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ABSTRACT

Current Statistics indicate an increase in the ntage, severity and complexity of disasters
from community to global level. Some of the factbtamed for this increased magnitude and
severity of disasters include: changing demographechnological, environmental degradation,
climatic variability and change, and the impactepidemics such as HIV/AID (UN/ISDR,

2005). This trend has been compounded by thepadoncieasing vulnerability, resulting to

recurrent losses of their resources, livelihoocetabsise and capacities. Africa region, which
houses ten of the most vulnerable countries inoly#éienya, is one of the among the vulnerable
regions(UN 2002 & 2005). The ASAL communities inrga, especially the pastoralistsand
their livelihoods, are among the hardest hit bys¢hdisasters. With the Maasai owning nearly
half of the total livestock (Barrow and Mogaka, ZDP@n ASAL areas, any threat to the Maasai
livelihoods not only impacts on the well-being dfet community itself but the country’s

economy.

A close scrutiny of the past and current effortdDisaster Management and Risk Reduction
(DMRR) efforts among the Kenyan pastoralist reveagaring omission of cultural factors as a
possible root cause of community vulnerability isadters. The current DMRR efforts have
tended to focus on unsafe conditions and dynamasspires, both of which are symptomatic,
leaving out cultural factors. Secondly, these DMBBRoroaches pass as “hard technology”
whose solutions are externally and institutionaltliven with limited or no substantive “soft

technology” interventions such community participat and empowerment, which entails
community capacity to identify the root causes igasters and dialogue on livelihoods. It this
glaring omission of root causes such as “social’entons” (or Maasaiceremonies), which is a
cultural issue and/or the “soft technology” apptoat DMRR efforts that this study set out to

investigate.

The overall objective of this study was to detemniitne impact of social conventions on
community livelihoods andvulnerability to disasté@itse four specific study objectives were to:
(a) establish the varioussocial conventions pradtiby the Maasai of Osiligi community in
Namanga Division; (b) establish the types and nundbdivestock assets used by a Maasai
household in these conventions; (c) establish #istieg community restocking mechanisms
and their sustainability; and (d) establish theeito which the community has understood and
internalized the impact of social conventions ® tlousehold livestock base and vulnerability to
food insecurity and drought related disasters. Thiewe these objectives, a study was
undertaken among the rural OsiligiMaasaifrom 10agiés in Namanga Division. A total of 219
people (i.e. 180 respondents, 14 key informants aBdfocused group members) were
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interviewed. The response rate was 99.5 percenth Boobability (i.e. simple random,
systematic, and cluster sampling) and non-proligbgampling techniques were used in
developing sampling frames and drawing sample sQRaalitative (i.e. KI and FGD interviews)
and quantitative (i.e administration of questiones) methods were employed in data collection
and information gathering. Quantitative data wascessed using the SPSS statistical package
while qualitative information was processed usindgs Mvord. Analysis was done using

descriptive and inferential statistics.

The study found out that practice of social converst accrued certain benefits to individuals,
household and the community in general includinginption of individual's identity and
dignity; enhanced unit among kinsmen; opporturotpass on valuable cultural elements as well
as sustenance of Maasai culture. Despite thegasiatrand extrinsic cultural benefits, practice
of social conventions was found to make heavy deima@am community reproductive resources,
especially livestock. The number of livestock uped ceremony ranged from one to 700 small
ruminants and one to 210 cattle. The cash equivatethese livestock ranged between Kshs
4,000/= to Kshs. 16.0 million perceremony althoupis amount was said to be higher
considering the livestock sold to purchase othedfstuff consumed during these conventions.
Other negative impacts included use of huge unmtbdel man-hours during preparation and
execution of these conventions; highilliteracy aggouths,due to involvement moranisnor
early marriage; andenvironmentaldegradationdurimgstruction of morarcamps. Overall,
practice of social conventions impacted negativety human, material, environmental and
economic community livelihood assets, capabiliti@®ductive and reproductive activities. In
turn, these negative effects on community liveld®aontributed to increase in community’s

economic, social, environmental, attitudinal/madtienal vulnerabilities to disasters.

Informed by these findings, this study recommenttiedollowing: social conventions should be
considered and addressed as one of the factorsciimganegatively on community social,
financial, economic and environmental livelihoodsets and vulnerability to disasters; the
community should explore alternative resourcesuse during execution of the conventions in
order to reduce the risk on livestock; there isdneediversify restocking practices to include
other effective and locally acceptable restockipgraaches; and finally, create community

awareness and dialogue on the negative impactiagswbevith practice of social conventions.

Future studies should investigate ways of tackfingial conventions in disaster risk reduction
(DRR) programming; investigate how the Maasai goaace structure can be used in regulating
the type and amount of resources, especially bodstused in social conventions; and

investigate the impact of social conventions omf@reducation.
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CHAPTER ONE: INTRODUCTION

1.1 Background of the Study

Current statistics indicate that disasters areherrise with grave consequences for the survival,
dignity and livelihood of individuals, particulariyre poor. This trend has been compounded by
increasing complexity, magnitude, and severityhafse disasters, as well as high vulnerability
levels of most of the affected populations (UN/ISORO05). According to UN (2002), the
number of disasters has more than tripled sinc&97@’s. Statistical evidence shows that the 84
great natural disasters recorded in the 1990s theee times as many as those that occurred in
the 1960’s while the combined economic losses 69% billion were eight times greater than
those of 1960. At the same time, the number of leeafrisk grew by 70 to 80 million per year
(UN, 2002).

UN (2005) has rated Africa as one of regions hartigsby various disasters. Africa’s high
vulnerability to disasters has been associated thehfact that most poor communities lack the
necessary capacity to predict, respond to and rdeteraccurately the extent of impact and loss
resulting from these disasters. This increasingdri@ disaster occurrence in Africa has further
been compounded by the increasing vulnerabilitietated to changing demographic,
technological, environmental degradation, climataciability and change, geological hazards,
competition for scarce resources, under-developnaaut the impact of epidemics such as
HIV/AIDS. As a result, the impact of disasters ifriéa remains highly underestimated with
most of its poor communities categorized as highiinerable to disasters (UN/ISDR, 2005 and
UN, 2004).

As the world and Africa in particular continuesg@apple with this monumental challenge, the
poor frontline communities are faced with increagebherability resulting from recurrent losses
of their resources, livelihood asset base and ttagacities. At the same time, Africa’s severely
affected nations and societies continue to expeeiempediment of development of human
condition and other immediate and long-term resegjrapon which current societies and future
generations depend upon. In its endeavor to addhessver growing challenge, the global
community has prioritized and embraced the primcipf involving those most affected by
disasters. This principle hinges on the growindizaton that successful Disaster Management
and Risk Reduction (DMRR) should be based on tpaates of local communities to prepare
for, respond to, and mitigate disasters of all sypelhere is now a growing realization and
appreciation that the first and best line of deéeagainst disasters is local communities (Blaikie
et al 1994).
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Kenya is one of the African countries that contibugrapple with the challenge of disaster and
the aftermath effects. The country has continueavitoess increased probability of hazards
turning into disasters while affected communitilages and livelihoods are seriously disrupted
beyond their capacity to cope or withstand usirggy tbwn resources (GoK, 2009).

Some of the factors predisposing Kenyan communttedisasters include droughts; floods;
settlement to areas prone to perennial floodingsfin both urban and rural areas, especially
slums, semi-permanent and poorly constructed mgkji disease epidemics like malaria and
HIV/AIDs; landslides; lightening/thunderstorm; roatcidents; collapsing of building; fuel
spillage and siphoning; mass Kkilling by outlawedgs conflict especially among different
tribes such as the pastoralists; and poverty (UNDB4 & GOK 2009). Drought has been
singled out as the most serious hazard in Kenyaekample, the severe 1999 — 2001 drought
which affected most parts of the country includsame high potential areas saw an estimated
4.5 million Kenyan loss their livelihood and copisgategies thus depending entirely on relief
food. It is estimated that the response to thisigind cost the government and other stakeholders
a whopping USD 340 million (GoK. 2009).

Populations living in Kenya’s Arid and semi-Arichids (ASALS) are among those hardest hit by
these hazards and disasters. The Kenyan ASALs hwheke up more than 80% of Kenya’s
landmass, supports over 30% of the human popularmh more than 70% of the national
livestock (GOK 2005). Human population in the ASAkssparsely distributed with majority of
the people being nomadic pastoralists. However, tdumcreased land pressure in the high
potential areas, the semi pastoralist and farmorgrounities have in the recent years continued
to migrate to the ASALs. Livestock remains the engyroductive asset base for most of the
ASAL communities (GoK, 2005). Considering the miagge and severity of disasters that the
ASALs have continued to be faced with, both hurpapulation and livelihoods in these areas

could be described as elements at risk.

The above scenario reveals a disturbing trend derisg that much of the Kenya population is
largely youthful. According to the Kenya 2009 Cen$GoK/KNBS, 2009), 63.5% of the Kenya
population is below 25 years while upto 71.8% @ tlountry’s population is below 30 years of
age. With such a high percentage of its populatieimg youthful, coupled with high poverty
rates (57% of Kenyans live below the poverty lingjemployment, the HIV and AIDS scourge
and an economy largely dependent on rain-fed dgureu(GoK 2009), Kenya stands a high
chance of being crippled by these ever increasiagsters unless urgent measures are taken.

While the government and various stakeholders Imasde reasonable attempts to respond to
12|Page



occurring disasters, most of the affected commemisire left more vulnerable to these disasters
after every disaster occurrence. It is in therggeof this study to contribute to this effort by
exploring some of the important and frequently pcad Maasai social conventions and their
impact on the community livelihoods and vulnerapito disasters.

1.2 The context of the study

TheMaasai of Kenya inhabit the southern and ceptietk of the country — specifically Kajiado,
Narok, Transmara, Laikipia and parts of Baringdraits (ACHPR, 2005). They are among the
pastoral communities living in the ASALs of Kenyehich is characterized by low and erratic
rainfall with high evaporation rates and limitedl snoisture, thus making pastoralism the most
suitable form of land use.Of the three types oftggaism (i.e. nomadism, transhumant, and
agro-pastoral transhumant), practiced by the MaaisKienya, nomadism is the most common
of the three (Markakis, 2004). The economies ofd¢kj and Narok districts, where remnants of
original Maasai live, are still dominated by paatmm (Ekaya et al. 2005, Kajiado District
Development Plan, 1997-2001). An estimated 75%heftotal household income in Maasai
land is generated from livestock (World Resouraestitute, 2007, Homewood et al., 2009).
Being pastoralists, livestock constitutes an imgnaraspect of Maasai life and is therefore used
in several ways including food (meat, milk and ldpacash from sale of skins and hides, as well
as Maasai cultural ceremonies (Morton, 2007).

The Maasai are particularly known for their wellzanized social systems, which are based on
clan system and age-set system. According to SpehVeller (1993), the age-set comprises of
all those within abroad range of ages who are fdriméo a group of peers with their own
separate identity. Both warriors and elders arerakmn the Maasai community structure.
Warriorsprovideprotectionto both people and livekt@nd also building of Maasai homes
(kraals), while the elders are in charge of social anditi@hal decision making and governance
system(Kituyi, 1990, Sankan 1995). The progres$iom one-age set to another involves a
ceremony. Some of the commonly practiced Maasa@neenies include: senior boy ceremony
(Enkipaatg, circumcision(Emurattg, marriage(Enkiamg, warrior-shaving ceremorftunotg,
milk-drinking ceremonyEokoto e-kulg meat-eating ceremor({nkangoo-nkif), junior elder
ceremony(Orngesher), and earlobeHudoto/Enkigerunotooo-inkiyia@§akuta, 2008:Maasai
Association www.maasai-association.org).Each of these cerama@ymbolizes a new phase in
a Maasai’slife. As such, every Maasai child is edgeundergo each of these rites of passage.
Due to the importance attached to these ceremoties,Maasai use livestock, which is

considered to be their prime reproductive resource.
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Although historically and traditionally the Maasaastill considered pure pastoralists, they have
in the recent past made a shift from being purefstqralists to agro-pastoralists and
entrepreneurs. This shift has been associatedanitimber of factors including myriad changes
in land tenure especially repossession of vasitdeyrof Maasai land for preservation of wild
life, increased urbanization, land use intensifargt sedentarization, changing environmental,
social-economic, and political changing landscdy has resulted to a huge loss of livestock
(Osano, 2011). Today, the Maasai people live oslaively small area of land in Kajiado and
Narok Districts, surrounded by Kenya's fine ganserees. Although most of the Maasai still
practice nomadic pastoralism, quite a number hasenbabsorbed into modern day jobs
including employment and working in the tourismustty where they showcase their culture to
visiting tourists. Other changes associated with thodernization include change in dressing
from use of animal skins to today’s redMaasairgttinvolvement with other religionslike
Christianity in addition to historical monotheistraditional beliefs; consumption of other foods
such as cereals and pulses instead of relyingyoreimeat and milk; as well as intermarriage
with other tribes such as Kikuyus and Kambas. Aber of these changes area are considered
as ways to adapt to change followingdecreasedanimg land and huge losses of livestock. For
example, between 2008 to 2009, a devastating dtalegtroyed three-quarters of Maasai cattle
and two-thirds of their small stock (Western, 20183 such, the Maasai have been considered

to be one of the most vulnerable ASAL communitKenya.

The need to reduce the Kenyan ASAL populationshetdbility to hazards remains a priority
issue in the country’s poverty reduction strategidéthough home to 25% of Kenya's
population, more people are now migrating to ASAdssthe Kenyan population continues to
grow, posing further danger to the already vulnieratommunities and their livelihoods.
Pastoralism remains the main form of land use iREsSwith livestock accounting for upto
90% of employment and more than 95% of househotdme (GoK, 2005). Of the four
pastoral communities living within the ASALs (Magsaurkana, Rendile and the Kalenjins),
the Maasai own nearly half of the total livesto&lafrow and Mogaka, 2007). As such, any
increased vulnerability among the Maasai impacts, only the community, but also the

country’s economy.

Factors contributing to increasing human and Ihabdd vulnerability to disasters among the
pastoral Maasai community include: fragile ecosystanfavorable climatic condition that is
characterized by frequent and prolonged drouglapr ASALs and market policies; exclusion
from markets coupled with underdeveloped markettesys; poor infrastructure; poor
institutional, and ineffective governance and &raldip structures; livestock diseases and
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historical marginalization (GOK, 2004, Mutiso, 199%Rass 2006); myriad changes in land
tenure such as: land use intensification, sedeatan, land fragmentation thus minimizing
the originally available grazing land; inequalityaspecially land resource access and allocation,
human-wildlife conflict, disruption of establishedigration pathways for livestock access to
better grazing lands; and fencing grazing land istoall blocks thus limiting livestock

movement (Western and Nightingale 2003, Galvin,9200

Despite these myriad challenges, the civil soc@tyanizations (CSOs), national and foreign
governments have made various efforts to respornbewe disasters. These responses include:
capacity building of key stakeholders; policy folation; disaster contingency planning;
provision of food and non-food stuff; provision séfe water for both people and livestock;
emergency nutrition programs targeting childrededly and adults; restocking programs with
high yielding and locally adoptable livestock breeand poultry; provision of agricultural
inputs; construction of water, health and roadaistfructures; enhancing access to veterinary
services; treatment of diseases; management adérs&ap of on-going response initiatives
(KRCS, 2009, 2010 & 2011; World Vision, 2011& 20Ehd GOK, 2009). Other interventions
include formulation of policies towards settlinggporal communities in irrigation schemes,
creating group ranches and introducing alterndawel use systems (GoK 2005); provision of
loans to livestock owners for increasing tradingamties and improving livestock marketing

practices; advocacy for better livestock managérmed marketing policy (USAID, 2012).

1:3 Problem statement

A careful analysis of the above factors contribgitio Maasai community vulnerability to
disasters revealed a glaring omission of cultuaatdrs such as social conventions, which could
be considered a possible root cause of communitgevability to disasters. According to
Blaikei et al(2005), the three categories of causlesulnerability to disasters include: root
causes, dynamic pressures, andunsafe conditiomd.daases are said to be profoundly bound
up with cultural assumptions, social relationsoidgy,andbeliefs, all of which are considered
as the basic fundamentals and ideologies on whietsdciety is built. As such, they tend to be
invisibleand overlooked as a possible root causeubferability. Examples of root causes
include:limited access to power, deep rooted caltwpractices, ideologies, political and
economic systems.Unsafe conditions, which are &aide another cause of vulnerability to
disasters,encompass the vulnerable contexts wiesglgpand property are exposed to risk of
disasters. Examplesinclude physical and socialrenmentswhere both human and livelihoods
are at risk (Global Crisis Solutions, 2002). Dynanpressures on the other hand,

encompassthose immediate causes of unsafe corgition example rapid urbanization. As
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such, the current vulnerability and disaster catsabrsamong the Maasai (section 1.2 above)
could be related to unsafe conditions and dynamesgures, both of which are symptomatic,
with limited and/or no inclusion of the actual rocdusal factors.This has the possibility of
increased household vulnerability thus negatingdheyoing DRR efforts among the Maasai

pastoralists.

Secondly, the current Disaster Management and Resluction (DMRR) approachesamong the
pastoralist (section 1.2) pass as “hard technologyiose solutions are externally and
institutionally driven with limited or no substawei focus on “soft technology” factors such as
community participation. According tBlyogo Framework for Action 2005-20X&/N 2005),
“community participation” encompasses empowerment both communities and local
authorities towards effective management and disassk reduction. This empowerment
process involves capacity to identify the root esusfvulnerability to disasters as well as
dialogue on livelihoods. It is this glaring ommsiof limited and/or lack of focus on “soft
technology” in DMRR coupled with limited or lack dbcus on root causes of community
vulnerability to disasters that this study addrddseorder to address this gap, this study sought
to establish the impact of social conventions ommuanity livelihood and vulnerability to

disasters.

1.4  Key Research Questions

From the foregoing problem, this study endeavooe@$pond to the following key questions:

* What are the various social conventions undertélyethe Maasai of Osiligicommunity?

 What types and quantities of livestock does a hmaigecontribute during each of these
conventions?

« What are the existing community livestock replemeht mechanisms? Can these
mechanismsor practices be considered sustainablaeigting the household restocking
needs?

* What does the community consider as the impactadtiging these social conventions to
their livestock asset base and their vulnerahititgdisasters?

1:5 Objectives of the Study

The overall objective of this study was to detemrine impact of Maasaisocial conventions on
their livelihoods and vulnerability to locally exjenced disasters such as drought and food
insecurity. The specific objectives of this studgre:

1. To establish the varioussocial conventions pragtlmethe Maasai of Osiligi community

in Namanga Division.
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2. To establishthe types and number of livestock assstd by a Maasai household in their
major social conventions

3. To establish the existing community restocking na@esm(s) and their sustainability

4. To establish the extent to which the community baderstood and internalized the
impact of social conventions to the household tivels base and vulnerability to food

insecurity and drought related disasters.

1:6 Scope and limitations of the Study

This study was undertaken among the rural Maas@isiigi community, in Namaga division,

Kajiado district. This community provided the resdeer with an opportunity to interact with

the remnants of the original Maasai since both Kamd Kajiado districts are said to be home
to original Maasai (Kakuta, 2008) with institutidmaemory on Maasai social conventions. The
targeted population was adult male and femaleijtioadl elders, and the children (13-18 years).
The choices of these Maasai elders was a centnsidmration in this study since much of the
desired information for this study would mainly taeit knowledge and hence resides within

people’s institutional memory

Secondly, the primary focus of the study were tHdaasai social ceremonies executed annually
including but not limited to senior boy cerem{Bgkipaatg, circumcisiofEmurattg, senior
warrior’s initiationEunotg and meat-eating ceremdinkangoo-nkin. For the purpose of this
study, the term “Maasai ceremonies” or “traditiom@remonies” were used interchangeably
with social conventions.Thirdly, the individual pesxdents of this study were male and female
aged between 16 years and below 65 years. Keymiafuts were drawn from Masaai elders
(male and female), local administration, governmafitials from the ministry of agriculture
and livestock in Namanga Division, church, schoalsd World Vision. Focused group
discussion members were clustered according toegdodthe necessary freedom of speech and
discussion of the desired aspects of Maasaisoomlentions.Since the study was undertaken
within three of the six locations of Namanga Digisi the findings of this study could be
generalized to Namanga Division. Finally, the sewtdata was both primary and secondary as
detailed in the research methodology.

1.7 Definition of Key Terminologies in the Sidy

Community Participation
This is the community based (CB) approach in desassk management. Under this study,

community participation meant empowerment of bottmmunities and local authorities
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towards the management and disaster risk reduclibis empowerment process involves

capacity to identify the root causes to disastensell as dialogue on community livelihoods.

Disaster

As used in this study, the term “disaster” measg@ous disruption of the normal functioning of
community or a society causing widespread humarenas economic or environmental losses
which exceed the ability of the affected commumwitysociety to cope using its own resources. A
disaster would be considered to result from oné¢hercombination of hazards, conditions of
vulnerability and insufficient community capacity teduce the potential negative consequences

of risk.

Disaster risk reduction (Also referred to as disagr reduction)

This is understood as the systematic developmettagplication of policies, strategies and
practices to minimize vulnerabilities and disasteks throughout a community to avoid
(prevention) or to limit (mitigation and preparedsg adverse impact of hazards, within the
broad context of sustainable development. Thisnd&fn included:(i) Risk awareness and
assessment including hazard analysis and vulngyaAtalpacity analysis at community level
and by various stakeholders, including the communiself;(i)Knowledge development
including education, training, research and infdroraespecially on Early Warning Systems
(EWS); (iii) Public commitment and institutionabfineworks, policy, legislation andcommunity
action; (iv) Application of measures including enovimental management, land-use and urban
planning, protection of critical facilities, parts@ip and networking, and financial instruments
(UN, 2002).

Livelihoods

These are activities, assets, and capabilitiesinejiand strategies employed by individual
households within the communities as a means to shevivaland tosustainably meet their
basic needs thus perpetuate their lives in a deghiind sustainable manner.A livelihood is
sustainable if it cope with and recover from stessand shocks, maintain and enhance its
capabilitiesand assets both now and in the futwhglst not undermining the natural resource
base.Assets categories include human, social, miataratural, physical, financial and spiritual.
Capacities encompass range of people’s skillsitiasiland attributes that a household employed
in securing its livelihoods (Oxfam, 2002 & World sion 2007).Livelihood has also been
defined as people’s capacity to generate and maititair means of living, enhance their well-
being and that of future generations. These cdpadire contingent upon the availability and
accessibility of options which are ecological, emmic, and political, and which are predicted

on equity, ownership of resources, and particigaitordecision making (Oxfam, 2002:4). From
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these definitions, it's evident that term livelibas not just about assets, but included
capabilities, strategies and activities. It alscuded factors that make livelihoods sustainable,
issues of ownership, access and decision making. sitdy focused on those activities, assets
and capabilities related to Maasai social convesti®ee further discussion on the term

“livelihood” under section 2.8 of this study.

