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CHAPTER ONE

BACKGROUND TO THE STUDY

1.0 Introduction
The concept of motherhood underlies the very extgteof the human race. The world

over, motherhood is, so to say, the common dendoriimadebates defining a woman
as a wife and as a mother. However, responseseaations to motherhood are often
varied. Uwakweh (1998) for instance, criticizes cdals who often write about
motherhood as if all women possessed an equal sfmeaternal instinct and as if
they all considered motherhood the same way. Mul@@07), underscores the
premium placed on motherhood among the Luhya conignwmen he observes that
the value of a woman in that community is judgedhby ability to get married and
bear children for the husband. He adds that a womtencannot bear children is seen
as incapable of motherhood and hence despised féem ridiculed, and that for a
woman to be happy in the community she must beddreh. Similarly, Muthoni
(1994) observes that girl children in the Africartiety are from their earliest stage of
their life predestined to look forward to marriagéfehood and motherhood, and that
it is upon this premise that their success is nmedsun a similar study, Mwanzi
(1997), in a case study of the Abanyole communitites that in this community,
child bearing capacity is viewed with great impoda. That when a wife dies, the
husband gets another wife almost immediately toticoa with the former wife’s

child bearing duties.



Chesaina (1997) in her study on Aembu and Mbeengding and work song writes
that motherhood is a vital stronghold of these camitres. The girl children born in
these communities are viewed as a source of wbgltheir fathers because they will

bring dowry in the process of motherhood.

Schipper (1984) in an anthology of proverbs andngmsyin African communities has
indicated the African world view of women who habe ability to be mothers and
those who have failed to be mothers. Indeed, FiamBteady (1986) while
comparing motherhood in Africa with that of the Wesates that the value of a
woman in Africa is based on her capability and cépato bear children for her

husband. This then means that motherhood is songethiich celebrated.

However, opinion about motherhood is not that umanis. For example, Stratton
(1994) says that even though motherhood has it joglso has challenges that have
at times suppressed a woman as a human persotarBinfrilomina (1986) draws a
differentiation between the view of motherhood ifrida and in the West. She says
that the value of a woman in Africa is the capaaityl the ability to be a mother, that
is bearing children. This implies that motherhobdugh celebrated, also has its own
challenges and at the same time the view of theeamnitself is not universal. The
fact that views on motherhood are not universduither emphasized by Uwakweh
(1998) who criticizes scholars that write about imeohood as if all women possessed
an equal sense of maternal instinct and as if #leyonsidered motherhood the same
way. In a way, Uwakweh'’s views seem to emphasizat\vtratton is implying, that

is: motherhood is not all celebration. There as¢hwho could abhor motherhood,



perhaps because of the type of challenges that@trabove appears to point out. It is

evident therefore that the concept of motherhogelfiis not universal.

1.1 Statement of the Problem

As cited in my introduction, there are varied views motherhood. Although
motherhood is expected to be celebrated, therskaatics of wholesome celebration
of motherhood, because as they put it, there aaletiyes as well. Indeed, Stratton
emphasizes that motherhood has particular chaléetinge can impede the growth of a
woman as a human person. This is an observatidnotight to interest scholarly
investigation so as to find out the challenges tiaatton envisages. What, for
example, are the challenges to a concept that manold have otherwise assumed to

be all celebration?

This research has investigated theses challengesi®® of the impact they are likely
to have on a woman’s growth. We have done thisralyaing how motherhood is
portrayed by the two leading African women writek4argaret Ogola inrhe River
and the Sourcand Buchi Emecheta ifihe joys of Motherhoodnd what their views
are. That is, the effects they may have on womemembers of the society and as

their human person.

1.2 Objectives
i.  Toinvestigate joys and challenges of motherhoatiéntwo texts
ii.  To examine the stylistic choices that the auth@eehused in their texts and

how these bring out their vision.



iii.  To investigate the society’'s image of motherhood i implications on the

women’s lives as depicted by the two authors

1.3 Hypothesis
i.  There are joys and challenges of motherhood ast@epby the two authors.
ii.  The analysis of the two authors stylistic choicdlead to the understanding
of what their position of motherhood is.
iii.  That, literature as a product of the society refleihe society’s image of

motherhood.

1.4 Justification of the study

As citied in the introduction, one would assume timatherhood should universally
or wholesomely be celebrated. It can be expeci@dniotherhood is in the interest of
women themselves. However, although motherhoodusia to human existence, it
has its challenges. Scholars like Stratton point$ that these challenges of
motherhood can impede women’s growth and inspimatidhe topic of motherhood
has also attracted other genres of literature pkeverbs, short stories and oral
literature. In these, however, the human personthem woman, has not been
exhaustively investigated. The joys and challengfemotherhood in the two texts

were therefore justified to be investigated. Thelgtis academically justified.



1.5 Scope and limitation
We limited the research to close critical readifighe two texts:The River and the
Sourceby Margaret Ogola ant@ihe Joys of Motherhodal Buchi Emechata. Since the

topic of motherhood is very important, we consulietlolarly journals on the topic.

Our choice of the authors was motivated by thedgitf their works. The Joys of
Motherhood would interest a scholar who would ppsharouse desire into the
concept of motherhood. The content of this text tedse found ironical. The concept
of motherhood is satirized through the title.

The River and the Souregtracted our curiosity due to its metaphoridie tiThe
content would interest a scholar to find out why literary text would allude to

geographical features.

Although the authors of the two texts are geogregitapart, yet, their writings about
motherhood seem to have similarities, especiallgre@ttulture order of the subjects is
expected to be adhered to. The two authors sesiretba light of the implications of

motherhood in Africa.

1.6 Theoretical framework

This study was guided by sociological literary icrtm. The rise of this criticism is
associated with Kenneth Burke, a twentieth centitgrary theorist in his article
“literature as equipment for living.” Sociologicéiterary criticism analyses how
literature works in a society. Burke specificallgnsiders pieces of art and literature
as a systematic reflection of society and sociegddavior. This idea is adopted by
Ngugi Wa Thiong’'o inWriters in Politics (1978) who says that literature has a
function in the society. And that literature, agfiection of the society has the duty to

5



correct misconceptions in the society, therefotehas a function. Okot PBitek in
Africa’s Cultural Revolutior{(1973) states that the best literature never failthake a
profound effect on the society. The idea in sogmlal theory is reflected by Wanjala
(1975) where he asserts that:

........ A writer as a useful citizen of his society imaye a vision for

change in his society that may be at variance thigt of the majority

of his society. His alienation is expressed in di#lwal from the values

which majority of his society stands for in ordedevy criticism

in a view of creating a better social situation
We also used feminist literary criticism. Bress{2007) in Literary Criticism : An
Introduction to Theory and Practictates that Feminist Literary Criticism developed
in the literary studies in the second half of theertieth century. Feminist literary
criticism advocates for equal rights for all womamd indeed for all people in all
areas of life, socially, politically, professionall personally, economically,
aesthetically and psychologically. Emerging in i860’s, Feminist criticism is one
strand of feminist studies. Informed by feminidedary theory and scholarship,

feminist criticism is an umbrella term for a vayiedf approaches to culture and

literature that are of particular interest to women167

Feminist Criticism being an umbrella term for aiggr of approaches, we selected the
branch of proposed by Elaine Showalter. She bedlietaat female writers were
deliberately excluded from the literary canon ofleng@rofessors. In her essay
“Towards a Feminist Poetics” (1997) Showalter ass#rat the feminist theorists
must construct a female framework for analysis evhdle experiences rather than

adapt to male models, a process she named gynisoeftr 176.



Gynocentrism provides critics with four models thatdress the nature of women'’s
writings; the biological, the linguistic, the psyanalytical and the cultural. These

bring out differences in between male and femabedry works.

The biological model emphasized how the female bwadyks itself upon a text by
providing a host of literary images a long withexgonal intimate tone. The linguistic
model addresses the fluidity of the female disoeumhich is different from the
male’s rigid one. The psychoanalytical model aredythe female psyche which can
affect what she writes, while the cultural modeVastigates how society shapes

women'’s goals responses and points of view. P. 176.

The meaning of the term feminism as used by Ifi Amme (1987) in her PhD thesis
is relevant. The term is used as a political cansness by women that lead to a
strong sense of self awareness, self esteem, fesolitiarity and consequently the
guestioning and challenging of gender inequalitiesocial systems and institutions.

We also used the African Feminism proposed by RitenSteady.

Filomina Steady who after examining the commoreditof experiences and response
of African women in Africa and the Diaspora, definan African feminism in a
number of traditional rights and responsibilitiésA@rican women. This allows her to
conclude that the African woman is in practice muunbre a feminist than her
European counterpart. In her wofkhe Black Woman Cross-Culturally.31 she

states:



True feminism is an abnegation of male protectiamd a

determination to be resourceful and reliant. Thearity of the

black women in Africa and the Diaspora have dewaibthese

characteristics, though not always by choice. p.35
Apart from feminist approach, we also used stysstiBarry (1995) states that
stylistics is a critical approach which uses thehods and findings of the science of
linguistics in the analysis of literary texts. Byinguistics’ here is meant the scientist
study of language and its structure. Stylistics Has aim of showing how the
technical linguistic features of literary work, suas the grammatical structure of its

sentences contribute to its overall meanings atiectst This aspect assisted in

unraveling the meaning of the language used ivibeexts.

1.7 Literature review

The aspect of motherhood in Africa has attracteerseé scholars. Male writers like
Ngugi and Senghor (1986) have used motherhoodps to deliberate their political
ideology. The topic of motherhood has also beerictlgh by Schipper (1985) in a
collection of poems from Africa. In these poemgréhare both positive and negative
implications regarding motherhood. One of the prbsdom example from the Ganda
community of Uganda in the anthology states thaw@Gman who brings forth takes
trouble upon herself’. Another one states that tbgawithout children cannot
prosper’ is from Mongo community in Zaire. The tyooverbs portray debatable

ideas about motherhood in Africa.

In his M A thesis, Muleka (2001) observes that @yl of girl characters in
children’s books has effects on the growing childowvill then grow to be an adult

and a mother. That the books may perpetuate theosypes of girl child negatively.
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The books, he writes are the reflection of the etgcwhich boosts the boy child’'s
chauvinism and reduces the girl child’s enthusiasrough the women role models
she reads in the children’s books. In other wotls, girl child from a tender age
learns that she is destined to a lower place thahdf her boy child’s counterpart-
that of marriage and child bearing. In particutae study examines how characters
are portrayed in literature emanating from an esigkly patriarchal setting like the

Kenyan one.

Muleka (2007) has also conducted a study on gifldcekmong the Abakhayo
community of Western Kenya. He states that the duild in the community is
evaluated only by the cows she will bring to theitg as a dowry. Unlike the boy
child who actually inherits land and property of lparents, she has to leave the

homestead and get married to mother children ualtlerrcumstances.

Mwanzi (1997) in a case study of Abanyole of Wast€enya states that when a man
dies in this community the wife and children plag tivestock are inherited by the
deceased's brother or by a close male relative v8i&n a woman dies the man will
get himself another woman of his choice to marmaadt immediately to continue

with his former wife’s duties. The woman is inhedtso that she can continue to
mother children for her dead husband’s lineage.itheritor has no attachment to the
children he sires with this widow, and is only resgible for the children he gets with
his own wife. It is the responsibility of the infted woman to bring up these children

alone which can burden her with challenges.



Chesaina (1997) has conducted a study on womealsongs among the Aembu and
Mbeere of Eastern Kenya. The songs, she statess &em of cultural protest for
women. She has described how the women in thesenaaities use oral songs to
voice their dissatisfaction in theatus qudrhrough symbols, the women as mothers
voice their challenges.
She says:
The song is a genre of oral literature that is timest powerful in terms of
versatility and communicability. It is distinguigh@ot only by its verse form
but also by its extensive use of imagery and syimlawiguage. p 192
Chesaina states that looking for food and feedwegfamily, cultivating the land and
harvesting is a mother’s responsibility. They voiteir frustrations in the work
songs. When there is famine they travel far to lfwlfood, a very tedious task. They

use work song to sensitize against social excluiey undergo. They sing as they

work in the solidarity of womanhood.

In marriage song, Chesaina writes that women ahngdletheir exclusion their

exclusion in dowry negotiations of their daughtansl also in the beer sharing which
they themselves brew, yet they are not allowedhtresit. In the song, women use
symbolic language and images to send messagehthatdo should be recognized as

contributors to the girl’s upbringing and yet tHage exclusion.

Muthoni (1997) in an interview among the Miitine nemunity of the Ameru of
Eastern Kenya says that the women allow themselvdse physically abused or
beaten by their drunk husbands because they needatio the matrimonial land for
their children. When asked why they do not leave dbusive husbands, they said

they feared what the people would say. In otherdaomothers in this community
10



have to put up with oppressive marriages due to déaocietal image about them.
She says that the woman is aware of her intelligdng rules and regulations have

suppressed her desire to voice her grievancegtoutside world. pg 161.

Another challenge that Muthoni (1997) has writtdmoat the Ameru women is
barrenness. This is a negation of mother hoodhimdommunity, if a wife does not
give birth, the man is encouraged by his friendswal as by the clan elders to
remarry. In this case, the barren woman is not 8daorive with the husband. If she
doubts her barreness, the clan elders would atieiséo remarry. The husband would
then return the dowry to her father and the womaaldvremarry. Another challenge
is that a barren woman can never act as a midwiéause women who have children
perceive the barren woman as malicious and jealbtisose with children.Barreness
is said to be a curse, a punishment for an evitl dmenmitted by the family in the

past.

Paradoxically, while a woman’s barrenness is opspbken of, a man’s impotence is
never publicized. To hide his impotence he is ereged to marry. The wife then is
obliged to get children secretly with other meneTimpotent husband would then
bring up these children as his. If the villagerswrthe truth, it is only whispered and

any one speaking it publicly is severely disciptirm®y the council of elders.

Amadiume (1987) has written about the Nnobi peagfldhe Igbho community in
Nigeria. In her PhD thesis, she narrates how theraunity, in which she belongs,
has a gender balance when it comes to ownershiandfand property acquisition.

Although in most African societies, as we have seennot recognize the woman as
11



an inheritor of land and property, the Nnobi wonaa free to marry women who
would bear children for them through the siringdbgse male family members. This
seems to suggest that motherhood is as an aspsctmihst women aspire for.
Through the acquired motherhood by the women therry’, these women property
and land owners lay foundation for their economiowgh. Children born in such
cases perpetuate the creation of economic stabilithe ‘woman husbands’, while
they too have the advantage of inheriting the womasealth. Thus motherhood is a

vital entity.

Muleka (2007) in a study on images of women in Atmjo Bweya oral poetry and
their social significance for girl child writes thahe oral songs in this community
prescribe a girl to grow up, get married and hdoee mother. A girl is seemingly
predestined to marriage. Any girl who does not ediecto this order is termed to be a
misfit in the society. In case she dies beforel®emes a mother she is not buried in
her parent's compound, but in a bush far away. iAigiexpected to ‘stick’ to her
matrimonial home. The oral poems state that tHe' diehavior is similarly as that of
the mother who brings her up. This notion posekadl@enge to mothers as they try to
nurture their girls to fit into their matrimoniabmes, no matter how suppressing these

homes might be.

Odhiambo Tom in his essay on the Margaret Ogoldie River and the Source
“writing alternative womanhood in Kenya” writes thiais within the institution of
the family that women struggle and seek to creagtces that allow them some
measure of freedom to plot their lives. That wornan wage struggles to emancipate

themselves through formal education. According fon,hwomen in the Luo
12



community had not been given a chance to tell thi@iry. This is representative of
other African communities where a woman’s challenigave not been given a forum
to be addressed. Margaret Ogola, he says, hasredpauphase in history, which,
through literature writing, a woman’s place canrédressed to conform with social-

economic emancipation.

Carol Boyce Davis (1986) has done study on Emesiselae Joys of Motherhooth
this she says that traditional attitudes on womavekenslaved the woman. That the
story of Nnu Ego, alludes to the woman who strifgét out of barrenness at all cost.
This endeavor to redefine herself lands her inteagrchallenges physiologically,

economically and socially.

Wright (2013) and others, have conducted a rebBearc lone mothers in South
Africa. This group of mothers was selected for aesle as they are the care givers and
bread winners for their families. These motherspwave low level of educational
qualifications, the employment they get pay lowlhey have the challenge to
balance child care and work. They inform that chales are faced at every turn,
whether in work or not in work. That these lone hess in South Africa experience
particularly high level of poverty, and suffer fir@al and physical insecurities which
is compounded by lack of autonomy. Another chakeofjithese mothers is that they
are the focal points for debates around the undiegepoor dependency culture, and
of the un-sustainability of the social security gat] and that they are often the object
of negative sentiment in the in the media. The faat lone mothers face prejudice,

stigma and doubts over their ability to bring upitichildren properly is important in

13



this study. This negative connotation of motheth@not only in South Africa but

also elsewhere in the world.

In South Africa, a widow with children is an arcyyal type of a lone mother too.
Women who had been divorced or separated by theirses are sometimes regarded

as at fault to their ‘failure to retain’ the fathartheir child. Ntshongwana (2010).

Pillay (2008) also writes that the rise of lone hevhood in South Africa has its

historical base, that of apartheid. The migratimnd barred male laborers to migrate
to urban areas accompanied by wives. For a lonmpgefemales became the sole
heads of their families with the absence of theclblanale African fathers. The

challenges of South African mothers are seemingigue.

Autobiographical information can be useful in tistsidy. Muchiri (2010) says the

following about an auto biography.

An autobiography is the story or an account of eriéé written

by oneself. The centre of interest in the autofaiply is the self...

