed,
old man finally died, there wguld be no one to inherit
r brotherl, Mr. Se.M.No.

his property except his young®€

After removing the ma jini Mr. Tsuma Washe remained

put three months, treating

me of MrCe J.M.N for ab
cting witchcraft parap

5.M.N) complained

at the ho
But

hernalia.3
peo

when sgme
d went back to his EFmalil

he left an

about his presence,

home e
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EXORCISH - Tv0

With Kajiwe's departure, Mr. Seftel decided to send

another jinni. This time the aim was tg finish Mr. J.Mela-

The daughtenrin-law had not yet coma pack from Nairobi.

One day as he was cooking, {he sauce pan was overturned,

and the food pourad downe At night he would hear his

door being scratched on 1ike by a dog, but on opening the

ould not see anythinge These disturbances continue

door he W
it was a knock. Then he heard

put one day

for some time,
his name being called. He was told to open the door. But
before gpening he took @ bow, arrous apd a sword.

He saw @& VerYy tall fire-1like figure standing there
outsidce From the waist dcwnwards it looked 1ike a human
MI‘. JOM.N pUt dClU.ln

peingj; two le

his. Arms and grabbgd itoe He hit it by the tits soO hard
that it screamed. 1t then pit him on the cheek and he fell
down. When he rose up he did not see it again, but his

jaw was swollene.

Mr. Kajiuwe, who was seeing all this from his Emali
home Machakos sent his three servants; Mr. Mutua,
Mmariti and Mr. Bhakari to come and rescue the old

Mr e
mane
Oon their arriual they first rsported to the area's
f‘
assistant chief. They then proceeded to the home O
Ik theYs using thelr maglcal power

MT J.M. N AfFter onNE wae
: and caugd

et a trap for the jinni
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The followi rni I ¥ .
ng morning Lha assiskant chief was sant For.

Hr Found the Jjiond put in a corkerd bottle of fantay which

contained som? P° cmer] 1iquir substs
somn prrfum?! 1iquinl substance (manukato). It

hlack in colourl, abort 3 inchas long and as wide as

Q

wa

two thumbs. 1+ looked Lilsm & fish and had whisknRrSe it
owne Tha8y took it to

yas vary Achtive, awimming up and d

thaeir masker, Mr, Kajiuc.

the ;nformank, was nol, there when it was

Hhulb wns told that:

MI‘. Flosl’

raught and nover sam ity
but visible only

1t looked 1ike a europ’an man,

This on~ was Far much

from the waist upwatde

bigger than the First Four. 1t was about 2 inch?s

long.35

OTHER ATTENPTS

Aty servants treated the

After removing Lo jinond Ka jiu

ir hom3 against fubure mgiini and

family and protected the
gven thens

the enfmy did not give URe

witcheraft attackse.

He sent a dog to ©come and bite M1Fe 5.M.N, but it cauld
not get into the protected home ar its treated memh2 TS
1t only went around the home s tead savoral times and then
AfLter that a cock was sente. It came Flying

sqppeared-
helow gheir

di
soma cucalyptus tree,

p of
to the home

it nould not get in it also

and perched on to

hom? e
o kids was sant.
forest and

Flew awaye ast ]
o disappf? ' fju €07" S
whiCh is

1% als This resﬁarChEr

doun 2 streamy
was 8 h the punaly

i sat and the streame

Rown hok
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uny IT WAS KWNOWN THAT THE ANIMALS WERE SENT TO ATTACK

MR. 3. H, HN's FAMILY.

wWwhen these animals were appearing, Ka jiwe's servants
were still there and thoy sau them, just as everybody else

did. When they later went to their master, Mr. Ka jiwe's

first gquestion was whether they had seen those animals.