Risk

Risk is the probability of harmful consequences,egpected loss (of lives, people injured,
property, livelihoods, economic activity disrupted environment damaged) resulting from
interactionsbetween natural or human induced hazamd vulnerable/capable conditions.
Conventionally risk is expressed by the equatioiskR= Hazards x Vulnerability /Capacity
(UN, 2002).

Social conventions

These are communally defined and agreed upon ceiemm@and the correspondingsocial
agreements, contracts and transactions which areriged by certain beliefs, norms and socially
constructed regulations. Social conventions diffem one community to another in regards to
the types and quantities of assets used, fregueEmuractice, enforcers and participants, as well
as the priority and importance the community placeseach social convention as regards

enhancement of one’s dignity and identity (Marm2006).

Sustainability

This is the capacity for current and long-term rteance of a particular responsibility,
practice, technique and/or technology employed &etnthe needs of the present generation
without compromising the ability and well-being foture generations to meet their own needs
within an environmental, economic, social, cultuaasld political dimensions. Sustainability
encompasses the concept of stewardship, the rabfomsanagement of resource use (UN,
2005).

Sustainable development

This is development that meets the needs of theeptecommunity without compromising the
ability of future generations to meet their own ahedt contains within it two key concepts: the
concept of “needs”, in particular the essentialdse®f the community’s poor, to which

overriding priority should be given; and the idef limitations imposed by the state of
technology and social organization on the enviramraeability to meet present and the future
needs of the said community or nation (Brundtlamdh@ission, 1987 &JN, 2002).
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CHAPTER TWO: LITERATURE REVIEW

2.1. Past and Current Disaster Trends

Global trends show increasing magnitude, severityg aomplexity in disaster occurrence
leading to increasing loss of life and propertycéwing to UN (2002), the number of disasters
has more than tripled since the 1970’s. Statiseeadlence show that 84 great natural disasters
recorded in the 1990’s were three times as marthiase that occurred in the 1960’s while the
combined economic losses of $ 591 billion were tighes greater than those of 1960. The
trend continues to worsen with the number of reedrdisasters in the past 20 years doubling
from approximately 200 to more than 400 per yeasaBters caused by floods have increased in
frequency from about 50 in 1985 to more than 20@0A5 damaging more areas than they did
twenty years ago (ISDR/Inter-Agency Standing Cortesit 2008). According to International
Federation of Red Cross (IFRC, 2009), more than rAdllon people are affected every year
with disaster losses continuing to rise with grasesequences for the survival, livelihood and
dignity of people, especially the poor. IFRC argthegt if the current trends continue unchecked,
natural disasters could have a global cost of rtftae US$ 300 billion a year by 2050 (IRRC &
RCS, 2009). This notwithstanding, chances of theabn getting worse in the coming decades
remain high since climate change is expected tcerbate the risks of disasters, not only from
more frequent and intense hazard events, but hteagh greater vulnerability to the existing
hazards. The humanitarian implications of thesereiasing disasters are significant thus

becoming a developmental concern of global magaitud

The spread and impact of these disasters tend tadoe in poor countries. According to UN
(2004), more than 90% percent of disasters affgotgdilation is in developing countries, where
most of the poor live. Thigdisproportional impact could be attributed to therinsic
vulnerabilities to hazards and comparatively lowazties for risk reduction measures in the
poor countries. With much of its population beogte poor and highly vulnerabl@frica is
among the hardest hit regions globally by thesastiess. UNDP (2004) has further revealed
that human deaths from drought in Africa were tighést in 2004 among all regions of the
world. Africa houses the ten most vulnerable caastto disasters, all of which fall within the
sub-Saharan region. A greater percentage of thmsetrees are underdeveloped and lack basic
services. The current situation is exacerbated doyr nfrastructure and lack of access to and
provision of services. The resultant scenario paseserious global implication hindering
achievement of Millennium Development Goals targ&men, children and people living
with HIV/AIDS are more vulnerable and dispropor@ely at risk in poor communities. An

additional concern is the level of destructionsslof livelihoods, deaths of people and animals,
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and destruction of infrastructure in Africa resudfito losses of unaccounted magnitude. With
hazards increasingly becoming a constant threatptitential impact and loss to life continues
to soar annually while more and more people coertiounigrate into cities where almost half of

the world’s population now lives (UN, 2005). Theason for this increasing trend and severity
of disasters is both simple and complex; it hasdatevith how people and societies are becoming

more vulnerable.

This growing trend of disaster occurrence is a equence of natural, human-caused and/or
biological hazards. Some of the natural disastersal hazards comprise phenomena such as
earthquakes, volcanic activity, landslides, tsursartropical cyclones and other severe storms,
tornadoes and high winds, river and coastal flogpdinildfires and associated haze, drought,
sand and dust storms, and infestations. Human eormee disaster causal hazards include
illegal dicharge of oil or accidental such as tosigills or nuclear meltdown, changing
demographic, technological and socio-economic d¢mrd, unplanned urbanization, and
development within high-risk zones, under-developihenvironmental degradation, climate
variability and change, and geological hazardsdé&pics such as HIV/AIDs epidemic, cholera,
and malaria are some examples of biological disasteésal hazards (UN, 2005). Commenting
on the severity of these disaster causal hazdrdd)N Special Representative of the Secretary-
General for Disaster Risk Reduction,Margareta Wedns, singled out earthquakes as the
deadliest hazard in the past ten years and reneissrious threat for millions of people
worldwide as eight out of the ten most populougesiin the world found on the earthquake
fault-lines (ISDR, 2009).

2.2 Past and Current Approaches in Disaster Margement

Prior to the rise of international response to stisisg in early 1970s, national governments and
local communities were the only source of disasteponse efforts. However, since 1990, the
field of disaster management has witnessed anaseterole and involvement of donor, regional
and local governments and Civil Societies Orgaronat (CSO) in disaster management. One
key contribution of the international communitysisift from disaster management to Disaster
Risk Reduction (DRR). DRR is geared towards ustdeding the nature of disasters,
preventing their harmful effects, as well as seglopportunities from their occurrences. In the
context of total disaster risk management, DRR mtes coordination of functions and the
diverse skills and disciplines and allows commesitio undertake risk management activities
that have been considered as the domain of engmgeexperts (Guzman, 2008). The
development and promotion of the total disastek nsanagement approach has created an

opportunity for professionals previously less caned with disaster issues to have meaningful
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involvement in disaster management. It is thisgragon of professional and resource that is
expected to bring about the much desired impact sarsfiainable results in management of
disasters.

Additionally, the international community has edsistied priority areas of interventions to guide
regions and nations in disaster management andredlction as outlined in thelyogo
Framework for Action 2005-2018JN/ISDR, 2004). The five priorities include: @nsuring
that disaster risk reduction (DRR) is a national anlocal priority with a strong institutional
basis for implementation; (ii) identifying, assegsand monitoring disaster risks and enhancing
early warning; (iii) using knowledge, innovationdaaducation to build a culture of safety and
resilience at all levels; (iv) reducing the ungar risk factors; and finally (v) strengthening
disaster preparedness for effective response dewls (ISDR, 2004:23). Other additional
contributions by the global community include: adioation of global DRR working fora;
policy formulation, standards and guidelines; iempéntation and/or strengthening legislations;
institutional development and technical suppontetgearch institutions; conducting assessments
of changing hazards, risk assessment and manageraestiring wide engagement of
stakeholders and decentralizing planning; stresrgtiy of early warning systems; enhancing
knowledge which includes strengthening existingioeal centres, mechanisms and technical
capacities; resource mobilization; streamlining awéling up financial support; enhanced
integration of disaster management in all aspefctlevelopment process; institutional capacity
meant to enhance adaptation, in respect to build@sgience and coping with hazards like
drought, floods and storms as well as addressing term issues such as ecosystem degradation
that increase vulnerability to these events ( UD02& ISDR 2008).).

Within the Kenyan context, various stakeholderduiding the government of Kenya, CSOs,
foreign Governments development missions, and d¢ertain extent, the affected communities,
have endeavored to align with international priesitwhile also responding to unique contextual
challenges. Disaster Management and Risk Redu¢@RR) measures employed in Kenya
tend to encompass preparedness, response, mitigatcbrisk reduction measures. Some of key
preparation approaches employed include capacitgibg of both partners and communityon
various aspects of DMRR, policy formulation, coggéncy planning, and restocking or re-
equipping of national and regional strategic resefKRCS, 2010 & 2011; GoK 2009). Under
the current draft Kenya Disaster Management PdliegK 2009) the government has made
effort to address key issues among them preparsdifesommunities and other stakeholders
while also strengthening the disaster managemestitutions, partnerships, networking, and the
resilience of vulnerable communities (GOK, 2009gspite this great effort, there is a high

likelihood of lack of operationalization of this Ipry document.
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Due to the frequency, complexity and magnitude isfasters that tend to hit the Kenyan
communities and their livelihoods, much of the DMR#ources are usually spend during the
actual response to disasters. Beyond emergencgnespstakeholders have undertaken more
rehabilitation/recovery mitigation measures as & whassisting affected community to spring
back to their feet. Some of these mitigation measumclude: community capacity building on
vulnerability; capacity assessment; hazards mappdeyelopment, review and implementation
of community disaster contingency plans; commuaitgess to resources for effective DMRR;
support to pastoralists in both veterinary sewviaed access to water resources for both human
and livestock use; restocking with high yieldingdaocally adaptable livestock breeds and
poultry; provision of agricultural inputs; infragtture construction and policy formulation
(KRCS 2009, 2010& 2011; & World Vision-Kenya 20X 2011). Special interventions
towards the livestock industry include policy foration to settle pastoral communities in
irrigation schemes, create group ranches and int@dlternative land use systems (GoK 2005);
formation and training of livestock marketing maeamnt committees; pasture irrigation;
loans to livestock owners for increasing tradingamties and improving livestock marketing
practices; advocacy for better livestock managéraed marketing policy (USAID, 2012).

Despite these commendable contributions by botlntieenational and local communities, there
has since late 1990's been growing awareness ofitisestainability and inadequate of the
current approaches since they lack one criticemeht- adequate participation of those
communities most affected by disasters most. \i¢ghrealization and appreciation of the need
to centrally involve this single important partnégre pendulum has now swung back to the early
1970s model of self-reliance of communities. Comityuparticipation in DRR is now one of
the five priorities in théHyogoFramework for Action 2005 — 20{8N 2004). Both individuals
and governments are increasingly appreciating tthatfirst and best line of defense against
disasters. Kenya’'s commitment to tHgogo Framework for Action 2005-201% evidence of
the countries commitment to support and promotengonity participation in DRR as defined in
this protocol (GoK 2009).

A second concern relates to the level at whichstiseassessment efforts have been focusing on.
This process appears to focus on unsafe condiindsdynamic pressures with little or limited
attention to actual root causes.According to Glo@aisis Solutions (GCS, 2002) unsafe
conditions refer to the vulnerable context wherepgbe and property are exposed to risk of
disasters. The four categories of unsafe conditimatude (i) physical environment like

dangerous locations, unprotected buildings andastfucture; (ii) local economy where
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livelihoods at risk and income levels are low;)(g§ocial environment where special groups like
mine workers or HIV/AIDs households are at riskpddiv) public actions and institutions are
not equipped to adequately respond to disaster.ehample would be lack of disaster
preparedness and prevalence of endemic diseasedl@n other hand dynamic
pressuresdescribe those immediate causes of tladeuosnditions, for example lack training,
micro force such as rapid population changes, pidrarbanization. The third category of
disasters, which is the root causes, refers td#sec fundamentals and ideologies on which the
society is built. Examples of the root causes aategnclude limited access to power, culture,
structures and resources, ideologies, as well dgicab and economic systems. Social
conventions are part of culture, ideologies andebelpon which the community is built. There
is a possibility that hidden in these social corimers are certain deep rooted, culturally
accepted and propagated practices that have tleatf@tto erodevarious household’'s assets

thus increasing its vulnerability to disasters.

Since the extent to which people are affected byatus is a function of their level of
vulnerability, there is need to ensure that in toldito addressing disaster causal hazards related
to unsafe condition and dynamic pressures, adegtigetion has been given to underlying root
causes of vulnerability to disasters especiallys¢helated to culture, ideologies and political
systems. It is the intention of this study to cimite to increased community participation and
empowerment in disaster management by examiningirtigact of social convention on

community livelihoods as a possible root causeoofimunity vulnerability to disasters.

2.3 Disaster Trends and their Impact in Kenya

In the last two decades, disaster occurrences my&bave reduced from a 10 year cycle in late
80s and early 90s to five years, and now 2 yeashiorter. A large percentage of these disasters
turn out to be of national magnitude, an indicatadrhigh vulnerability at both national and

community level.

The disaster causal hazards experienced in Kenya lbeen categorized as natural, man-made,
biological and/or a combination of these. Accordioggovernment records (GoK 1992), some
of the hazards which have predisposed communiiessasters since 1974 include: floods and
settlement to flood prone areas; fires; slumsisgban and poorly constructed buildings;
disease epidemics like malaria and HIV/AIDs; lamksd; lightning and thunderstorms; road
accidents; collapsing of buildings; fuel spillagadasiphoning; mass Kkilling by outlawed gangs;
conflict especially among different communitiessas pastoralists; and poverty (UNDP, 2004
& GOK, 2009). Drought has been categorized asrhst serious hazard of them all. This is

mainly due to the magnitude of human and livelihdmgkes experienced when drought strikes.
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For example, by June 2011, about 3.5 people wéeetafl by drought in Kenya, with the worst
affected being pastoralists and small scale farnmelr&SALs and their livelihoods (USAID,
2011).

Disasters resulting from these hazards impact oowsisegments of the society and livelihoods
differently. For example, fires from oil spillagentd to affect those people who gather at the
accident scene to siphon the spilled oil. Collapseittings kill or injure construction workers
most of who are men. Vehicle or ferry or air acotdekill or injure passengers from various age
sets. HIV/AIDs epidemic impacts on all people ie Hociety, although the urban and rural poor,
children, the elderly have been more impacted duéheir high levels of vulnerability. The
severe and prolonged drought tends to hit smalesoap farmers and pastoralist quite hard.
Prolonged drought tends to result to a severe afperof grazing resources resulted to abnormal
migrations, whereby pastoralists travel long disgsnand group livestock in areas of limited
remaining pasture and water. Livestock health detes, milk production goes down, crop
farmers experience crop failure or poor yieldsdfpoices rich rocket high with most household
unable to purchase, and eventually most of thectaifehouseholdsend up experiencing food
insecurity and high malnutrition rates especiattyoag the vulnerable groups such as the under-
fives, the elderly, the sick and those alreadynlijvin marginalized areas. Under severe cases,
pastoralists experience massive loses of livedlikekwas the case during the 2009-2011 Horn
of Africa drought (USAID 2011).

A similar scenario as described above was experiblycKenyan communities between May
2010 — May 2011 when Maize prices in Nairobi andasa increased by 60 to 85 percent
while meat prices in rural areas in Garissa Distaied North Eastern Province increased by
about 50 percent (FAO, 2011). With decreased Hwmldeurchase power coupled with absence
of food at the household level, this meant incrédeed insecurity and poor human health. With
small scale rain-fed farmers comprising more th&3%7and livestock about 30% of the
country’s economy, the county stands to lose ilganay as vulnerability, especially among the
small scale farmers and pastoralist, continuesdrease. This situation is further exacerbated by
the high poverty rates (57% of Kenyans live belbw poverty line), unemployment, the HIV
and AIDS scourge, an economy that is largely depeindn rain-fed agriculture, and a largely
youthful population (about 60% of Kenya’s populatis under 25 years) and therefore bound to
be adversely affected (GoK 2009). From the foregoihis of paramount importance that a
more critical approach in addressing communitieslaelinood vulnerabilities, especially those

of pastoralist must embrace both “hard” and “sa#thnology techniques. This includes any
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cultural related practices that may increase conitywwulnerability thus undermining the

current efforts in DRR

2.4  Factors Contributing to Maasai Vulnerability to Disasters

The pastoralist and other communities such as Maagho live in the Arid and Semi-Arid
Lands (ASALSs) are among the hardest hit by disasieperienced in Kenya. Most of the ASAL
communities rely on livelihoods which have beconhements at risk. Their livelihoods are
mainly livestock, who die enmass especially dupngionged and severe drought thus eroding
further the household assets base and leaving ¢luiseholds more vulnerable to further

disasters.

The Maasai community vulnerability to disaster hmseased over the years. As a result, there
has been shift to small stock among pastoralisimewith the market forces or demands as
well as due to the fact that they are more drougksslient especially in the face of pasture
shortages. Declining dependence on herds, the atigrof young men unable to build herds,
and the loss of flexibility in migration and husloay practices has had its own repercussions on
the pastoral societyfhe use of distant pastures is gradually fallindaasl around settlements
diminishes. In addition, there is increased digpan wealth within the community as the poor
households are forced to sell off livestock to eicktockowners for income needed to cater for
other household needs. Additionally, small herasrailked more intensively than large herds,
which lower calf growth and survival during paststertage. Even for those who do build large
herds seldom rely on them as their sole strategytduhe risks of drought, raids, predation and
disease. Due to the impact of disasters, declinwéstock holdings has weakened subsistence
pastoralism over the last few decades to the ploattfew communities can now survive entirely
on their herds. Yet the decrease in the type antbeu of livestock under household possession

continues to increase Maasaihouseholds’ vulnetalbdidisasters(Homewood et al., 2009).

Additional causal factors to Maasai vulnerability tisaster include: land fragmentation,
inequality, sedentarization, as well as human -dl#& conflict. Land loss to crop farming

agriculture, parks and forests reserves, as wethasggration and land subdivision, are causing
land fragmentation and loss of pastoral mobilitythbof which raise the risk of drought among
pastoral societies in a number of ways: First, isyupting established migration pathways for
livestock access to better grazing lands. The tisraich that the politically connected people
will usually acquire the most productive lands, thier marginalizing poor families, and

widening inequality and drought susceptibility. Sedly, land fragmentation, especially by the
government, has replaced traditional governed ressuith a mandated centralized authority
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based on political power. This has disrupted trawl@lly planned and equitably managed
livestock resources thus jeopardizing the Maasatlihoods. Thirdly, fragmentation has
minimized the originally available grazing land shimpacting on pastoralism (Western and
Nightingale 2003).

Fourthly, fencing the land into very small unitsasely affects livestock and wildlife mobility.
Western and Nightingale (2003) have however caatiahat unless well handled, further land
fragmentation is likely to lead to stock losses;iglostrife and ecological degradation. It may
also be important to note that although the benefitand fragmentation have been feasible in
productive land; similar benefits cannot be accraechon-reproductive lands. With continued
reduction of grazing area and mobility, land fragtagion has negated pastoralism while
compounding the risks of drought in the alreadgl &ands. This has increased Maasai household

vulnerability to disasters as their livestock bgets further eroded.

Another causal factor is sedentarization. Thismsage permanent type of settlement as opposed
to pastoralism. Sedentarization among the Maassiblean driven by the demand for social
amenities, fear of land loss, need for reduced htypbianddisease spread. With more grazing
land taken up, pastoralists have found themsel#snith no choice but to adopt permanent
settlement, which has led to reduced landprodingtivhile favoring the spread of unpalatable
herbs and shrubs. On the other hand, those arsagerdrom permanent settlements lose the
patchiness and diversity of habitats. Sedentadmatias also threatened the diversity and
abundance of wildlife on which new economic entiegs among pastoralists are founded
(Osano, 2011).The most immediate concern over sadestion among pastoralists is the
reduced milk yield for both food and income generatFurther still is the depletion of fuel
wood and fencing materials close to settlementdingato Maasai women having to travel for
long distances in such of fuel (Western & Nightilege2003). While the gains of alternative
access to social amenities like school, governnuéfites and health facilities cannot be
underestimated, the negative push-pull of sedemsizon among the Maasai livelihoods and

hence increased vulnerability is perceived as majdoing to their economy.

Human-wild life conflict is another key contribugjriactor. The “creation of national parks and
state ownership of wildlife has raised the tempemtof human-wildlife conflicts. This is
because most wildlife resides in the pastoral remgks. This explains the reason for deeper
conflict as pressures on the land build and tolkeaof wildlife falls” (Western and Nightingale
2003:22). For the Maasai, their “second cattle’ehbecome “government cattle” and a burden

rather than relief in times of drought. With wildli benefits accruing almost exclusively to
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government, councils and the tourist industry, wlitde or no benefit reaching the rural
communities, resentment on land demarcation fodlifiél runs deep. This has led to unending
conflict between the government and the Maasai coniiyn Additionally, wildlife have been
known to move freely out of parks onto pastorad®rspreading disease to livestock and often
causing stock and human deaths. Despite commugityernment and various stakeholder
efforts to address and minimize this human-wildG@nflict, reduction in land size, destruction
and depletion of cattle pasture by wildlife and lamnudeaths continue to be some of the thorny
issues in this government-Maasai community dialogone hence perceived as contributing to

the Maasai vulnerability to disasters.

HIV/AIDsis another contributing factor to Maasai gpée vulnerability to disasters. Until
recently, the Maasai community fiercely guarded preserved its cultural practices, traditions
and norms in the face of modernization. By rem@ralosed with its traditional way of life, this
largely pastoral community had insulated itselinfrthe AIDS pandemic. However, with the
shift in lifestyle as a way of coping with erodixestock base, the Maasai started trading,
mingling and intermarrying with other communitidai$ increasing their vulnerability to the
spread of HIV/AIDs. According to World Vision (20p6other cultural traditions that lead to
fast spread of HIV include sexual initiation witbveralMoranis, female circumcision using the
same instrument for several girls, early marriagegaung girls to polygamous elderly men,
polygamous practice, and sexual intimacy with age“aate”. HIV/AIDs continue to erode
household’'s asset base since households are ftre=dl most of their small livestock to cater
for the treatment and food costs of the infected affected household members. The overall

impact has been increased household vulnerability.

Other causes of vulnerability among the Maasaiuthel drought that leads to shortage of
pasture, water and famine, livestock diseaseslecatiding, flash floods, and fires (UNDP,
2005). From the foregoing, it is evident that picebf social conventions is not considered as a
possible cause of the Maasai vulnerability to desas As such, this study sought to address this
glaring omission of social conventions as one ofe thHactors contributing to

increasedMaasaivulnerability to disasters.

2.5  Vulnerabilityto Disasters

The concept of vulnerability was in the disasteréture as early as the 1970s. It then spread
quickly in the 1980s as reflected in the climateardie and development literature (Gaillard
2010). Over the years, the term vulnerability hased various definitions. AccordingUi

(2004) vulnerability is “a set of conditions andopesses resulting from physical, social,
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economic and environmental factors and pressureshwimcrease the susceptibility of a
community to the impact of hazards”. Woreda (20pd&fines vulnerability as “the full ranges
of factors that place people at risk of becomirfgaéd by disaster. It is the propensity of people
to experience substantial damages and disruptioa r@sult of hazards and encompasses the
difficulty to cope with and recover from these ditgais”. According to Woreda, the two factors
of vulnerability are external exposure to disast® the lack of means to cope without suffering

damaging loss.