The writing of autobiography entails the reconstroe of the

movement of life, in the actual circumstanceshictvit was lived.
The fact that an autobiography reflects a lifetagas and it is lived is important in
this study. It holds the truth. In any case thé fhat truth is told in an autobiography
can shed light on the way women live their livesraghers. RasnahWarah Tmipple
Heritage (1993) has described the state of Kenyan Asian evoas mothers in her
autobiography. In this autobiography, Warah haseatd how planned early
marriages in this closed community affect the wonientotality. She writes of

restrictions that bar the Asian women from progr@$e girl child in this community

occupies a lower place in family circles and in sloeiety. Lucky to be educated and

14



to have moved out of Kenya, Warah writes that siseodered her identity as a
Kenyan Asian, and also as an Asian woman. She Ievieat hers was a lifelong
struggle. She writes:

She knew that her value in the eyes of the sosigsyconsiderably lower than

that of boys. Being “good” entailed nurturing theala ego and preserving the

family “reputation” p. 42
Rasnah Warah informs that, in this community thedbiceremony is conducted by
the male members of the society. For instance, mawmois not allowed to light the
funeral pyre in the ceremony of cremation. A som onale family member does this.
Rasnah Warah broke the life long tradition by ligbtthe funeral pyre in her father’s
funeral of cremation. Since her mother had onlygtiéers, Warah decided to break
the taboo, to the amazement of the mourners pre¥éamah exposes what Kenyan
Asian mothers go through as they are disposedeatty marriages. Their future is
controlled by their husbands and his male relatifé®ir motherhood, she states, is
oppressive especially when the woman fails to geira
In her autobiographical epistlé, Letter to Mariama BaKabira (2005) captures a
phase of her life as a little girl, growing in thelonial central Kenya. She observes
women as mothers and as widows who had been Igitthe burden of raising their
own children and orphans and also caring for mdmg were mentally challenged in
the society. The widowhood, she states, had beessat of the British colonial
subjugation of the Mau Mau Political Movement. Mbéad died in the war of
liberation leaving women as widows. According todiri (2010),

...Kabira’s letter is a request to Ba to find out whymen
go through the difficult experiences they do p. 33

Ngcobo, Laureta, (1986) in her essay “African mdtbhed myth and Reality” argues

that marriage is a relationship between two gromps,two people. That marriages
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benefit communities. It is then arguable thatAfnican context, marriage between
two people is a union that benefits the societye Shgues that there should be a
change in the way women are portrayed in Africaiting. It is such a change that
this study wishes to ignite.

This study cannot be complete without the inclusadnliterary writing that have
included women as mothers in their causes. | haeeldd to include literary writings
because my research is based on literary TEx¢sJoys of Motherhoaahd The River
and the Sourcas mentioned

The short story genre has been used by authorsrtonanicate their ideas more
urgently than the novel. Kiberia (1988) Anthology of East African Short Stories,
states that writers of short stories prefer therggdrecause of its brevity. That the
episodes in a short story are selectively arrarvgétd the major characters being at
the centre of the activities there in. minor chtges; she states, are always at the
periphery, but still play a role in developing timajor character. Generally, the short
story’s scope is too brief to allow of too compkeyplot or of more than a single major

plot. The focus is upon a particular situation eatthan a chain of events. P.9.

In this context therefore, a writer like Grace ©bas used the short story genre to
describe the predicament of a woman as a mothieerirstory “The Bamboo Hut” in
the anthology calle@Vvhen The Sun Goes Dowithe Bamboo Hut” tells of how an
African king, Mboga continually cries to God to githim a son, as a symbol of
covering his nakedness. Chief Mboga was polygansng had six girls who he
loved. Although he loved them, he considered thenibads of the air who at the
appropriate season migrate to other lands” p. Cddef Mboga voices the image of

girls in this Luo community, and in other Africanramunities. The girls ‘migration’
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would land them to their husbands home, whererim tiiey would become mothers,
(My emphasis). Lack of a male child symbolized rhless. Chief Mboga is said to
have built a beautiful bamboo hut at the centrei®thomestead which would only be
occupied by the wife who would provide him with@dor his lineage. It is said that
two months after going to the sacred hill to pr@ye of his wives, Achieng, delivers a
baby girl when she went to draw water from thenivéhe long nursed desire to bear
a son for her husband turned her heart was agam$aby, and she wept bitterly. She
did not know how she would deliver the news abbattirth of another girl. The king

would not stand it. But then she felt a pain agaid she delivered another child, this
time a boy. Love hate and happiness interminglé@. dhief had waited for a son for

twelve years.

She made a grass basket, put the baby girl indtveent home with the boy. This

effort to make her man happy makes Achieng’s lde snd unbearable. Although
chief Mboga was very excited by the arrival of & lobild in his home, Achieng’s life

became a lifelong misery. She occupied the bamiofhcourse, but the thought of
the baby girl she left by the river side never leér in peace. This indicates the
lengths to which a woman could go to seek her d&fin that of a mother and in

particular, a mother of a son in the African sogcidt is the demand of the male, |
posit, that makes a woman like Achieng hate herfselhot being able to deliver a
son. When the twin baby son is delivered, she Hae®wn sex by leaving the baby
girl by the river. Grace Ogot in this story is, ppgps voicing the challenges that

women of Africa face in the demand of their sexyeb fulfill the males’ ego.
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Short stories address contemporary issues in tbetgo Fatmatah Conteh, in her
story “letter to my sisters” in the anthologalf a Day and Other Storiediscloses
what a mother in a Muslim cultural context is expelcto go through. Fatmatah
Conteh informs how the woman in this community haen placed at the periphery
by both the religion and the society. Through trenrcharacter, N'damba, who is a
young female doctor that has received educatian tEmgland, the writer exposes the
challenges that the girls, whether educated or gotthrough into the process of
motherhood. On arriving home to Ethiopia, the fatiestricts her on the clothes to
wear. She should not put on trousers. Her younggs'tsiblings have the mandate of
checking the sisters’ wardrobes at will and reporthe father about any love letter
they find. The adult boys she says, can have @rildut of wedlock, and the father
just smiles. Girls on the other hand, die whilertihg, because if they are discovered,
they are punished brutally. When N'damba wears seosi after coming from
England, the father threatens to disown her antisdbe mother for having given
birth to somebody like her. He curses both the Hergand the mother to burn in
hell’s fire. The mother here, | posit, is at thea®wing end due to the children she has

born.

Fatmata continues to state that, any exposureogregss like the influence of western
education is not a welcome idea as a liberatohefEthiopian girls. Father regrets
that this girl N'damba, should not have gone toemg® in the first place; that she
should have been like her mother who accepted gshat was born to serve her
husband, whoever it would have been P 58. Thigmasion to chauvinism, definitely,

IS oppressive to women as mothers. In the stogynthin reason why N'damba takes

her life is that the father had planned a marribgeveen her and the head of an
18



Islamic school, who, apart from being ugly, had tmore wives who he used to
mistreat and abuse. If she rebelled, the fatherldvdisown her. The mother of
N’damba had been so psychologically brainwashetishe too was in favour of the
marriage, reason being that she too had to obelgubleand’s decision. By taking her
life, N'"damba states that it would be a step irefdiing herself, and her sisters in
future. It can be noted here that the negation @herhood is shrouded in the culture

in which the woman finds herself in.

A Somali woman is assumed to contemplate the oofsetotherhood with horror.
Herzi (2004) wtrites a story titled “Against ThesBbure Principle”itHalf a Day and
Other StoriesIn this, she narrates the predicament of girlshigir preparation for
motherhood. A Somali girl, she writes, has to ugdecircumcision. After the
operation, the mutilated part is then sewn up,ifgponly a small passage to pass
water through. The girl is expected to remain tho8l marriage day when the sewn
part would be cut open to allow consummation ofrtteriage. After conception, the
Somali girl's first child is expected to be deligdrof by Somali traditional midwives,
to avoid complications during delivery. The womaouwhd then be sewn up again, she
writes. This is a challenge that do date, frustredBéemali mothers some ending in
hospital beds. The writer of this short story, kppoaims at the enquiry of F.G.M, a
vice that has been detrimental to many women innconities that practise it. A
research conducted by WHO (World Health Organirgtib996 states that female
genital mutilation involves the partial or totalnteval of the external genitalia or
other injury to the female organs for cultural éher non- therapeutic reasons. This

practice poses a risk to the health and well bahgirls and women and as a
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violation of internationally accepted human rightsposit that, there are several

challenges that impede women as human persons.

1.8 Research Methodology

This research was conducted by close reading of tihe texts: The joys of
motherhoodby Buchi Emecheta antihe River and the sourdey Margaret Ogola.
We tried to unravel the choice of the titles imt&n to motherhood. We also used the
narrative technique in order to realize the authdepiction of characters and their
usage in developing the plot and the urgency thatiwo authors seem to portray in
addressing women predicament in the wider socidy. also employed the literary
features there in, to realize the content and thaerpretation. Such included
metaphors, symbols, irony, paradox and the stratpatterns that were in the texts.
The characters’ depiction also assisted us in @hiray the authors’ standpoint in
matters relating to motherhood. We also used otpemres of literature like
proverbs and songs to contextualize the discussianotherhood within the society.
The topic of motherhood being important, we triedget into scholarly journals to
this effect. We used library research to get seapndnaterials and access online

databases to get scholarly journals.

Chapter outline

Chapter one includes introduction to the thesig #tatement of the problem,
objectives, hypothesis, justification, literatureview, theoretical framework and
methodology. Chapter two investigated the challsngfemotherhood as depicted by

the two authors. Chapter three analyzed the stylistoices used by the authors that
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lead to the understanding of what their position matherhood is. Chapter four

explored reflections of images of motherhood ingbeiety and conclusion.

1.9 Conclusion

As it can be noted in the literature review, theidaof motherhood needs more study.
In Africa, motherhood challenges cannot be takergfanted because, as part of the
component of the society, motherhood, if nurturealh be a source of economic

stability and social change.

Motherhood, being the foundation of a future geti@na can contribute also to the
study of the human person in a woman. Maybe thdlecttges raised by the many
researchers could click a light to proper evaluatid a woman as a mother. Our

intention was to invite further study in this area.
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CHAPTER TWO
THE JOYS AND CHALLENGES OF MOTHERHOOD
2.0 Introduction
In Africa, a woman is ratified or evaluated by nmetiood. The very idea of being a
mother makes her to be accepted in the societyceSimotherhood defines
womanhood therefore, it can be expected that miotioer accomplishes a woman'’s
joy. Motherhood in most cases is achieved throbghmarriage institution as we shall

discuss.

This chapter looks at the presentation of joys @rallenges of motherhood in Africa.
Reading Buchi Emecheta¥he Joys of Motherhoaaihd Margaret Ogola$he River
and the Sourc¢he study examines the intriguing aspects relainthe woman as a
member of the society and the social forces thatece and facilitate joy and these
forces at the same time, portraying the hurdleslwban impede the woman’s growth
as a human person. Motherhood is an entity thagxgected to be valued and
enhanced. It is out of motherhood that a family esrmto being. In fact, through
motherhood, a nation is born. In the African cohtexotherhood seems to be much
cherished because it is out of it that a lineage rots are claimed. Among some
communities, for instance the Agikuyu of centralnka, a clan traces its roots from
matrilineal set up. Motherhood in Africa, actuadlgfines womanhood. In her study,
Filomina Chioma Steady states that this womanhsodefined or evaluated by the
capacity to bear children. However, it is actu&llgrence Stratton adds that although

motherhood has joys it also has challenges. Intht® discuss these joys and
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challenges by reviewinghe Joys of Motherhodoly Buchi Emecheta anthe River

and the Sourcey Margaret Ogola.

2.1 The Joys of Motherhood

The marriage is assumed to bring joy in a womaa m®ther.

2.1.1 The Marriage I nstitution
Girls in Africa are expected, to be happy sinceythee assumed to receive special
treatment from parents, relatives and the commuatitsirge. From a tender age, a girl
is made to understand that she is different frombleg counterpart in relation to sex.
The sex of a child is an important aspect in Afgazhild birth. This is realized in the
way the children are received by the community igthbAmong the Agikuyu, for
instance, a baby girl is received with four uluas while her boy counterpart is
received with five ululations. From as early ashjithe sex of a child matters due to
their expected future roles. Muleka (2011)Partrayal of Girl Character in Selected
Children’s Books in Kenyguotes A. Oakley’s (1972) description of sex whgss
“Sex” refers to the state, the quality of being mak female and to the
biological features that accompany being male andk. Sex thus
implies a natural division between the most baskysmlogical
differences of males and females, these differenegs) genetically
determined; largely universal, and generally consta
Apart from the biological difference in sex betwdsoys and girls, the society has
further differentiated the girl from the boy usiggnder. Romaine (1994) iranguage
in Society: An Introduction to Sociolinguistiaefines gender as the socio-cultural
dimensions of the division of humans into male #adale persons. P.101.The socio-

cultural dimension of gender design, however, segmassign girls a lower status

than that of the boy. The girl according to theialoconstruction, therefore, is
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expected to be protected by the males of the sob&tause she is assumed to be the
weaker and the more vulnerable. This may be themdbat Muleka (2011) tries to
explain. He states that:
The assumed vulnerability of the female is perhalpat is often used
to justify the societal view that women or girlsvays need the
physical protection of the men or the boys. p.34
The girls hence learn from a tender age that they destined to marriage for
protection. Their parents would receive wealth omf of the dowry. The marriage

would also forge their families with the in-lawsnoe extending friendship. Perhaps it

is the expectation of marriage that brings joyh® growing girl.

2.1.2 The Expected Joys of Marriage

The expected joys of motherhood starts with maexi&jrls are happy to be married
and they look forward to it. Akoko ifihe River and the Sourder instance is eager
to get married to Chief Owuor Kembo. Through maeishe would acquire status of
a mikai or first wife, and have children to gladden herrhdsdnu Ego inThe Joys of
Motherhoodarrives at her first husband’s home with pomp. &weis eager to be
married and become the senior wife. This is a fwsigiven to the first wife in a

man’s home according to culture.

Hence, a girl of child bearing age is expectedh®sy dociety to get married and bear
children. It is my view that girls actually lookrf@ard to this. To many girls, marriage
gives them the hope of acquiring a home to callirtlosvn. In The Joys of
Motherhood,ldayi notices the restlessness in girl Nnu Ego les reached puberty.
Nnu Ego continually forgets what her father senttoedo. Idayi advises her father

like this:
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Your daughter’s mind is not here. She dreams ofiiem and her own
home. Don't let her dream in vain. P.28

In The River and the Sourca,similar anticipation of marriage is voiced by Ako
when her father proved to be so inconsiderate ohbeed for marriage. He had sent
away thirteen prospective suitors, all from digaififamilies. It is said this of her:
As she approached her nineteenth season and heeehih suitor,
Akoko was resigned to the fact that ‘Were’ with ta$§ bountifulness
had forgotten to create a man good enough for Rek7
So, it can be argued that, girls look forward te jihys of a marriage union away from
their parents. Perhaps the girls are happy wheenparelease them for marriage, for
this defines their future. Perhaps it is the dopayd for the girls that make them feel
valuable. Akoko, for instance, is priced at thityad of cattle. This amount,

according to the Luo culture then, was two andlatha standard dowry expected to

be paid for a single girl.

The fact that marriage ceremonies bring peopleth@ganake the girls happy. Trhe
River and the Sourcé#he girls to be married are expected to be brotagiaard to the
suitors’ people, to be seen and evaluated. It siraed that though these girls
demonstrate shyness in front of those men, thesemtation to their would-be future
husbands bring them joy, in my view. This is beealh®ey are described to be eagerly
waiting for the suitors. IMhe River and the Sourcthe girls are said to be impatient
when the suitors are turned away by their fatHeseems logical to conclude that, in
essence, fathers mind very much about their dargjtiteure. They tend to select that
suitor that would make a good husbandTlhe Joys of Motherhop@€hief Nwokocha

Agbadi comments the following about her daughtensice of a suitor:
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This time he wanted a man who would value his daugimough to

understand her. A man who would take trouble to emdier

happy.....he refused all the very handsome men..P. 35
The marriage rituals and ceremonies are expectguenpetuate cultural norms and
values of a community. This can be expected taggog to the girls as they fulfill the
society’s expectations of them. The dowry paidtfam would be used to pay for the
families’ more wives for the male relatives. Thiswid perhaps be expected to make
the girls feel worthy. The reception of the newdbriby the in-laws is assumed to
make her happy. Iithe River and the Sourcakoko arrives at her husband’s home
gracefully. Everybody wanted to see with his owesthis bride who had cost the
Chief thirty head of cattle. P.28. They all commemt her physical beauty and
strength of body. In my view, positive commentsaoperson raises her self esteem.
Nnu Ego inThe Joys of Motherhooalrives at her husband’s home with pomp and
colour. She was received with joy. The following/deer father was sent six full kegs

of palm wine to announce that she was found torbarspoiled virgin. P 29. This,

can be expected to give the new wife joy and pndeerself.

The position of the first wife is what many wivestie aspire for. She becomes the
senior wife in a polygamous family. She is endowaith cultural titles. InThe River
and the Sourcesuch a wife is referred to as a ‘mikai’. The Joys of Motherhoodhe

is referred to as ‘the senior wife’. A senior whias several privileges. [Fhe River
and the Sourceher hut is built strategically and symbolically heéw the husband’s
hut, facing the gate. This indicates that her pmsiin the marriage is superior to any

other that would later join the family.
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The senior wife enjoys several privileges. Shexiseeted to be wise. She would be
the custodian of all her husband’s property. Shaldvbe expected to work hard and
create wealth for her husband. A senior wife hasdity to regulate the conduct of
the future younger wives. It is she who would stémdher husband even when he
was in the wrong. She is expected to welcome hebdmd’'s new wives. A man’s
‘mikai’ is the greatest jewel that adorns his comnmeh. Her position is protected by

taboos imposed by ways oifik. To lose one’snikaiis to lose one’s right hand. P.38.

She is not expected to be a stumbling block tohearhusband from getting married
to anyone else. Akoko ifihe River and the Sourcemonstrates this when she tells
her mother in-law- Nyar Asembo that she did not bar husband from getting
married. In the context of the two texts, monogamgot encouraged. So the senior
wife has the duty to facilitate future marriageshef husband and be able to control
his wives. This is perhaps why the death of Aguntiva,senior wife to Chief Agbadi

in The Joys of Motherhodd expressed as such a great loss in the homestead.