They said yes. Then Hr. Kajiwe told them that those were

not ordinary animals but ma jini sent to attac

ot do so because the family was

k Mr. J.M.N's

family members, but could D

now protected against ma_jini attacks.

re has been no other

From that time to this day the

ma jini attack. The family is 1iving in peace; even those

who had fled to Nairobi have came home. When the

researcher visited their home on 6/11/86 and on 28/11/86

he found one of the daughters—in-law and her children

Ivlr. JOIVION

there. The children are attending school.

himself has even been told to eat whatever 1is given to

him by his younger brother Mr. S.M.N, without any fear,

for nothing can happen to him.
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CASE STUDY -~ THREE

MR. P. N. K. AND THE MAJINI STOBRY

ORIGIN
problem started on 24/12/82 at 7.30 pems They hsard

stones hitting the roof of [Hr. P.N.K's house. The stoning

continued for half an hour and stopped. On 25/12/82 and

26/12/82 they were again stoned at the same time for about

half an hour each daye.

But on 27/12/92 the stoning changed. It started at

6 a.m. and continued until 7 a.m. or so and stoppad. This

time the door of their house was the ane being hit, not

the roof. The ab jects that were hitting the door included

pieces of brokan pots and volcanic tuff

lumps of earth,

(building stones), as opposed to the quartz (ordinary

stones) which had previously been hitting the roof. There

ones in that area, but where the volecanic

From then on the stoning was

are quartz st
tuff came from nobody knowsS.

ger restricted to any particular time. They could,

po lon
be stoned during the day, early in the morning

for examplg,

or at night.

at first they suspected soms mischievous passersby.

(There are at least two main foot paths close to their

5o they decided to conduc
On 26/12/82 they caught

home.) t a secret research in an

atch the culprit.
o happencd to be passing by when

affort to C

a very jnnocent boy wh

they opened the door after their house had been stoned.
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The boy pleaded innocont and ignorant of what they were

asking him. He was lat go.

After sometime they informed ncighbours and the police,

who stationed their men in the coffee plantation around

the haome, but no arrcsts woare made although the stones

continued to hit the homo. Everyday some sympathetic

friends and neighbours would come to enquira how they

were faring, and they were told, But whean Mr. Mbugua
of K.N.A., Machakos, publishod the story, followed by other

reporters, too many prople flocked into that home. And
because of the too many ambarrassing questions, the Family
Lion auwaye. These many

stopped giving out any informa

wn thz CcTops apd did not give the

visitors trampled do
They only seemed to be

family any rooin for privacye

interosted in pupularizing the matteT yithout offering any
solution to the stoning problam. The samé jncident was
r the Voice of Kenyad and by the British

pven bronadecast ove
36 fTherefore, Mr.P.MNeK

proadcasting corporation, Londone

grdered his family not to give any jpformation to anybody.
t Four nr five

o when this researcher want there abou

of rgsistance and

ter, he met witha lot
37

mgnthS la

indifferenc? from the family memberse
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Among the distinguished personalities who visited

that family during that time woere Mr. P-M, D.C. Machakos;

th: 0.C.P.D, flachakoss Mr., H.il, the then area M.P, with

his councillors; fr. H.03 the KA MU National Organising

Secretary and V.0.K staff from both Hachakns and Nairobi.

Among the groups that visited that home included school

parties, €8¢ Mumbuni High 5chool ‘A’ 1a2vel C.R.E. class,

which went therse with their teacher, Mr. H.M.K; churches,

choirs, theological insitutions and wananchi from all

walks of 1ife, also went there. Prayers weIe said but te

no Uail.38

(a jiwe b2 brought to deal

It was suggested that Mre

with the matter, but the then DeCey Nr. P.M, rafusad to

give psrmit. Mr. P.NE went thero three times, somztimss

accompanied by sympathising neighbours and friends who

pleaded with the D.C. to give the permit, but on each

ame time they were also

occasion he refused. At the s

pleading with Mr. Kajiwe to come secretly and halp them,

wyhich did not work. Instead la jiwa senk his own SON,

Mr. Kague Ka jiwe tog com> and do it. ‘Yhen he came he

strippad himself naked and climbed ento the roof where the
stones WETEs He removcd all the sbtones, throwing some this
way and others that waye Then he climbed down and want
around the homestead, sprinkling some herbal concotion.
After that he dressed UP and addressad the gathering, which
was not 1ess than nne thousand peoplc, and told them that
fraom thzn on there would be peaces: he had ramoved the thing
that was disturbing them.39
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But after a few days the stoning resumed.