Blaikie et al (2005: 11) defines vulnerability astfcharacteristics of a person or a group and
their situation that influence their capacity tdieipate, cope with resist, and recover from the
impact of natural hazards. It involves a combimatal factors that determine the degree to
which someone’s life, livelihoods, property and estlassets are put at risk by a discreet and
identifiable event in nature and in society”.Glob@&risis Solution (2002) argues that
vulnerability is a “set of prevailing or consequehtconditions, which adversely affect the
community’s ability to prevent, mitigate, prepaog br respond to hazard events. These long-
term factors, weaknesses or constraints affectuséimld’s, community’s or society’s ability
(or inability) to absorb losses after disasters tmdecover from the damage”. According to
Kemp (2007), vulnerability is the condition resangi from occurrence of hazardous events.
Kemp is of the view that communities living in hedzgrone areas may be made susceptible to
negative impacts of the hazard conditions deterchiby physical factors, weak social
organizations, limited economic opportunities, ficdil processes and other factors within the

local environment.

Informed by the above definitions and perspectiths, term “vulnerability” as used in this
study, means the characteristics or conditions péraon, a household, a group, a community,
society, and the prevailing situation that resdhlsm physical, social-cultural, economic,
political and environmental underlying factors, gmeres and unsafe conditions which increase
their susceptibility to and reduce the capacitanticipate, cope with, mitigate and recover from
impact of all types of hazards (U.N 2004, Blaikieak 2003 and Kemp, 2007Y.ulnerability

will also be viewed athe condition or state which makeit possible for anvidlial, household,
community, their livelihoods and assets to becomsceptible to or an hazardous state to

becoming a disaster.

2.6 Dimensions of Vulnerability

According to UN (2006), there are four dimensioms/alnerability namely: physical, social,
economic, and environmental. However, ActionAid Q2P points out five vulnerability

dimensions namely social, generational, geograptecanomic and political. ActionAid argues
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that the impact of hazards to people under thesemsions vary with influencing factors being
class, occupation, caste ethnicity, gender, diggkaind health status, age and immigration

status, and the extend of social networks amongreth

a). Physical or material vulnerability

This refers to susceptibilities of the built envineent and may be described as “exposure”.
Cannon et al (2001:10) argues that this is the wisgile area of vulnerability. Some examples
under this category include infrastructure, basevises, insecure or risky sources of
livelihoods, climate, environment, housing, technologiesk of access and control over means

of production like land, farm, inputs, animals, aragbitals.

b). Economic vulnerability

According toKumpulainen (2006), economic dimensionof vulnéighrepresents the risk to
production, distribution and consumption. This dimsien characterizes people who are less
privileged in class or caste, ethnic minoritiee trery young and old, the disadvantaged, and
often women who are primarily responsible for pding essential shelter and basic needs. The
poor and predominantly female and elderly poputetiare characterized by higher economic
vulnerability as they suffer proportionally largesses in disasters and have limited capacity to
recover. Similarly, an economy lacking a diversedpictive base is generally more vulnerable
to disasters in the sense that it is less likelsustain recovery from disaster impacts.

C). Environmental vulnerability

This refers to the extent of natural resource ddgran. Examples include contaminated air,
water and inadequate sanitation. Accordingémp (2007), environmental factors are either a
causal or an exacerbating factor of many disaskensexample, while drought on one hand is a
natural phenomenon, the impact of drought condititaly be exacerbated by poor cropping
patterns, overgrazing, the stripping of top-soibop conservation and farming techniques,

depletion as well as uncontrolled urbanization.

d). Motivational/Attitudinal Vulnerability

According to Cannon et al (2003), this type of \arability includes how people in society view
themselves and their ability to affect their enmimeent. Some examples of this category include
negative attitude towards change, passivity, fatalihopelessness, and dependent; lack of unity,
cooperation and solidarity; negative beliefs/idgads; and unaware about hazards and
consequences among other things.
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e). SociaNMulnerability

Cannon et al. (2003) argues that social vulnetgbi§ complex set of characteristics that
includes a person’s initial wellbeing, livelihooddaresilience, self-protection, social protection
and social and political networks and institutionss abouthow the society is organized, its
internal conflicts, and how it manages them. Alijlodess visible and less understood, this
dimension of vulnerability is just as important #se physical/material dimension. This
dimension includes formal political structures anfibrmal systems through which people get
things done. Some examples of this dimensionufierability include levels of literacy and
education, health infrastructure, the existencepedice and security, access to basic human
rights, systems of good governance, social eqtiagitional values, customs and ideological

beliefs and overall collective organizational systeKemp 2007:17).

The finding of this study were used to determinecWiof the above five types of vulnerability

prevailed among the Maasia of Osiligi.

2.7 Theoretical Model of Vulnerability to Disaster

According to Crunch and/or Pressure and Releas&R) Pnodel, a disaster occurs only if a
hazard meets a vulnerable situation (Tearfund, 20BRikie et al 2003). For example, an
earthquake of a particular magnitude could leddss of lives or destruction of buildings, roads
and bridges in a large scale in one site while $es$e of destruction in a different location. The
difference in the degree of injury or loss in tetlocations depend of the level of people’s
vulnerability.According to Tearfund (2004), vulnbiigy exists because of pressures acting on
individuals and communities. Blaikie et al (2005ews vulnerability as rooted in social
processes and underlying causes, which in moss Gagequite remote from the disaster itself.
Pressures are structures and processes that endatrable conditions and are caused and
increased by a set of underlying causes which eageuthose in positions of power to behave
in a certain way. Some of the underlying causesidtgcpolitical idealogies, economic principles

or cultural issues.

Expressed schematically (see figure 2.0 below),rigie faced by people could be seen as a
cross-cutting combination of vulnerability and hakzaThat means that there would not be a
disaster until a hazard comes into contact witmerdbility. Risk occurs when a significant
number of vulnerable people experience a hazardafier severe damage and/or disruption of
their livelihood system in such a way that recovisrynlikely without external aid. The term
recovery in this case embraces psychological angipdl aspects of the victims and the
replacement of physical resources and the sodatiors required to use them (Blaikie et al,

2005).As demonstrated in the diagram below, a disastieiefore a function of a risk process,
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results from the combination of hazards, conditiohsulnerability and insufficient capacity or

measures to reduce the potential negative consegsie risk.

The progress of Vulnerability

AN

ﬂ?oot Causes Dynamic Urw)Q Disaster
Hazards
Pressures conditions

|

Figure 2: Pressure and Release (PAR) model: The progss of vulnerability (Blaikie et al 2005:51)

According to the Pressure and Release (PAR) mdmtelea the three causes of vulnerability are
categorized as (i) root causes, (ii) dynamic pressand (iii) unsafe conditions, with the most

distant of the three being the root causes.

Blaikei et al (2005) describes thesmt causesas being partial distant, temporary distant, and
being profoundly bound up with cultural assumptjomology, beliefs and social relations.
With beliefs and social relations being invisibledaveaved into people’s day to day life, they
are usually taken for granted and in most cases tbaked as possible root causes of
vulnerability. Root causes are also said to beneoted with the function (dysfunction) of the
state, nature and control exercised by police aiitrg, type of governance, rule of law and
the capabilities of the administration. Wars areoatategorized as root causes because
experience has shown that their effects tend geliior a very long time like has been the case
in Somalia and Southern Sudan, where the couritees been at war with themselves for over

20 years.
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People living in unstable environments are vulnierab three ways: firstly, they have access to
insecure and awarding livelihoods and resourcety thieir activities having a high likelihoods
of generating higher levels of vulnerability. Sedlyn they are likely to be low priority for
government interventions intended to deal with hdzaitigation; and thirdly, they are
economically and politically marginalized and mbkely to stop trusting their own methods of
self- protection, and thus lose confidence in tlweun local knowledge. Despite this reality,
Blaikie’s power dynamic model seems to focus ondbenomically able and the marginalized,
leaving out another hidden yet very influential gowdynamics, the “god-complex” captivities
or culturally embedded power dynamics and systeittsBrwthe community structures (Chamber
1993). According to Chambers, it is these “god-claxipcaptivities that tend to control and
perpetuate the practiceof social conventions. Cleasnldurther advises that these social
conventions make heavy demands on households’iHoads thus eroding especially the

reproductive resources of any community.

The second category of vulnerability causes acngrdo this model isdynamic pressures.
Blaikei et al (2005) defines dynamic pressures @xgsses and activities that translate the
effects of the root causes, both temporarily aratially, into unsafe conditions. These dynamic
pressures affect households differently. For exanpgglople who are undernourished and sick
succumb fast to any hazard like famine or diseasegpared to those who are well-nourished
and healthy. Rural —urban migration is another dyinapressure that arises in many Least
Developed Countries (LDCs) in response to the eronand social inequalities inherent in root
causes. These variations in relation to dynamisquies can also be seen across various groups
such as different gender, disabilities, and maizied ethnic groups within households in a

community, a scenarios said to be quite commoa aommon most African communities.

The third category of causes of vulnerability adoog to PAR model isunsafe conditions
These are the specific forms in which vulnerabiifypopulations is expressed in time and space
in conjunction with hazards (Blaikie et al 2005xaples of unsafe conditions include people
living in hazardous conditions like close to cheamhicndustries, engaging in dangerous
livelihoods like prostitution and cattle rustlingnd inability to afford a safe living building
among others (Venton& Hansford, 2006). Blaikei étasgues that unsafe conditions are
dependent upon the initial level of well-being bétpeople, and how this level varies between
households, communities, countries, micro-regicasg regions. For example it is highly
probable that the same magnitude of earthquakehibhataiti in January 2010 would cause
lesser devastation if it occurred in a country lldeited Kingdom where building codes and
standards are strickly observed than in a poortcplike Haiti.

33|Page



From the above model, this study is of the viewt thader its vulnerability reduction strategies,
the government of Kenya and other stakeholdersldifoaus more on identifying and dealing
with the “root causes” category of vulnerability Mehalso addressing dynamic pressures, unsafe
conditions. This is because the other two categodee considered a byproduct of the
rootcauses. This study endeavored to contributéhito effort since social conventions are

considered to fall under the root cause category.

2.8  Community Livelihoods

Oxfam (2002) defines livelihoods as comprising sfeds, capabilities, and activities required
for a means of living. Assets are of both social araterials nature, and can either be accessed
or owned (controlled). According to World VisioB007), there are six capital asset capitals
namely: human, social, natural, physical, finaharal spiritual. Assets are said to be affected
by historical trends and seasonality. Social nétw@re an example of social assets. Materials
assets on the other hand are things such as lahdahresources, infrastructure, livestock, and

equipment. A major focus of this study was thedieek aspect of material assets.

The second component of livelihoods is the capadsli According to Oxfam (2002), capacities
can be described as a mix of a range of peopldls,skbilities and attributes that a household
draws from in securing its livelihood. The third@gory of livelihood is activity. Oxfam (2002)
defines “activities” as the different things thaople do to sustain the household and make a

living. They include productive, reproductive araranunity maintenance activities.

ASSETS

Social Asset Materialg.g Livestock

Household

A Maasai HHs using
multiple livelihood

Strategies

CAPABILITIES
The “Household Triangle” to assets - modified; Oxfanm(2002:60Q

ACTIVITIES

4|Page



According to Schuyt (2005), livelihoods do not ontpmprise of activities, assets, and
capabilities but also strategies that are requaned employed as a means of living. Schuyt
therefore advises that livelihoods could be cagr®id as a combination of the resources used
and the strategies undertaken in order to lives&hesources include human capital (individual
skills and abilities), financial capital (savingshatural capital (land), physical capital
(equipment) and social capital (relationships). &ding to Schuyt, livelihood are only
considered sustainable if they can cope with andver from stresses as well as enhance their
capabilities and assets both at present and ifuthee (Oxfam, 2002). Unlike the social assets
which are intangible, the material assets are ld@girhey can be quantified and are the actual

physical things which people own, control or hagveess to.

From the foregoing definitions, livelihood in thesudy will mean the sum of assets, materials,
activities and the respective strategies througlthvpeople sustainably meet their basic needs
and thus perpetuate their lives in a dignified anstainable manner. When people’s livelihoods
and their sustainability mechanisms begin to gaeded, then vulnerability begins to set in. This

study will among other assets, focus on livestackmimportant livelihood element.

2.9 Social Conventions

According to Marmor (2009), a convention is a sbaiée that emerge as practical solution to a
wide scale recurrent or coordination problems. Avemtion must be practiced or followed by a
population in order to exist. It must also be bingdio the relevant population and must have a
certain goodness or value add towards a worthy &armor adds that any convention can only
continue to be practiced or followed as long asré@son to prefer it is stronger than the reason

why an alternative convention is followed by others

There are two types of conventions, coordinatiooiadoconventions and constitutive social
conventions. Coordination social conventions acséhthat are perceived as a solution to large-
scale coordination problems (Marmor, 2009). Annegke could be a standard established to
govern how people should behave in certain globairiess practices like in the forex world. On
the other hand, constitutive social conventions thase types of conventional rules whose
practices and values are inherent in a particuwlui@l setting. They are employed in regulating
people’s way of living as well as define new formi behavior. They also constitute the
practice, regulate conduct, and define what is milvle and impermissible in governing a
certain people’s practice (Marmor, 2009). Constiusocial conventions could therefore be
defined as those communally agreed upon traditiceiemonies, and social transactions which

are governed by certain beliefs, norms and socajhged regulations. They are also termed as
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agreements and social contracts. The Maasai soamlentions, which are the focus of this

study, could be categorized as constitutive sacalentions.

Every community has certain constitutive social vartions. The manner in which these
conventions differ is found in a number of thingsluding: the type and quantities of assets
used during their practice, who practices and ushthem, season and frequency of practice,
and priority and importance the community placestlo& social convention as regards an
individual’'s identify, dignity and self-worth. Inid1contribution to this debate, Chambers (1993)
defines social conventions as those ceremoniesualhatal traditions practiced by communities
towards maintaining their identity and culture sua® dowry payment and circumcision

ceremonies.

2.10 Theoretical Framework

According to Haralambos&Holborn (2004:934), “a theds a set of ideas that provides an
explanation for something”. Sociological theorytbe other hand is “a set of ideas that provides
an explanation for human society”. Like all theamysociological theory is selective and as such,
no one theory can explain everything or encompasiess ways of viewing reality. Since
theories are selective in terms of their prioriteesl perspectives but also provide a particular
and partial view of a certain reality, the followitwo theories and theoretical perspectives were

selected to inform the subject issue under study.

2.10.1 Social Functionalism

Functionalism is a perspective used to analyzeetiesi and their component features

focuses on their mutual integration and intercotiorc This theoretical perspective vie
society as a system, analyses the way societyvasoke fits together owork, and how th
various elements of the social system perform wethard to the system as a whole. The
unit of analysis is society, and its various pate understood primarily in terms of th
relationship to the whole. In other words, soctalicturesare placed at the center of anal
while social functions are deduced from these #ires. Structural functionalism implies tl
social institutions, collectively forming a dal structure, function to maintain the harmon
the social whole. The functionalists base their ehcaf society around the assumption
functional prerequisites or basic needs and furthgrain how different parts of the soci

help to meet those needs (Haralombos&Holborn, 2004)

Early functionalists often drew an analogy betwseciety and an organism such as the hu

body. These functionalists argued that in ordeurtderstand and appreciate the any orge¢
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the body such as the heart or lanthis involved an understanding of its relatiopgi othel
body organs and, in particular, its contributiowaods the maintenance of the organism. Ir
same way, to understand any part of the societyiregjan analysis of its relationship to athe
parts of the same society, but most importantly,contribution to the maintenance of
society. While advancing this analogy, the funaiiests argued that, just the way an orgar
has certain basic needs that must be met if @ gitvive, so des the society have basic ne
that must be met if it has to continue to exist A &Sydie, 2002)Under this theoretic:
perspective, institutions such as family, househaldl religionsare analyzed as a part of
social system rather than as &eld units. But more important, these parts arerstood witt
reference to the contribution they make to theesysas a whole.

The basic needs or the necessary conditions fosdbgety to exist are sometimes knowr
functional prerequisites of sotye Although various approaches have been usedéntify
these social prerequisites, Davis and Moore (1@6&din that all societies have some forn
social stratification while Murdock (1949) maintainthat the family is a common soc
prerequisite in every known human society. Andaltih it'sassumed the social stratificati
and family, meet the same need in every societyirihth is a stratification system ofamily
may perform different functions in different so@stinformed by functionadm theoretice
perspective, participation of and contribution ewurces towards excursion and suste
existence of social conventions among the Maatamwfell within the advanced arguments

this theory.

2.10.2 Social Exchange Theory

Socialexchange theory proposes that social behavioreisdbult of an exchange process.
purpose of this exchange is to maximize benefits rmmimize costs. According to this thec
people weigh the potential benefits and risks ofaaelationships and the risks outweigh th
rewards, people will terminate or abandon thatti@iahip. Costs could involve things that
seen as negatives to the individual such as haeimgut money, while the benefits could
things that the individual gets outethrelationship such friendship, companionship anclag
support. This theory suggests that the concernéiduals essentially take the benefits
minus the costs in order to determine how muchlaioaship is worth. Positive relationshi
are conglered to be those where the benefits outweigh dlséscwhile negative relationshi

occur when the costs are greater than the beri2€@2: http://psychology)

In his endeavor to explain how this interaction Idoyield stable patterns of social ord

Homan (Craig C. et al., 2002) argues that when é¢Rishange of goods, materials and non-

37|Page



materials is done to the extent of becoming a neunh norms are upheld because people
to avoid the punishment that comes with violatihg thorm. So, what waisitially a choice
motivated by the benefits a norbrings to the individual, it changes and become®am

whose violation has certain negative consequences.

In the Contemporary Sociological TheorCraig. C et al. 2002), Blau further argues -
insteadof just being motivated by operant conditioning;iabinteractions have value to peo
and that people become involved in social exchafgeshe same reason that they bec:
involved in economic exchange — they need thingsifeach other or their ssciations whicl
they may not provide for themselves. Accordin@tau, "the basis for social exchange re
on the anticipated rewards of the association. @hesvards could be intrinsic (the in
pleasure of being with someone), extrinsic (a taleggood or service that someone |
provide) or both”. As such, social exchange, juke leconomic exchange, occurs wl
associations provide both parties with a rewarg ttoild not get on their owr(Craig. C et al
2002: 83).

The fact that the practcof Maasai social conventions has existed simge tmmemorial, it i
good proof that the Masaai derive certain benéfas their practice notwithstanding the f.
that adherence to practice could also be due todiepunishment in case of failure tgphold

this norm.

2.11 Conceptual Framework

The conceptual framework below is a schematic sgration of the relationship between a
stable Maasai household, external and internalstisacausal factors, and how these two
categories of hazards overtime increases the holdsehlnerability to disasters. The diagram
also attempts to bring out the fact that there setenibe an emphasis on external disaster causal
factor with little or no inclusion of those caugattors emanating from the community itself.
Under this study, a stable household is one wtadble to adequately predict, prepare, respond

to, recover and effectively mitigate disaster rigksl the effects of any disasters that hit it.
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External Factors:
Contributing to
Vulnerability to
Disasters:

A Stable Maasai

Household

(With adequate capacity to
predict, prepare, respond
to, recover from &
mitigate against future
disaster)

* Drought, famine &
water shortage

* Inadequate
livestock pasture

* land fragmentation
& inequality

* Sedentarization &
Urbanization

*  Human-wildlife
conflict

; * HIV/AIDs

e Cattle raids

* Flash floods

SOCIAL CONVENTIONS
A possible internal factor enhancing
household stability or increasing its
vulnerability to disasters

\ Continuous and gradual depletion of various / )
: types of community Livelihoods (Assets, - Fire et
equipment and capabilities)

In this study, livestock was of main intergst
under community livelihoods

Vulnerable
Maasai
Household

TheVulnerable HHcontinuesto use
more livestock during Social
Convention practices thus increasing
its Vulnerability

Empirical evidence (UN, 2004, KRCS 2010 & 2011 &GaB05 & 2009) shows that most of
the pastoralistal households in Kenya could todagdnsidered ill equipped to predict, respond
to, recover, mitigate and manage risks associatdddisasters. This could be explained by the

fact that in the recent past, the households haea baced with continued erosion of their asset
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base by the ever increasing complexity, magnituatt mumber of disaster causal hazards as
explained in (See sections 1.1, 1.2, 2.3 & 2dvah An examination of these disaster causal
hazards and factors reveals a glaring omissiorh@fMaasai social conventions as potential
disaster causal hazards. Social conventions antendvasai could however play two roles
first, as community livestock management and miiigaapproach, and second, as a household
destocking factor. Livestock play a central ratethe life of a Maasai. As such, any factor
leading to erosion of livestock asset base coukilyeacrease the household vulnerability to
subsequent disaster causal hazards.

The above framework endeavors to explain this icelahip and show how a stable Maasai
household can be rendered vulnerable to more drsasver time when faced with both external
and internal disaster causal hazards. This studghgoto investigate how the Maasai social
conventions impact on community livelihoods, esaiilivestock asset, and vulnerability to

disaster.
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CHAPTER THREE: RESEARCH METHODS

3.1 Introduction
In this chapter, the study presents the researaigmeresearch methods and techniques,

sampling, data sources and analysis techniquessgapplied this study.

3.2 Dependent and independent variables

The independent variable in this study was theatamnventions. As established during this
study, Maasai social conventions are a criticakaspf Maasai culture, whose perpetuation and
execution is not dependent on individuals’ intesegipinions, or even state of household
livelihoods but rather it is a social agreemenhormrm whose sustained execution and practice is
governed by an established community power stracuasted within the Maasai traditional
elders. The two depended variables in this studsewkvelihoods” and “vulnerability”. As
established during this study, both livelihoodsg$tock) and vulnerability (to food security and

drought) were dependent on practice of social cotwes.

3.3 Research Design

The objective of the study was to establish theaohpf social conventions on community
livelihoods and vulnerability to disaster. The stwmployed a case study research design. Use
of case study provided an opportunity for the reges to investigate a cultural phenomenon
within its real-life context and in a fairly in-dgpmanner. Multiple sources of evidence were
used during the study including direct respondekisy informants and focused group

interviews, and secondary data.

During this study, the researcher explored theeglesocial conventions considered key in the
life of a Maasai, their impact onhousehold live&tdoase and community vulnerability

especially to food insecurity and drought. The gtatso explored the frequency of practicing
these conventions, those involved in each of thhensenies, type and quantities of livestock
used, the community restocking practices and tha@eaquacy in meeting household restocking
needs, the community governance and control streEtas regards perpetuation of these
conventions, as well as the level of community us@ading and appreciate of the impact of
these conventions. The study then drew inferenndseampact these social conventions had on

the household livestock asset base and communitgsability to disasters.
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3.4  Research Methods and Techniques

Both qualitative and quantitative methods were usdtiis study. This was to ensure that there
was complementary and enhanced objectivity in tta dnd information gathered, findings and
conclusions drawn, as well as recommendations nagantitative methods were used to gather
evidence on the frequency of practice of some esgiected social conventions, type and
number of livestock used by an individual househdidging these conventions, restocking
mechanisms and their adequacy in meeting housebstdcking needs, individual preferences
and rating on the importance of selected list afvemtions to their dignity, community power
control in relation to those conventions, as wsltlee community internalization regarding the
impact of these conventions on household livestoage and vulnerability to disasters. With
most of the questions standardized and thus fogusie respondents to an already pre-
determines response, a few open ended questiomsimauded in the survey questionnaire so
as to solicit individuals diverse, unique and obyecresponses to some of the questions. The
guestionnaire was then administered by six enumerdd 180 respondents of 16 years and
above. This method adhered to researcher—respoddaiity assumption (Marvasti, 2004).