2.1.3 A Childin Marriage

Perhaps, children are the main reason why peoplmggied in the African context.

A child is the key, so to say, to motherhoodThe River and the SourcMargaret
Ogola presents the crowd as approving Professordiéddor having a family. She
comments that in Africa the greatest accoladeillstee possession of children. P.
301. A child gives a woman identitWhen a woman bears a child, she is identified as
a mother. A child seals the marriage. The womarajgpy to be called the mother of
so and so. Immhe Joys of Motherhoodlama Abby addresses Nnu Ego as ‘Mama

Oshia’ which is said to be the customary manneafiressing a woman with a male
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child. This makes her happy. P.115. Before she diagin birth to Oshia, she was
plainly addressed as Nnu Ego. Before Nnu Ego hadiedaNnaife her current
husband, she had been married to Amatokwu, a mgartizat did not bring forth a
child. Nnu Ego had been branded as a barren woWéh.her second husband, she
was happy to gain a respected identity by beardmigiren. This may perhaps explain
why she wanted to end her life when her first bofant boy Ngozi died. She said of
herself

But | am not a woman anymore. The child is theradden the mat.
P.65

This is echoed by a woman who listened to her.iSioemed the crowd that Nnu Ego
was not mad; that she had lost a child that totd wlnole world that she was not

barren.

In The River and the Sourcihe importance of children for identity is demoastd
by Nyabera. After her husband died, a male relatige got to inherit her. His work
would be to sire children for his dead brother. biya withstood to stay with this
man in order to have children and retain her idgmts a married woman. The same
can be said of Alando who left her one son withrether in law Akoko to go and,

maybe get more with a new husband after she waswed.

It seems logical to conclude that children make @man to be accepted in the
community. This may explain why the community betdes marriages. When for
instance, Akoko inThe River and the Sourcgas delivered of her first born son,
people sighed with relief. They said that was adgoonen. They together with

Akoko’s mother in-law would push Owuor Kembo to fgo another wife in order to
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add more children in the household. Children angoirtant in the community because
they would be the ones to perpetuate the normsvahets of the community when
the older generation passes on. The community firverds expected to, honour
women who bring forth children. Nnu Ego Tine Joys of Motherhoad rejected by
Amatokwu’s people when she could not bring fortthdd. Her husband told her the
following;

My father isdesperate...l cannot fail my peopRe30

Women, are accepted in the community due to thregdacity and capability to have
children as purported by Filomina Steady. Failuveget children makes women
desperate. A woman without a child, Tine Joys of Motherhoodvas termed as a

failed womanp.65

A lineage of a people has its base from childrenother reason that may make
people to hope to get a child is the legacy theulditeave behind. They would like
to be survived by children of their blood line. Timen in the context of the two texts
seem to emphasize on having as many children asbgsOtieno Kembo imThe
River and the Sourckr instance marries two more wives after his beottmarried
Akoko. It seemed as if he was competing to gedebil out of jealousy of his brother.

He already had six sons. The children would cosetitine lineage.

Nnaife in The Joys of Motherhoomherits his brother's two wives who add more
children to the already large family. He also nesrihe little girl Okpo who bears
more children for Nnaife’s line. Emphasis on cleldifor continuation of the lineage

is evident when Chief Obi Umunna denies his daugbtea to marry. He demanded
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that Ona stay in his home and bear at least a @ohirf, who would continue his

lineage.

A child tends to confirm a man’s manhood. Impoteaogong men, as we know is
intimidating. It can stigmatize a man greatly. Rgrd this is why the Ameru keeps a
man’s impotence as a secret. The study done by duii997) indicates that men
hide their fellow men’s impotence by getting himwée who would be secretly
instructed never to reveal the man’s condition. Wweman would then get children
with other men and the impotent husband raises #ehis own. This idea of getting
children is meant to conceal his manhood status. dpparent that, it is the children
that are used to give the man, who would othenvésstigmatized, status. One could
argue that a woman who is able to give birth hgggo proving to the people that the

man is not impotent.

In The River and the Sourcpeople started to count the days and the moong sinc
Akoko arrived to find out if Akoko would get pregma This could be expected to be
an act of trying to find out whether Owuor Kembaoswap to the task of siring a child.
Nnaife in The Joys of Motherhoots upon himself with delight when Nnu Ego
informs him that she is pregnant. He says;
Of course | am happy to know that | am a man, ted,| can make a
woman pregnan®.52
Apart from confirming a man’s manhood, a child makeman proclaim his status in
the society. After his second born boy was deliderBlnaife in The Joys of
Motherhoodseemed to feel more confident with himself. He lddae seen walking

with the two boys and introducing them to friendsualy. In my view, this is a
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gesture of fulfillment. The society would now beperted to respect him. Ihhe
River and the SourceZhief Odero Gogni is beside himself with joy whes heard
baby Akoko cry. He thought the baby was a boy, whbim would indicate strength
of his manhood and status. He thought proudly ‘faeotock for my sling”. P.11. It

can therefore be argued that children born to a enafirm his manhood.

It can be argued that, the arrival of a child irmarriage guarantees a woman’s
security. She would be at ease with the in-laws) wkpect children from their son.
The arrival of a child seals her marriage. Shaagguted from the ridicule the society
seems to associate with a barren woman. In mostmeomnties, the woman is sent
back to her people when she proves that she cdmewot children. InThe Joys of

Motherhood Nnu Ego is taken back to her father's home aftdintato give birth. In

her second husband’'s home, she seems secure betmuse able to bear several

children.

2.1.4 The Special Joy of a Boy Child
Birth of a child in the African context is very imgant as we have discussed. Of
greater importance, however, is the birth of a tiuoild.
The view of some people is that a boy child is sigpeo the girl child. Romaine
(1994) inLanguages and Societyotes John Stuart Mill when he wrote the following
about a boy child:

What it is to be a boy, to grow in the belief thathout any merit or

exertion of his own, by the mere fact of being barmale he is by
right the superior of all of an entire half of theman raceP.102
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Perhaps it is such a notion of the society thatesdke boy child to be preferred by
women. In the African context as demonstrated leyttvo texts, the boy child makes

the mother to enjoy several privileges.

Mother of a boy child is given recognition in thecgety. She is given legitimacy in
the home she is married into. In some communibes; the woman that has given
birth to a boy can be addressed with the title oftrar of so and so. Ifhings Fall
Apart, Achebe (1959) writes that only the wife who hadegivbirth to a boy was
accorded the respectable title of mother of somedmeong the several wives of
Okonkwo, only the mother of Nwoye was addressesibbad he others who had given
birth to only girls were addressed by their maidames. In my view, this recognition
is a privilege. InThe Joys of Motherhoodynu Ego could be addressed as Mama

Oshia by Mama Abby, which delighted her.

A child can be said to give a woman both psychaiagand physical security. When
Nnu Ego arrived at Amatokwu’s home at the first thenshe was appreciated. The
husband loved her and this is described in the lmaking. Once a child failed to
come by, Nnu Ego is threatened. She was made tk wdhe farm to harvest yam.
She was ridiculed. She no longer feels secure iirhiisband’s home. She is ejected
from the home when her wish of getting a child nsaker to suckle her co-wife baby
boy. She is intimidated and even beaten. This ofsmis due to the fact that she had
no child. Her co-wife is secure in the marriageduse she managed to have children.
Children secure inheritance of their parents. A womvho has sons is expected to
stay on in the matrimonial home and inherit herlansl’s property through her sons.

Adankwo inThe Joys of Motherhoostayed on after their husband died because he
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had grown up sons. Her position was secure. Heng®u co-wife had to leave the
home because she did not have children aftePaR06. Akoko inThe River and the
Sourceleaves her husband’s home because she only habchitd, and no son. She
felt insecure. Chief Odera Gogni proclaimed in thisught that the child that was
born was another rock for his sling. In other wordsldren give parents security and
more so, a woman. It is also described that Chighali Nwokocha inThe Joys of
Motherhoodordered a big cow to be sent to the people oifes to report her death
because she had grown up sons. It can be concthdetdoy children do give a sense

of security in marriage.

A boy gives the mother security. The mother ofoy s entitled to stay on their
husband’s homestead. Through her son, the motherthe right to share her
husband’s property. When a woman does not havenasée feels insecure because
even her own property can be taken by the otherbeesrof the family. A son has the
right and power, as demonstrated, to claim thatkbielongs to his mother. Perhaps
this can explain why Akoko ifThe River and the Souraecided to go back to her
brother’'s home since she was sonless. Her bratHemi as is implied, wanted to take

her wealth and inheritance after her husbhand’shdeat

A son entitles a woman to social partiality of jost This is evident when we look at
Adaku’s case against Nnu Ego, her co-wifd@e Joys of Motherhoo@hough it was

Nnu Ego who was in the wrong, the men of lbuzadule case in favour of her.
Adaku was even fined. The men said plainly why thedged the case that way. It
was because Adaku’s position in the Uwulum’s farhidd not been ratified. She had

no son.
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‘The men had been unfair in their judgment. She Hgo had been

wrong all the way, but of course they had madeéns that she was

innocent just because she was the mother of 8oh87
Although this judgment was unfair, in my view theotimer of sons seems to feel
confident when it comes to cases against her. dtiety protects her because she has
a son. A similar case of social partial justiceeigperienced inrhe River and the
Source Akoko does not expect to win the case against fahér in-law. She reasons
this way

She knew that as a woman, a widow and a sonledsemdhe only

male in her direct line being a little baby, she swareatly

disadvantagedP 73
Rituals in some communities are expected to beopedd by sons. Rasna Warah in
her autobiography title@he Tripple Heritageexplains how a son is important in the
family rituals of the Kenyan-Asian community. Ittlse son who should light the pyre
during a father’s cremation ceremony. If thereasson, a male member should light
the pyre. It is a taboo for a daughter to do sdao¥ child seems to be enshrined in
taboos in order to protect him. He is very impaotrtemthe mother. Perhaps this can

explain why Nnu Ego imhe Joys of Motherhoodsits adibia in order to shield her

son from harm.

A boy child is hoped to look after the parents lith @ge because he stays on when the
girls get married. He is also expected to assentin my view, a boy child seems to
be preferred to a girl child. He gives legitimaoyhis mother. He gives the mother the
right to be buried in her husband’s homestead.omescommunities, the body of a
woman who does not give birth to a boy is sent badker own people to bury. It is

only logical that, a human being is important ewendeath. Perhaps this is why
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Adaku in The Joys of Motherhooseeks to be inherited by her husband’s brother
Nnaife, to try and get a baby boy. That way she ldv@acquire legitimacy in the
Uwulum’s family. It can also be stated that a bogkes her mother to stay on in the

family, even after the husband passes on.

2.2 The Challenges of Motherhood

Although motherhood is expected to give joy to anaa, it has its own challenges.
There are several hurdles that make motherhoodate Ithallenges, as we shall
discuss. In the previous section we have discuseedadult girls anticipate marriage
as indicators of their future happy life. Marriagiges the girls a home to call their
own. Children cement interactive relationship amdhg community, especially
where the girls get married. However, the assumpttbat motherhood brings joy to
the women are sometimes debatable because in esseotherhood is accompanied
by challenges. In this section we are going to wal some of these challenges and
how these challenges can impede a woman'’s soacwelthyy in line with what Florence
Stratton (1994) irContemporary Literature and Politics of Genders observed. One
of these challenges is the bride price that h&®tpaid so that the man and his people

can receive the girl for marriage.

2.2.1 Dowry Payment

Although dowry payment perhaps makes the girlsetd fvorthy, it has challenges.
The dowry is set by the fathers of the girls. Ieigected to be paid so that it can be
used to facilitate her family members to get newesi Although it is a good thing

because it makes the girl to feel that she is \d¢yasometimes the dowry is set too
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high for the suitors to negotiate, hence frustratthe anticipating girls. This is
demonstrated by the fear that the girls expresswame suitor after another is turned
away when they cannot meet the set bride pric&hka River and the Sourcegmse

girls reach their thirtieth birthday without gettimarried.

In a way we can argue that the dowry, though apgiext, does have psychological
effect on the girls. When the suitors are turnedygwt appears that the girls’ destiny
is in the hands of their fathers. It is importaatrtote that in most communities,
mothers are not involved or consulted in mattetatirey to dowry. Men in the
community are actually the price setters, as idexui of Akoko’s bride price iThe

River andthe Source

According to culture, bride price is set accordioghe physical beauty and physical
strength of the girl and also by the love bond thatfathers feel for their daughters.
The men go a field to look for a friend’s futurefeviwhen found she is assessed and
evaluated. When they recommend her suitability awife who would mother
children, the dowry is paid. IThe River and the Sourcéor instance, Akoko is
described as:

A young woman with impeccable antecedents who dweildxpected

not only to nurture children but to build a realrhe p.17.
Such a description is echoed by Idayi The Joys of MotherhoodHe says the
following about Nnu Ego:

When a woman is virtuous, it is easy for her toceorep.29
In descriptions, in my view, it is evident that theman person about the woman is

not regarded as a virtue, but her evaluated capiactiear children. Bride price in my
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view, evaluates a woman as a commodity. Sometimds price becomes a trigger of
disagreement among people of a community. It isastglto the capacity of children
that the woman can give birth to. It can perhaggér jealousy and ‘talk’. Otieno
Kembo inThe River and the Sourddggers such a disagreement due to the bride
price paid for Akoko, which was thirty head of tattBecause the suitor, Owuor
Kembo striked a liking of his would-be bride, henaonced, that he was ready to pay
the amount. According to the Luo culture then,tyhiread of cattle was equivalent to
about three wives. It is this equating of the wontaithe quantity of the dowry paid
for her that would later create conflict. Otienonao suggests that the amount could
be paid for other wives, which Owuor Kembo dispufEise argument between them
brings out the society’s evaluation of a woman.dtldes that greater dowry should
not be paid for a particular woman than the othesause after all, women are all the
same. This flat rating of a woman in my view isiiself demeaning. Obviously,
people are not the same, so when women are labsldxing all the same, this is

outright incorrect valuation and oppressive.

Bride price at the same time entitles the man o fthl ownership of the woman
according to the culture. Raymond Williams Tie Analysis of Cultur€2006),
analyses culture as a set of regulations and beahet binds people together. Because

dowry is part of culture, when paid it has repesouss to the woman.

It is only when the dowry is paid that a womanxpexted to be legitimately married.
Ona inThe Joys of Motherhooemains ‘unmarried’ as a wife in Agbadi’'s home
because no dowry was paid for her. The marriageah@se. When the woman fails

to get a child, it is mandatory that the dowry dddoe returned to the husband and
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the woman taken back to her father. He can usegét himself another wife. We can
argue that this is inconsiderate because, alththeglvoman fails to get a child for the
man, it is evident that the woman had been changgdthe time after she had stayed
in the childless marriage. Nnu Ego, Tihe Joys of Motherhootbr instance, had
become thin and dry. Before she was married to Akvat, she was beautiful and
radiant. When the unexpected happens, and thalbsgnce of a child in the marriage,
it is the return of the bride price which in essenwee can argue can demean a
woman’s personality. She loses value. It also afgpdat anything else about her,

including her economic contribution is neither aggpated nor valued.

The culture of bride price payment has many imgilices. We can see that when one
does not get as many children as expected to etiuatdowry paid for her, the in-
laws reject her. Akoko, iiThe River and the Sourder instance, is expected to bear
several children for her husband Owuor Kembo, besaulot of dowry was paid for
her and that she could demonstrate fertility fargsband since he was a Chief. Her
mother in-law Nyar Asembo proclaimed her disappuogrit in Akoko and in her son.
Akoko was not giving birth sequentially. Her sordh@mained monogamous, hence

no children were filling the homestead.

This chauvinistic outlook, of the bride price apgaty makes the women’s sexuality
to be misinterpreted. The women who Chief Nwoka&ghadi abducts iThe Joys of
Motherhood as mistresses are made to stay in the polygamarsiage hence
shattering their dreams and no dowry is paid fenthP.34. Legitimate wives are

dictated by the idea that bride price was paidtiem. They do not have the liberty of

38



leaving their acquired homestead, unless they aredated to do so by their relatives.

They are bound by the customary expectations apdatons relating to bride price.

A woman whose dowry has been paid is expectedatp @t even when a husband
dies. She belongs to the deceased husband’s esatlhuke any other property
belonging to the deceased husband, the widow leetmherited by one of the male
members of the family. It is an obligation. Negatitw this obligation lenders the
woman to be intimidated. Ridiculing tags are emigelddn the woman’s personality.
In case she goes back to her parents home to negjatginherited her social space is
restricted. Akoko, ifThe River and the Sourder instance, decides to withstand the
tag ofmigoga This label can be expected to discourage wonmn &ttempting to go
back to their parents’ home. It impedes her freedbhe social space is echoed by
Linda McDowel (1999) when she writes in her tex@ender, Identity and Place:
Understanding Feminist Geographitst:
Assumptions about the correct place for embodiethevoare drawn
on to justify and to challenge systems of patriafctiomination in
which women are excluded from the particular sgatieenas and
restricted to other
In some communities, a woman who refuses to beribekleand goes back to her
father's home is not expected to mix freely witle thther members of the society
except in funerals. She can only sing dirges. Akokdhe River and the Source
breaks away from this tradition by going back ta heother's home after her
husband’s death, but with consequences. This, tendsther women to oppressive
family relationships. It can be argued that dowegtdbilizes the woman and restricts

her even in exclusive marriage.
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Dowry can be a contentious issue when the fathietiseogirls are greedy. Instead of
taking into account the need for the girls to getrmed and start their future lives,
some fathers will only consider those suitors whould be able to raise the
demanded amount of dowry. These fathers do notidenshe feelings of their
daughters and their future life. The case whereefOKiwvokocha Agbadi iMThe Joys
of Motherhoodaccepts dowry for his daughter Nnu Ego to be redrio a person who
he himself had never set eyes on is a challengbeayirl. She expresses this by
flashing out a painful look on her face but accegdio culture fathers had to be
respected. Her human person can be expected tbueusly affected. Her human
person is not considered. As we shall see, the sh@nwas taken to after a long
journey was not appealing to her person, but simitke price had been paid, she had
to stay on. Bride price seems to hinder a womaesdom. Bride price as we can see
is oppressive to women and can be a stumbling béae to the very motherhood
that society seems to value a woman for, actuaipgps the whole measure of value

of a woman.