After Kagwe's failure to remove the ma jini more
attacks wsre reported. This time women were the main

targets and in particular the daughter of Mr. P.N.K. and

her son. According to flr. H.H.K.an , her son used to eat

his meals under a table, fearing to be stoned or have his

food soiled. Even then he was stoned and had his food

SUiJ.Ed.

rs ware stoned and w2re also present when the

Othe
41

family members were being harrassed. Mr. N.M.K

soiled and he advised them not

On another occasion the area chief, Mr.T.M.M 42

witnossed their stev being

to eat it.

was in the Kkitchen investigating how their food was bsing

soiled, when a stane hit one of his officers, Mr.W.M.N,
the assistant chief. He collected th2 stone and later

handed it over to the Voice of Kenya staff, who photographed

it and carried it away vith them. It was just an ordinary

quartz ston€.

It bas also been said (by Mr. N.M.K and Mr. H.M.K,

above and others) that the majini used to play sex with

the waoman in that home, including any visiting women who

happened to spend ths night there, And that at times the

men used to disappear at night (perhaps carried by the

wo
sbands in the bed. But Mps . MoKy

; 3
majini), leaving their hu
one of Mr.P.N.K's daughters-in-law denied having had any

sexual intercourse with the spirits.
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Both family members and outsiders ware stons=d.
Mr. B.K.N, son of Mre. P.Ml.K, admitted that he was stoned
several times, but was not hurt as much as his father
was. According to him, his father was hit on the head

so hard that he had to go to Machakos General Hospital

to be stictched. Mr. 3.k,*% °, of D.C's office, Machakos

came there not believing that the majini could actually

stone any one., He was stoned so hard that he immediately

ran back home.

On another day the majini dropped a twenty shilling note

(xshs.20) infront of the family members. FMr. N.M.K, who

was presant then, mocked the majini by also dropping his

two shillings and FiFty conts (shs.2/50) where the twenty

shilling majini note was. He was stoned so hard that he

too decided to Qo home. This information about money that

yas dropped by majini was given by Mr. H.M.K on g/11/84

and on 20/1/85 and by Mr.
'12/1/85. But Mr. N.¢ 46 denied that he saw any monay

being throuwn by the ma jini.
n transpprt wealth (inclu
Ho is uncle to Mr. P.N.K's wife.

2 Hrs B.M.K2  (jointly) on

He however, admitted that

ma jini ca ding money) from ons

"place to your home .

Therefore, because of these attacks, the family decided

that placece They consulted a Mombasa

od them that if they migrated thore

to migrate from

medicine man who assur

would be peaCe. And sure enough, from mid-1984, when they

migrated to this day, there has been peace.
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The m=2dicine man was paid only two shillings for his advice

(consultation fee). He promised to come there to remove

those ma_jini whensver his gods allow him. At that time

he would be paid additional twenty shillings. But the

failure Mr. Kagwe Kajiw= was paid six thousand shillings,

and was also given Mr. P.N.K's daughter, who had bsen

the main target of the stonings, but she refused to go

with a man 'who had becn segn naked by the whole wbrld'.

WHAT WAS ATTACKING THEN ATD WHY?

All the interviewecs agreed that Mr. P.N.K's family

was being attacked by ma jini. Mre B,M.K, on behalf of

the medicine men that

—

the family said that almost all

came there, including Mr. Kagwe Kajiwe, said that they

were being attacked by ma jini.