Prior to actual data collection, the researched haheeting with the enumerators with a purpose
of clarifying any concern in the questionnaire. Tieam also reviewed and agreed on the
appropriate translation of certain terms or phrds®s English to Maa language. The team also
agreed on the need to adhere to critical ethicsdareh issues including self-introduction and
seeking permission for respondent’s time before iadtering thequestionnaire, care not to
manipulate any respondent on any question or regp@specially considering that all the
enumerators were Maasai, use of non-directiveelip probes to elicit in-depth responses
especially in qualitative interviews, recording lvaim responses without interpretation or
editing especially in case of open ended questiassyell as maintaining professional and

neutral relationship with the respondent.

Under qualitative method, structured interviewshwi4 key informants (KIs) and 25 focused
groups’ discussants (FGDs) were conducted. In bo#ses, open-ended structured
guestionnaires guided the interviews and discussiffort was made to structure the interview
exercises in such a way that a relaxed atmosphasecreated while questions were asked in a
manner that triggered a good degree of participagod contribution, freedom to share
opinions, knowledge experience, and motivation liare both historical and current social
convention practices. The researcher’s observatas that all key informants were excited to
share much more than was asked about the Maasal soaventions, except in relation to
female circumcision. This was explained by the adse standing alert regardinga “foreigner”
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since such a person could have been a government axyestigating on possible community
practice on FGM, which has already been made illagd punishable in a court of law. The
other observation was that women, children, andhyocauld not speak freely in the presence or
in the vicinity of a Maasai elder. As a result,e tlesearcher ensured that these three categories
of people were interviewed separately and whereiplesin shielded locations. Additionally,

few Morans were willing to take the survey.

The qualitative interviews with the Kls and FGDsueed on the key ceremonies undertaken by
the Maasai, their frequency, type and quantitiesresiources used. The interviews further
focused on participants’ benefits and disadvadagf the conventions, types of restocking
practices and their sustainability. Effort was alswmde to understand the individual's
appreciation on the impact of these conventionsthe household livestock base, the
respondents’ view on the causes of food securitydrought related disasters, as well as their
perception on the causes of community vulnerabtityfood insecurity and drought related
disasters. Furthermore, the researcher made oliseizvaon the types and condition of
livelihoods within the interviewed households am@ tgeneral targeted population, types of
enterprenuership and who was undertaking them,edisas the general condition of the local
environmentAlthough the researcher managed to interact withddamorans while in the field,
she did not manage to observe any of the studiesnmmies in progress.

A week prior to undertaking the survey, twelve diggsaires were pre-tested within Maili Tisa
area. The purpose of the pre-testing was to gdube selected questions or language used was
appropriate in eliciting the desired informatiorhig was also to establish if the wording was
clear and if there were questions that would |lealias or cause discomfort to the respondents.
This was expected to minimize errors in data catbecas well as ensure appropriateness of the
guestions being asked. The feedback was used iginmgvrelevant questions. The final
guestionnaires were then serialized for enhancezbuatability. During the actual data
collection, the researcher ensured that all queséives that were issued to enumerators were
returned at the end of every day as per serial eusnfihe research also scrutinized a sample of
guestionnaires to ensure completeness. A briefkeimesession with the enumerators was done
to ensure any unique observations were noted apchecessary clarifications were done on a

daily basis before proceeding to the field thedwihg day.

3.5 Sampling

The study location was Namanga Division, Kajiadstritit whose total population is 18,531
people. This population is spread within six logas and housed within 3915 households (GoK,

2009).
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Location Male Female Total Population Households
Eluanata 1075 1173 2248 475
Kumpa 1791 1953 3744 791
Lorngosua 1675 1827 3502 740
Mailwa 1041 1136 2177 460
Meto 2275 2482 4757 1005
Ruanche 1005 1096 2101 444
Total 8863 9668 18,531 3915

Source: 2009 Kenya National Census.

During this study, both probability and non-probigpisampling techniques were employed in
drawing the study sample. Use of probability sangpivas expected to minimize sampling error
and provided each unit in the population with amuaty likely chance of being selected
(Bryman 2004). The four probability sampling methoemployed include: simple random
sampling, systematic, and cluster sampling. The pganunits included location, villages,
Manyatta®r clustered homesteadsouseholds, and individuals. Key respondentsudet
adult men and women, youth all as direct resporsieddy informants and focused groups,
youths, government officers, and NGO representatiWith social conventions being the focus
of this study, in-depth knowledge of the same wakew criterion in the selection of key
informants.Use of diverse sampling techniques wasm® ensure adequate representation of
key characteristics found in the entire populatiociuding diversity, gender balance, various
age sets, adequate and equitable representati@eyoinformants, accessibility of the study

population, as well as background and current kadge of the subject of the study.

The simple random sampling technique was used vgeilecting the three locations where the
study was undertaken. The six administrative locetiwere numbered from one to six on
separate pieces of paper. Six pieces of paper iderdgically folded, put in a container and
thoroughly mixed. One paper was picked randomlylofiery method or non-replacement
method was employed. The container was then shaggaim and the random picking process
repeated until the three locations were pickeds Emisured that each of the six locations had
equal chance of being picked. The probability @ tinst administrative location being selected
out of the total number was a sixth (1/6). The sdcwas a fifth (1/5), while the third was a
quarter (¥4). The three locations picked were EdtenMailwa and Lorngusua. This was done a
week to the actual field work so as to facilitatentification and booking of appointments with
some of the key informants. A schedule on propaisges of visit to each location was made.
Once in the field, a sample frame comprising aditwrenty two (22) villages within the three
selected administrative locations was developegsteégnatic sampling technique was employed
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in selecting the 10 villages from the establishadhgle frame. The 10 villages were an
equivalent of 45 percent of all the villages witlive sample frame. A list of all the twenty two
(22) villages in Eluanata, Lorngosua and Mailuwawempiled. The kth value k= N/n) of
two (2) was determined by dividing the total of theee locations population (N = 7927) by the
estimated sample population (n = 3603) of 10 vdkg The first village, which happened to be
the 3% village in the list, was then randomly selectetrfrthe list of the twenty two villages.
Every other village after the initial one"{Xillage) was picked at an interval of 2 until e
remaining nine villages were sampled.The 10 vilkagelected were an equivalent of 45 percent

of all the22 villages in within the sample frame.

Within each of the three locations, a combinatidncluster and simple random sampling
techniques were then used in clustervignyatta®r closely settled homesteads where survey
wasto be undertaken. Cluster sampling was prefardhis case since it suited the “natural”
groupings that are found among the Maasai settlsman Namanga area where several
households cluster into a “settlement cluster’.cdddly, the population within the study area
was widely or sparsely populated. Clustering wabt informed by the proximity of
Manyatta®r homesteads to each other as well as geograpbreahtation.The researcher
worked with World Vision (WV) community staff andolnteers in ensuring that the list of
villages and homesteads was comprehensive, accurali@ble and appropriate before
clustering. The objective of ensuring this level adfmprehensiveness and accuracy was to

minimize error in sampling.

Data was gathered from the established clusten®miesteads. A random approach was used in
identifying the interviewees from the visited hoteesls. This was done by interviewing any
individual (>15years) in théMlanyatta homesteads within each selected village. The hctua
number of respondents interviewed from each lonatias 60 people. Gender equity was taken
into consideration while administering the quest@re. The one-on-one questionnaire was
administered to a total of 180 people out of thgeted 220 or 5% of the total population. An
additional 39 people were reached through focusedipgdiscussions and key informants.
Considering the nature of Maasai settlement whexeral households live within clustered
homesteads, the target sample size of 220 or 5€énsidered realistic. A total of 219 people

were altogether interviewed.

Non-random purposeful sampling was used in thetifieation of key informants and Focused
Group Discussants.After identifying the three adstrative locations a week prior to the study,

the research worked with a field focal point commumperson, and WV Community cluster
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workers and the Development Coordinator in idemgyand booking appointments with Kis.
The field focal point person was guided regardimgtiype of Kl required for the study. The Klis
included traditional Maasai elders (male and femaléorans, Ministry of Agriculture staff,
local administration, local pastors and WV stafthe researcher ensured that the sample size
was fairly representative especially in terms of,agender, geographical location, and depth of
knowledge of social conventions. This was expedtdninimize sample errors, increase
reliability and replicability, as well as ensureatha reasonable level of confidence level is
upheld (Kothari, 2005).

The scope of key informants enabled the reseatoheaximize on traditional knowledge on the
selected Maasai social conventions as well as mupractices related to social conventions,
livestock use and management, as well as DRR issudéamanga. The local leadership
administrative structure and WV community networkere used in the identification and
selection of the most knowledgeable and reliablg ikdormants. The youth FGD members
weredrawn from Maasai youths who had undergone sofméhe age appropriate social
conventions. Face to face interviews were conduuetid both key informants and focused
group members. Only one key informant (the WV Mamdgr the Osiligi Integrated Program)
who was interviewed on phone since he was notaailin the field during the date designated

for his interview.

3.6 Sources of data

Both primary and secondary data wer collected. m&ty data was gathered directly from

different categories of respondents through strediu non-structured interviews and

observations. Secondary data was obtained befateatter field work. This included existing

written and electronic data about the Maasai ofy&erKajiado, the selected locations of study
and Osiligi community in general. Some of the keurses considered included Journals, UN,
government, Civil Society organization such as Vif¥iyate publications, electronic websites,
and local newspapers. Effort was made to accessitdize recent data that is not older than 10
years. As part of the government of Kenya requirgmehe researcher obtained prior
government approval through the local administratro Namangato undertake this study. The
focus of the study in primary and secondary datacgs was in relation to the Maasai social
conventions, assets utilized in the conventionsnmanity restocking practices, what the
community considered as the causes of food andytitalisasters, and the community’s level of
understanding and appreciation of the impact ofehanventions on the household livestock

base and vulnerability to disasters.
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3.7 Units of Analysis

The key unit of analysis in this study was the pcacof social conventions and the impact they
have on Maasai household livestock base and thetirgg relationship this erosion has on
community vulnerability to locally experienced disars. Other related units of analysis to social
conventions included individuals and groups of peqgpoviding the information required for
this study such as adult men and women, the yaumt,Maasai elders and community leaders
with vital information on Maasai norms, culturalaptices,and livestock, as well as the local

administrative units such as locations and villages

3.8 Data Analysis

Before analysis, data organization was undertakbis. involved processing or cleaning of field
data with a purpose of correcting any apparentnaistencies, ambiguities, recording errors, or
elimination of any unusable or contradictory datated to questions. After pre-processing, the
data was classified and coded. This entailed ppgsmr of how all possible answers were
treated, and in case of numerical data, the coaes assigned to it. After coding, the data was
then analyzed. Some of the simple techniques usethia analysis included calculation of
averages, dispersion of data around averages |atwns, as well as percentages. Quantitative
data analysis was done using SPSS (Version 17.0acel while qualitative descriptive and

inference statistics was manually analyzed using#ad&l.

Both content and thematic data analysis was uridartalse of themes ensured that major
concepts or themes were captured during analysige wontent analysis enabled the researcher
to identify trends or issues of interest as wellfragjuencies associated with the variables in
guestion. Quantitative analysis entailed captummgnerical values from which descriptions

were made. Where possible, correlations, espe@éktausal-comparative type were done to try

and determine the relationships between certamezi¢s of the study.
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CHAPTER FOUR: FINDINGS AND DISCUSSIONS

4.1 Introduction

This chapter presents data analysis, interpretaimhdiscussions of the study on Maasaisocial
conventions. The study was undertaken in Eluanbtangusua and Mailwa locations of
Namanga Division, Kajiado District. Namanga townaigout 160 kilometers from Nairobi
although this study was undertaken from Maili Tisehich is aboutlOkilometres before
Namanga town.The overall objective of this studyswa establish the impact of social
conventions on community livelihoods and vulnerigipiio disasters. The specific objectives of
the study included: establishing the various soca@iventions undertaken by the Maasai of
Osiligi community;establishingthe types and numbrBvestock used by a Maasai household
during the execution of these social conventiosigldishing the existing community restocking
mechanism(s) and their sustainability potentiald astablishing the extent to which the
community had understood and internalized the impasocial conventions. The term “social
conventions” as used in this study meant those aamatty defined and agreed upon traditional
ceremonies, social agreements and contracts, laasyeractices and the transactions related to
those traditional ceremonies, and whose execusogoverned by certain beliefs, norms and

socially governed regulations.

The ten (10) villageswhere this study was undertakere identified using the systematic
sampling method. A list of all the twenty two (2%2jlages in Eluanata, Lorngosua and
Mailwawas compiled and thé"kvalue (' = N/n) of two (2) determined by dividing the total
population of the of the three administrative lomas (N = 7927) by the estimated sample
population (n = 3603) of the 10 villages. Thetfirdlage was then randomly selected from the
list of the twenty two villages, which happenedb® the %' village on the list. The other nine
villages were selected by picking every oth&t \llage from the initial &' village in the list.
Although the initial planned sample size for thisdy was 220 people (180 direct respondents,
25 FGDs and 15 Kis), the actual number of thoserigws was 219. This comprised of 180
individual respondents, 25 FGDs and 14 Kls. The B&$pondents was an equivalent of six
percent (6%) of the total sample population (=368 99.5 percent response rate. The high
response rate could be attributed to the followfagtors: prior planning of field work,
conducting survey within an existing World Visiorsiilgicommunity structure, use of
enumerators in administering questionnaires anilittdimg FGDs and Kis interviews, as well
as support and close monitoring of the enumerdigrshe researcher. The rationale for the
proposed sample size of 220 was twofold: to ensafenced representativeness in relation to

the total population of the targeted area, and eedndhe substantiveness and objectivity on the
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findings of the study, meant to inform the on-god&yelopment and Disaster Risk Reduction

(DRR) initiatives in Namanga Division.

4.2 Demographic characteristicsof the respondents

This section of the study presents the charadesisif personal attributes of the survey
respondents such as gender, age, marital statusatezh level, dependency, religion and
sources of income among the 180 individual respoisderhese characteristics were used as

benchmarks for comparison under various elemerttssrstudy.

Table 4.1: Age and gender distribution of individud respondents

N =180
Age category (yrs) Frequency (#) Percentage (%)
Male Female Total
16-25 54 46 100 55.6
26-35 26 19 45 25.0
36-45 12 5 17 9.5
46-55 3 8 11 6.0
56-65 2 2 4 2.2
Above 65 1 2 3 1.7
Total 98 82 180 100.0

Table 4.1 aboveindicates that out of the 180 redpots interviewed, 55.6 percent were between
16 and 25 years, 25 percent between 26 and 35, \@=8rpercent between 36 and 35 years, 6.0
percent between 46 and 55 years, 1.7 percentabene 65 years of age, 2.2 percent between
56 and 65 years. This means that most (80.8%)efdbpondents were young (16-35 years).
This agrees with the current trends of Kenyan patjpart where a large percentage (63.5%) of
the country’s population is below 25 years whileéoupl.8 percent is below 30 years of age
(KNBS, 2009). In a context where most (57%) of plopulation lives below the poverty line,
coupled with high unemployment and HIV and AIDS wge(GoK 2009), the Osiligi

community stands increasingly vulnerable to différdisasters.
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Table 4.2: Respondents who were born in and migratl to Namanga

N=180

Location of birth Frequency of respondents (#) |Percentage (%)
Born in Namanga Division 161 89.4

Migrated to Namanga Division|19 10.6

Total 180 100.0

The nature of this study warranted to be undertak@hin a Maasai community where
theremnants of original Maasai could be found ameére the target population was bound by
similar social cultural practices. As such, thedgtisought to establish the percentage of
respondents who had been born and were living ird@a division during the time of this
study. As indicated in table 4.2 above, 89.4 pdroértherespondentswere born in Namanga
Division while only 10.6 percent had migrated toNsrgafrom other parts of Kajiado and
Narok districts. This meant that most (89.4 Pencehthe respondents were indigenous people
and thus bound by similar social-cultural ties gméctices hence the appropriate target
population for the study.

In support of this finding, a 73 year old key infant from Mailwa village said that his
great grandparents had settled in Namanga as aarlP14, before establishment of the
Kenya-Tanzania border. Since then, his family hized in Mailwa and for all that time,
they had been practicing various Maasai cultuzagimonies.

Thesefindings agree with Eunice Siripo’s (2012)rdsoon the history of Maasaithat the
remnants of original Maasaiare today found in wasipartsof Kajiado and Narok districts. As
such, the Osiligipopulation was considered to houmkviduals with reliable institutional

memory on Maasai social conventions thus apprapfatthis study.

Table 4.3: Gender and marital status

N =180

Gender Marital Status Total (#) Percentage (%)
Married Single Windowed

Female 42 56 0 98 54.4

Male 51 22 9 82 44.6

Total 93 78 9 180 100

Percentage (%) 51.7 43.3 5.0 100
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Table 4.3 above shows that out of the 180 respdsdé&i.7 percent were married, 43.3
percentsingle and 5.0 percent widowed. The 93 ewr{51.7%) respondents comprised of 42
female and 51 male while 78 single (43.3%) respotsdeomprised of 56 female and 22 male
while the. All the 9 widowed (5.5%) respondents everale. Out of the 180 respondents, 54.4
percent were female while 44.6 percent male. Adl 98 females comprised of 56 single and 42
married respondents while the 82 male comprise8lomarried, 22 single and 9 windowed
respondents. The absent of windowed females coakhrthat no windowed female respondents
were interviewed or any windowed female respondéat$ been remarried. Considering that
55.6 percent of the 180 respondents were betwéemd 25 years (see table 4.1)and only 43.3
percent were single (table 4.3 above), this meaaisdarly marriages were common in the target
community as pointed out byWorld Vision (2006) studn the Osiligi community that
established that Maasai girls were married off asyeas 12-13 years thuscompromising the
girls’ development, participation and protectioghtis (UNCRC, 1989).

Table 4.4: Number of children

N=180
Number of Children Frequency (#) Percentage (%)
00 91 50.6
1-5 73 40.5
6-10 16 8.9
Total 180 100

According to table 4.4 above, 50.6 percent of #spondents had no children, 40.5 percent had
children ranging from one and five, while 8.9 patcdad children ranging from six to
ten.Thesefindings meant that most (50.6%) of tispardents did not have children while the
largest number (40.5%) of those with children heskslthan five (5) children. The average
number of children among the 180 respondents wadramslating to an average family size of
four (4) people. This could be considered a snaatlify size since the average Kenyan family is
six people (GoK, 2009). However, asgathered dutiiregstudy, most of the Maasaihouseholds
are polygamous with an average of three wives etrto one man thus making the average size
of the household increase to 10 people. This cbaldonsidered a large family in the Kenyan

context.
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Table 4.5: Dependency status among the singles

N=78

Dependency status Frequency (#) Percentage (%)
Living with parent 60 76.9

Not living with parents 18 23.1

Total 78 100

Table 4.5 above shows that 76.9 percent of thdesiggpondents (equivalents to 33.3% of all
the 180 respondents) lived with their parents wBBel percent did not. This high dependency
among the singles on their parentsmeantincreasegiwn household resources within already
large polygamous families. With most (95%) of timuseholds relying on livestock as their
main source of income yet livestock is considerecelement at risk (GoK, 2005), the Osiligi
community is already susceptibility to any occuyrinazards and thus could be termed as
vulnerable. This observation agree with UN (2004) 8laikie et al. (2003) argument that
vulnerability will usually occur when a certaiondition or state makes it possible for an
individual, household, community, their livelihoodsd assets to becoming susceptible to an

hazard or hazardous state becoming a disaster.

Table 4.6: Education and literacy level among theaspondents

N=180
Gender Education Status Total Percen-
Never Dropped out of In school (#) tage
been to school (%)
School | Primary| Secon-| Prim- | Secon-| College | Univer
dary ary dary -Sity
Female 59 7 2 9 4 1 0 82 45.6
Male 44 13 2 23 9 4 2 98 54.4
Total 103 20 4 32 13 5 2 180 100.4
Percentg 57.2 11.1 2.2 17.8 7.2 3.3 1.1 100.
ge (%)

As indicated in to table 4.6 above, 57.2 percenthef respondents had never been to school,
29.4 percent in school (17.8%in primary, 7.2% icoselary, 3.3%in college, and 1.1% in
university), and 13.3 dropped out of school (11.t%primary and 2.2 % in secondary). A
further scrutiny of the findings shows that the &engender experiences high illiteracy levels
than the male gender with 59 femalenever hivinghteeschool against 44 male. Additionally,
36 males were in school (i.e. 23 in primary, 9 @andary, 4 in college, and 2 in university)
against 14 female in school (i.e. 9 in primary,secondary, 1 in college, and none in

university). With a 57.2 percent of the responddraging never been to school, 13.3 percent
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school drop outs, and gender disparity in both stlattendance and level of education, the
illiteracy level in this community was consideredbe high thus leading to social vulnerability.
According to Kemp (2007}lliteracy is an indication of social vulnerabilignd although less
visible and less understood, social vulnerabibtyuist as much a concern as other dimensions of
vulnerability such as physical, economic and attrtal. This deep preference and commitment
to cultural practices agrees with Haralambos anlibéta’s (2004) observation that culture, to a
large degree, determines how a society thinks aeds,f directs its members’ actions, and
ultimately defines their outlook of life.
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Figure 4.1: The main sources of income
N=180

enterprenuer employment
2% relatives

1%

Entrepreneu- excludes livestock trau

According to figure 4.1 above, 95 percent of thepomdents relied on livestock as their main
source of income while 5 percent relied on otheurses including farming (1%),
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entrepreneurship (1%), employment (2%) and suppgrtrelatives (1%). This means that
livestock is almost the sole source of income amthreg Maasai of Namanga. This finding
agrees with the World Bank Institute (2007) findititat an estimated 75 percentof the total
household income in Maasai land is generated figestock. On the other hand, the limited
diversification agrees with Osano’s (2011) obseovatthat although historically and
traditionally considered pure pastoralists, theMées/e in the recent past made a shift from
being purely pastoralists to agro-pastoralism antiepreneurs. This gradual shift has been
associated with a number of factors including ngrighanges in land tenure, land use
intensification, sedentarization, changing envirental, social-economic, and political
changing landscape that has resulted to a hugeofobgestock. According to Cannon et al.
(2001), bck of access and control over means of produdiienland is described as material
vulnerability.