2.2.2 Women and Childbirth

The previous section discusses the challenges braimput by the dowry payment.
In this section we are going to look at the vergldnges brought about by child birth
process. At the beginning of this chapter it igdewit that the main reason that makes
people marry is to get children and hence stararaily independent from their
parents. The new life is expected to give joy esplgovhen the marriage is sealed by
the arrival of a child. But sometimes, the womaiisféo give birth to as many
children as her dowry expectation as is evidenthm case of Akoko. It can be

remembered that she could not give birth in suéosesand that the last child birth
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almost killed her due to hemorrhage. Child beapraress is depicted as dangerous
to women by the two authors. The child bearing esscimpedes women’s physical
and mental well being. In essence, some women taasier with child birth while
others do not manage so easily. Akokorime River and the Sourexperienced an
almost fatal child birth process with the secondnhbechild, although it was not easy
with the first born either. The following processwhat she went through;

This particular deliverpdh been a nightmare. The baby had lain
badly and was trapped. She lay there grippedjiony as the midwives
tried to turn the baby.

The baby arrived blue and puffy with the cordmaiits neck...p.32.
Of course this anticipation can take toll on thetmeo. The problems however
sometimes do not end with the arrival of a childnather’s life can still be at risk as
Akoko’s was after delivery.
And then the mother began to hemorrhage. The medwstruggled
with her... For a while there, it looked as if botlother and daughter
were gonersP.46.

This near death experience, in the effort of givimigh does as expected, impede a

woman'’s health.

Induction of artificial labour pain is applied toamman so that she may be delivered
of a child due to life threatening conditions dgripregnancy. This is after a mother-
to-be is hospitalized for quite a while. This as1dae expected, has economical
implications. The woman for such a period wouldé&eft her economic activities in
order to be hospitalized, and this impedes her @oon performance. Atrtificially

induced labour pain is expressed as being morefypaiman normal child births.
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Elizabeth, inThe River and the Soureeho had six more children before experiences
this pain with her last born child. It is said;
Anyone who has had induction of labour will telluythat natural
labour is much easier. The pain is insistent andemmtting, building
up to a crescendo of continuous agdPyl.94.

In The Joys of Motherhoodynu Ego is said to have agonized for hours befboee s

was delivered of her first born child. P.55.

Loss of a child can be expected to be traumatitorthe motherWhen children born
are diagnosed with disability and terminal illnessere all can agree that such can
psychologically affect a mother. Fhe River and the Sourc&/andia’s child Daniel
had been diagnosed with Down’s Syndrome, and fieary later, Wandia still
remembered the shock, the pain p.283. Later thewmmyd develop Leukemia and
this of course would psychologically affect any het He later died leaving Wandia

devasted.

The much anticipated child birth frustrates a mothken a child dies. Iifhe Joys of
Motherhood,Nnu Ego was saved from a suicide attempt when dwr Weeks boy
infant died. Adaku went into depression when shst the baby boy she got with
Nnaife after being inherited. The suicide attempd @¢he depression the women in

guestion express as can be expected, do impedetheith and well being.

Mothers sometimes find themselves in difficult attans when no one is around to
assist in the birth process. Of course no oneudog san predict the exact hour of the

birth of a baby. Nnu Ego ihe Joys of Motherhoadklivers herself a baby girl in old
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age. She must have passed out in the process beghas she woke up the baby was
dead. Such a situation, as a challenge, can beatiing. It is said of her:
Nnu Ego stared at the picture she made with herddgaughter in
horror. She felt like crying p.218
Child loss through death has a toll on mothers. yTlae physically and
psychologically impeded. InThe River and the SourcéNyabera depicts such
suffering after losing both her sons to a ferocioutbreak of measles. It is said of
her:

She was pregnant again but so downcast and demté¢isaeshe stayed
in her house, rarely going out and hardly eatiRgr4.

Perhaps it is the hope to heal the wound causetebgeath of her children with her
husband before he died that makes Nyabera to tieetman who had lost a wife to be
his wife. Out of the relationship a son was bord aoon died. This affected Nyabera
physically. As she went back to her mother, Nyalzeraved at the doorstep looking
quite thin and quite haggard. Definitely in my viemchild’s death has a toll on the

mother.

Another challenge of motherhood is loss of lif&. mothers’ life is definitely
constantly in danger once she becomes pregnanwei$iave discussed, no one
knows the exact time a baby can arrive. The waittlfie hour can be elusive and
sometimes, mothers that deliver alone dieThe Joys of MotherhoodNgboyele,
whose husband was working at a dock died in thega® of giving birth when her
husband was away:

She had her first baby in the night, and she netepped bleeding
until she diedP. 53.

43



Death of a woman during child birth is a great ldday be this is why the Kenyan
first lady Margaret Kenyatta has embarked on “Bely@ero Campaign” to try and
reclaim the Kenyan woman from child bearing chaks In my view, could it be
known in advance that child birth would lead tottieaf a woman, a better alternative

could be sought. Life, as we know, is precious.

A sensitive challenge to motherhood is sexual atam#nt.Although children are
expected to bring joy, the sexual abandonment éxgerience from their husbands
can be expected to stigmatize themThe Joys of Motherhoodwokocha Agbadi
would chase the best women in the Ibuza commupityMves. Once these women
were domesticated by motherhood, Nwokocha wouldbgeed and go afield for
some more other difficult ones. The women were dbaed until they gave birth and
only came to mate them again after several yearsan be argued that marriage is
expected for each other’'s company, love and caseoan, as can be expected, does
not require food only. Agbadi would leave the faesl with one yam a day. A

woman, of course needs intimate love.

Once a child arrives, this love seems to be denédShe is expected to concentrate
in rearing the child and forget her sexual desif@s. the other hand, Nwokocha
Agbadi would enjoy the company of his mistressesmhe wives got pregnant. This
we can agree cannot be called happy life for workien.sexuality is compromised by

the arrival of children.

Child bearing has effecté\ccording to the society, a woman is expected tange

her world view once motherhood sets in. The chddring affects a woman’s health.
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Nnu Ego inThe Joys of Motherhoodotes that her husband Nnaife looked younger
than before after they got their second boy wHile Berself looked aged. This in my
view, can be attributed to child birth and duelhte hustle of child nurturing. Nnu Ego
was looking and feeling very old after the birthaofly three children. P. 187. This
notwithstanding she felt proud to parade the twgshio the friends. Children bring
joy and pride to the family while on the other haildren are viewed as handicap to

the women as can be realized by Chief Nwokocha Aigbavomen.

According to the society, a woman seems to be d¢&geo change her world view
once motherhood sets in. Her treatment by the sociganges. She is expected to
behave differently. She is expected then to thikk b woman, not like a man. In
other words, her social status and behavior is @epleto be changed by the child she
is carrying. When Ona becomes pregnant, for examspke says that if the baby she is
carrying would be a boy, it would belong to heh&t while if it be a girl, it would
belong to her lover Agbadi. This idea is challenggd\gbadi himself who patronizes
her as follows inrhe Joys of Motherhood

You are already in the first week of motherhood athgou can do is

to think like a man, raising male issue for youhtx.p.22
It can be argued that children weaken women’s peilgyg. This as we can see,
dictates them to a social place only defined byrtimale counterparts. The onset of
motherhood suppresses a woman’s joy and freedoitdr&mn domesticates women.
Before Ona became pregnant for example, Agbadi dvoaie and stay with her for
days. Once the pregnancy sets in, Agbadi ceasedsib her. She experiences
loneliness due to the onset of child bearing. Chifth, as can be seen, dehumanizes a

woman.
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There are double standards of motherhood. Childsawe have discussed are viewed
as a source of wealth and prestige by the sociéhjildren continue a man’s lineage.
The society view many children as a source of gesiThis is perhaps why ifihe
River and the Sourdiéis stated that a monogamous man was an unkaoinal and
every man worth his salt tried to marry at least twives p.30. The children are
needed so that they may inherit the property off tharents. But again we find that
some members of the family go against the inherégrocedure. Otieno Kembo, for
instance, inThe River and the Sourggabs the inheritance of his brother because the
boy that his brother’s son had left behind befoeedied was only a toddler. The

society’s view of children has double standardss Than stigmatize women.

The fact that the society privileges a boy to & miakes the women suffer. Nyabera,
for instance, inThe River and the Sourde torn between two royalties. Her new
Christian religion restricts or denounces wife faece on the one hand while on the
other hand she needs children of her own afteottes she got died of a mysterious
disease. She needed children in her life. She lpaels to the inheritor in the hope of
getting a baby boy because a baby boy defines aawamcording to the society.
When these baby boys are born and then they dieewosuffer psychologically.
When Nyabera’s boy died she was much affected.daid;
Nyabera had been thrown to an abyss in the quest thre struggle to
reassure herself of motherhood. She needed childiea baby boy’s
death makes life meaninglepsl24.
Because the society’s view of children is gendeséd, the woman as demonstrated
can go to any length to have a boy. Adaku'ire Joys of Motherhooutlavels from

Ibuza to Lagos when her husband dies in orderttianherited by Nnaife and may be
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sire her a boy. When the boy dies, Adaku degereiatéo depression. The society
advise her to visit aibia; to enquire why herchi’ refuses to give her male children.
Nnu Ego was saved from a suicidal attempt by thenbas of the society when her
infant baby boy of four weeks died. She cried tihat boy was the only thing that
defined her. This sexist view of children, as isdemt, oppresses women. As is
demonstrated, they can do anything to have one. By, for instance, visits a

‘dibia’ who would give her charms to protect her son @$tom harm.

This sexist view of children demeans the girl chlld my view, as they watch their
boys’ counterparts being favored, they lose sdaern. The girls that Nnu Ego and
Nnaife get are not taken to quality school while toys are taken. They assist their
mother to collect and sell firewood for their brets’ school fees. It is the society, |
can posit, that constructs this gender imbalanceileNthe brothers learn and travel

abroad, the girls remain to await somebody to méueyn.

In The River and the Sourcéhowever, Margaret Ogola has demonstrated an
alternative motherhood and view of children. The ghild, Awiti , is allowed to
grow and scale the heights of her education amghivings from the society. She

does continue Akoko’s lineage in a contemporary @ogressive style.

2.2.3 Assessment of a Childless Woman

We have discussed that children define a woman fadtehat children are important

in the society is viewed differently by women theiwss. There are those who do not
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see children as their security. Alando, the widdWwino Sino, inThe River and the
Source for instance, leaves her son at the mercy ofninather-in-law when the boy
was just a toddler never to return. It can be aighat such mothers fail to have any
maternal instincts that can emotionally bind thenchildren. Children to them are

meaningless.

Another mother who seems to have no maternal ictsignBecky. Although she gets
married to John Courtney, a Canadian pilot who msldrer with all she requires in
life, Becky, inThe River and the Soureenever there for their two children. She goes
out of their marriage and ends up contacting H\D/&I In such a case, children seem
to have no possible impact on their parents, amsl arguable that, to some parents,
children are not a priority. Such people lack mdthanstincts, and to them

childlessness, can be preferred.

Some women just decide not to have children. Veralhe River and the Source
demystifies motherhood by deciding not to have layyoining Opus Dei, a Catholic
Church group that does not get involved in marridtgrs is an expression of self will

and freedom, but not barrenness.

Barrenness is a situation that stigmatizes womemselves. After marriage, a
woman expects children. When this fails to happles,woman seems to be despised
by the society. We have seen that in such caseseveh&oman has no child to show
for her dowry, she is sent back to her father's @@nd dowry is returned. A barren
woman is viewed as worthless in the society. Thebbhod has the liberty of

physically abusing her. lithe Joys of Motherhoodhe childless lyawo Itsekiri had
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become pathetic by constant beatings from her maskidnu Ego on the other hand
could not be beaten by her husband Nnaife. Accgrthnthe culture in such a case,
she was shielded by the fact that she was a mothewns. She was the recipient of

stinging attacks from the members of the societgnmshe was barren.

A barren woman is voiceless. Her social space thexeis that of intimidation. She is
segregated. Her position in the husband’s homakisnt over by his other wives as is
in the case of Nnu Ego and AmatokwuTine Joys of Motherhoodlthough she was
the first wife of Amatokwu, her expected privilegedsition is ignored when the
second wife arrives and becomes pregnant and Beaasokwu a son. She is reduced

to a farm worker.

Motherhood being so important in Africa communitiasvoman of child bearing age
in most communities is expected to demonstrat&¢eel to have a child by all means.
Girls do not want to stay in their fathers housesl aheir thirtieth birthday. InThe
River and the SourceAkoko worries thatWerehad forgotten to create a man good
enough for her. P. 17 as suitors totaling up tadgbn are sent away by her father.
Idayi in The Joys of Motherhooddvises Agbadi to look for a man to marry his
daughter for she was ‘ripe’. He advices:

Let someone marry this girl. She has long passedatie of puberty

5(.)2u7r.daughter’s mind is not here. She dreams ofnha@n and her own

home. Don'’t let her dream in vain. After all hereagpates are already
having their first and second babies. Stop rejectioung menP. 28.
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When a child cannot come by with the first husbdahd,woman is expected to be re-
married and try her luck with the other husbandlhe Joys of Motherhootinu Ego

remarries.

It can remembered that as we had discussed inrévéops section, her dowry should
in this case be returned to the former husband.rélatives empathize as is the case
with Nnu Ego inThe Joys of Motherhood.ack of a child stigmatizes the woman
when she is taken back to her people’s homesteatything possible is attempted to
try and assist the woman to get at least a pregnaiben Nnu Ego in thdoys of
Motherhoodre-marries Nnaife after being rejected by her frmusband for being
barren, her father chief Nwokocha Agbadi performpemsive sacrifices to Nnu
Ego’s‘chi’ through the advice of thelibia’ so that she could get pregnant. When the
baby infant that Nnu Ego bore died, the news ofdgath did not in the real sense
surprise Agbadi. He was then happy to learn thideast her daughter was not barren.

Barrenness, as demonstrated, seems to be abhorred.

2.2.4 Assessment of Polygamy and Motherhood

Perhaps, polygamy suppresses the women'’s selinestedhe River and the Source,
Ogoma Kwach'’s wife is abandoned when he inheritaldya. It is stated that he
intends to sire a boy with her so that he may imher wealth which she had been
given by her mother. Once married into a polygammesriage the women are
silenced. Instead of engaging in progressive dies/they tend to compete with each
other to win their husband’s favor as is the cagk Awdaku and Nnu Ego iithe Joys

of Motherhood Their sexual needs are suppressed.
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Polygamy can be said to perpetuate patriarchy. Qwecéecomes polygamous, the
man tends to have freedom to do what even histiwadiforbid. Nwokocha Agbadi
in The Joys of Motherhoddr instance, makes sure everybody in his compdaaats
as he makes love to his mistress in his seniorsvifempound, which is disrespectful.
The privileges of the first wife tend to be oveoked once new wives join the
polygamous families. According to the tradition txi of the two texts, the first wife
is expected to be consulted before a new wife @eddnto the fold of the man’s
homestead. But as demonstrated by the two auttfiesmen in question tend to
embed chauvinism into otherwise stratified traditibsystem, hence rendering the

women powerless and voiceless.

As in the case of Nnaife ifhe Joys of Motherhoo@plygamy demeans motherhood.
As more children are added into the family, thepossibility of rearing the children
shifts from the man to the woman. They then ammeéer as the women’s children. In
The Joys of Motherhootllnu Ego’s love and duty for her children were Iiler chain
of slavery. 209. In such cases it becomes verycditfto empower the children with
contemporary formal education successfully, lethaldeeding and clothing them.
Ngugi wa Thiongo in his autobiography titl&@hildhood Dreams in a Time of War’
describes how he and his brothers faced hungepavetty as his mother struggled to

bring them up in a polygamous marriage.

Polygamy sometimes hinders women entrepreneurship.is because everything in
the home belongs to the man. Apart from land, eveat a woman may venture to
get in trade belongs to a man too according tatioad. What Nnu Ego iThe Joys

of Motherhoodget from cigarettes and matches trade is usedebyhtisband and
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friends to celebrate the birth of their boy childr&lyambera hard got wealth in cattle
in the River and the Sourcis almost grabbed by Ogoma Kwach when her husband
dies. The only obstacle for him to do so is hitufai to sire a boy child for Nyambera.
Nnu Ego stops to trade in the cigarette and matahiegether due to enlargement of
her family and the additional children of her husdia other wives. The women stall

in entrepreneurship due to motherhood. This, Itpoapedes their economic growth.

Polygamy would increase the children in the honaastnd enlarge the family. At the
same time it can be argued that polygamy brougbtitappoverty, especially when the
man is the sole breadwinner of the family. Nnaifeese inThe Joys of Motherhood
can demonstrate this. His meager income is divigetaveen his first wife Nnu Ego
and his other two wives he had inherited from heéadl brother, and later with girl
Okpo, who is got for him when he goes to visit gemior widow of his brother.

Because he cannot manage to support them, he takekinking palm wine.

Therefore, although the society view children asefiéing a man, when they are too
many, they can become a source of frustrationdgosény people that in the first place

craved for them.

In The River and the Sourcpolygamy is emphasized. It is said that a monayeam

man is an unknown animal. Through polygamy, a maulev receive honour and

prestige in the traditional society. The lineageuldobe greater. Polygamy as is
evident perpetuates patriarchy. The women, in ff@teof winning their husbands,

create subordination for themselves.