But when asked why the maji i attacked them, none of

the interviewees secmrd to have a clear answWere. Their

answers can be summarized as follows:?

(a) That Mr. M.M, former husband of P.N.K's daughter

had sent them ma jini because they had snatched

away his wife and son, and got her married to

somebody plse.
pP.N.K'sS elder brother, Mr. M.K 47, .

(b) That M-
ossibly in Tanzania)

gr many years (p

had been away
re but later des

d a woman tho erted her

had marrie
g comc baclk homte Therefore that

he decided t

n in rotaliatio

when .
n sent him ma_ jini.

jilted woma
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It is even saicd that a Female jinni visited him

at the becginning of the attacks. Mr. P.N.K's

therafore bcing attacked because Mr. M.K

home was

had no Family of his own. e was staying in.the

ith P.1U.K's family.

P.N.K himself ouwns majini,and that for some

same compound W

That MrT.

reasons best knouwn to him, his ma jini turned

inst him and startod attacking his family. That

ho opted to 9o avay

aga
instead of

is probably why,

cd majini and revealing what

admitting that heo own
e, M. was

he had done to make them ancrye
heard saying that they bought ggjini together with
Mr. P.N.K and that fire. p.HN.K was nov suffering for

not treating his majini well.
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Mpr., J.M.K is @ 1eading businessman basad at

Mombasa. 1t is allrged that hes owns ma jini,

For which he hosts a parly at the beginning

af every yzale

Mrse. MoNoMoy 55, on? of the chief informants

apnd a member of Mir. J.01.K's g xte ndad Family. She

was interviewed of 1/1/85, 4/1/85 twice, and

29/11/86.

enn said that the maiini_that we re

terrorizing ctud nts atb 1tembukani genondaTy
school escaped ab this Lime,  that js, when thay
were being transFarred to thes nev shrine.
However, thiS is just on? of the vieusS though

a strong onee
yez this datz on 1/1/85 gavn @

dent whe ga
Qd/1/85 depanding on

i if1/T? on

Tho respon

different date,
HerT. The

what heT info £e1ling
gt havs ACC1SS to any family

research2l =~
1.K himsch to vorify the date.

This inFormation was 9%

P}rSc nnf‘]ov\o DHB DF

sometimes gimy

M.i.SS M .l" -Ko )
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iiss J.M.M and Miss [1.d hoth of 1985 class jointly

interviewed oD 24/1/05.

Miss J.K.K's name was given by all those interviewed,

including the uncogperative staff, as the one who

was fFirst strangled and later taught physicse She

confirmed that she was actually strangled and later

taught physics. Intervicuwed on 7/12/84.

[Miss M.M. was another student whose name was

mentioned DY many rospondents 2s one of those who

were attacked. 5he confirmed during the interview

on 10/12/84.

Miss N.N's name was given by J.K.K and others.

Miss M.M's name was given by Miss J.K.K oD 7/12/84

and by Miss E.Q.M on 10/12/84.

Miss K.M's name was given by Miss M.M.K on 10/12/8ﬂ

Miss J.K's name was given by Miss J.M.M and

Miss M.J. (jointly), sce above.
J.K.K an 7/12/84.

omment

Miss M.M's name was given by Miss

These students could not be reached for C

because after completing their studies they went

away. o0me of them go back to their far away homes

and others to diffarent cities and touns to look

fFricial ontries of that school,

master 0T his deputye.
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17.

18

19.

20.

21.

22

23.

24.

25

26,

2 e
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Miss J.M.M and [Miss M.J, jointly interviewed on

24/1/85
Miss J.K.K, intervicu.

tion was given by Miss M.M.K on 10/12/84,

vho said that she and [iss J.K.K were shouwn Ka jiwe s

This informa

certificate.

Miss J.K.K on 9/1/87 confirmed that she saw the

certificate.