Table 4.7: Religion versus respondent’s participatins in various ceremonies

N=180

Religion Ceremonies

Senior | Warrior Milk Meat | Earlobe| Junior; Circu- | Marri-

boy | Shaving| drinking | eating elder | mcision| age

Catholic (47) 28 28 29 28 29 28 42 34
Protestant (119 6 75 63 68 48 48 97 95
Muslims (1) 0 0 1 1 0 0 1 1
Animist (0) 0 0 0 0 0 0 0 0
None (12) 1 2 2 3 0 1 5 4
Others (1) Q 0 0 0 0 0 0 0
Total (180) 93 105 95 100 77 77 145 134
Percentage (%) 51.7 58.3 52.8 55.6 42.8 42.8 85.6 74.4

The study sought to establish if the respondengdigious affiliation and their level of

participation social conventionshad any influencetloe respondent’s participation in various
ceremonies.A cross tabulation between religion @sgpondents participation in eight selected
ceremonies was then done.Findings of table 4.7 elsbews that the initiate’s participationin
different religious background varied from a low 42.8 percent in earlobe and junior
ceremonies to a high of 85.6 percent in circuroaisiFor the Catholics (26.1%), their
participation in eight ceremonies varied from 5pdgcent in senior boy, warrior shaving and
junior elders’ ceremonies to 89.4 percent in circigmon, while that of the protestants(66.1%)
ranges from 40.3 percent in earlobe and juniorreddeemonies to 81.5 percent in circumcision.
Considering only the Christians(92.2%), it can laéd shat religion had limited impact on

respondents’ participation in all the eight ceremenand especially in marriage (74.4%) and

circumcision (85.6%). This is a clear pointer t@ tvalue the community tags on especially
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marriage and circumcision ceremonies. As explagsatier, this preference has a lot to do with
the value, dignity and privileges associated witle’s involvement inthese social conventions.
For example, a married woman within a Maasai cealtcommands special respect from the
community while a circumcised young man qualifiegain moranism thus becoming a Maasai

warrior.

Table 4.8: Religion, age and ceremonies cross taltibn

. Age (years)
Religion Total
16-25| 26-35 | 36-45 | 46-55 | 56-65 | > 65
Catholics (47) 34 8 1 2 1 1 47
Senior boy 21 6 1 0 0 0 28
Warrior
shaving 21 6 1 0 0 0 28
Milk
drinking 22 6 1 0 0 0 29
Ceremonies| \1eat eating 20 7 1 0 0 0 28
Earlobe 22 5 1 1 0 0 29
Junior elder 2( 7 1 0 0 0 28
Circumcision 31 8 1 2 0 0 42
Marriage 24 8 1 1 0 0 34
Protestants (119) 64 32 11 7 3 2 119
Senior boy 33 16 7 5 2 1 64
Warrior
shaving 39 18 9 6 2 1 75
Milk
drinking 33 16 6 5 2 1 63
Ceremonies| \jeat eating 35 18 8 4 2 1 68
Earlobe 28 12 2 3 2 1 48
Junior elder 24 14 4 3 2 1 48
Circumcision 49 28 11 6 1 2 97
Marriage 48 26 10 7 2 2 95

In order to determine the age range within whiahghrticipating respondents fell, a correlation
was done between religion (Christian), age andhtesglected ceremonies. Since Christian
comprised 92.2 percent of all the religions, catiehs with such a number would give a
representative view. As indicated in table 4.8 a&oa large percentage (71-76%) of the
participating Catholics and 50 to 58 percent of plaeticipating Protestantsfell within the age
range 16-25 years. This further confirms that retighad very limited influence on the

participation of respondents in their social ceraies, a pointer to the value the Maasai tag to

their ceremonies.
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4.3

This section of the study sought to establish theous social conventions undertaken by the
Maasai of Osiligi community. A summary of findingéthe ceremonies undergone by a Maasai
from birth to a senior elder, their frequencigpetand number of participants, type and number
of resources utilized, as well as the estimatedketaralue of the livestock used during these
ceremonies is captured in this section. This seaiigo includes a description of five of the

eleven ceremonies which are considered key in tefmise number of participants, duration of

practice and cost of the ceremony. Also capturetthisisection are the respondents’ ratings on
the importance and level of participation in a stdd list of Maasai ceremonies as well as the
various enforcers of the practice of these cerea®rifhe findings have been interpreted and

Key Maasai Social Ceremonies

discussed.

Table 4.9Maasai ceremonies, frequencies, resourcasd estimated quantities and costs
N=34(Kls and FGDs)

S/IN. | Name of the| Frequency Participants | Type and | Estimated cost of livestock
ceremony and guantities resource’
duration (est.) of | Unit Price Cumulative
resource used | (Ksh) Amount
(Ksh)

1. Child  birth| Every time a Around 15-20| 1-2 Goat/sheep: | 4,000 -
(EinotoEnker | child is born;| women per| goats/sheep; | 4000 -1 12,000/=
ai) ceremony ceremony rice, milk, tea|l 6000/=

lasts 1 day and traditional
beer
Total 4-12,000

2. First child’'s| 3 months| Parents and 1-2 sheep/goat Goat/sheep: | 4,000 -
naming after child| selected eldersrice, tea, milk| 4000-6000/=.| 12,000/=
ceremony birth; and traditional
(Ebaranotoen ceremony beer
karai lasts 1 day

Total 60-120,000

3. Junior boys’| Undertaken | 1500-2000 4-10 cows, ang Sheep/goat: | 200,000 —
ceremony once or twice people 50 - 60| 4000 -1 360,000/=
(Enkipaata/A | per year; (includes sheep/goat; 6000/=;
itupukuEnkar initiates) rice, tea, beer | Cow: 35,000 140,000 -
ai) —60,000/= | 600,000/=

Total 34-960,000

4, Second Prior to| Parents, 1 sheep/goat | Sheep/goat: | 4000-
naming circumcision | relatives, and Rice, milk, teal 4000-6000/=.| 6,000/=
ceremony ritual; lasts| elders and traditional
(Enkitupukun| 1 day beer
otoEnkara)

Total 4-6000/=
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5. Circumcision| Undertaken | 2040 people| 1-2 steers, Goat/sheep: | 4,000 -
ceremony once or twice (Initiates, 1 -3| 4000 - 6000/=; 18,000
(Emurattg: per year;| parents, sheep/goats,

actual relatives and 50 kgs of rice,| Steer: 35,000 35,000 -
ceremony elders) tea and beer | —60,000/=; | 120,000
last 1-2 days
Total 44 -
138,000

6. Moranism Undertaken | 1000-2000 NB: Livestock| Goat/sheep: | Not
(4-6  years| for a period| (from 7 | during the 4-6 4000 - 6000/=; estimated
when morans of 4-6 years; | regions or| yrs period| Steer: 35,00(
live together schemes) only described — 60,000/=;
in a camp) as “huge”.

Total No estimate

7. Meat- eating 1-2 times per Groups of 104 1 cow; and Goat/sheep: | 40,000 -
ceremony year 20 morans and 10-20 4000 - 6000/=; 120,000
during their siblings | goats/sheep
moranism per group Steer: 35,000 35,000 -
period —60,000/= 60,000
(Enkangoo-
nkiri)

Total 75-
180,000/=

8. Oloibonism | Prior to any| 63 people 49 steers] Steer: Kshl 1.715 -
(Maasai major 42 morans anq traditional 35,000 —| 3.43m
Seer); graduation 21 elders) beer, 70,000/=

ceremonies tobacco/snuff,
and sugar
Total 1.715 -
3.430m

9. Morans or Once after] Above 2000 Goat/sheep: Goat/sheep:
senior boy| 4-6 years;| people 150-700; 4000 - 6000/=; 650,000-
graduation ceremony | (included Cows: 50-100 4.2m
ceremony lasts 3-4| grandaunts) | (7 schemes of Cow/Steer:

(Eunotg months regions) 35,000 -
60,000/= 1.75-6.0m
Total 2.40-
10.20m

10. | Junior elder Frequency: | Above 2,000 Goats/Sheep: | Goat/sheep: | 2.0-4.2m

ceremony 4-5 years, people from| 500-700 4000 - 6000/=;
(Orngeshery | Duration: 3-5| the 7 schemesg Cows: 180 -
: months 210 Cow/steer: 6.3-12.6 m
300400 bags 35,000 -
of rice; and tea 60,000/=
Total 8.30 -
16.80m

11. | Marriage Frequency: | Participating | Goats /sheep Goat/sheep: | 12 — 30,000

(Enkiama: Any time in| households | 3-5 4000 - 6000/=;
the years
Total 12-30,000/=
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Table 4.9 above is a summary of the eleven soociaventions as practiced by the Maasai of
Osiligi. Five of these eleven are executed annualhjle six are undertaken periodically. Those
seven annual ceremonies includ&dtd birth ceremonyEinotoEnkerd), first and second naming
ceremonie@BaranotoenkarandEnkitupukunotoEnkari meat  eating  during moranism
periodEnkangoo-nkiri) and marriag&{nkiamg.The other six, which were said to be executed
periodically include: the junior boy ceremonyEnkipaatg, circumcision ceremony
(Emuratta)raining of Maasai warriorMoranism) moran graduationEunotg, senior elder’s
graduation Qringosug and Consulting with the Maasai se@idibonism). The different people
participating in these ceremonies include: théatés and their siblings, initiates’ parents and
guardians, relatives, elders and other communitymbegs. The number of people who
participating in a particular ceremony dependstentype of ceremony and ranged from 15-20
in child birth ceremony to over 2000 in large ceoames like Moran granduatiofEgnotq.

The total estimated cost of livestock consumed genemony varied from ksh 4000 per
ceremony such as child birth, to a high of ksh 1é#flion in senior elders’ graduation

ceremony. The actual cost of resources used pemogry was said to go higher especially
where livestock are sold to generate income fockase of other food stuff like sugar, tea
leaves, honey and rice. It is however evident fritiese figures that the practice of social

conventions puts a heavy demand on household @sur

4.3.1 Description of the Major Social Conventions

Of the eleven social conventions outlined in tahi® above, five could be considered major in
terms ofamount of resources utilized, number oftigpants and the communal approach
employed in their planning and execution.The sikide: (i) Junior boys’ ceremony
(Enkipaata/AitupukuEnkargi (i) circumcision Emuratd; (iii) Training of warriors (noranisn),

(iv) Consulting with Maasai see®loibonismn), (v) Senior boy graduation ceremorufotg, and (vi)
Junior elder graduation ceremon@rigesher). Below is a brief description of each of theseial

conventions:

a). Junior Boys’ Ceremony Enkipaata/AitupukuEnkarai)

This ceremony is meant to prepare bo@éal{yoni) and girls Entito) for circumcision. All the
candidates usually fall within the same age &ir{t), which is around 13-15 years. The
boys,drawnfrom the seven “schemes” of Namanga Divjare usually gather at a common
location, where they are smeared with “white” sddnce and eat for about two days. They then
walk in a single file to a certain dam where theg further smeared with fat extracted from a
sheep and blessed by a special group of eldersr Afts ritual, the boys return to a selected
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homestead or “boma” where they dance, eat meatiankl soup served on animal skin, an oath
of unit. During this ceremony, the elders selemspected leader, or the group’s chief counselor

(Olaiguenan) to lead the group.

It was estimated that during each of tekipaataceremony, about 4-10 cows and about 50 —
60 small ruminants were slaughtered in additionotiler food stuff such as rice, tea and
traditional beer. The amount of rice consumed dutins ceremony was estimated to be about
300kgs. Going by the estimated cost of the typeatfie (i.e. Ksh 35,000/= to Ksh 60,000/=)
and small ruminants(Ksh. 4,000 to Ksh 6,000/=) usethese ceremonies, the total estimated
value of livestock peEnkipaataeremony ranged between Ksh. 345,000 to Ksh. 966500
The actual cost of resources consumed was sai@ tudher considering that more livestock
would be sold to buy other food stuff consumed lese conventions. Additionally, the
community spent massive uncompensated man houpseparation and actual execution of
these conventions.hE& number of those participating rangbétween 1500-2000 people. The
participants includedthe initiates themselves, rtha&blings, parents, guardians, relatives,
andgeneral community members. Although the actesmony was said to last about three to
four days, the preparations for this ceremony vead ® take several weeks prior to the actual
event. Considering the number of participants, desqy of this ceremony and the number of
resources consumed in the face of other disashergarticipating households stand vulnerable

over time.

b). Circumcision Ceremony(Emuratta):

The Enkipaatagraduates are usually the ones who undergo cirisioncThe boys must be
mature before undergoing circumcision and there&ders wait until enough number of boys
that can guard the community has been realized¢u@icision is usually executed athousehold
or Manyattalevelwith a few homesteads undertaking the agtitogether. Both boys and girl
undergo circumcision. Prior to the actual circustan ceremony, traditional beer is brewed,
mainly by women. During the day of circumcisiorranch [atim) from a specific treeHiti or
Enkoilalei or Enkoirentree) is cut and erected at the door of the tesananyatta A bull is
then slaughtered and the meat eaten by the contbmesehold@lkitengloolbad. In case of a
girl circumcision, a mature bull is paid by the m&ho has booked the girl for marriage and
eaten during this ceremony, while for the boy; faiher provides a bull which is slaughtered

during the ceremony. Oxen are slaughtered for fadtand meat purposes.

Prior to the actual circumcision, the initiates aeparated according to their sex. The boys

undergo a certain oath to confirm their virginifjnose who have failed to keep their virginity
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upto this point are usually penalized by payingdain number of cattle. The girls are however
not subjected to chastity test since it is tradiity expected that they are eloped\dgransvho
engage in sex with them especially during their yie@rs training as warriors.At the material
circumcision day, the boys are taken outside thmrid’ where they are circumcised while the
girls are circumcised within the “boma”. The boyslairls circumcision rituals are undertaken
by special male and female eldersrespectivelyuFatb useof protective material like gloves by
the initiates coupled with the use of the sameekmif circumcise all the initiates have been
blamed for spread of HIV/AIDs and other sexualpnsmitted diseases among both the initiates
and the circumcisers. In a given household circgimogiceremony, an average of 1-2 steers, 1-3
sheep/goats, about 50 kilograms of rice, traddiobeer, and tea are consumed. Cumulatively,
this ceremony consumes massive community resoljliwestock, time and other food stuff)
considering the number of people involved. In addito depletion of household livestock base,
the practice of this ceremony poses a health thoelbth the initiates and the initiators thus

increasing their vulnerability to various disasters

c). Training a MaasaiWarrior (Moranism): This is one of the most valued events in the gnowt
of a Maasai man. The warrior training was saicagi between 4-6 years. After circumcision and
special hair shaving, the boys jd#oranisnwhile most of the girls get married except in aecas
where there is a protest by either the family, goreent or other stakeholders advocating for
children right issues, especially the right to exdion.ldeally, all the circumciseaioransvithin

a certain particular age set are drawn togethen fitee seven schemes of Namanga division.
They then choose a certain location far away frbeirthomes where they, with the support of
their mothers, construtianyattasfor their abode. There arerbanyattashere all milk is kept
and where thenorangjo to drink milk from. After drinking milk, which acurs around 2.00pm
to 3.00pm, themorans celebrate by singing and dancing until tired cadye to sleep. The
mothers to thenoransalso move into the camp to support comfortablieg\of themoransOne

of the major role of these mothers is to ensure ttiamoransvelfare, especially food, is taken
care of. Amorancouldsleep in th@anyattaof anothemoraris mother but not in his mother’s
manyattaMoransvere also said to elope young uncircumcised ginid have sex with them.
Most of the girls prevented pregnancy by eatingaterwild herbs. This practice has also been

blamed for spread of sexually transmitted diseassgding HIV/AIDs.

A morarisregular diet during his 4-6 years training periedprimarily blood, milk and meat.
Moransare not supposed to eat oily or fried food by theothers during this period. Before
each Moran moves to the camp, he is given a cemtaimber of livestock by his father. Although

all resources are pooled together and managed caailpwithin the camp, the initial stock can
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only last a limited duration considering the largenber of people living in the camp. Once the
initial stock of livestock is exhausted, tihvorandend for themselves. Some of the fending
approaches employed include hunting for wild gameatmnaiding for more livestock from
individual household stock, especially when grazemgd/or periodically camping in someone’s
homestead for 2-3 days where they are liedddition to these self-fending practices, treeetimes
when the parents of theborans sendadditional livestock to the camp to boostMlueans’ food stock.
Although considered costly by the affected housddobne of the NGO staff dealing with Anti-FGM

programming inOsiligi community reported that tpisctice is still being practiced by the commumtyt

date.

Once or twice a year, thBMoranholda meat eating ceremorf{iznkangoo-nkii where 15-20
Moransslaughter at least one bull and several goats. Eamlan contributes one goat for this
ceremony. They usually bring along their siblingghis ceremony to feast together. At certain
times during their training, thioranshold periodic ceremonies where all their fatherd eelatives
are invited. The number of ceremonies is determined team of elders and witchdoctdauring the
entire period of trainingMoransoperate in small groups of 15-20 people. The rebea learnt
that whenMorangaid someone’s livestock, they usually go for tlestiquality livestock. These
kinds of raids were said to be communally accepedte Morans are considered to be
community warriors or Maasai “army” whose majorp@ssibility is to protect the community.
At some point during his training as a warriofylaran must kill a lion or buffalo as a way of

proving bravery. This feat is achieved within tineadl warrior groups.

The respondents could not estimate the actesdurces consumed during tHe6 years of
morartraining period and only described it ‘&sige”. The respondents also reported environmental
destruction considering the large numberMofansvho settle in one location for long. Since thesgda
populations did not use toilets, open disposaluwh&n faecal matter possess health and environmental
hazard, especially during the rainy season wheh swasteis washed away by rain into various water
points, some of which were said to be drinking wadeurces.Considering the massive livestock
consumed duringMoranism uncompensated man hours, lost schooling oppdytuamong the
youth,possible water contamination and environniatggradation, practice doranisnis considered to
have negatively impacted on community livestockesssaand capacities as well as contributing to

community’s social, economic, behavioural, and emumental vulnerability to disaster.

d). Consulting the Maasai seeor Oloiboni

Prior to the commencement of the moran graduatierencony Eunotg, the Maasai seer

(Oloiboni) is consulted for direction, blessing and commisisig of theEunotoceremony. This

consultation involves a visit to theOloibonby a team of 63 people (i.e. 42
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ofthegraduatinghorangnd 21 elders) from the seven schemes. The teanescavith it 49
female cows, traditional beer, tobacco, milk, tawdsnuff, and sugar for.During the visit,
Oloibonigives his blessing and permission to conductBheota@eremony by giving the tean
concoction of blood, milk and certain tradition@rbs Emash@.The estimated livestock value
of the 49 cattle taken t®@loiboni was between Ksh. 1.715million and Ksh. 3.430 womlli
although the actual cost was said to be higheriderisg the value of other items taken together
with the livestock and the transport cost of thating team.Although periodically executed, this
single ceremony draws heavily on community livektoesources. Considering that livestock is
already “an element at risk”, this practice posssfsther risk to Maasai livestock assets and
overall well-being.

e). Moran Graduation (Eunoto): At the end of theMoranism period, a graduation
ceremony [Eunotqg is held. The number of people participating ia graduation ceremony said
to be more 1500 people since the participants deduparents, relatives, elders and general
community members. Although the morans food wamanily meat duringmoranism after
graduating from Moranism, the graduaBiataEnkeengis now permitted to eat food prepared
by his mother or by a woman.During theanotoceremony, one cow is slaughtered and its blood
is drunk by all the graduatingoransSpecially selected elders and witchdoctors themgoina
“blessing” ritual on all the graduates. The presidieam is given “a lot of animals” by the age-
set they preside over. The livestock given to thesigding elders was not quantified but
described as “a lot of livestock”. The rest oflitek and food stuff contributed for this
ceremony are then consumed by those attendingetieenony, including the graduates. During
this ceremony, two age-set leaders are selected s€hior leader(latung and his deputy
(Oloborue- enkeenemust be persons of excellent character. The tamldrs are initially
identified by the entire age-set with the final deomade by the elders. Age-set members find
wives for their two leaders and also pay dowry tloese wives. The two leaders also have
specialmanyatta(Osinkira) maintained by special girls chosen by the ageTdet.two leaders

ensure order and discipline is maintained withm dlge-set.

The number of livestock consumed during Ehenota@eremony was estimated to range between
50-100 cows and 150-700 small ruminants, in additio what was described as “large
guantities” of rice, tea and traditional beer. Gpby the estimated market value (see table 4.9)
of the type and size of cattle and ruminants corsliduring Maasai ceremonies, the estimated
cost of livestock value pdtunotaeremony was Ksi2.4 million to Ksh. 10.2million However,

the actual number of livestock used in this ceregndepended on the number of people

attending the ceremony since this dictated theahcuantities of food stuff consumed. Each
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scheme contributes a specific number of livestauk faod stuff as apportioned by the planning

committee of elders.

The entireEunotoceremony can last between 3-4 months but wastsdaike place once after
every 3-5 years. It is evident from the foregoihgttthe execution dtunotoceremony is costly
in terms of household livestock assets, human alagiid the unproductive man-hours consumed
during this period. The overall impact on houseHmestock base is one of increasedeconomic
vulnerability in the face of increasing intensisgverity and complexity of other hazards and

disasters.

f). Junior Elder Ceremony (Orngesherr):

This ceremony is conducted around 4-5 years aftedugtion ofmorans Itspreparation and
actual execution is estimated to last 3-5 montipedding on the total number of participating
people. Two generations, traditionally referredatothe “left” Emurata e-tateneand “right”
(Emurataekedianylegenerations come together during this ceremonying the ceremony,
every one of the seven schemes contributes it€addd share of resources. The estimated
guantity of resources used durin@ragesherrceremony includeds00-700 ruminants, 180-201
cattle, and 300-400 bags of ric&stimated livestock value translates to K8tBO - 16.80
million.According to a member of the organizing commifteethe 20060rngesherrceremony,
community contributions included 30 cows, 100 gséiesep, 300-400 bags of 50kgs rice, and
Ksh 100,000/=. In total, the seven schemes conathi210 cows, 700 goats/sheep, Ksh.
700,000/= in cash. The Ksh700,000/= wasused to dmayfstuff such as sugar and honey
required for tea and making of traditional be&wsordination of resources required during execution
of the communally held social conventions is dogentale elders from the seven schemis.the
climax of this ceremony, every gradaund sits onaa$éi traditional stool while the elders bless
them. The graduatesare then qualified to be jusliders and can marry as well as perform the
duties of aMaasai elder.This is the entry poingldership in a Maasai structure.

And frequency if the variousof ceremonies a houkklsoinvolved in, the uncompensated man-
hours expended, the cumulative livestock consuraed,the monetary expenditure incurred on
other foodstuff during these ceremonies, it is emtdthat a Maasai household spends a
humongous amount of resources. This finding agratds Chambers’ (1993) observation that
expenditure incurred on social conventions makeavhedemands on the household’s
reproductive resources thus impacting negativelyttan livelihoods. The ultimate impact is

reduced household stability against various hazandsdisasters.
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Figure 4.2: Respondents rating on the importance adocial conventions to their lives

N=180
50
40 333
30
20 12.2
10 . - 1.7 1.7 1.1 -

The study sought to establish respondents’ opiregarding the importance of practicing social
conventions to their identity and dignity. Figure2ghows that 33.3 percent considered it
extremely important, 50 percent very important2l2ercent important, 1.7 percent moderately
important, 1.7 percent little importance, and 1lercpnt not important at all. Overall, 95.5
percent rated the practice of social conventionsngsortant (i.e. 33.3 percent extremely
important, 50.0 percent very important and 12.Z@etr important) to their identity and dignity,
a clear indication of the value the Maasai put lo@sé social conventions.According to Blau
(Craig. et al, 2002), the high value tagged toeéhsmventions could be associate with the kind

of intrinsic and extrinsic social rewards the Maakaive from these conventions.