The present day polygamy is viewed with a diffeeeby the society. The changing

culture seems to imply that though polygamy add#&di@n to the family, with it
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comes responsibilities. Where the father is ablpplggamous family becomes the
envy of the society. There is a pride of belongamgl owning. But where the family
struggles for the meager resources, the polygarfeougy can experience poverty.
Even where the family is rich, there is sometimesflict as the property is divided
after the father’'s death. The conflict impedes wonas mothers. ImThe Joys of
Motherhood Nnu Ego and her co-wife Adaku share meager maeay to them by
their husband. The situation is poor. Nnu Ego caraftord good sleeping place
perhaps due to the meager resource of their husinah¢the numerous children. It is
said of her:

She crawled further into the urine stained mathienbug-ridden

bed, enjoying the knowledge of her motherhood P.189
When her husband brought in yet another wife it lsarexpected that poverty in the
family did deteriorate and hence impeded the wagsnothers who would bear the

burden of fending for the family.

Motherhood seems to perpetuate patriarchy. The gogschallenges of motherhood
have their beginning from the views on motherhodte joy and challenges of
motherhood cannot be fully discussed without thelusion of men and their
contribution to motherhood joys and challengeshasmiembers of the society. From
the very beginning of this chapter, men can be geeplay a very vital role in
motherhood. They form the greater part of sociadjzihe society to motherhood. A
man seems to regulate and act upon motherhoodmnasnd&rated. Girls as had been
discussed, are from a very tender age, made teetdat the expectation of the
society is for them to grow and mature for mothechdn The Joys of Motherhood

for instance, the elderly men socialize the gidsmotherhood through greetings.
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When a girl in the Ibuza community is greeted byadalt elder who is the age of her

father, she is expected to reply; “He who roars Bdion”. The elder would then reply
My daughter, you will grow to rock your childrerchildren. P.27.

This can be said to prepare her for her future irolne society, that of motherhood.

Margret Odera Gogni, father of girl Akoko says tbkkowing about girl children;

A home without daughters can never prosper bizaed
with eventual poverty and lack of friendship fatge marriage. P.15

Such reflections of the expectations of motherhdbdrefore, is viewed highly by
men. It is by motherhood that men redefine themnesehlIthough motherhood is
assumed to depict men who have children as importlaere are however different
views of motherhood by men as demonstrated byweatuthors, Chief Nwokocha
Agbadi in The Joys of Motherhootbr instance is viewed to be skeptical about
motherhood. He is depicted as going far and wideearch of the tall beautiful
arrogant girls. He uses insults in the processinhing them. Apart from the legally
married wives, it is learnt that Agbadi has sevenidtresses and slaves for sexual
lust. An important thing to note about his views motherhood is that , once this
women were under his power and were domesticateddbigerhood, he was bored by
them; and then he would leave them for years auhyl@me back to mate them. He
would then go afield for more women. It is saidttAgbadi had a soft spot for those
women from big houses of chiefs and rich men. He eaptivated by their arrogance
and their confidence even in their captivity. Hd dot like the timid and quiet; it is
said’
Most of the women Nwokocha Agbadi chose as hiswive even

slaves were those who could match his arroganeebiting sarcasm,
his painful jokes and also when the mood call&ihbman tenderness. P.5
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It is evident that polygamy oppresses women anggteates patriarchy. The views of
motherhood to the likes of Agbadi are evidently rdeiigng a woman. Motherhood is
not welcoming news. When the mistress he very mioeled became pregnant,

Agbadi enjoyed her regrets and ridiculed her. The challenge.

Agbadi, seems to, pretend to honor motherhood. Wiresenior wife Agunwa died
he sent a big cow to her people to announce hethdé#e also conducted a
dramatized funeral. The only thing he would missfoe is her duty of managing his
household for him. He wonders who would regulathe behavior of the younger
wives for him. Since his wife Agunwa had grown @ms and daughters, and that she
was resilient, he declared her a complete womashdmt, therefore, the motherhood

is expected to nurture the man’s world, that oppauwating patriarchy.

Once motherhood sets in, Agbadi blocked commumnatith the wives. IMhe Joys
of Motherhoodthe women become voiceless. The talk between hidnhés wives
changed greatly. He had the leisure to bring h&ness to sleep with him in his court
yard while his wives pined and bit their nails gBoword with him. p 36. It can be
argued that motherhood can be used by men to sgpremen. This may explain
why Agbadi does not blame Amatokwu for beatingdasighter Nnu Ego after failing
to get become pregnant in her marriage. Violenegnagywomen perhaps has its roots

in motherhood.

Since men can be said to define motherhood, wometheir part try by all means to
meet the standard set by men for ideal motherhdodlThe River Betweerfor

instance, Ngugi wa Thiong'o designs Muthoni, whoegoagainst her Christian
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doctrine imposed by her father and seeks fematemicision. The reason she gives is
that by so doing, she would then be viable to gbtusband for her bed. The very
physical appearance for ideal motherhood is sehéy. This is evident ithe River
and the Sourcevhen those sent to look for a wife for Chief Owilambo to marry
describes Akoko using terms of the standards tipgycae for motherhood. On the
side of virtue, Idayi inThe Joys of Motherhoocommends that when a woman is
virtuous, it is easy for her to get pregnant. \értof a woman and not of a man so to

say, is expected to stigmatize women and impededhanth

Men are the ones that come with the recommendafidine ‘ripe’ age for the girl to
marry as is evident for Akoko ihe River and the Sourcand for Nnu Ego irmhe
Joys of Motherhoadwhen women fail to get children, they go tdd@ia’ who is
normally a man to seek for advice. Men of Ibuzze Joys of Motherhooddvise
Adaku to consult &ibia’ to enquire why heichi’ has refused her to get a baby boy.
Again here it can be said that, it is men that gibe sexist birth in the society. They
lay down the importance of children for the conéiian of their lineage. This is so
when Amatokwu inThe Joy of Motherhootells Nnu Ego that his father is pressing
him to give him children, and that he was looking &nother wife for him. So men,
do play a very big part in motherhood. The River and the sourc®goma Kwach
will try all means to give Nyabera a son no mattbat. By so doing he would inherit
her wealth. The need to inherit family's widows imgn translates to challenges of

motherhood resulting to patriarchy.

Although men have different views on motherhoodnynaspects of their views are

that they value motherhood for their own gain.dltthrough the motherhood that
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men’s lineage is expected to be continued. Thisecgutain why the men are ready to
pay the dowry as required by their community’s wdt It is men that set up the yard
stick regarding motherhood. They recommend thosenevo who show physical
strength to mother and nurture children and alsdati® care of the home. The
capacity to bear children, as Filomina Chioma Sted®81) inThe Black Woman
cross culturallystates is the yard stick laid down by the Africanisty for evaluation
of womanhood. African society being patriarchale tstandards set for an ideal

woman can be expected to be oppressive.

Virtuousness is a value that men desire in a wonmafhe Joys of Motherhood, girl
who is found to be a virgin by the husband she i@sis shown appreciation by her
people being sent full kegs of beer. The peoplehoke that have been found
otherwise receive half kegs fulls of beer to inthcghat their daughter was not
virtuous. Women that are first married in a polygasi marriage are privileged to be
the caretakers of their husband’s property. They the ones responsible for the
behavior of the younger wives and are expectechtelds their husbands from any
unbecoming gossip in the homestead. They are eegbeéatside with their husbands.
This can be said to be a scapegoat to perpetuatevicism. This is evident when
Agunwa the senior wife of Chief Nwokocha Agbadi Thhe Joys of Motherhood
blames Ona his mistress, for resisting to let hamehher in the sexual orgy in her
own compound. Instead she blasts Ona as a bad wimmeafusing to give herself to
a man they all loved. In such a case we can coacthdt, men use women to

perpetuate patriarchy.
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Men are assumed to trust their wives. Men expedit thives to be contented when
they give birth to boys. Perhaps a woman who ghigs to both boys and girls is

expected to be a complete woman. She is apparentigred even in death. In most
African communities, she is buried in her husbamdspound. Since most men have
the view that bearing several children makes a worappy, they then expect
women to reciprocate dowry with creating wealtleathey are married. Akoko in

The River and the Sourataimed that she had created more wealth thanvthath

was paid for her dowry.

Some men, as we have seen, have the view thabalew are the same and that equal
amount of wealth should be paid for all women afutural community. This is the
view by males like Otieno Kembo ifhe River and the Sourctn other words, a
woman is evaluated just like an object that shtvaldr a price tag. Her human person

IS compromised.

A view that can be assumed not being favourabledmen is that of the sexist birth
of children. Buchi Emecheta ifhe Joys of Motherhoadepicts women going to any
length to have baby boys. Nnu Ego, for instancs,tbgut up with a marriage to an
ugly man, Nnaife, with the hope to have boys wittm.hMen demonstrate that they
are proud when they sire boys. NnaifeTime Joys of Motherhoddr instance is said
to have started behaving as if he was the heatieofamily when the second boy
arrived. The couple started changing cloth weamsetiimes a day, to demonstrate to
the society that they were indeed happy and caoediefior getting boys. Nnaife would
display the boys to friends. The sexist birth banexpected to exclude women who

do not give girth to baby boys.
58



The naming ceremonies of the boy children is egatt@re than that of girl children,
ending with men celebrating by drinking palm wivghen the second pair of girl
twins arrived however, Nnaife ifihe Joys of Motherhoodyas disgusted and only
named them unceremoniously in passing after hig widving insisted on their

naming for months. A boy, being exalted more thagirlacan perpetuate patriarchy.

In The River and the Sourcédhowever, a different view of motherhood is
demonstrated by Chief Owuor Kembo. He empathizeth wis wife’s difficult
deliveries and wishes that no more children shbeldorn in his homestead. This is
against his mother’s wish, who prods Akoko to getenchildren and quickly. Owuor
Kembo on the other hand remains monogamous. Tovitwes of such men, it is
evident that motherhood to them is a treasuredyeiitiis a view that cares for the
human person in a woman. By insisting her son tpdiggamous, Akoko's mother

in-law seems to support tfeatus quo’of patriarchy.

Religious beliefs as part of people’s culture hamgacts on motherhood. In
traditional religion, the medicine men and womeayphn important part in people’s
philosophy of the life they tend to live. In mosises these medicine persons are
consulted in matters relating to the family relasibips. They tend to control the
society through motherhood. A woman who fails ta geildren, for instance, is
expected to consult a medicine man in order todwsad on how to get one. Nnu
Ego in theJoys of Motherhoodor instance, visits ondibia and another in order to
reassure herself in connection to motherhood. Elese mothers who failed to get
male children for instance, Adaku, are adviseceekshelp from thelibia. By relying

on medicine men for motherhood it is arguably tinaditional religious beliefs do
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indeed affect motherhood physically and psycholaltyic The new Christian religion,

however, came with a new teaching.

Christianity is depicted as binding different ethmiommunities together. They are
taught to be one and that they forget their tradél beliefs and move forward in life.
In The River and the Souré&koko and her daughter Nyambera, both widowed, find
solace in the new Christian faith. They start a nagressive life. The only male
surviving in their lineage does not interest hirhgethe chieftaincy inheritance of his
grandfather Owour Kembo. He instead breaks awav filee traditional beliefs and
joins priesthood. Awiti demystifies the traditiortaglief on girl children and venture
into formal education successfully. She become®tigeto continue the lineage of her
grandfather Owour Kembo. In essence thereforggioeis beliefs do have impact on
motherhood negatively or positively as we haveusised. Akoko and Nyabera chose
Christian way of life perhaps because the traditi@me was oppressive, as is evident

in their previous predicament after being widowed.

2.3 Conclusion

In conclusion, motherhood in Africa has its joyslat the same time do have hurdles
that impede a woman’s growth. It is evident tha Woman as a human person is
encountered with joys and at the same time witlatgoballenges as she strives to
meet the standards of ideal motherhood set bydbiety. The challenges as we have
discussed earlier in this section tend to emanaten fthe society’s images of
motherhood. It is actually these images that neeloetaddressed because they have
implications on the woman'’s lives as depicted by tWwo authors. Culture seems to

dictate a woman’s challenges and perpetuate héusean due to its constructions on
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women. In the next chapter we can look at thesksttg choices used by the two

authors to deliberate on their vision of motherhood

CHAPTER THREE
STRATEGIES USED BY OGOLA AND EMECHETA TO PRESENT TH E
JOYS AND CHALLENGES OF MOTHERHOOD

3.0 Introduction
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In the previous chapter, we addressed the joys cuadlenges of motherhood as
portrayed by Buchi Emecheta e Joys of Motherhoagihd Margaret Ogola ifthe
River and the Sourcd his chapter attempts to discuss some of thesstybktrategies
used by the two authors that may lead to understgnathat their position on
motherhood is. Meyer (2002) in his text titifdeBedford Introduction to Literature,
Reading, Thinking, and Writingxplains what style is as:

Style refers to the distinctive manner in which @texr arranges words to

achieve particular effect. That arrangement incliderord choices and

matters such as sentences, their structures areldad the use of irony.p. 220
Going by this definition, style is perhaps allakes prolific writers to deliberate on
the issues they intend to disseminate to the redtheough style, the writer is able to
create the plot convincingly. In this chapter, wienarily look at how the two authors
have used diction, setting and characterization reandation as styles to deliberate
their vision. In this section we shall addressistig strategies as demonstrated in
each text. The stylistic strategies will be restdc to joys and challenges of

motherhood.

3.1 Use of Diction

One of the strategies Buchi Emecheta and MargagetaChave used is diction. This
is the choice of words to cause effect. Buchi Em&xihas carefully and selectively
used words to arouse the reader’s curiosity. Ittsteith the title “The Joys of
Motherhood”. This choice of words can be expectelld sarcastic since, as we have
seen in the previous chapter, the motherhood ha® rooallenges than joys as

depicted by the author.

62



Buchi Emecheta iThe Joys of Motherhodaas used diction to weave her work with
Igbo’s religious beliefs which tend to control tbemmunity’s activities. The beliefs
also seem to control people at personal level. &@s the community’s words like
chi and dibia. It seems that by using these words, it suggestsinipact or the
magnitude of their meanings to the people of tbimmunity. The use of them instead
of their English equivalent is deliberate. By sandp Buchi Emecheta succeeds to
invite the reader into the Igbo divinity. As we hdidcussed earliechi means one’s
personal representative in the spirit world acaaydo the Igbo community. Thehi

is believed to control one’s activities in the readrld. The fact that the community
believes in thechi as the controller of one’s life, this then transtatinto the
resignation of one to his or hehi’s assumed dictation. By using the symbolcbf
Buchi Emecheta succeeds in the creating of chasmciech as Nnu Ego who is
resigned to believe and act as bbris assumed to dictate. This makes Nnu Ego to
feel restricted to any other form of free life. Arahis point of departure, Nnu Ego’s
life as we have seen is that of conformity to tr@mmunity’s expectation in

connection with hechi.

The use of the wordibia has the same magnitude as thé As we had discussed
earlier, dibia is the medicineman who is consulted when thingsndbwork as
expected by the community members. Like die in the spirit world, thedibia
controls the community’s life in the real world. dppears as if he is expected to
connect people with the spirit world. When baby NEgo develops the painful lump
on her head, it is theibia who, after being consulted, declares that this hahy the
slave woman reborn. So, in essence, this choieeoods deliberately used has great

impact on creating of the plot.
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Similar words are used by Margaret Ogolalre River and the SourcEhe very title

appears to be symbolic and metamophorical. Peidapgaret Ogola intends to mean
that the ‘River’ is the generation of Akoko whilket ‘Source’ is actually Akoko

herself. These words tend to create image in tmelsndf a critical reader. A river, as
we know, begins with a steam with only little watieckling down, but as it continues
with its flow to the sea, more streams join it, andan also branch out. The river
transverses different landscapes before it can slown by meandering. So, this
aspect or choice of the words in the title has sylmlimplications and a lot to do
with the characters given roles in the text. Akok,instance alludes to such river,

which encounters hurdles before it can settle.

Margaret Ogola has used non English words iikkai, jodongoand chik. Like we
have discussed in Buchi Emechetdibia andchi, the writer seems to amplify their
meaning when told in the only language that the moamity can understand. Her
target seems to be the Luo cultural community &mdnpact on people’s life as has
been discussed earlier. The choicamkai reflects the importance of the position of
the senior wife and its implications and complicai. Among the Luo community,
the position seems to define great responsibiMgrgaret Ogola creates tmaikai
perhaps to indicate the bondage this position basafwoman as a wife and as a
mother. She is bound also by the traditiorcik. As we had discussed earlier, the
jodongoor the council of elders rules cases at communadll But again, it can be
remembered that tjedongoat times was partial. It could not rule a case sbaless

widow fairly as we learnt in the case of Akoko, wiiad to go and seek justice from
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the colonial governmenflodongohas been ironically selected to depict the siuwati

of social injustice.

Diction has also been used in definition of chamectWords are used to describe
Akoko as a strong progressive charaatisra visthat of her brother-in-law, who is
weak, greedy and foolish. Margaret Ogola has usedisvto describe characters in
order to fit in their designed role the River and the Sourc&uchi Emecheta iffhe
Joys of Motherhoodhas used diction  to describe characters veriyllyivOne of
interest is the words used to describe Nnaife,whsherman who was to be Nnu
Ego’s husband. This implied ugly looking man, astest by Nnu Ego, is defined
using positive words when he makes Nnu Ego pregridns paradox used by Buchi
Emecheta to describe one character perhaps siciceeldanging the view the reader
may have on the physical looks of the characterth&t end of the novel, he is
modeled in such a way that he would enjoy a betteommodative old age with a

young wife, Okpo, by the words of Nnu Ego herself.

In The River and the Sourcéiction is used to depict the diverse dynamism of
characters of Akoko’s generation as they deviatenfthe revered cultural system.
Vera, for instance is described as very clever dynamic, who chooses her own
destiny by deciding not to get married, but to ee@od all her life. Vera is
juxtaposed with her twin sister Becky, who is dégilcas possessing very different
social world view from that of her sister.