Mrs. M.N.M heard this from Mrs. A.M.K herself,

during an interview, oON hehalf of the researcher.

Interview with ifrse Mefalle

Both the D.0, Fr. K.I.H, jnterviewed on 6/11/86

and Mrs. Z.M.0i, wife of one of the young brothers,

interviewed on 21/1/87, agree that problem started

in 1981,

Mrs. Z.H.M adds, tincluding theilr wives and cousins

who were in Mombasa'. The informant, who was not

yet married, used to go to the prison to see his

Fiance and met these other wives and cousinsSe.

ation was given during the first interview

B.H.M; on 22/1/85.

This inform

of the Assistant Chicf, Hr.

Mr. M.N, @ neighbour of Hre. J.M.H, intervieuwed

on 22/1/85.
grandson of Hr. J.M.H, interviewed on

Mr. MeSey

28/11/86.

Mr, BoM.f ef , who gave this
N [ - . ’

the pssistant Chi

j ied
infarmation vas in that group which had accompanl

n MN.
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28. These names first appoarcd in the Daily Nation of
17/1/85 and were also given by the area's Assistant

Chief during the intorview.

29. Vhen the research2rT fiprst visited the home of Mr.J.M.H

on 22/1/85, it was learnt that his two daughter-in-

law had carried their children and gone to Nairobi

where their husbands worlke.

30. Interview with Hr. 1.3, grandson of Fre. J.M.N, on

28/11/86.
31, Mr. M.S5. 17 years, grandson of [ir. J.M.HN, interview.

32, Mr. M.5, Mre. J.001.0%5 grandson, interview.

33, (On 28/11/86 this r
which was covered with a white clothe.

ossarcher saw a hzap at the home

Df Ml‘. JoM.N,
Mr. M.S. said it was the witchcraft items copllected
by Kajiwe from his clinnise.

34. Mr. B.M.M, the Assistant Chief, s=cond interview,

30/10/86

35, Mr. M.S., grandson of Mr. J.M.N,

28/11/86

356, This information was

intercviewsd on

given by Mr. B.K.N, son of

fir. P.N.K on 1D/1f85

37, 1he rasearcher Ficst visited thal area i1 November, 1984,
interviewed three neighbours of Mr. P.N.K and went
away hecause it was 1ecarnt that Mr. P.N.K's Family
wa s mourning after losing A relative. He came again
in January 1985 and intervicwed more people.



38

39
40

41 .

42

as.

44

45

46

47

48

Information given by HMr. T.M., the chief, on 17/1/86
and by Mr. B.K.W, son of Mr. P.N.K, on 10/1/85.
Mr. B.K.N, interview.

Mr., H.M.K, 38, socondary school teacher and a

neighbour of Mr. P.N.K, interviewed on g/11/84

and 20/1/85.
Mr. N.M.K, 66, neighbour and uncle to Mrs.P.N.K,

interviewed on 15/1/85.

Me. T.M.M, 55, chicf, interviswed on 17/1/85

But Mrs. M.K, one of the daughter-in-law of Mr.P.H.K

denied that the ma jini played seX with them.

interviewed 16/1/B5

Information that HMr. J.K was hit was given by

g the First intecview, an 8/11/84.

(1T o H.M. K durin

Mr & Mrs. 5.M.K, 83 and 75 respectively are close

neighbours of flr. p.i.K, Interviewed on 12/1/85.

Mr. N.M.K, 66, also a neighbour and uncle to

P.N.K, -interviewed on 15/1/85.
intervicwed on 14/1/85.

Mrs.

Mr. M.K, 72, and unmarricds;

Mr. M.K. denied having bcen to Tanzania as alleged

nty-four yaars in

but said he had lived For twe

Uganda as a Masone
This informatien was given by Mmr. He.M.Ks during

JN.K'Se
the intervieuw. He is @ neighbouT of Mr. P N

'SITY ®©F NAIROEY