Figure 4.3: Respondents rating on their involvemenin various ceremonies (as an initiate)
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Figure 4.3 above shows the respondents’ ratinghendifferent ceremonies which they have
been involved as an initiate at some point in th&r The level of participation include 80.6
percent in circumcision, 74.4 percent in marrigsf@3 percent in warrior shaving ceremony,
55.6 percent in meat eating, 52.8 percent in miilkkihg, 51.1 percent in senior boy ceremony,

and 42.8 in both the junior elder and earlobe cerees. Except in junior elder and earlobe
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ceremonies, participation in all the other 6 cermei@® was above 50 percent and indication of
the importance the Maasai tag to their ceremomiesording to Kakuta, (2012), each of these
ceremonies is considered a rite of passage anddig®d a new phase in a Maasai life and as
such, every Maasai child is eager to go througbdlweremonies as vital stage of life. This high
participation in various ceremonies could be exwdi by the anticipated rewards that an
individual obtains from participating in these sdénteractions or fear of social punishment that
accompanies failure to uphold the already creatmths of participating and executing such

social conventions (craig et al, 2002)

Figure 4.4: The key decision makers regarding conmuedexecution of social conventions
N=180
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Figure 4.4 above shows male traditional Maasairsl@@3.9%) as the main decision makers
regarding perpetuation and execution of Maasaiasamnventions. The fact that the local
administration chief, most politicians and femaleaddai elders are also considered as Maasai
elders, the respondents gave multiple responsesr uhid question. This finding points to the
existence of a well-established Maasai power sirecimong the Maasai. These “god-complex”
captivities, as Chambers (1993) calls them, areully embedded power dynamics and
systems within the community structures which easuantinued practice of social conventions

thus maintaining a certain cultural and societdeor

This finding agrees with functional theoristswhasghat a certain degree of order and stability
is essential for the maintenance of harmony ofwthele. And while value consensus is largely
credited for this order and stability (Haralombosdbbrn, 2004), the society has developed two
other methods of ensuring conformity to social ordehe two methods are informal and formal
social control, with informal being the most commadnformal social control refers to the

mechanisms that are used to reinforce socializativhich are either rewards and
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encouragement or good behavior or compliance, amuiaishment for none compliance or

adherence to the norm(Adams &sydie , 2004).

4.3.2 Benefits of undergoing the social conventions
As established from FGDs, the respondents conslderactice of social conventions as

important in enhancing a Maasai's identify and dignThe following reasons were given for
this high (92.5%) rating: the respect accorded he individual by the community after

undergoing these rights of passage; rights andilggies associated with graduation of an
individual in certain ceremonies for example thghtiof a girl to be married after circumcision
while the boy joinmoranism the opportunity to be blessed by elders, a fapg&rceived as the

reason for one’s prosperity; the right by the ed@oth male and female) to drink specially
made traditional beer during communal ceremonias;privilegeto marry out a daughter after
circumcision and get more wealth; and the treasleadership opportunity in matters related to
the household and/or community affairs.Other ressooluded unity among kinsmen and the

opportunity to “culture” a Maasai child into a “#uMaasai.

4.3.3 Challenges of practicing social conventions

As gathered from Kis and FGD interviews, the pef social conventions was said to have
had its share of challenges which included: utilcra of huge amounts of different resources,
especially livestock and time; compromise of prasigouth life best suited for formal learning
as was the case when children and youth marriely @dtier circumcision or by joining
moranism; consumption of huge uncompensated priv@uctan hours at the expense of other
productive investments like employment or entrepueship, both of which were said to
cushion the community during harsh economic tinogsr-reliance on livestock for income and
food source, coupled with limited alternative s@srof income; heavy charcoal burning and
degradation of the environment to complement dighimg livestock resources; as well as
violation of children’s development and protectioights through early and unconsented

marriages, and Female Genital Mutilation (FGM).

4.4 Community assets used during the social conuens

This part of the study sought to determine the tyjpeesources and number of livestock used by
a Maasai household during their social conventiohists of eight selected social conventions
were studies. Findings, interpretation and disaussn prioritization of the resources used by a
household in each of the eight ceremonies as aglihe average number of livestock and

estimated cost a household uses in all the sanid eggemonies. This section also presents
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findings on the authoritiesensuring continued uselivestock during execution of these

resources.

Table 4.10: Prioritization of the resources used iwvarious social conventions

N=180
Resources used during social ceremonies (convems)
Social = £
Ceremonies 2 %) 2 %)
o 2 |2 |¢ 5| - | 2 |2 | 5| =
= @ @ o} 2 ol © E | © @ s} 2 o I
S 16 & & 8 z¢R |[S|6 |6 |2 |8 |2¢R8
Most important Resource (%) 2" most important resource (%)
g:(r)cnumc- 889189 |06 16| 0.0| 0.0 100 0.6 |48.3|12.2| 36.7| 22| 0.0 100
Earlobe 00 | 00 | 89 58989 | 233 100 06|76 | 11| 50| 7.2| 78. 100
Ceremony
JumorE_Ider 88317 | 0.0 00| 0.0| 10.( 100 0637278 |37.2|17 | 156 100
graduation
Marriage 86568 |50 11| 06| 0.0]100|0.6|48.3|12.2| 36.7] 22| 0.0] 100
Meat eating | 839 /6.1 | 11 | 0.0 | 00| 89]100] 6.1| 30.6/ 6.7]|37.2|5.6 | 14.0] 100
Milk 50.0/322| 72 06| 00| 10. 0.0 | 28.9| 10.0 46.1 1.1 | 13.9
L 100 100
drinking
Senlork_)oy 872,06 |11 | 00| 1.1 10. 100 17| 294| 132 37.3|5.6 | 12.8 100
graduation
Warrior 539356 44 00| 00 6.1 100 0.6 | 35.0| 10.6/ 44422 | 7.2 100
shaving
Cell
represent- 100 100
ative (%) 67.3/11.5/ 35 78| 13| 8.5 14| 32.3] 93 |355(35 | 18.2

The study sought to establish the types and pdatibn of resources used in eight selected
social ceremonies (conventions).As indicated inl@ahl10 above, 67.3 percent of the cell
performance rated cattle (livestock) as the mogtomant resource used in all the eight social
ceremonies. Across the eight ceremonies, cattl¢harenost important resources in seven of the
eight ceremonies with ratings ranging from 50 ta988ercent. Additionally, the second most
important resource used is food stuff with cell fpenances of 35.5 percent. However,
performance of individual cells vary with goat bgithe second most important resource under
circumcision

ceremony (48.3%), and marriage (48.3%) while faodf $s the second most important resource
under meat eating (37.2%), milk drinking (46.1%@nisr boy graduation (37.3%) and warrior
shaving (44.4%).
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ﬁhile commenting on the high value a Maasai attsitha cattle, an elder from Lorngosugﬂ
that he had rather retain the skin of a dead caw fell off my livestock. While agreeing with this

statement, an NGO staff working in the areas replatiat on a second thought after selling a co

certain cattle owners would return the cash toyebor follow the cow to a slaughter house an]g
redeem it rather than watch it die.In a similadjoinder, a Kl from Maili Tisa reported that many|
elderly Maasai men would commit suicide when théne@ssed massive loss of livestock during
severe drought. He cited a case where his famidytbi&eep a close watch over their father so tht

he does not commit suicide following massive loshis livestock due to the effects of the 2014

Qolonged and severe drought. /

Table 4.11: Number of livestock used during execign of various ceremony

Ceremony Average number of the livestock contribubn per
household
Cattle Goats Sheep
1.Marriage Ceremony 2 1 1
2.Circumcision 2 2 1
3.Senior Boy Ceremony 1 1 1
4. Warrior-shaving ceremony 1 1 0
5. Milk-drinking ceremony 1 0 0
6. Meat —eating ceremony 2 0 0
7. Earlobe ceremony 0 0 0
8. Junior-elder ceremony 1 0 0
Total 10 5 3

The study also sought to establish the average auofhbivestock a household uses across eight
ceremonies. From table 4.11 above, a householdilcoted upto 10 cows and 8 goats and/or
sheep for these ceremonies. Of the eight ceremofilegcircumcision, senior boy, milk
drinking,worrior shaving and meat eating) are utad@n annually. As such, a household would
contribute at least 5 goats/sheep and 7 cattle rtsvéhese annual events. Going by the
estimated cost of kshs. 4000 to Kshs. 6,000 pet'gfeep, and Kshs. 35,000 to Kshs. 60,000/=
per cattle, Maasai household would contribute twels equivalent amounts ranging from Kshs.
265,000 to Kshs. 648,000 per annumfor the five ahraeremonies indicated above.The
minimum an individual or household can spent is K4f0D00, which is the lowest estimated
market value of a goat/sheep. The study howevabksiied that the actual expenditure would
ordinarily be higher than the above estimates camgig that additional livestock are usually

sold to procure other required food stuff suchuags and rice.
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According to Blau (Craig et al., 2002), the basis $ocial exchange rests on the anticipated
rewards of the association.This is basically beeaagial interactions have value to people and
that people become involved in social exchangesauser they need things from their
associations which they may not provide for theresThese rewards could either be intrinsic,
extrinsic or both. One such reward is shared cglltwhich according to Durkheim (1845) exists

over and above the wishes and choices of indivdiinals containing their behavior.

Figure 4.5: Different groups that authorizeuse ofivestock in social conventions
N=180
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The study sought to establish who authorizes the afslivestock in social conventions.

According to figure 4.5 above, use of livestockscial conventions is authorized largely by
individuals (44.4%), followed by community group2l(1%), and then households (15.6%).
This means that more individuals have more say wiheomes to authorizing use of resources
towards execution of social conventions.Accordim@arnard et al. (2004), this type of control

is categorized as an informal social control andi@sessary in maintaining order within any
society. Informal social control refers to the im@eisms that are used to reinforce socialization,
which is based on rewards and encouragement foeatdsehavior and punishment or sanctions

for incorrect behavior.

Findings from FGDs and Kls interviews revealed thatommittee of selected Maasai elders
committees ordinarily plans the actual executioesgecially all community ceremonies such a

Morans Eunotd and Senior eldersOfngeshery graduation ceremonies. The elders committe



4.4.1 Factors influencing contribution of livestockresources in social conventions

As established from Kis and FGDs interviews, sormdhe motivating factors influencing

individuals and households contribution, and ushugfe livestock resources towards execution
of social conventions included: need to presereeMlaasia culture and heritage; promote the
values associated with rites of passage, which #agninitiates and their families special
recognition and respect from the larger communitged for preservation social unit and
community togetherness; opportunity for nurturespeal sense of cultural pride; fear of
isolation by kinsmen for non- participation; and apportunity for wealthy individuals to

showcase their wealth, thus boosting a the inteegsional transfer of cultural values and

practices in a sustainable and cost sharing manner.

4.5 Restocking mechanism

This part of the study sought to establish the tgpeestocking practices in place and if they
were adequate in ensuring that households coufitisuatly replenish the number of livestock
used during execution of social conventions. Taldih this, respondents’ opinionson seven
statement statements on Maasai restocking mechavesenobtained, as well as the enforcers of
the use of these traditional restocking mechanisiitis section presents the findings,
interpretation and discussions on the Maasai rkstg@ractices or mechanism.

Table: 4.12: The community restocking mechanisms
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N=180

Restocking Strongly | Agree | Neutral | Disagree| Strongly | Don't Total
mechanisms/practices Agree (5) (4) 3) disagree | Know
(6) (2) ()

1.The community
restocking practices are (27) (33) (37) (51) (24) (8) (180)
primarily used as a way of
managing livestock base by 15.0% | 18.3% | 20.6% | 28.3% 13.3% 4.5% | 100.0%
households

2. The community
restocking practices are th
most effective restocking
approach for the household.
3. The community
restocking practices are the (18) (34) (33) (64) (23) (8) (180)
most preferred restocking
approach by the households 10.0% | 18.9% | 18.3% | 35.6% 12.8% 4.4% | 100.0%
in this community

4. The community
restocking practices do no
adequately meeting the
restocking needs of the
households in the
community.

5. Although the community
restocking practices may

(12) 42) (31) (59) (25) (11) | (180)

1)

6.7% 23.3% | 17.2% | 32.8% 13.9% 6.1% | 100.0%

D

(27) (39) (32) (41) (27) (14) (180)

15.0% | 21.7% | 17.8% | 22.8% 15.0% 7.7% | 100.0%

not be the most preferred (29) (50) (29) (42) (16) (24) (180)
restocking approach by the

households in this 16.1% | 27.8% | 16.1% | 23.3% 8.9% 7.8% | 100.0%
community, they are still in

use

6. The community
restocking practices are ng
longer in use in this
community

7. The community

(5) (28) (13) (58) (57) (19) (180)

2.8% 156% | 7.2% 32.2% 31.7% | 10.5% | 100.0%

restocking practices are (16) (45) (25) (39) (42) (13) (180
inadequate and should be 8.9% 25.0% | 13.9% 21.7% 23.3% 7.2% | 100.0%
abolished '

Total 134 271 200 354 214 87 1260
Cell representative (%) 10.6 21.5 159 28.1 17.0 6.9 100.0

The study endeavored to determine if the existiognmaunity restocking practices were
employed as livestock management practices andceay twere adequate in meeting the
household restocking needs. The cells in figure 4above are assumed to be competing
favorably where each cell has a chance of scorib@Oapercent meaning all the variables could
influence the adequacy of restocking practices iwrestock management. Findings on
respondents’ opinion regarding the adequacy of conityr restocking mechanisms in relation
to the number of livestock being used during exeautf various social conventions showed a
cell of disagreement with an overall cell perform@anf 28.1 percent against cell performance of
agreement of 21.5 percent.The study further fourdheat out of the seven indicators, there was
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a cell disagreement of 32.8 percent cell perforraanith the statement that “the community
restocking practices are the most effective restgci&pproach for the household”. Further still,
there was a cell disagreement of 35.6 percent petformance with the statement that
“community restocking practices were the most preferestocking practices by the household
in the community.” Additionally, the study revedla cell disagreement of 22.8 percent cell
performance with the statement that “the communistocking practices do not adequately

meet the restocking needs of the household”.

The study however established that although thenmamity restocking mechanisms were not
adequate in meeting the household restocking néleelg,were still in us as demonstrated by a
cell disagreement of 32.2 percent cell performandth the statement “the community
restocking practices are no longer in use in thenroanity”.And although found to be
inadequate, the score on whether the communitgakesg practices should be abolished or not
was split with 25 percent of the respondents aggethat the inadequate traditional restocking
practices needed to be done away compared to 2Bc8midisagreements. This finding agrees
with Blau (Craig. C et al. 2002) argument that indiials in a society will usually weigh the
benefits and disadvantages of a norm and is thardages outweigh the disadvantages, then

they will usually uphold the practice.

Considering the cumulative number of livestock usedhese conventions, the frequency of
these conventions, and the heavy (95%) relianckvestock as the main source of household
income, the participating households stand ecoralipizulnerable in the face of increasing
complexity and frequency of other hazards and thsdacing the pastoral communities in the
Kenyan ASALSs.

4.5.1 Traditional restocking approaches

As gathered from FGDs and Kis interviews, the folltg are some of the traditional restocking
practices employed by households in Osiligi comryuni exchange of livestock among
relatives and/or households ahead of social cormomtlivestock gifts from friends, relatives
and community members, especially following seveh®ught; special livestock provided by
kinsmen in support of junior boy ceremoninkipaata), usually held within an elder’'s
homestead purchase of younger and stronger livestock usiogme from sale of the older and
weaker animals, employment or entrepreneurial gietsy and livestock multiplication through
the natural process of reproduction. In additiosdoving restocking purposes, practice of these
restocking practices was perceived as a unifyirmjofaamong relatives and kinsmen. Other

complementary restocking practices by the governnmetuded the purchase of livestock from
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other pastoralist and providing to households wtateek was seriously depleted especially by
drought, and water harvesting for both human awelstock. An example was the multi-year

“Njaamarufuku” initiative in Namanga.

4.5.2 Initiators and enforcers of use of traditioml restocking mechanisms

According to table 4.6below, the traditional Maasldiers were the main establishers (83.9%)
and enforcers (91.1%) of use of the traditionalagleng practices outlined in section 4.5.1

above

Figure 4.6: Initiators and enforcers of restockingmechanisms
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This high rating of establishers and enforcers igointer to the fact that power to ensure
sustained practice of societal norms among the dsiasvested in traditional Maasai elders.
The central role played by the traditional Maaddees in perpetuation of traditional restocking
practices means that the Maasai elders are key wiremes to negotiations or any dialogue

geared towards improvement of restocking practresng the Maasai of Osiligi.

(As gathered from the Kis, the elders’ commitmenttsuring continued practice of t@e
ceremonies could be attributed to a number of lsnahd privileges accruing directly tg

them. These included: the high respect accordedhéo position of an elder by the

\v

community; opportunity to preside over various capaies; blessing initiates, gifts of choic

livestock; and drinking of specially brewed tradital beer during communally held socia

J

conventions.
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This finding agrees with Homan (Craig C. et al.02Pargument that when exchange of goods,
materials and non-materials is done within anyetgdo the extent of becoming a norm, such
norms are upheld because people want to avoiduhesiment that comes with violating this

norm. So, what was initially a choice motivatedtbg benefits a particular norm brings to the

individual, it changes and becomes a norm whodatidm has certain negative consequences.

4.6 Internalization of the impact of social convetions

This part of the study sought to establish the réxte which the Maasai of Osiligi had

understood and internalized the impact of socialveations to their livelihood and their

vulnerability to disasters. This section therefpresents findings, interpretation, critique and
discussions on what the Maasai of Osiligi considsrthe benefits and disadvantages of
practicing their social conventions, their percepton the impact of livestock use during social
conventions to their livestock base and the houdehdanerability to other disasters especially
food insecurity and drought related disaster, al agethe segment of household considered to

be most negatively impacted by these practices.

Table 4.13 Rating regarding if practicing social coventions was considered beneficial to
the individual’s life

N=180
Age Frequency (%)

Male (%) Female (%) Total (%)
16-25 90.7 03.3 92.0
26-35 88.5 68.4 78.5
36-45 75.0 100.0 87.5
46-55 66.7 75.0 70.9
56-65 50.0 50.0 50.0
<65 100.0 100.0 100.0

The study sought to establish if the respondentsidered practicing of social conventions
beneficial in their lives. Table 4.13 above shoWwattboth gender between ages 16 years to
below 65 years considered practice of social coters in their lives important, with the
lowest frequency being 50 percent among the agepgb® years to 65 years and the highest
frequency being 100 percent among those below @&Bsyelhe high percentage (92%) of
respondents between 16-25 years shows that botyotivey and old consider practice of social
important as very important in their lives.
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As gathered from FGD interviews, some of the eshbl benefits of practicing social
conventions included: respect and honor bestowetthé individual by the community;
unit fostered among kinsmen; promotion of peaa security in the society; opportunity
to pass on important cultural virtues like respiecthe elders, generosity, care for each
other; and an opportunity to be blessed by thersld a key factor considered to determine

individual's prosperity among the Maasai of Osiligi

The high rating (92%) of the importance of soc@ahwentions in an individual's life across the
young and old is a pointer to the great value tl@$4ai tag on their social conventions and the
potential for perpetuation of these conventionstha future years. This is also a possible
explanation of why the community chooses to investmost valuable resource (livestock)
towards the execution of these ceremonies. Thisrgh8on agrees with Blau's argument that
instead of being motivated by operant conditionsagial interactions have value to people and
that people become involved in social exchangethi®isame reason that they become involved
in economic exchange — they need things from e#woér @r their associations which they may
not provide for themselves (Craig. C et al. 2002).

Figure 4.7: Rating on if the practice of social coventions was considered harmful
N=180
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The study on the other hand, sought to establisheifrespondents considered the practice of
social conventions disadvantageous. As indicatedigure 4.7.above, 81.2 percent (81.7%
female and 80.6% of the male) respondents did oisider practicing social conventions to be
harmful or disadvantageous to the individual desfhie huge resources utilized during these
conventions. The 17.2 percent (18.4% male and%3e3nale) who felt that practice of social
conventions was harmful gave the following as somihe key disadvantages: extravagant use

of resources (especially livestock); “productivehé wasted on “unproductive activities” like
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moranism; interference of formal education espicauring moranism period; depletion of the
household livestock base; huge financial expenglitur beer and other food items such as rice
and sugar; impunity of morans to use communitpueses undeterred especially when morans
raid household livestock for their up-keep; useoné unsterilized knife to circumcise many
boys and girls; female genital mutilation (FGM)dagrosion of moral values, especially when

morans engage in “free” sex with uncircumcisedsgiliring their moranism period.

The high percentage (81.2%) of those who considactige of social conventions as not
harmful is a pointer to the fact that the respotsle@onsider the practice of social conventions
more beneficial the harmful. The findings agreedhwheBlau (2002) argument that people
weigh the potential benefits and risks of socidatrenships and if the risks outweigh the
rewards, the abandon the relationship but if theebts outweigh the losses, then such a

relationship is considered positive and is pursaradi sustained.

Table 4.14: The impact of livestock use in socialoaventions to the household livestock

base

S/N | Statementson livestock use Rating
during conventions and Strongly | Agree | Neut- Dis- Strongly | Don't | Total
community vulnerability agree ral agree | disagree | know

1. Livestock use during social

conventions leads to (25) (35) (23) (43) (50) (4) | (180)

depletion of the household

. 13.9% | 19.4% | 12.8% | 23.9% 27.8% 2.2% | 100%
livestock base

2. Livestock use during social
conventions does not
negatively affect the
household livestock base

(25) (59) (28) (40) (24) (4) (180)

13.9% | 32.8% | 15.6% | 22.2% 13.3% | 2.2% | 100%

3. Livestock use during socia
conventions is one of the ©6)
major contributing factors

to community’s 0 0 0 0 0 0
vulnerability to food 3.3% 8.9% | 12.8% | 28.9% | 33.9% | 18.9%| 100%
insecurity disaster

. | 23 | (2 61) | (22) | (180)

4, Although livestock use
during social conventions is
a contributing factor to
community’s vulnerability
to food insecurity, it is not
serious threat/problem.