3.1.1 Diction used in Setting

The different settings in the two texts are desatithrough diction. Buchi Emecheta

uses words to describe a strong cultural settingraiman like Agbadi depicts the
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cultural order. InThe River and the Sourddargaret Ogola depicts a rural setting
where the culture dictates the women to marriage la@ing inherited. In the two
settings, communal village life is respected bypkeple for instance the payment of
bride price process. The urban setting e Joys of Motherhoad described vividly
as people’s lives are affected by the colonial €nmalture of the people is seen as
changing due to the interaction with the Europadtuce. When the two interact, it is
described that the African traditional culture isanged. Nnu Ego for instance, is
described to have accepted old clothes from Heusband’s white employer because
they felt so soft and comfortable. This may alludehe foreign culture which the
African’s tended to adapt, neglecting their ownuaue that time. This is done using
diction. Even where the African men, are descri@gdbeing slaves of the white man,
Buchi Emecheta chooses words to be said by a wo@ardelia’s husband Ubani
was a white man’s cook. She described that their stepped being men long ago.

That the white man’s money had taken away theirhroad.

Through diction, the reader is able to evaluage gredicament of the African man,
which in turn affects his wife as a mother. Shécrites the society which is in pursuit
of the white man’s money where in the process, sheety’s virtues are watered
down. Nnaife is given the name of washerman andhUaaook, of the white man,
jobs that they could do in their cultural rolesho§e as we know, are expected to be
women’s jobs in traditional African communities.r&sm as diction has been used to
imply this.

3.1.2 Diction used in the Expected Joys of Motherhood

Diction is used to the effect of expecting that newhood is all joys. From a tender

age, a qirl child, who will of course grow to beamra mother, is cherished and
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protected. In the case of Akoko Tie River and the Sourddis girl is almost spoilt
with love from her father Chief Odera Gogni and keven brothers. The writer uses
diction to the effect that the little girl from artder age surprises everyone when she
spoke her first Luo words and saldiaro marawhich translated means ‘I want mine’.
This perhaps implies the self liberation she endesa later in life. Akoko enjoys
being a cherished girl and an envied adult. Herriange ceremony to Chief Owuor
Kerubo is demonstrated with words that perhapsdcdawing joy to any girl. This

perhaps symbolizes expectations to marriages hgakfrgirl adults.

Akoko’s joy is also captured in motherhood usingd®o Her first child, son Obura, is
received with joy by the community. The words tschébe the situation are ‘good
omen’. This is expected to give a mother joy. Woraemexpected to enjoy the places
they call their own homes. Expectation of such taiasion is created by Buchi
Emecheta when she uses Idayi’'s words. Nnu Ego sckhé jumpiness is translated to
mean that she dreamt of only her future husbandaamaoime. It can be assumed that

the society translates marriage to happiness.

Motherhood is expected to give a woman identityvashave discussed earlier. The
two authors have used diction to portray the exqbgys. Nnu Ego, iThe Joys of
Motherhoodcannot stop telling the world how happy she wa$é¢oa mother of
several sons. The society is described to accombther with privileges of societal
values. Through diction, negation of motherhoodrseéo be abhorred. Through the

words of Amatokwu to Nnu Ego, he ridicules the &iton of a barren woman.
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The expected joys of motherhood come with the egpien of happy old age.

Through the words of Nnu Ego Tthe Joys of Motherhopd woman is seen working
very hard in order to bring up her children withodceducation. The woman through
Nnu Ego, does this without complaining. Her joye stays, is to see her children

grow, who would in turn take care of her in old age

The Joys of a woman is portrayed in being able donceive. Diction is used to
describe Nnu Ego, telling her husband that shepsegnant. Her husband proclaimed
that he had found out that he was a real man whitdanake a woman pregnancy.
The society perhaps is expected to identify sualoman as a happy one. Joy that a

woman is expected to experience is thus communiasing diction.

3.1.3 Diction used in Challenges of Motherhood

In The River and the Sour@®lonial era is captured too. With, it, death ofigois
described. Akoko’s son Obura dies in the coloniat.wts effect is described using
diction. The reader perhaps is expected to re#iieéoss of Obura through Nyabera’s
rhetorical questions. The words are carefully choShe asks “What has she done to
deserve this? Why do&¥eregive children only to strike them dead at the shdd

of life? What has mother ever done to deserve tlas71. The diction by Nyabera
can be expected to be the words of the wider soeighinst untimely death and its
effects on a parent. Ifhe Joys of Motherhooduchi Emecheta uses rhetorical
guestions too in many instances. A case to conssdehich Nnu Ego gave birth to
yet another set of girl twins and Nnaife was natyveleased with the outcome. He
wished them to have been boys. Nnu Ego is saidai@ been praying using the

following rhetorical questions:
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God, when will you create a woman who will be Heldi in herself, a full

human being, not anybody’s appendage?
These choice of words are perhaps used to allusleimoen’s exclusion. The double
standards of motherhood is described through wioydBuchi Emecheta. As we have
seen earlier in the last chapter that girls andsb@ceived different socialization.
Through language, the adults specify the speciabmance of the boy child from
quite a tender age. The girl receives her due fefiority at a similar age. Nnu Ego
uses words that describe her sons as those whasgist her in old age. She uses
words to stratify her girl children into motherhoadid into small trader. Hence,
repeating or perpetuating the predicament of ioféy to the future woman. The
double standards of motherhood are realized diftgrdoy Margaret Ogola. Akoko is
said to have her grandson like a hawk, being the surviving male member of her
family. This implies that perhaps this boy wouldvéeeen destroyed by his uncle
Otieno Kembo due to inheritance of chieftaincy. dugh diction, it is perhaps
implied that Akoko in her case was not interestedhie chieftaincy after all. As we
learn later in the novel, this only surviving maleooses priesthood with the blessing
of Akoko herself. Through diction, Margaret Ogofaates a strong character in Awiti
to depict the vision in the girl child and wateach the obsession of the male child

by the society.

Diction is used by the two authors to highlight tingportance of children in the
society. The issue of a barren woman brought aBaahi Emecheta through a man’s
view. Amatokwulikens her barrenness to a desert. The dictiomdes depicts the
society’s image of a barren woman. His view is casted with that of Agbadi

Nwokocha who says he has a low opinion of those wigm mistreat women because
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they cannot give birth. His preference for an dhiket for his daughter instead of a
young man who cannot love can be expected yefféatahe young girl. The diction

here depicts challenges of women.

When people are challenged for physical conditibbey have no control of, it can be
expected to challenge them psychologicallyThe River and the Sourcklargaret
Ogola has used words to perhaps correct societyrtklwiew of children. Akoko was
not able to get several children as expected alsawe described earlier. Through her
own statement, she corrects her mother-in-law waimahded more children. She
says:
Children are a gift from Were both to the deservamgl undeserving. Do not
even murders, witches and sluggards who cannot &aexh themselves have
children? P. 35
This choice of words seems to imply that Akokoegply hurt by the mother-in-law.
She had been insinuated as having used witchanafeo husband in order to bar him
from getting another wife.
In conclusion, the witty use of diction by the awth has defined their vision of
women as mothers. Words that indicate paradoxyismd tone of the two authors
have been used to narrate their plots. Dictionefioee makes the work by the two

authors appealing and hence readable and memorable.

3.1.4 Diction and Authorial View
Buchi Emecheta inrhe Joys of Motherhooldas used diction to comment on the

predicament of motherhood conception. She has sisetitles to prepare the reader.
She seems to satirize women themselves by seffiincutl standards for themselves.

She engages dialogue that depict the charactéer eibnforming to thetatus quar
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breaking away from the cultural yardstick set uptly society. In her conversation
with Nnu Ego, Mama Abbey comes out well as one whoided to have only a son
who she educates and she is portrayed as very daiifo and enviable. Through
dialogue, Adaku who says words to the effect thatwas not ready to conform to the
cultural norms any more. She refuses to visiilsia who would be expected to

intervene for her to let hehi allow her to get a baby boy.

Through dialogue, Nnu Ego is ridiculed for confongito traditional standards of the
demanding community. Her poverty is explained eimgi#tally. Diction is used to
describe the plight of a childless woman. lyaweMlts for instance is described using

diction that depicts how irrational the societyrasdo treat a childless woman.

The word ‘curse’ for instance to translate childeam be expected to have negative
effect on the so desired motherhood. It can be maineeed that Nnaife earlier on had
treasured her boys very much. When they did noe dyack after maturity, he
proclaimed that they were a ‘curse’. This in itseHn ignite the debate on the
relevance of motherhood in the society any way. Care be persuaded to question
the rational of motherhood in the view of a manovw#o wanted them to prove his
manhood in the first place. Using diction, Buchi éheta seems to question the
complacency of women in their effort for motherhobihu Ego becomes too busy in
bearing children to the detriment of her own hunp@nson. This is accomplished

using diction.

Margaret Ogola in The River and the Source has gsétitles to divide her work
using diction that seems to be intended to preffereeader to what to expect. These
subtitles almost bring out the central ideas ingbdions. Although the diction used

in these subtitles tends to prepare the reader,adhe¢he other hand tend to restrict the
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reader from analyzing the portion of reading irreefmanner except that prescribed

by the author. She rather tends to restrict thdare® her authorial view.

Ogola uses diction to create a platform wherebyhHgywoman always emerges the
better of her man counterpart. Akoko for instansecieated in diction that can
perhaps make the reader imagine that such a chaiadbo good to be true. She for
instance leaves the wealth of cattle she had irbh@her's home and decides to go
and live a life of uncertainty in the Mission. Ugidiction, Wandia’s story seems to
intrigue the text. The fact that she is depictedugpass her husband doctor Aoro,
tend to contradict the challenges of parenting #Htatimes intrigue a woman as a
mother. The diction Ogola uses can bring up theraent whether she is actually a

feminist.

3.2 Characterization

3.2.1 Characterization and Joys of Motherhood
Emecheta and Ogola communicate to us though thecteas. The expected joys of

motherhood are expressed through characterizatios.demonstrated by the male
characters that a woman'’s life desire, is to getried Idayi represents this thought.
He advises Agdadi to get a husband for his daudigeause he had noted the restless
in the girl. Idayi, in theJoys of Motherhoodeems to represent, the perpetuation of the
marriage tradition. Being a man and an elder &t thechecks the growing girls and
gives recommendation for their marriage time. Peshienowingly or unknowingly,
Idayi’s endeavor to prepare girl Nnu Ego for mageianay, to him, be rightful duty as
an elder of the Igbo community. The growing giitgerest in life is assumed to be
marriage. All that is thought of her is a happg lih marriage to whoever person

chosen for her. The same idea of arresting Nnusgstlessness is accomplished by
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the character of her father Nwokocha Agbadi whoasinimmediately summons the
Amatokwu’s family who had hinted a liking for Nnug& to come for bride price
negotiation. The male dominance over women is degithrough hypocrisy by Idayi,
that the young girl is restless because she neddskand. A husband according to

men in this context is assumed to make the gitédize her joy in life.

In The River and the Sourcthe character of Odera Gogni tries to look far best
husband for his daughter among the flocking suitdes would not accept bride price
from a poor person. In the discussion involvedhea dowry procession, the males
from the suitors’ side make it clear that the bmamild be going to the land of plenty.
This confirmation perhaps is expected to make tHdgpeful of a joyous married

life. Male characters set the bride prices. Perltlagg take it that by raising the bar in
bride price negotiations, the girl would be expddtefeel worthy and valuable hence
generate joy. Akoko iThe River and the Sourds priced at thirty head of cattle
which could normally be paid for two more wives aating to the Luo culture. Then
she later remembers this with joy in her song leféwiti's marriage. Male
characters are assumed to facilitate joy to thew mives. It can be concluded that
marriage is expected to be a happy union where waald enjoy the company of the
other. Amatokwu gives Nnu Ego joy and satisfactibhe two are said to have had

great love until that time that Nnu Ego failed &va a baby for him.

The senior wife position is implied to be coveteg dny girl that wishes to get
married due its prestige. The expected joy of #@® wife is demonstrated by the
senior wife Agunwa imrhe Joys of Motherhoo&he is said to have the privilege of

watching over the other wives of her husband Agb&lie has been used to
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perpetuate male domination over the women. Shedda@na for not allowing her
husband Agbadi to have sexual lust with her, whes concludes Ona to be a bad
woman. The character of Agunwa seems to perpetwateen subordination that
whatever a man does to a woman, bad or otherwiseld& be accepted as right. It can
be concluded that Agunwa is a symbol of women’'sdagie. The first wife is made to
believe that her position is privileged while irsesce the position tethers her to male

domination while at the same time subordinates her.

In The River and the Sourca senior wife is bestowed with privileges accogdio
the chik or tradition. She is referred to as a man’s “ rigand” Akoko experiences
such privilege but the mother in-law Nyar Asembaas happy with her for failing to
produce more children. Nyar Asembo can be saidntplyi how women can be
enemies of themselves. Through description, shédaoot, for example, empathise
with Akoko’s almost fatal child bearing experienceShe is used to depict
egocentrism and lack of reason in relation to jofyeaving children. It is ironical that
she herself is a woman too. In her effort to giee $on Owour Kembo prestige as a
chief by trying to prod him to get another wifeesis on the other hand oppressing
her fellow woman Akoko. Nyar Asembo perhaps synmasdithe conservative culture.

A culture that lay too much emphasis on childret ararriage.

The senior wife has been bestowed the privilegeveltoming new wives for her
husband. This is expected to perpetuate patrigiaiopigh women themselves. It can
be viewed as way of keeping the very woman in hatrimony. InThe Joys of
Motherhoodthe senior wife is ironically depicted through ttigaracter of Agunwa.

When Agunwa died her husband Nwokocha Agbadi sdntjaow to her people to
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announce her death because, as he put it, she wasmgplete woman.” She had
grown up sons and also she was quiet. Agbadi $etshis senior wife was a good

woman since she was so unobtrusive and so qui@t P.1

This is expected to imply that, a good senior wsifeuld have the quality of quietness
and resilience. This may be translated to meanstimatshould not fight for her rights.
She should be satisfied with tlsgatus quo.lt is hypocritical for Agbadi to have

pretended to respect Agunwa because as we have sadier he had behaved
unpleasantly by making love to his mistress in ¢lae shot of all the people in the
compound. lronically, the act itself does not makgunwa react to her husband
Agbadi, but to Ona his mistress. Her resiliencenisinterpreted as “mature” Pg 19. It
can be concluded that Emecheta has used this @losituation to ridiculer the

position of a senior wife which on the other hamiéxpected to give a woman joy.

Joys of motherhood is brought about by childi@hildren importance in marriage is
demonstrated by use of several characters. Theawtibors have used stream of
consciousness technique to depict the women’s edésithave children. When she
failed to have children with her first husband, NBgo is engulfed in a stream of
consciousness. Meyer (2002) describes this as:
This is a technique that takes a reader insidedi&racter’'s mind to reveal
perceptions, thoughts and feelings on a consciqusngonscious level. A
stream of consciousness suggests the flow of thasglvell as its content. Pg
174
Buchi Emecheta has used the character of Nnu Hgahi$ context Nnu Ego is

engaged in such a thought when praying tocheto allow her to conceive. When she

suckles her co-wife’s baby boy, it is a reflectiminher wish of joy that only a child
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would bring her. She had been denied the joy ofherbibod by her state of
motherhood by being barren. It can be argued thigtabchild could give her joy as a
woman. InThe river and the sourcelark Sigu and his wife are said to show the joy
of couples when they are informed of a child’s etaptons. It is said that they

walked home walking on air. P. 161

A child seals marriage, as we have discussed edrhe character of Nnu Ego The
joys of motherhoods used to demonstrate the expectation of marria§be is a
senior wife when she married Amatokwu. When shesdoet bear a child, this
marriage is not sealed. She loses her identithesenior wife. Perhaps the character
of Amatokwu explains the importance of a child identity. Being the first man in
Nnu Ego’s life, Amatokwu symbolizes first love ofweoman. It is narrated that he
makes Nnu Ego happy especially in love making. $Hemembered for his love with
her second husband who she describes as clumsyemead loving. Amatokwu is
used to bring out the society’s view on marriagés through him that the bride price
he had paid for Nnu Ego is paid back. He can be ®abe a symbol of humiliation
and intimidation. He uses his second wife to rithcilne state of child bearing. The
fact that he tells Nnu Ego that she cannot givéhbivhile his younger wife can
depicts the ignorance the society has in relatiothe ability of child bearing. The

society seems to blame a woman for a relationstaipdoes not bring forth a child.

3.2.2 Characterization and Challenges of Motherhood
Amatokwu is also used by Budhi Emecheta to porpatyiarchy. The subordination
of women by patriarchy is embedded by the verysraled regulations that govern the

society. Amatokwu breaks the rules at will. Hersgls a whole night and in fact all
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nights with the younger wife without consulting NEgo as the culture requires.
Amatokwu is used by the author to demonstrate ttelipament of a childless
marriage and the joy denied to the woman. His takihanother wife while Nnu Ego
is still his wife is intended to humiliate and stigtize the condition of a childless
woman. He uses his new wife to replace Nnu Egtestity as senior wife. It is he
who recommends farm work for Nnu Ego since simnotprovide him with a child.
Buchi Emecheta seems to use Amatokwu to portraywhsm. It can be concluded
that it is he who instills the psychological stétat we find Nnu Ego in when she
loses her first born with her second husband. Heisisd to depict a woman’s
impediment in a childless marriage. His youngerevs described as enjoying life, as
she is preferred to Nnu Ego, the very reason bihiedact that she was able to bear a

child.

Although she is not fully developed, Ona is perhidygscore of all the activities of the
other characters in the novel. She demonstratesséffishness of men towards
women. She is forbidden not marry by her fathethsd she might bear a son for him.
He refuses any bride price for her. She ends umhast a mistress for Agbadi. She
is used to demonstrate the predicament of womenistsesses. Agbadi frustrates his
wives by using Ona. He would leave them for yead go to live with this woman.

Such a woman can be expected to be destabilizedis&ess could be expected to
enjoy life since she was not bound by traditioe l&legally married wife. She can be
said to be impeded because her self-esteem hasifteemipted by both her father
and her lover. Ironically, not even giving birthaiths her identity in her lover's

homestead. When she dies she is buried withoubt@heur accorded to wives. Her
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early death perhaps would signify her liberatioanfr manipulation in form of a

mistress.