(8) (44) | (18) (27) (49) (34) | (180)

4.4% 24.4% | 10.0% | 15.0% | 27.3% | 18.9%| 100%

pS2)

5. Livestock use during social
conventions does not in any (24) (67) (20) (26) (29) (24) | (180)
way contribute to
community’s vulnerability | 13.3% | 37.2% | 11.1% | 14.4% 10.6% | 13.4% | 100%
to food insecurity disaster

Total 88 221 112 188 203 88 900

Cell representation (%) 10 25 12 21 23 10 100%
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The study sought to gauge the respondent’s opiregarding the impact of livestock use in
social conventions on the household livestock lzask the overall household vulnerability to
food insecurity. The cells are assumed to be camgpéavorably where each cell has a chance
of scoring a 100 percent meaning all the variabtadd influence the result on the impact the
livestock used during social conventions has onhitigsehold livestock base and vulnerability
to disasters. Out of the five indicators in tableMabove, there was an overall cell of agreement
of 25 percent with the fact that livestock use ngrisocial conventions negatively affects
household livestock base and contributes to comtywminerability to food insecurity, against
cell of disagreement of 21 percent. This was furteepported by the cell of strongly
disagreement of 27.3 percent on the statement “Hiitough livestock use during social
conventions was a contributing factor to commusitytilnerability to food insecurity, it was not

a serious threat”.

The study finding however showed a differing pasitat individual celllevel with a cell score of
strongly disagreement of 27.8 percent on the setérivestock use during social conventions
leads to depletion of the household livestock basginst a cell of agreement of 19.4 percent
cell performance. Study findings also showed angiifodisagreement of33.9 percent with the
statement “livestock use during social conventignene of the major contributing factors to
community’s vulnerability to food insecurity’ againa cell agreement of 8.9 percent cell
performance. Additionally, there was an agreemdn802 percent with the statement that
“livestock use during social conventions does notany way contribute to community’s
vulnerability to food insecurity disaster”. Thesenflicting ratings could mean that although
use of livestock in social conventions is a seritusat, the respondents did not view this threat
as contributing to depletion of household livestbelse (agreement of 32.8 percent) nor did it
contribute to food in security (agreement of 37etcpnt. The conflicting finding is also a
pointer to the level of understanding, appreciateord internalization the community had
regarding the impact of social conventions to tiwestock and its relationship with their
vulnerability status.
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Table 4.15: Different community groups who are nedavely impacted by use of livestock in

social conventions
N=82

Category Affected Most | Affected | Moderately | Fairly Least Not Total
affected affected affected | affected | affected
at all
1. Children 34, 26, 3, 1, 3, 15, 82,
(41.7%) | (31.7%) (3.3%) (1.7%) | (3.3%) | (18.3%) | 100%
2. Youth (above 18 12, 16, 11, 22, 5, 15, 82,
yrs) (15.0%) | (20.0%) (13.3%) (26.7%) | (6.7%) | (18.3%) | 100%
3. Women (adults) 16, 18, 22, 5, 8, 12, 82,
(20.0%) | (21.7%) (26.7%) (6.6%) | (10.0%) | (15.0%) | 100%
4. Men (adults) 16, 8, 18, 3, 12, 25, 82,
(20.0%) | (10.0%) (21.7%) (3.3%) | (15.0%) | (30.0%) | 100%
Total 79 68 53 31 29 67 324§
(Coz;' Representative 5 20.9 16.3 9.6 8.8 204 | 10

To further gauge the level of the community’s apf@on and internalization of the impact of

social conventions on the household livestock kes# vulnerability to disasters, the study
sought the opinion of the 82 respondents who agnetidstatements (1) and three (3) in table
4.14 above. As indicated in table 4.15 above, trexall cell performance of 24.2 percent is an
indication that all the four categories of the conmity are most negatively affected. Overall

however, children form the highest number of thosest affected (41.7%) against 3.3 percent
least affected, followed by women with 20.0 petcerost affected against 10 percent least
affected and 15 percent not affected at all. Meretlthe highest number of those least affected

(12%) and not affected at all (30.0%).

With practice of social conventions having highesgative impact to two of the groups (women
and children) professionally considered to be mvasiterable, this points to potential existence
of economic vulnerability and agrees wKKlnmpulainen (2006) that the economic dimensionof
vulnerability characterizes people who are less privileged issotat caste, ethnic minorities, the
very young and old, the disadvantaged, and oftemevowho are primarily responsible for

providing essential shelter and basic needs.
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Figure 4.8: Community vulnerability to food insecuiity
N=180
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The study also sought to establish if the commueiysidered itself vulnerable to food
insecurity and drought related disasters. As irtdatan figure 4.8 above, 53.7 percent of the
respondents (55.1% male and 51.2% female) felt ttttcommunity was vulnerable to food
insecurity and drought related disasters against gércent (48.8% female and 43.9% male)

respondents.

The study also sought to establish if the respotsdenonsidered use of livestock in social
conventions as one of the factors contributingotmdfinsecurity. Most of them however didn’t
think so since they argued that the number of l{o@s used during these ceremonies are
obtained from various community members, thus theldn is shared and hence no negative
impact. This argument appeared to be oblivioushef dcumulative numbers of livestock used
during these ceremonies and the frequency of profithese ceremonies versus the inadequate
restocking practices. This perspective is a poirterthe limited level of community
internalization and understanding of the impacthefse social conventions to the community’s
well-being.

4.6.1 Community perspective on causes of their vudnability to disasters

As gathered from FGDs and Kis, factors associatiéd gommunity vulnerability to disasters
included: frequent and severe drought that leativestock loss and crop failure; climatic
change coupled with inadequate rainfall both whisdre blamed for crops failure, reduced
pasture and lack of water; diminished grazing laadulting from increased land sale to
“outsiders” and “urbanization”; decreased livesta@lue due to drought and diseases; over
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reliance on livestock as the main source of housgelood income; and community handling of

livestock during drought.

Another reported factor was the community practiteen drought struck. As reported by a Kl
(Ministry of Agriculture/Livestock, Namanga Divisip, households would sell off the more
healthy small livestock (goat and sheep) to gereratome for purchase fodder needed to
sustain the larger livestock (cattle) during draugrhis was due to the value placed on the
cattle. This practice was perceived as workingragiahe herders since the smaller animals were
said to be better survivors of drought than thgdaanimals. Besides, most of the larger animals
end up dying if drought persisted thus leadingdahde losses for the households. According to
this Officer, the OsiligiMaasaiwere more vulnerablgring the time of this interview than 27
years ago when he started working in Kajiado distrhis traditional practice increased

household vulnerability.

Additionally, use oflivestockin what was descrilssithe “many” Maasai ceremonies, especially
those that last several years sucMasanismwas also considered another factor contributing to
community vulnerability to disaster. The challengas the imbalance between the livestock
production cycle and the number of livestock consdrm various social conventions during a
given cycle. For example, a cow was said to calvee per year while it took about 4-5 years
before the same calf could mature for slaughterdyeing the same 4-5 years period, several
cattle would be used in various social conventiditss imbalance meant that more cattle was
used in these conventions compared to those mgtdon use within a given period.This
imbalance was further exacerbated by the numbdredtock lost through other hazards like
drought. While commenting on vulnerability among taasai of Mailwa location, one of the
local chiefs explained that livestock use in Maasaremonies was gradually eroding the
remaining livestock after impact of drought. Acaagito the administrator, the OsiligiMaasai

were by far weaker today against many disastersttiey had been several years.ago

Despite this, a Namanga Division Ministry of Agticue (MoA)officer in charge of livelihoods
in the Division commented the Maasai for their inadle knowledge in livestock management
especially in prevention of in-breeding;accuracydetermination of early warning drought
signs; and timely provision of early warning infation used in drought mitigation
measures.While emphasizing on the critical roledbmmunities should play in Disaster Risk
Reduction (DRR), Margaret Walhstromsayssaster risk reduction begins at home — in our
schools, places of work and worship, and througloutocal communities. It is here where we

will either save lives — or lose them — dependimgtioe steps we take today to reduce our
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vulnerability to tomorrow’s hazards. For greatespact, these steps must be grounded in local
knowledge and communicated broadly so that everymom a local school child to a village

grandmother to the municipal mayor, knows how tatgut him or herself” (UN, 2007 iii).

4.7 Impact of social convention on communitylivelibods

In this study, livelihood was defined as the atig, assets, and capabilities required and the
respective strategies employed by individual hoakEhwithin the communities as means to
survive and sustainably meet their basic needs pleugetuate their lives in a dignified and
sustainable manner.There are six asset capitalelpamumancapital (individual skills and
abilities), social capital (relationships and sbaetworks), material capital (livestock), natural
capita (land), physical capital (equipment) finahaapital (savings), and spiritual. Capacities
encompass a range of people’s skills, abilities atidbutes that a household employed in
securing its livelihood. Activities (productive,m@ductive and maintenance) are the different
things that people do to sustain the householdraake a living (Oxfam, 2002, Schuyt, 2005
&World Vision 2007).

Regarding the impact of social conventions to comitgulivelihoods, the study found both
positive and negative elements.Positively, somalventions enhance the social networks of the
community, individual's self-esteem, dignity an@mtity. They also provided an opportunity for
educate and sustained practice of positive cultateh as pride in one’s culture, respect,

generosity, honesty, bravely, leadership, confésblution and societal unity.

Despite these benefits, practice of these convesitiwas found to make heavy demands on
household and community livelihoods assets, as#/iand capabilities. For example, upto700
ruminants and 210 cattle (about ksh 16.0 milliogyrevconsumed per ceremony in addition to
other food resources while a household spent twksof equivalents of 265,000 to Kshs.
648,000 per annum in these conventions.Livelihogdetsimpacted negatively include:(i)
materials assets such aslivestock contributed aed in these conventions; (ii) environmental
degradation especially when establishingand runkiagan camp, and the related health impact
of population in these camps; (iii) human asselsde the massive uncompensated man hours
spend during preparation and execution of thesevesdions, the lost and/or compromised
formal learning opportunities for children and yospecially those opting or forced into early
marriages and/ioranimhealth risks associated with use of same circumcigistruments for
several initiates, as well as unprotected sexnduwarrior training; and (iv)financial assets

include cash spend to purchase various food stui$emed during these conventions.
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These conventions also negatively affect peoplefmcities considering the massive number of
man-hours spent while preparing and executing tbeseentions compared to the time invested
in preparing individuals secure their livelihoodd#r take up other income generating
opportunities like employment, entrepreneurshifaaming. With 95 percent of the respondents
relying on livestock as the main source of incohmeitedinvestment in productive, reproductive
and maintenance activities, skills and abilitieshsas formal learningthus compromised the
youth’s preparedness to take up additional incomrerating opportunities besides livestock
keeping. Overall, this impacted negatively on tidividual and household well-being.

4.8  Social conventions and community vulnerability to dsasters
As used in this study, the term vulnerability meaharacteristics or conditions of a person, a

household, a group, a community, society, and thegiing situation that result from physical,
social-cultural, economic, political and environrhemderlying factors, pressures and unsafe
conditions which increase their susceptibility arduce the capacity to anticipate, cope with,
mitigate and recover from impact of all types okdwals (U.N 2004, Blaikie et al. 2003 and
Kemp, 2007). Vulnerability will also be viewed deetondition or state which makesit possible
for an individual, household, community, and thigrelihoods to become susceptible to an
hazard state or disaster.

From the finding of this study, the practice of isbaconventions has contributed to the
following aspects of community vulnerability to dsters: (i) Social vulnerability which is
reflected in this study by the high illiteracy 7% never attended school and 13.3% school
drop-outs); (i) Materials vulnerability associateith huge consumption of livestock in social
conventions; (iii) Economic vulnerability associatéth limited diversification of means of
production as well as sell of livestock to gener@sh for purchase of huge quantities of food
used in various communal social conventions yetstock is already an element at risk
considering the complexity; (iv) Environmental vetability associated with clearing of bushes
to for establishment of Moran camps and possiblem@ntamination from human fecal matter
since Moran populations do not use latrines; and@tivational/attitudinal vulnerability which

is reflectedin some of the retrogressive cultunacpces such as female circumcision, early

marriages, and Moranism.

49 Conclusion

Overall, the study found out that most (95.5%)ha tespondents considered practice of social

conventions important in the individual’s dignitgcaself-worth. The high value the Maasai tag
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to these conventions was reflected in the typesntfies, and value of resource spent by

individuals, households and the entire communityaial the execution of these conventions.

Despite the benefits accrued to the individuals #rel community in general, practicing of
social conventions was found to make huge demamdgoonmunity resources, especially
livestock, thus resulting to the depletion of hdudd livestock base. Additionally, individuals
and household spend massive uncompensated marehbtumseproductive investments” while
preparing and executing these conventions. Anatheact was compromise formal learning
among children and youth, while constructionMidrancamps and large Moran populations in

these camps impacted negatively on the environment.

Regarding the resulting vulnerability to disastetee study established five types of
vulnerabilities facing the Osiligi community as asult of continued practice of social
conventions. They included: social, economic, eminental, materials and attitudinal
vulnerabilities. The study’s overall conclusion what practice of social conventions among the
Maasai of Odsiligi community impacted negatively e community’s livelihoods (social,
within a context of inadequate community restockingchanism and increased severity and
complexity of other disaster hazards poses undkeniabd significant threat the current and

future well-being of the individuals, household dahd Osiligicommunity.
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CHAPTER FIVE: SUMMARY, CONCLUSION AND RECOMMENDATIO NS

51 Introduction

This chapter presents a brief summary of the figsliof this study as presented in chapter four,

a brief examination of the implications of the iesand the recommendations of the study.

5.2 Summary of findings

The overall objective of this study was to estdblibe impact of social conventions on
community livelihoods and vulnerability to disastelhe study examined the most frequently
practiced social conventions, the types of resauarel number of livestock assets used in these
conventions, the community restocking mechanismd Hreir adequacy in meeting the
household restocking needs, as well as the extewhich the community had understood and

internalized the impact of these conventions. Tihaifigs of this study are summarized below.

5.2.1 Demographic characteristics

The study revealed that 80.5 percent of the resgrasdvere young (16-35 year), a reflection of
the youthful Kenyan population as per the 2009 Kengensus. Additionally, 51.7 percent of
the respondents were married, 43.3 percent single5apercent windowed. A total of 50.6

percent had no children, 40.5 percent had 1-5 hilevhile the average number of children per
respondent was two thus considered a small fasilg. A combination ofhigh dependency
(76.9%)among the singles and with polygamous natdiréhe householdsmeantconsiderable
burden on household resources especially consglénat 95 percent of the respondents relied
on livestock. This meant that most households wertentially vulnerable to any hazards

negatively affecting livestock.

llliteracy among the respondents was high with 5¥efcent having never been to school and
13.3 percent school dropout. The high illiteracyd ayender disparity among the youth was
considered a contributing factor so social ancheoac vulnerabilities since it denies the youth
an opportunity to be prepared to take up other @xon opportunities. Religion did not seem to
deter respondents’ participation in social convargisince 92.2 percent of those taking part in
various ceremonies were Christians. The study faurtdthat 54.4 percent of the participating
Christians were youths aged 16-25 years, implyivag practice of social conventions was well
embraced by the youth, a fact that could be atiibwo the high intrinsic and extrinsic value

contributed by these social conventions to theviddial.
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5.2.2 The Maasai social conventions and respectipgeactices

The study established eleven important traditioo@iemonies which a Maasaiundergoes
between birth and being an elder. Seven of theserlare performed annually while the other
four are undertaken periodically. Resources usethglexecution of these ceremonies included
livestock and food stuff such as rice and sugattl€aerethe most (87.5%) important resource
in eight different ceremonies. The total numbelivestock consumed per ceremony varied with
differentceremonies, and ranged between 1 to 70Qfamantsand 1 to 210 cattle per ceremony.
The equivalent estimated market value of livestoskd in these conventions ranged between
ksh 4,000 to ksh 16.8 millionper ceremony althotlghactual cost was said to be higher due to
the extra livestock sold to purchase other foodf stonsumed in these conventions. The value
this convention had to individual’s dignity and miiéy was a key motivating in contributing
resources towards execution of these resources.caxdirmed by 93.9 percent of the
respondents, traditional Maasai elders ensure momdi practice of these conventions.
Considering the number and frequencies of variensmonies, as well as cumulative number of
livestock and uncompensated man-hours, practicagl convention impacted negatively on

the household livestock base and contributed to@oac vulnerability to disasters.

5.2.3 Community assets used during social conveni®

This study found that livestock (cattle, goat, astteep) and foodstuff were the common
resources used during execution of social convenwith cattle being the most (67.3%)
important resource across eight selected ceremohoegss eight selected Maasai ceremonies, a
household cumulatively contributed 7-10 cows andualb-8 goats/sheep. The total estimated
cash equivalent for the total livestock a househatulld contribute annually towards eight
selected ceremonies ranged from kshs 265,000 ® &48,000. Authorization of livestock use
in social conventions was done by individuals (4getcent), households (15.5 percent) and
community groups (21.1 percent). Committee of Meddars coordinated contribution of
resources and execution of the communally heldncenges such a Moranism and junior
eldersgraduation.Being most important resource Maasai, use of cattle as the number one
resource in these conventions could be considdest pointer to the value aMaasai tags on
these ceremonies. However, considering the amduregsources a household spend on these
convention, it is clear that these conventions miagigvy demands on especially households

livestock resource base thus increasing its vubiknato disasters.

5.2.4 Community restocking mechanism

The study found a disagreement of 28.1 percent ogfiresentative performance that
Maasaitraditional restocking mechanisms adequatedy the restocking needs of a Maasai
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household against an agreement of 21.5 percentregliesentative performance. This was
supported by a disagreement of 32.8 percent celbpeance with the statement “community
restocking practices were the most effective résbgcapproach for the household” against an
agreement of 23.3 percent cell performance, andthdrdisagreement of 35.6 percent with the
statement “community restocking practices werenttost preferred restocking practices by the
household in the community” against an agreemerit8d® percent cell performance. Despite
this, Maasai traditional restocking practices ramadiin use as supported by a disagreement of
32.2 percent cell performance on the statement fisonity restocking practices are no longer in
use in this community” against an agreement of pe®ent cell performance. This continued
use of traditional restocking mechanisms despitr tinadequacy could be attributed to

enforcement by Maasai elders (91.1 percent) angeheeived benefits by the community.

5.2.5 Internalization of the impact of social conuations

The study found out that 100 percent of respondeatssidered the practice of social
conventions important in enhancing their dignity @inat most (81.2 percent) of the respondents
did not consider practice of social conventionsitfat to their lives despite the demand these
convention put on their resource base, compronmesdingopportunities among the youth, and
lost opportunities for engagements in other alt@&ragproductive opportunities such as formal
employment or entrepreneurship. The 17.8 percktitase who considered practice of social
conventions harmful rate children (41.7 percent] aomen (16.0 percent) as the two most
negatively affected community groups by these cotiwa. A further examination of five
related factors on the level of community appreerand internalization on the impact of social
conventions revealed an overall cell performanc2So® percent on the proposed argument that
use of livestock in social conventions negativetypacts on household livestock base and
contribute to food insecurity, against a disagregnod 21.0 percent cell performance. This
almost split overall score, coupled with a disagreet of 28.7 percent cell performance with the
statement “livestock use during social conventiteels to depletion of household livestock
base” against agreement of 13.9 percent pointheadimited degree of appreciation of then
negative impact of social conventions to the hbakklivestock base and vulnerability to food

insecurity disaster.

5.2.6 Impact of Social Conventions on Community Liglihoods and vulnerability to

Disasters

The study found out that practice of social conwvarst accrued positive benefits to individuals
and the community in general such as enhancedithdils dignity and identity, strengthened

community unit as well as promotion of treasuredtucal values. Despite these benefits,
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conventions was found to make huge demands on coiymesources, especially livestock,
thus resulting to depletion of household livestdigse; compromised formal learning among
children and youth; consumed massive uncompensatesh-hoursor “unreproductive

investments”; while development of Moran camps aespective populations in those camps
impacted negatively on the environment. These neganpacts on livelihoods contributed to
five types on vulnerabilities namely: social, econg environmental, materials and attitudinal

vulnerabilities.

53 Overall conclusion

The study revealed that although practice of samalentions accrued important benefits to a
Maasai individual, household and the community eneyal, practice of the same impacted
negatively on community livelihood assets (matsridhuman, environment and economic
assets), capabilities and activities thus resultmgocial, materials, economic and attitudinal
vulnerabilities. Despite this trend in depletionwairious community assets, livelihoods assets,
capabilities and activities, as well as the comesiing vulnerabilities, the level of community

appreciation and internalization of the negativ@aets of social conventional was found to be

low.

5.4  Recommendations for community, development agenand policy makers

Taking into consideration the centrality of soaahventions in the life of a Maasai, the heavy
demands made of community resources, and the ireswilnerabilities in the face of
increasing complexity, intensity and magnitude sadters facing the Maasai pastoralist, this

study recommends the following:

1 The quantity of livestock used during social cortiars various stakeholders working
towards Maasaiwell-beingshould be considered andreaded practice of social
conventions as one of the main factors leadingefgadion of household livestock base

and community vulnerability to disasters.

2 Since cattle are the main resource used duringuéea of most (88%) of these social
conventions, the Osiligi community should explomd gpossibly utilized alternative

resources during execution of social conventionsdter to reduce the risk on livestock.

3 Since the current community restocking practices aradequate in meeting the
restocking needs of the household, the communiggdsi¢o diversify restocking practices

to include other effective and locally acceptaleistocking approaches.
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5.5

With limited understanding and appreciation of thgact of social conventions on
community livelihoods and vulnerability, variousalséholders operating within Osiligi
community should work with especially the Maasadership structure in creating
awareness and nurturing dialogue on the negatiy@éetassociated with practice of

social conventions.

Recommendations for further study

It is recommended that a study be done on waysadflihg social conventions in

Disaster Risk Reduction (DRR) efforts or programgnin

. Considering that Maasai elders are the key (93%ijsam makers regarding initiation

and sustained practice of social conventions, tleeneed to investigate how the Maasai
governance structure can be used in regulatingyffeeand amount of resources used in

social conventions.

. With practice of social conventions attributed ke thigh (57%) illiteracy among the

Maasai of Osiligi Division, there is need to esisiblways in which practice of social

conventions impacts on formal education.

88|Page



BIBLIOGRAPHY
Adams N. Bert and Sydie R.A, 200R2ociological TheoriesPine Forge Press, Thousand
Oaks, California USA

Blaikie et al., 2005: At Risk: Natural Hazards, People’s VulnerabilitydaDisease.
Second EditionPeri-Peri, Johannesburg, South Africa

Barrow, Edmund., and HezronMogak, 208&nya’s Drylands: Wastelands or an Undervalued
National Economic Resourcedited by R. Behnke: IUCN (The World Conservatigmion)

Bluman Allan G., 2009Elementary Statistics: A Step by Step Approachhtiglition).
McGraw-Hill Campanies Inc. New York, US

Bryman Alan: 2004: Social Research Methods" Edition. Oxford University Press, London.
United Kingdom

Galvi, Kathleen A., 2009Transitions: Pastoralists Living with Changéiew of Anthropology
38, No. 1

Cannon, T., Twigg J., & Rowell J., 200%pcial Vulnerability, Sustainable Livelihoods and
Disasters,A report to DFID Conflict and Humanitarian AssistanDepartment (CHAD) and

Sustainable Livelihoods Support Office

Chambers Robert., 199Rural Development: Putting the Last Firdtongman Scientific &
Technical, England, United Kingdom

Christian, Jaykumar. 199%od of the Empty-HandedVorld Vision International, Monirovia,

United States of American

Craig C. et al., 2002Contemporary Sociological ThegrBlackwell Publishing Ltd. Malden,
USA

Flick, Uwe. 2005:An Introduction to Qualitative ResearcBAGE Publications Ltd. London,
United Kingdom .