Nnu Ego is an important characterTihe Joys of MotherhoodBuchi Emecheta has
used this one woman to juxtapose both the conddfarhildlessness and a condition
where several children one born. When she wastedid barren she used to pray to
her chi and wished for happiness that a woman with childwas expected to have.
Although she later becomes a mother of severatiaril of both sexes, this, according
to her, does not fulfill her identity. Through Hemecheta seems to satirize the joys of
motherhood by use of a stream of consciousnesgiteeh She writes:
Nnu Ego has allowed herself to wonder where sheduaéd wrong. She had
been brought up to believe that children made a aronShe had nine in
all...still how was she to know that by the time ¢t@tdren grew the values of
her country, her people and her tribe would havanged so drastically, to
the extent where a woman with many children coate fa lonely old age
p247.
The character of Nnu Ego can be argued to condheleery aspect of evaluation of
motherhood by the society that children are a sofgoy and identity. One of the
challenges of motherhood discussed is the brideeptnh The River and the Source
the importance of bride price is downplayed usirgjodjue. Margaret Ogola uses of
the character of Otieno Kembo to portray the sgtsagnorance of a woman as a
human being. He says that all women are the samaethat no single woman should
have her dowry paid higher than that of the othemen. Owuor Kembo in his part is
struck by Akoko’s physical beauty. One of the aspéeicat is pointed out is the her
navel: It is described like this: She also hadrgglbooked navel on which two whole

rings of beads could fit p. 23. It was said thas thas one of the aspects of feminine

beauty much valued among the Luo community. It sedrowever, this that
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description of physical beauty is of course ndtrie with the woman'’s intelligence or
psychological being. Through the description, theman faces the challenges of
triviality. However, it is the physical beauty thastifies the amount of the bride price
to be paid. This standpoint is ridiculed using tt@racters of Nyar Asembo and
Otieno Kembo who demanded more children from Akedth the reason that a lot of

bride price was paid for her.

In The Joys of Motherhood similar description is meted against women. kbeby
Nnu Ego is born, her father uses dialogue to namaepaice her. Her name suggests
twenty bags of cowrie’s p23. Later in life, theachcter of Idayi is used to comment
on girls’ virtue and conception. Buchi Emechetahpg@s ridicules this idea with the
use of paradox. Nnu Ego, though virtuous faile¢aaceive with her first husband
Amatakwu. She uses contrast to portray the ign@rawmicthe society in matters

regarding to sexuality and motherhood.

Traditional beliefs have been used by the two astho portray challenges of
motherhood. When for instance, baby Akokorime river and the sourcdeveloped
bouts of colic, the worried members of the familglled the grandmother. She
symbolizes the traditional wisdom, perhaps. Throbgh description of the cultural
order is narrated. Traditional beliefs are evokedlae tried to question who among
the departed ancestors and relatives would be tehis colic. She describes how she
buried her husband with dignity, after accepting hwithout question according to
Chik. She narrates the role of mothers in the familied Bnthe society, and the
challenges of keeping the social fabric intact. 8Slescribes how her sister called

Akoko came to live with her, gave her to her hushdout was not blessed with
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motherhood. She asks if it was her fault that shed dvithout an issue. pl13.
Immediately the name of her departed sister wagiorad, the child stopped crying.
According to the traditional belief, the dead gistas demanding to be named, since
she died without being mother herself. The chakengre is that mothers as members
of the society have to perpetuate the traditiomdiefs, some of which are burdening.
The necessity of women to be mothers is depictexdigh the use of the late Akoko.

In a similar situation, baby Nnu Ego The Joys of Motherhoaod born with a lump
on her head. Like Akoko’s bouts of colic, Nnu Eghismp began to be very painful.
Buchi Emecheta describes howdiia was immediately summoned. He represents
the society’s wisdom and knowledge. He informs tNat Ego herself is the slave
woman who was beaten into Agunwa’s grave. She haohiped to come back, and
that, she did in Nnu Ego. These descriptions diiti@al beliefs make the women as
mothers to fear from living out of the tradition.cln be argued that, this fear tethers

mothers to what perhaps are exclusive traditions.

The culture of the bride price payment as we haan seems to be satirized by the
two authors. Through Nnaife ifhe Joys of Motherhooid is demonstrated how the
bride price can ruin lives of otherwise enlightermdents. When he heard that his
daughter Kehinde had gone to her Yoruba boyfridgnd,described that he moved out
of the house, ran and scared whoever was arourdavgutting object. In fact, he
injured a Yoruba youth badly. His behavior is démmt as that of real madness.
Perhaps, Buchi Emecheta puts Nnaife in a ridicukitisation whereby he actually
agrees in court that all that drama was due ttite price. He had used the pretence
of ethnicity. He is sentenced to five years impmisent. This disintegration of

parents’ life due to the bride price greed is ubgdBuchi Emecheta to imply the
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retrogression of the society. Kehinde can be saislytnbolize the break away from
the retrogressive culture. Bride price can be etgueto impede a woman’s freedom.

According to the culture in the two texts the brigléce seems obligatory to any
marriage. Buchi Emecheta uses the issue of thike miice perhaps to indicate how
women have been trivialized in the society. Theuamsl loved daughters are ‘sold
off’ to foreigners. Chief Agbadi iThe Joys of Motherhoofbr instance, is used to

portray the society’s view of daughters, their onlyrth being to get married and bear
children. It is evident that, once the bride piie@aid, the girl cannot be expected to
go back to her parents’ home in Igbo society asahestnated by Buchi Emecheta. In
a stream of consciousness Nnu Ego is in a dilemmeether to stay married to

Nnaife, or go back home to her rich father, butwrel forbids such a move. This

implies she was not happy in the marriage.

In The River and the Sourcklargaret Ogola is perhaps being skeptical on tiev
society has constructed the demeaning labemifogo. This translated means a
widow who refuses to be inherited and has gone badler people. The demeaning
label is perhaps aimed at keeping a woman teth&retthe cultural social order.
Through thismigogo Margaret Ogola has deliberated developed a smfiranother
generation and another culture. Akoko, thigjogo,breaks away from the constructs
of the society and liberates herself and her fugereeration. Margaret Ogola seems to

downplay the issue of the bride price using irony.

The ironical situation created by Margaret Ogolalieere Awiti’s suitor came for her
hand in marriage. Her father’s brother Oyange Silveal been requested by Akoko to

preside over the bride price discussion accordinghik. Oyange is described as
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ready to ask a huge bride price since the girl b@h beautiful and educated. In an
ironical twist, Akoko just requested for a tokenisl said of Oyange that he was very
angry with Akoko and Maria for insisting that thede price be a mere token. He
himself would have set it twice the normal amodimiot more. It was a waste P. 148.
Margaret Ogola, has perhaps used the characteryahge Silwal to ridicule the
expectation of bride the price to equate a girlsnan person. He can also be said to
have been used to depict irresponsibility. Accagdimchik he should have taken care
of Awiti after her father died. Akoko is used tamad the society their unfulfilled
role, yet they prepare to demand for a hefty bpidee.

Characterization is used to portray the use of linele price to foster male
chauvinism. Through Nnaife, Buchi Emechetal're Joys of Motherhoaoshtirizes a
man’s ego in the bride price payment. After comiirgn fighting the colonial war,
Nnaife found Adaku had left his house and that éardh it that she was doing very
well without him. To portray his masculinity, heatels to Ibuza to see his dead
brother's senior wife. Through Nnaife, Buchi Emeeheseems to ridicule the
society’s misconception of women’s sexuality. Hea@mces he must go and see that
nice woman Adankwo in Ibuza. That she must be lmmpdor a man since she had
stayed for five years without one P.205. This sedmsimply the society’s

misconception of women, that of not being ableuwise without men.

This dialogue puts in place the selfishness of riiede members of the society.
Perhaps due to the rumour that Adaku was doingwigiiout him, Nnaife goes ahead
and gets a sixteen year old girl for a wife. Thidwithstanding, the amount of the
bride price paid for her surprises the people oizéb It is said of him that he paid

thirty pounds for his woman instead of the usuadrtty pounds stipulated by Ibuza
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custom. p 206-7 This perhaps, is a projection of Nnaife’s manhdbds described
that he returned to Lagos with his new wife andresv confidence. After this, he
could even beat up Nnu Ego, which he could notefore. It can be expected that the
dowry paid boosts the man’s ego, while it excluttes wives as mothers. Adankwo
was left pregnant with her menopausal child wheaifénvent back to Lagos with his
new got wife. It is narrated that poverty escalaredis congested house. As it can be
expected, old Adankwo would have challenges ofimgaa child in her menopausal
stage of life.
As it has been demonstrated in this discussionAfniean society view children as
very vital. They continue a people’s lineage. Tlaeg expected to appreciate their
importance in the society and in turn continue liheage. The society’'s view of
children is portrayed through various stylistic es. Using the character of Nnu
Ego, inThe Joys of Motherhopduchi Emecheta describes the yearning for a child
from a woman who has failed to get one. She usesltbam motif. In the dreams
Nnu Ego experienced interaction with Ig&hi, the slave woman. The two dreams are
about children which she desperately needed to. wream seems to express our
wishes or fears in life. Sigmund Freud (1900) is taxt tittedThe Interpretation of
Dreamsis quoted by Barry (2007) as asserting the follmpabout a dream:
The unconscious expresses its suppressed wishaeteaimds. Even though the
conscious mind has repressed these desires andohnesd them into the
unconscious, such wishes may be too hard for thectous psyche to handle
without producing feelings of self hatred and ran@ée unconscious then
redirects and reshapes these concealed wishes aaieptable social
activities, presenting them in the form of imagesymbols... in the process
the psyche creates a window to the id by allowiresé softened and socially
accepted desires to seep into the conscious state.

It can be argued that dreams are therefore expetedue to unfulfilled wishes. Nnu

Ego would pay any price to be a mother. Her fatttégef Agbadi is said to have
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performed expensive sacrifices for her to get pmegrafter being advised by the
dibia. The very idea of consultingdibia in order to be directed on how to get a child
in itself portrays the importance of children imarriage. Nnu Ego too had consulted

adibia several times in the first marriage in order toregnant.

In The River and the SourclRlyabera too dreams after losing two of her ckitdin a
mysterious disease. She dreamt when pregnant archweee the wish she had to
have a baby that would live. The two authors haexcharacters that are performing
traditional rituals to safe born children. Nnu Egdrhe Joys of Motherhoad in fear

of losing her son Oshia to the assumed jealouslhesf husband’s inherited wife.
Akoko and Nyabera perform a ritual for baby Awdiggrevent her from dying like her
other siblings before her. These activities seenreftect the society’s view of
children. The society dictates the role of womemarriage and obviously, it is that

they have to give birth to children among othereshut

Dialogue is used by characters to portray the aéwhildren inThe River and the
source The dialogue between Nyar Asembo and his songcatetl the
disappointment of the society with the chief. Thecisty wanted him to be
polygamous in order to supply numerous childrerth® homestead. It is said of
children:
A monogamous man was an unknown animal and evenywoah his salt
tried to marry at least two wives. p. 31
Children are needed to be heirs. The council oérslar thgodongois used by the
author to voice the society’s view of children. Tjbdongois described as advising

the chief in the following manner in order for hitm agree to get himself another

wife.
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Consider the welfare of the people...if not for yelirat least get another wife
for their sake so that you are assured of enouginshi® guide them in
future.p.39.
It can be argued that, the children seem to beforige society and that a man’s duty
is to supply the society with as many children assfble. The same view is echoed
by Nnu Ego inThe Joys of Motherhooabout the children Nnaife has sired. Buchi
Emecheta uses sarcasm by pointing at some vicesh#haociety voice as a view of
children. Nnaife had inherited the three wives f brother and impregnated them.
His first wife Nnu Ego had several children to daddhe number. The author perhaps
uses Nnu Ego to interrogate the selfishness ofrae to sire many children. She
sarcastically asks her husband. Sarcastic
Have you gone mad? We only have one room to shietnemwy five children,
and I'm expecting another two, yet you have brouwgidther person. Have
you been commissioned by the white people you fdogto replace all those
that died during the war? p. 207.
In this excerpt, it is obvious that the societyotlgh the character Nnu Ego is being
ridiculed in their view of children; that althoughildren are important, in essence it
does not add up when one person has too many ¢ofearThe society’s view of
children’s worth is however demystified by the wsehe character of Akoko ifihe
River and the Sourcéler two sons had died. Her daughter’s sons haddadsl living
only one daughter, Awiti. Akoko advises her daugliteough dialogue that lack of
children should not bother her so much. She deliieerto divinity or to God. She
says he gives to all men both wicked and good t@rgreat bounty according to his
wisdom and mercy. Doesn’t she see the world is gingrnp.132.This underscores the

society’s view of children. The society being dymenthe view of children too is

expected to change.
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3.3 Narration and description

The child bearing process as we have discussedregffiects the mother. It has been
narrated through description. The character of AkimkThe River and the Sourée
used to depict the predicament of near -death e in child birth. Paradoxically,
her mother in-law Nyar Asembo down plays this eigrere by demanding Akoko to
continue bearing more children because as shd,mreat amount of the bride price
had been paid for her. The hemorrhage could hdkeslkhkoko.

Another character used to narrate the childbirthllehge is Elizabeth Awiti. She
narrates the induced artificial labour as havingcemparison with normal labour
pains. She terms it as a nightmare p. 194. Thecehafi words apparently indicates
the seriousness of the hurdles of child birth wiiickoman has to go through in order

to acquire motherhood.

Margaret Ogola has used a male doctor internlitthie obstetric history of a mother
in labor pain. Through narration and choice of veane says:
This is Helen Kituku, twenty nine year old femalsovhas a bad obstetric
history. She has one living child and has lost fptegnancies at about six
months. She is now twenty eight weeks pregnanwasdadmitted with lower
abdominal pain of four hours-duration. p. 252
This can be expected to portray the hurdles antiectiges mothers can go through all
in the name of having children. Such a mother'ssptal and psychological health
can obviously be impeded. The many pregnanciesdastreflection of the society’s
view of children. It seems women in such a situatave to keep on trying to get

life children even if it killed them. Perhaps ittiee demand of the society of a woman

that Margaret Ogola seems to ridicule and its ¢$fea motherhood.
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We have discussed here how some of the child bidghshe challenging and even can
impede on a woman’s human self. When a child isigatuch circumstances, and
then that child dies, the woman in fact has nothmgelebrate, so to say. The two
authors have used vivid description of the emotiatates that mothers go through
after a child loss. When Akoko ifihe River and the Sourceceived the news of the

death of her first born son Obura, it is said thbbve and between the sound of
wailers an eerie sound was heard once again. Itheakeening mourn of the bereft

mother.p.61.

Margaret Ogola has used colonial era war to sheweffiect on the colonial subjects
by depicting the death of Obura which affects thathar drastically. She has also
used diseases like measles and Leukemia that KNeadbera’s children. She has used
medical terms to indicate the case of Wandia antb’Acchild, Daniel, who had a
condition of Down’s syndrome. Through this childribado two medical doctors,
Margaret Ogola perhaps want to demystify death ithedin and does occur even to
the very enlightened in our society. But one thmglear-that Wandia as a mother is
devastated. Though Wandia as a doctor knew forthatesuch a child could not live
long, the effects of his death portrays the ematieffect death can have on a mother.
Using soliloquy as a device, Margaret Ogola usesttaracter of Nyabera to question
death. She uses rhetorical questions to imply ifediment of a child’s death on a
mother. She says the following when her young ot®wour Sino died after
chocking over a fish meal.

Does it not pay to lead an upright life? Why doé&te’ give children only to

strike them dead at the threshold of life? What $las ever done to deserve
this p. 71.
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This soliloquy by Nyabera definitely reveals thanpaf her brother’'s death as she
empathizes with her mother Akoko. Perhaps deatha athild is viewed as a

punishment ofVereby the society, which has effect on women as misthe

Buchi Emecheta iiThe Joys of Motherhoageems to use polygamy as a tool to depict
women being abandoned after giving birth. Throulgl tharacter of Agbadi she
narrates how this chief would abandon his marriegsvand even his mistress when
they gave birth. She narrates that he married axfemien in the traditional sense, but
as he watched each of them sink into domesticityrantherhood he was soon bored
and would go further afield for some other excititagl and proud female.p.5. Even
the more loved mistress, Ona, was abandoned whenbsbame pregnant. This

perhaps can affect a mother’s sexuality.

Nnu Ego experienced a similar situation when Nnaifeerited Adaku as his second
wife. Nnaife would abandon Nnu Ego and would denrats much lust towards
Adaku. This, of course, can be expected to affeat Bgo as the first wife. Polygamy
dehumanizing the two women as they soon began nothis one man each to her
favour. As we have seen, the family degeneratedpoverty due to the polygamous

practice.

Amatokwu would abandon Nnu Ego when he became poiguis. Ironically, he
preferred the second wife who had given birth tago. Child birth itself has been
used to demonstrate chauvinism and lack of reasoihe River and the Source

Elizabeth Awiti had to be moved to Aluor or to tbeuntry side while her husband
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remained in town. Within the period of only six ntlos, the husband had almost
forgotten his family. He had got involved with arlfjiend already, and only
dismissed her when she declared she was preghappéars that Elizabeth had been
abandoned sexually because of motherhood. Theriginf had been dismissed
because she declared she was expecting to be annmbkis sexual abandonment can
be expected to bother women.

The two authors have used narration to portray oskandards of motherhood.
Buchi Emecheta described how the society has dasthledards of motherhood by
use of sex. The boy child as we have seen is exadtethe multi roles he is expected
to fulfill as a future member of the family and tbie society. The girl child is put at
the periphery by the society itself. From the vepder age, the girl is socialized
through language to fit her future roles as a ‘¢c@kd a wife. Margaret Ogola ifihe
River and the Sourcearrates how traditionally, the girl child was riot be paid
attention to. She was inferior. She used the charasf Chief Odera Gorni to
comment. That a man and a chief at that should &an notice of a girl child was
unusual and that after all a son meant continuiy a girl would only depart to go

and ‘cook’ for some other clan...p.15.