Frankfort-Nachmias C. & Nachmias D. 200®esearch Methods in the Social Sciencds: 5
Edition. Hodder Arnold, Euston Road, London, United Kiogu

89|Page



Food and Agriculture Organization (FAO). 200Pastoralism in the New Millennium.

Publishing and Media Service, Rome, Italy

Gillard J.C , 2010Journal of International Development J. Int. De2, 218-232 (2010),
Vulnerability, Capacity and Resilience: Perspecivier Climate Change and Development

Policy. University of the Philippines, Diliman, Philippise

Global Crisis Solutions, 2007: A discussion papédnderstanding Vulnerability: Ensuring

Appropriate and Effective Responses:

Government of Kenya/DFID, 200€apacity Building Manual for District Steering Gnosl

Nairobi, Kenya

Government of Kenya (GoK), 2008he 2009 Kenya Census Rep#tenya National Bureau of

Statistics, Nairobi, Kenya

Government of Kenya (GoK), 2009Draft National Policy for Disaster Management inri§@,

Ministry of Special Programme, Nairobi, Kenya

Government of Kenya (GoK), 200%rid and Semi-Arid Lands (Asal) National Vision and
Strategy for Natural Resource Management (2005-20MNairobi: Arid Land Management
Programme (ALMP)

Government of Kenya (GoK), 1994:he Kenya National Environment Action Plan
Government Printers, Nairobi, Kenya

Government of Kenya (GoK), 199Revelopment Policy for the Arid and Semi-Arid Lands
(ASALS)Government printers, Nairobi, Kenya

Haralambos Michael and HolbornHeald, 2084ciology Themes and Perspectives, Sixth
Edition, HarperCollins Publishers Limited, London W6 8JB, UK

Homewood, K., P. Kristjanson, and Pepper Trencheds. 2009:Staying Maasai?

Livelihoods, Conservation and Development in Edst&s RangelandsSpringer

Kituyi, M. (1990):Becoming Kenyans: Socia-Economic Transformatidpastoral Maasai

African Centre for Technology and Studies (ACTS43 Nairobi, Kenya

O|Page



Kombo, D.K and Tromp A.L.D, 2008in Introduction to Proposal and Thesis WritilRauline

Publications Africa, Nairobi, Kenya

Kothari C.R., 2004:Research Methodology: Methods and Technigidsw Age International
Publishers, Daryaganj, New Delhi

Kumpulainen, S. 2006/ulnerability Concepts in Hazard and Risk Assessjingolamiehentie,

Finland

International Strategy for Disaster Management/l2807:Building Disaster Resilient
Communities: Good Practices and Lessons Learnedi#li¢ation of the “Global Network of

NGOs” for Disaster Risk Reductio®eneva, Switzerland

Marvasti B. Amir, 2004:Qualitative Research in SociologyAGE Publications Ltd. London,
United Kingdom

Markakis, John. 2004: A Report &astoralism on the MargirMinority Rights Group

International, United Kingdom

Marmor, Andrei. 2009Social Conventions: From Language to L&vinceton University Press,
Oxford, United Kingdom

Masharen Ole Sironka, 200Bhe MaasaiPionners: The First Modern Crea®ironka Ole

Masharen, Nairobi, Kenya

Morton, John F. 200The Impact of Climate Change on Smallholder ancsiSténce
Agriculture Proceedings of the National Academy of Sciefi®ds no. 50 (2007)

Mutiso S.K., 1995: A paper oAdaptive Strategies for Sustainable Livelihood€Réview and
Analysis of Development Policy for the Arid and Sama Areas of KenyalNairobi, Kenya

Ng’ang’aWanguhu. 2006{enya’s Ethnic Communities: Foundation of the Natgatundu

Publishers Limited, Nairobi, Kenya

Osano, Philip, 2011ife at the Crossroad: Climate Change Threatenshbkistence of Maasai.
The Centre for International Governance InnovathErb Street West, Ontario N2L 6C2,
Canada

Sankan, S.S (1995)he MaasaiKenya Literature Bureau, Nairobi, Kenya

91|Page



Satge de Rick/Oxfam, 20Q2arning About Livelihoods: Insights from South@frica.

Periperi publications, Johannesburg, South Africa

Rass, N. 2006: Working Paper N. 37 for the ProrRawestock Policy Initiative (PPLPI) on
Policies and Strategies to Address the Vulnerabdit Pastoralists in Sub-Sahara Africanial

Production and Health Division, VialedelleTermeCdiracalla,Rome Italy

Rennie, J.K, Singh, N and Titi V., 199Participatory Research for Sustainable Livelihoaus
Arid and Semi Arid Lands: A Guide Book for Fieldbfects on Adaptive Strategidsairobi,

Kenya

Spear Thomas & Waller Richard, 199eing Maasai: Ethnicity and Identity in East Africa

East African Educational Publishers, Nairobi, Kenya

United Nation Development Program (UNDP), 20@&nya Natural Disaster ProfileNairobi,

Kenya

United Nations & International Strategy for DisasReduction (UN/ISDR), 2005:
Hyogo Framework for Action 2005-2015: Building tResilience of Nations and Communities

to Disaster Kobe, Hyogo, Japan

United Nations (UN), 2007:Draft Report First Africa Regional Platform for Rister
Risk Reduction Consultative Meeting 26-27 April208airobi, Kenya

United Nations (UN), 2004:iving with Risk: A global Review of Disaster Retthut Initiatives

Geneva, Switzerland

United Nations (UN), 2002:Living with Risk: A global Review of Disaster Retitut

Initiatives, Geneva, Switzerland

United Nations (UN), 20000n Better Terms:A glance at Key Climate ChangeRisdster

Risk Reduction Concepseneva, Switzerland

Venton, P and Hansford, B. 200&ReducingRisks of Disasters in our communifiessar fund,
England

Western, D. 2010Conservation in an Age of Climate Chan§8VARA.

92|Page



Western D. &Nightingale D. L. M., 2003: Chapter FEnvironmental Change and the
Vulnerability of Pastoralists to Drought: Case Syudf the Maasai in Amboseli, Kenya the
“ Africa Environment Outlook for Youth Report” NaimpliKenya

WoredaAhferom, 2000: A Paper &fulnerability Profile: Strengthening Emergency Rasge
Abilities, Addis Ababa, Ethiopia

World Vision International (WVI), 2007: A Draft Par onTransformed Livelihoods Approach
(TLA): The art and science of holistic planningtthasult in “healthy children living in secure
households forming resilient communitieblairobi Kenya

Internet Websites
2013: http://www.kenya-information-guide.com/maaisege.html

2012: http://www.wvafrica.orglThe Kenya Government Declares Current Drought aagier

2012: http://psychology.about.com/od/sindex/g/desighange.htm. What is Social Exchange
Theory?

2012: http://lwww.usaid.gov/our_work/humanitariarsistance. USAID:Building Pastoralists
Resilience: Success StaypAID: Kenya Drought Fact Sheet #2

2010: http://www.masaikenya.orgMiaasai of Kenya

2010:http://www.globalhealth.org/publications/akiphp3?id=1596,The Maasai: Preserving

Culture and Protecting Girls.

2009: http://lwww.maasai.association.org/ceremohnies. Preserving and celebrating Maasai

Cultural Heritage: Maasai Ceremonies and Rituals

2009: http://lwww.fao.org/DOCREP/004/AB396E/ab396802., A paper by FAO oisocio-

economic and Ecological Characteristi¢2006)

2009: http://lwww.acbproject.org/pool/leaving-disastbehind-chapter 2-key:.Chapter 2 of the
book - ‘Leaving disasters behihthy Randall Kemp

2009: http://www.savethechildren.org/programs/iivebds/?Save the Children: Livelihoods

93|Page



ANNEXES

Annex 1: Survey Questionnaire
Introduction Serial Number....................
Hallo! my name is............................ I'm here to carry out@search on Maasai ceremonies

(or social conventions) as part of an academiciremuent for Anne Kyoya, who is a student in
University of Nairobi. | would like to assure yobat any information you provide will be

treated with utmost confidentiality and since itllwbhe consolidated with other people’s
responses, it will not be associated with you/yoeame. | would appreciate if you could spare
some of you precious time for this interview.

Location..........coccevvviviiineiieeneee MillAgE. .,

Part | . Respondents Background I nformation:
1. Name of the respondent.............c.oovvi it e e

2. Gender of the respondent:
(1) Male
(2) Female

3. Age of the respondent (select the range within thige of the respondent falls)
(2) 16 -25 yrs
(2) <25-35yrs
3) <35 -45yrs
4) <45-55 yrs
(5) <55 - 65 yrs
(6) <65 yrs

4. Marital Status:
(1) Single (3) Divorced/Separated (5) Others
(2) Married (4) Windowed

5. If married, are you living with your spouse?
() Yes
(2) No
(3) No response
(4) N/A
If married but not living with spouse, explain...........ccociiiiiiiiiiiieene s

6. If not married, are you living with your parents?
(1) Yes
(2) No
(3) No response
(4) N/A

If N0, Please EXPlaiN. .. ....c.uie et e
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7. If you are married, do you have children?
(1) Yes
(2) No
3) No response
4) N/A

8. If yes, how many?.......... (provide their detaiighe table below)

S/N. | Gender or | Age Indicate if | If in school, | Indicate which
Sex of the | (years) in school or | which grade| Maasai Ceremony
child not she/he has gone

through

1.

2.

3.

4.

5.

6.

9. Are you the head of the Family?

() Yes
(2) No.

(3) No response

10.1f “No”, is the head of the family living withirhie homestead at the moment?

(1) Yes
(2) No
(3) No response

If “No”, explain where he/she live most of the

11.Indicate your religion/denomination

(1) Catholic

(2) Protestant (Includes any mainline Church/denononati
(3) Muslim

(4) Animist

(5) None

(6) Others..........covcevviveiiiiiiiiiei e e eno(Indicate)

12.What is youmain source of income?

(1). Livestock

(2). Farming

(3) Entrepreneur (excludes sell of livestock)
(4) Employment

(5) Support from relatives or friends

(6) Other sources (name the source

13.1f Livestock is your main source of income, contplthe table below on which

livestock is considered important in order of pitiar
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Most important
source of income

Most Important
type of livestock

2" most important

"8 most important

Livestock

14.Were you born in this village?

(). Yes
(2). No

(3) Don’t know
(4)No response

16.1f “NO”, what was your previous community and htmg have you lived here?

Respondent

Name of the district

previous community

of your

Duration of stay in this
community

17.Indicate your highest level of education.

IN.

Highest level of education

Current Grade

Grad€ompleted

Never been to school at all

In primary school

Dropped out of Primary scho

Is secondary school

Dropped out of Secondary

o~ IW NP

College education
(Certificate/Diploma)

~

University Education
(Degree/Post-graduate)

Part I1: Cultural Ceremonies (Social Conventions)

18.Which of the following social conventions (ceremas)idoes your community practice?

(1) Marriage(Enkiamg,

(2) Circumcision(Emurattg,

(3) Senior Boy CeremonyEnkipaatg
(4) Junior elder ceremoni§Orngeshery,
(5) Warrior-shaving ceremonfEunotg,
(6) Milk-drinking ceremony(Eokoto e-kulg

(7) Meat-eating ceremon{Enkangoo-nKir,

(8) Earlobe Eudoto/Enkigerunotooo-inkiyiaand

(9) Oth

ers (Name)..........covevvenennns

19.Which of these ceremonies are undertaken everyaearally?
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20.Which of the following social conventions/ceremani@ve you personality been involved

in?
Type of Ceremony you been | Tick the Number of times you have been
involved in correct one | involved in this ceremony within the
last 2 years.
1. Marriage Ceremony
2. Circumcision
3. Senior Boy Ceremony
4. Warrior-shaving ceremony
5. Milk-drinking ceremony
6. Meat —eating ceremony
7. Earlobe ceremony
8. Junior-elder ceremony
9. Others
21.How would you rate the importance of these conwastito your identity and dignity as
a Maasai?
(1) Extremely important (5). Little Importance
(2) Very important (6), Very Little Importance
(3) Important (7) Not Important at all

(4) Moderately important

22.Which different groups participate ‘in those sbc@ventions (ceremonies)?

Ceremony Community groups
1.Marriage Ceremony
2.Circumcision

3.Senior Boy Ceremony

4. Warrior-shaving ceremony
5. Milk-drinking ceremony

6. Meat eating ceremony

7. Earlobe ceremony

8. Junior-elder ceremony

9. Others

23.Who decides the specific time of the year whendlasual ceremonies should be
conducted?
(1) Traditional Maasai elders (men)

(2) Traditional Maasai elders (women)

(3) Community leaders (Could include more than tradaicelders)
(4) Political leaders

(5) Administrative leaders

(6) The General Community

(7) Youth (indicate if boys or girls or both).........................
(8) Others.......c.ccovvviieiiennn.
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Part I11: Community assets used during Social Convention (Ceremonies)

24.Indicate the types of resources (assets) usedgitimenfollowing social conventions,
starting with the most important.

Ceremony Resources/Asset

1
(Most important)

2" Resource Other Resources

1.Marriage Ceremony
2.Circumcision

3.Senior Boy Ceremony

4. Warrior-shaving ceremony
5. Milk-drinking ceremony

6. Meat eating ceremony

7. Earlobe ceremony

8. Junior-elder ceremony

9. Others

25.1f livestock is one of the resources used in anthese social conventions/traditional
ceremonies, complete the table below.

Ceremony Type of Livestock Number of livestock per
household

1.Marriage Ceremony
2.Circumcision

3.Senior Boy Ceremony

4. Warrior-shaving ceremony
5. Milk-drinking ceremony

6. Meat —eating ceremony

7. Earlobe ceremony

8. Junior-elder ceremony

9. Others

26.If livestock is one of the resources used durirggdbcial conventions/traditional
ceremonies as indicated in Q25 above, who in thiséimold authorizes their use of the
livestock during these ceremonies?

(1) Individuals (Name the individual's position withihe household)..............
(2) Households..........coooiiiiiiiiii e
(3) Community groups (name them...................cooeeiennen.
(4) Others....c.cv i
27.What motivates the participating households to routte their assets towards the

excursion of these social
(o0 ] 01V =1 a1 0[0]  E Y TR T TR



Part 1'V: Community Restocking Mechanism

29.

30.

31.

32.

33.

providing them replenish their

28.1f livestock are consumed during the excursionamia conventions, how do those

SEOCK 2 e e

How long has this/these replenishment/restockinghaeism(s) been in use by the

community?

Who established/started these restocking mechas)idm(

Category Response
1. Traditional Maasai elders (men)

2. Traditional Maasai Elders (women)

3. Community leaders

4. Local political leaders

5. Local Administrative leaders

6. Community

7. Youths

8. Others

Who ensures that the practice of the restockingham@ems is sustained (continue

to be practiced)?

(1) Traditional Maasai elders (men)
(2) Traditional Maasai elders (women)

(3) Community leaders

(4) Political leaders

(5) Administrative leaders
(6) The General Community

(7) Youth (Indicate if boys or girls or both)....
(B) OIS, ..ttt e e e e e

Please explain how the restocking mechanism works.................ooooiini

Indicate your level of agreement/disagreementénfdfiowing statements. For each

statement, indicate whether you:

Rating scale: (1) Strongly Agree, (2) Agree, (3) Neutral, (53Bgree, (4) Strongly

Disagree, (6) Don’t know.
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No. | Statements about Restocking Rating
Mechanism

1. The community restocking practice is
primarily used as a way of managing 1 2 3 4 5 6
livestock base by households

2. The community restocking practice is
the most effective (adequately meets the
household restocking needs) approach 1 2 3 4 5 6
of restocking for a household in this
community

3. The community restocking practice is
the most preferred restocking approach 1 2 3 4 5 6
by the households in this community
4. The community restocking practice
does not adequately meeting the
restocking needs of households in this
community

5. Although the community restocking
practice may not be the most preferre
restocking approach by the households 1 2 3 4 5 6
in this community, it is still in use in
this community.

6. The community restocking practice is
no longer in use in this community

7. The community restocking practice is
inadequate and should be done away| 1 2 3 4 5 6
with.

[®N

Part V: I nternalization of the impact of social conventions

34.Do you consider practicing these ceremonies (sgoiaventions) beneficial to you?
(1) Yes
(2) No
(3) Don’t know
(4) No response

35.1f your answer to Q34 above is “Yes”, what are leaefits?

(1) (4)
(2) (5)
(3) (6)
36.Do you consider practicing social conventions haitraf disadvantageous to you?
() Yes
(2) No

(3) Don’t know
(4) No response

37.1f your response is “Yes” to Q36, what the disadages?
1)
(2)
(3)
(4)
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38.Do you consider your community as vulnerable tadfotsecurity and drought related
disasters?

() Yes

(2) No

(3) Don’'t Know,
(4) No response

39.1f your answer to Q38 above is “Yes”, what woulduyzonsider as the contributing factors
community vulnerability to food insecurity?
1).
2).
3).
4).
5).

40. Indicate your level of agreement/disagreementénftiiowing statements. For each
statement, indicate whether you:

Rating scale: (1) Strongly Agree, (2) Agree, (3) Neutral (4xBgree,
(5) Strongly Disagree, (6) Don’t know

No. Statements on livestock use during Rating
conventions and community
vulnerability

1. Livestock use during social
conventions leads to depletion of the 1 2 3 4 5 6
household livestock base
2. Livestock use during social
conventions does not negatively affect 1 2 3 4 5 6
the household livestock base
3. Livestock use during social
conventions is one of the major
(among the top 5 factors) contributing 1 2 3 4 5 6
factors to community’s vulnerability
to food insecurity disaster

4. Although livestock use during social
conventions is a contributing factor t
community’s vulnerability to food 1 2 3 4 5 6
insecurity, it is not a serious
threat/problem.

5. Livestock use during social
conventions does not in any way
contribute to community’s 1 2 3 4 5 6
vulnerability to food insecurity
disaster

O

41.1f you strongly agree or agree that livestock usend) social conventions leads to erosion or
depletion of the household livestock base, completdable below regarding who is most
negatively or least negatively affected by thisldepn?
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Rating scale: 1). Most affect; 2). Affect; 3). Moderately afted; 4) Fairly affected,;
5). Least affected; and 6). Not affected at all.

No. Categories affected Response/Rating

1. Children 1 2 3 4 5 6

2. Youth (above 18 yrs) 1 2 3 4 5 6
3. Women (adults) 1 2 3 4 5 6
4. Men (adults) 1 2 3 4 5 6
5. All in the household 1 2 3 4 5 6

42.1f you consider livestock use during Maasai Soca@iventions (ceremonies) as one of the
major causes of community vulnerability to foodaaosrity in this community, what is your
recommendation about future practice of these bocrarentions?

43.What role do you play in responding to disasterthis community?

44 What role does the community play in respondindisaster in this area?

102 |Page



Annex 2: Focused Groups Questionnaire

Introduction

Good morning/afternoon. My name is .................. 'm héveundertake (or support Anne
Kyoya) to undertake her research on Maasai ceraza@d part of University studies. Can you
allow me some of your precious time?

Background information

Name of the Division................. Location..........ccccoeevveVillag
Name the type of Group..............cceeenies

Discussion Questions

1. Were you all born here?..........ccccceuun. If botn in this community, how long have you
lived here..................7

2. Which are the various Maasai ceremonies (sociat@mions) practiced in this community.
Establish those involved in each of the ceremongtioeed, its frequency, types and
guantities of resources used, and their estimaistiaf livestock (if used).

Name of the | Who is Frequency of | Types of If livestock, | Estimated
Ceremony involved the ceremony | resources indicate the | monetary value
used. guantities (ksh) of each
livestock used
1.
2
etc

3. When did the Maasai start practicing these cereas@Which of these ceremonies are
undertaken annually?

4. Who provides the resources used during these osmies? Which of these resources is the
most important?

5. If livestock is used during these ceremonies, dovthe affected households get back
(replenish) the used stock?

6. Who decided when and the number of times (frequewbgn each of these ceremonies
should be conducted?

7. What are the benefits of these ceremonies to theiduals participating in these
ceremonies?

8. Are there disadvantages of these ceremonies? linfedt are they?
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9. Does your community experience food insecurity draight? If yes, what are the causes of
(i) food insecurity; (ii) drought
10.1f livestock is used during any of these ceremariesyou consider this as one of the
possible causes of food insecurity?
11 f“YES”, exXplain.......cooii i, if “NO”
explain..............oocoiii,
12.1f this community ever experiences disasters lod@dfinsecurity (famine) and drought, what
role does the community play in:
(a) Preparing for these disasters
(b) Managing these disasters
(c) Recovering from these disasters
13.With the current changes e’g less land for livelstmigration, less pasture, more towns
coming up in former livestock grazing land?, whaiwd you say regarding continued

practice of the various Maasia ceremonies?
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Annex 3: Key Informant Questionnaire

Introduction

Good morning/afternoon. My name is ...............I/We areeht® assist Anne Kyoya, a
student from University of Nairobi to learn morenabthe Maasai ceremonies (or social
conventions) as part of her University studies. @aunspare some of you precious time to
answer our questions?

Name of key Informant.......................... Age.....
Indicate if a Maasai or Outsider........................
If outsider, durance lived in Namanga..................

Discussion Questions

1. When did you settle here in Namanga? Where weredbming from before they came to
Namanga?

2. Which are the various Maasai ceremonies (sociat@mions) practiced in this community?

3. When did the Maasai start practicing these cereas@ni

4. What has made the Maasai keep practicing thesenoaies until today?
5. Why are these ceremonies important to the Maasai?

6. Who participates in these ceremonies and whatdoliey play? [Guide the respondent to
speak on one ceremony at a time.

Type of Ceremony Participant Role of participant

a bRk

7. Which of these ceremonies does the community uakiervery year?
8. Who decides when these ceremonies should bedreddhe frequency of their practice?
9. What are the benefits (advantages) of these cenesto a Maasai?

10. What type of community resources and in what gtiastdo the participating individuals or
household contribute towards these ceremoniesciedlyeghose undertaken annually?
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Types of Resources Quantities
1.
2.
3.

11.Who provides the resources?

12. Are livestock used during these ceremonies? Iiwtash type of livestock are used (indicate
per ceremony)?

Name of Ceremony Type Livestock Number/Quantity of
Livestock

PobdbE

13.1f livestock are used during social conventiongyltm the contributing households restock
their herd?

14.Do you consider the current restocking mechanisiegj@ate and if not, why?
15.Do you consider your community to be vulnerablétmd insecurity and drought?

16.1f the answer to Q15 above is yes, what do youkthaie the causes of community vulnerable
to food insecurity?

17.1f livestock are used during Maasai traditionalereonies, (or social conventions), do you
consider this as one of the causal factors to comitgnuulnerability to food insecurity?

18. If No, explain why you think so.......................; If yeexplain why you think
Yo [

19. If yes to Q20, what would be your recommendaticggarding continued practice of the
Maasai social ceremonies (social conventions)?
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