The fact that girl children could not be reckonedhe same view as boy children is
demonstrated in the very greetings The Joys of Motherhoodrhe elders while
greeting boy children would say:

“My sons, you will all grow to be kings among men”.
While the girl children would be greeted as

“My daughters, you will all grow to rock your chilein’s children p. 27
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Through this defining language, the boys are madedlize that they are superior to
girls while the latter would be expected to be hledho the work of rearing children.

This perhaps can be the root of gender discrinonati the society.

3.3.1 Narration and Double Standards of Motherhood

Women themselves to create these double standerdsdn boy child and girl child.
Nnu Ego takes his two sons, Oshia and Adim, to glcimbien her husband is in the
war. The twin girls are left behind. She says thattwins would have to leave and
help her in running the house and in trade.p.1941 Ego brings down her daughters’
effort. She is a symbol of society’s expectationaaiother. She is complacent and
uses her situation to perpetuate gender discrimmaBuchi Emecheta uses the
character of Taiwo, Nnu Ego’s daughter as a vogaarest this discrimination. When
she said that the boys had to go to their lesswhtl@at Taiwo should stop mourning
since she was a girllt is evident that, mothers themselves set thesedege
inequalities in the society. Hence, the girls grempecting to occupy the inferior

marginalized sphere in the society.

Although motherhood is appreciated, the men orother hand also bring about male
chauvinism in their boy children, hence marginaligtheir wives as mothers. Trhe
Joys of Motherhoodyhen Nnaife once wanted to talk to his son, hendgised their
mother Nnu Ego. He tells her the following in fradther sons:
Woman, why don’t you go to your cooking place agidnhe talk to my
son.p.225
This address would be expected to marginalize tlwthen, at the same time

perpetuating chauvinism in the young man. It caratged that, both fathers and
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mothers perpetuate gender imbalance in the sociéty.woman as a mother hence
continues to be impeded. The two authors have dsddgues and descriptions to
indicate the double standards of motherhood. A$tyechild is facilitated to take up

leadership roles, his girl counterpart is made tepare for future husband, who

defines her identity.

Margaret Ogala inThe River and the Sourcetates that in Africa the greatest
accolade is still the possession of children.pBuchi Emecheta iriThe Joys of
Motherhoodcomments that a woman without a child is a failesman p.65. The
society in essence perhaps view a childless womawarious ways. This is
demonstrated by characterization. IdayiTime Joys of Motherhoodh my view, is
used to represent the traditional society. Whersdys that a virtuous woman gets
pregnant easily, he perhaps implies that a womamaamnot bear children or barren,
IS not virtuous. The same idea is echoed by Matgagola inThe River and the
Source The character of Elizabeth Awiti’'s mother in-ldasavelled from the country
side to Nakuru town where her son and wife wergirsggto demand why, after three
years of marriage, had no child to show. He irsies that may be Elizabeth’s party
refused to receive the dowry because they hid dangetabout their daughter. She

concluded that Elizabeth Awiti must be barren.

A childless woman in African society is viewed aeless. Schipper (1991)$ource
of All Evil African Proverbs and Sayings on Wontes indicated so in a Ganda
proverb that says:

A useless person is like a woman both lazy andebgor71.
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This concept of a childless woman is echoed byctiaracter of Amatokwu ifThe
joys of Motherhood He ridicules his seemingly barren wife by tellimgy that at least
she could work in the farm because she has no vafrthmotherhood. A childless
woman is not accepted in the home she is marriedome communities Buchi
Emecheta demonstrates this using Amatokwu’s regfdnts people. He says that his
father and his people demand a child from him. sEh@eople can be said to represent
the wider society’s world view about a childlessmam.

A childless woman is depicted as voiceless. Blwhecheta conveys this by using
comparison. The barren Nnu ego is compared to bengy co-wife. The younger
wife is accorded all the privileges in the homedtbacause she has given birth to a
son while the barren Nnu Ego is insulted and irt fatysically abused. Another
depiction of the society’s view of a childless wama through the character of lyawo
Itsekiri in The Joys of MotherhoodShe too is physically abused by her husband and
affected. She is described in the following marmehaving been mellowed by the
constant beating of her husband, and that she éawhie apathetic p.117. Barrenness
in African society is perhaps viewed to be causedibine intervention. Nnu Ego in
her first marriage would pray to helni with a ritual of keeping an egg in front of her.
She needed harhi to intervene and allow her to get children. Hathér Agbadi
Nwokocha is described to have performed expensicefiees through the medicine
men’s advice to the spirit world so that her daaglebuld become pregnant. Agbadi

Nwokocha can be said to represent the traditioeaple’s worldview on barrenness.

When Nnu Ego got her first baby that died whildl sth infant, her father was
overjoyed. He said at least now people knew Nnoi &Egs not barren. Childlessness

by choice is not understood by the society. The River and the Sourc®ark Sigu
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cannot comprehend how his daughter Vera has chusteto marry and give birth to

children. He symbolizes the society’s world viefaaahildless woman. It is only his

great love for his daughter, and her great educahat makes him to accept the
situation. A woman with no child is treated withspicion. As we had discussed,
Mark Sigu’s mother inThe River and the Sourded been suspicious of Elizabeth
Awiti, her daughter in law. She had stayed threary in marriage and nothing to
show. Through omniscient narrator, the mothein-thinks that a woman who was
educated was an object of suspicion, but perhbpsydry suspicion is expected to be

connected with lack of a child, not with the edumat

It can be argued that motherhood perpetuates patyia The very idea of bearing
children to continue a man’s lineage is of courm&iauing patriarchy. IThe Joys of
Motherhood we have seen women trying by all means to geldmn for their
husbands. Nnu Ego’s first baby boy, for instampess her immense joy, because, as
she puts it, she has born her husband a male ctatda girl child. Through sexist
motherhood, Buchi Emecheta has demonstrated thaewdhemselves are the ones
that create impossible standards about themsehdebyaso doing perpetuate the male
dominance. In their discussion, the women arergyed as preferring the birth of
male children to that of female children. When Kala male child died, for instance,
she said she wished that God took her baby gilticBhe falls into depression. Nnu
Ego is used by the author to demonstrate this tseatton of birth too. The death of
her first boy makes her crazy. The death of hstrb@rn daughter however was not
received with such shock by her. It is describdet since it was a girl had lessened

her sense of loss. p.219.
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Buchi Emecheta uses Nnu Ego in a stream of consoéss to deliberate the society’s
sexist ideology and its effects on women as mothethe same time how the sexist
birth of children perpetuate patriarchy. Dialogaealso used to convey the society’s
view of sexiest motherhood. Mothers themselvesadine the children of both sexes
according to society’s view of them. The dialodwsween the two co-wives Adaku
and Nnu Ego, exalts the boy child. That was wheakd’s boy infant died. She
asked God why he did not take one of the girlsJevNnu Ego reassures her that she
would still get another male child when their hush@ame. Boy Oshia told her she
still had the girl child in the following conversan. Oshia said:

“But you still have Dumbi” Adaku answered,

“You are worth more than ten Dumbis” p.142.
Buchi Emecheta comments that from that time Ostédized that he and his brother
Adimu were rare commodities, and he being the oldas rarer still p.142. It is
evident that these boy children had then been lsoeua that they are special.
Patriarchy is perpetuated through them by their ovathers. The protection of boy
children by being taken two a ‘dibia’ is demonstthby Nnu Ego. She takes her son
Oshia to dibia.

“You must protect your sons against the jealousyhefyounger wife.

shall prepare a charm for your sons to wear...” p 144
From this conversation it is obvious that the bbjlccestablishes his importance in
the society. The girls were not taken to dhigia. It is assumed that they needed no
protection since they were not very important. sTherpetuates male domination
from an early age. The boys, Oshia and Adimu &e given quality education by
their mothers while their own sisters are madegerate small trade to assist in the

boys’ school fees. The family of Nnu Ego can biel $a be used to portray gender
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discrimination by the mothers themselves at farelyel socialization. It is pointer to

the wider society’s worldview on gender inequality.

The naming ceremonies are also implicit of pathgrddim and Oshia iThe Joys of
Motherhoodare given names that have symbolic meanings acaptdi culture. It
was followed by men drinking palm wine to celebraiée author uses the naming of
the girl twins to indicate gender inequality. Taiand Kehinde’s, the girl twins are
given names that indicate positions. That one clireewhile the other one came
second. No palm wine was drunk. This can be drpe stigmatize motherhood
according to gender lines. [fhe River and the Sourdmy children too are given
preference. When Akoko gave birth to her firstrbboy, people are described to
have sighed with relief. They said it was a gooten, for the boy would continue his
father's chieftaincy. Description indicates that thhoy child was favoured for

leadership roles, which the girl, according to tifaelition, could not be accorded.

Through characterization, it can be assessedlieatwo authors have demonstrated
that polygamy affects motherhood. Tine River and the Sourcthe society views
polygamy as the yard stick for continuing tradibrset up using the mother of
Owuor Kembo, to symbolize the voice of the socidfigrgaret Ogola amplifies the
society’s need for polygamy. She uses irony toceme that it is women themselves
who set standards for fellow women. Nyar Asembenseto be used as a symbol of
women stigmatization. She stigmatizes not onlydsarghter in-law Akoko but also
her own son, Owuor Kembo. It seems she does npatnise with Akoko’s near
death child labours. Nyar Asembo is perhaps a symbmaterialism too when she

demands more children from Akoko as much dowry ped for her. She demands
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that many children be supplied to her son Owuor Bertrough polygamy. She is
also used to create a situation of suspicion aaditional beliefs. She accuses her
daughter in- law of apply witchcraft to Owuor Kembo order that he might not
realize the need for another wife. She is usea esaracter to set the ground for the
bride price discussion. Perhaps, through her, Matgagola ridicules the ignorance
of the society on a woman’s sexuality. The faettther son almost slaps her on
hearing that she insinuates his wife of witchcifterhaps an eye open to the change
that should take place in the dynamic society. I&rself is for polygamy while her
son is against it. Through her intimidation thoudtkoko reassures herself in a

monogamous marriage.

Polygamous situation is cited using Otieno Kembde is the other son of Nyar
Asembo. He marries many wives in succession wea tive birth as rapidly as
possible. He treats his wives as sluts. Thengoigerty in his home. Perhaps the
author uses him to compare polygamous and monoganmsitwations. His
monogamous brother does well, it is wealthy; Otienmomestead is projected as
being poor. He is depicted as foolish and lacksaea He is also greedy. He grabs
his brother’s cattle after the latter died, andoaisok his widow’s wealth almost
immediately. Then apparently he is used as a sywipatriarchy. The ‘Jodongo’
who are expected to judge cases with impartialitgsdnot question him. He is used
to portray the injustice the traditional judicigiséem can impart on a helpless women,

helpless in that they are widows and sonless.

Margaret Ogola iThe River and the Soureses Otieno Kembo to demonstrate wife

inheritance. He very much wanted to inherit Akokecdéuse she was very
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hardworking and she was able to create wealth. iSheaid to be very brave.
Through her, Otieno Kembo is explained as lazy faotish. Perhaps she is used to

question the very idea of wife inheritance andef{sercussions on women.

In The Joys of Motherhoodhe effect of polygamy and motherhood is demaestr
using description, characterization and compariddetore Nanife’s situation became
polygamous, he could tolerate his wife’s insultsl avhining. As we had discussed
earlier, Nnu Ego did not like this husband who whesen for her by her father. To
her, he was very ugly, unlike the men from Ibuzawhe describes as lean, straight
and witty. Her life with the new husband had beescribed as boring. But when
Adaku came to be inherited Nnu Ego was silencelde \Bould then try to even win
the ‘ugly’ husband to her side. Using the charactédkpo, the young girl that Nnaife
pays huge dowry for, Nnaife is described as havemewed his confidence. On
going back to Lagos, he could no longer tolerat denior wife’'s insults. It is
explained that he could even beat her up. Polygapmarently reduces women'’s self
esteem. It can also be said to perpetuate pdtyiartn a stream of consciousness,
Nnu Ego realizes how right her husband had beetatong the young girl Okpo to
be his wife. She thinks that for once, Nnaife dade the right thing and that the girl
would see him through old age p.221. In essenceeftire, polygamy seems to
reassure the male members of the society whilehenother hand it curtails the
female members’ self esteem. Nnaife retires tathetry side with Okpo while Nnu
Ego goes back to her people to encounter a lordlage and finally death. Not even
her male children for whom she had slaved for tedircation could relieve her from

her predicament.
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Polygamy seems to burden mothers with the respititis of rearing the children.

Before Nnaife was polygamous, they would decidetlom house keeping needs
together with his wife Nnu Ego. Buchi Emecheta usesiparison to indicate that

things changed once Nnaife became polygamous.uited to be a spend thrift and
took to drinking when the too many children in hisuse were unbearable to fend.
The burden of rearing them lay squarely on the ersthshoulders. The effect is
seen in Nnu Ego who is described as carrying ficalvas a carrier p.225 in her old
age to fend for the family. She grows very weadt His can be expected to impede

her.

Through narration, the two authors have described heligious beliefs affect
motherhood. Buchi Emecheta ifhe Joys of motherhoodses the traditional
religious beliefs to ridicule the society’'s purpadtfaith. In the traditional beliefs,
there are double standards.dfbia who is expected to have divine knowledge and
power, gives false conclusion on motherhood. Hmmemends some charms for
Oshia and says that the younger co-wife might b®yes and hurt the boy since she
did not have one. These traditional beliefs temdiavour male members of the
society. Of course it is ironical for thdibia to have prescribed charms for Oshia,
since, the reader is aware that there was no gidénaife’s guitar. Oshia too knew
that dibia was not sincere. It was Oshia himself who hadngfrthe guitar strings.
But the dibia due to his position as the divine go-between ef sbciety had the
audacity to manipulate Nnu Ego as a mother thropgpment and through the

psychological effect he had on her.
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Perhaps Buchi Emecheta uses the character of Atakidicule the traditional
religious beliefs. The society prescribes that giséts a dibia who would in turn
contact hechi to know why thechi denied her male children. Ironically she defies th
prescription. This can be a gesture to liberatsdibfrom a culture which intensifies
the importance of male child. After this, she éscribed as having prospered in trade
and in self actualization. She becomes rich amg @#emfortable as compared to Nnu
Ego who is described as miserable and still tetheyeéraditional beliefs. IThe River
and the sourcethe new Christian religion is described as givirigaws and orphans
solace. Margaret Ogola uses bibilical allusiordéscribe the departure of the two
women — Nyabera and Akoko from Yimbo to Aluor M@si The journey is
described as:

Like the children of Israel, they left the fleshgpof Egypt for

uncertainties of Canaan p.112
Perhaps, the two women did not for sure understh@chew religion, but, it can be
argued that the traditional religion was oppresdiveeems that their journey to Aluor
Mission was a gesture to liberate themselves framitional set up. The only male
surviving in Owuor Kembo’s lineage is Peter Owudfe is perhaps used by the
author to illustrate the changing times in the setyci Instead of going for his
grandfather’'s stool as chief, this character cheose become a priest with the
blessing of Akoko. Akoko remembers her husbandisghmess using a song. In it

she expresses his virtue, his love and his freefdom cultural disciplines.

3.4 Setting
The two authors have used several characters. Tesacters have crossed several

settings. InThe Joys of Motherhoo@®uchi Emecheta has used Nnu Ego in different
99



settings. After leaving Amatokwu’s home she is nearoff yet again to a man
unknown to both her and her father. Nnu Ego repitsshe predicament of women in
what can be said to be forced marriage. It isieapthat she did not want to go from
Ibuza to Lagos but again a girl had no say forfbarre life. She is used to indicate
the power of the patriarchal society she finds ¢léis. At one time she is in the
village of Ibuza and at another time she is in lsagbhe two environments are not
conducive to women’s growth as depicted by BuchieEneta. InThe River and the

Source Akoko also transverses rural setting. Her graitlda@nd great grand children

move to urban areas.

3.4.1 The Urban Setting and Motherhood
The characters in Lagos portray greater challelmganotherhood. Nnu Egtn the
joys of motherhoods psychologically affected by the impact of hecend husband
Nnaife in Lagos. He is described as follows:-
He had a belly like a pregnant cow. He was shohie belly made him look
like a barrel. His head had a lot of hair, which deahim look like a woman
mourning for her husband. His cheeks were puffy lmot#ed as if he had
pieces of hot yam inside them and they seemedv® fhzgshed his mouth into
a smaller size above his weak jaws p.43
Perhaps it is the urban environment and the wordlithén the city that had made him
grow like that. It is obvious that this husband s#ro for Nnu Ego was not pleasing in
looks, yet Nnu Ego was expected to stay on with &id try to get children. She is
ashamed of him as a husband. It can be said that,Bgo is used by her father as a

commodity, not as a person with feelings. This Moobviously be expected to

impede a woman’s psychological well being.
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In The River and the SourcMargaret Ogola demonstrates the urban settingnas

that propels a woman to claim her place. Awiti, IBecVera and Wandia are such
women. They are able to overcome stereotypes aibnic groups. They pronounce
their sexual freedom by their personal independboices. Margaret Ogala seems to
use these women characters to prescribe to thetgdabe need and effort for women
to be emancipated- sexually, psychologically an@nemically. These women

experience the urban cosmopolitan lifestyle whigkytadopt and liberate themselves
from cultural stereotypes. KehindeTime joys of motherhoad used to illustrate self

determination for her future married life by defyiher father. Her father wanted her
to get married to a man of his choice who was ebgaeto pay much bride price. Her
character seems to satirize the effort that meunlgedin as they try to check women’s
liberation. Ironically her liberation is her fattedownfall. As she succeeds marrying
the man of her choice from the Yoruba ethnic grbapfather is sentenced in a court
of law for assaulting the Yoruba youth as he wamd to retrieve Kehinde from

marrying a Yoruba. She is also the cause of heznsir separation. Because of her
defiant choice, her father sees no value for childin fact he states that his children

are a curse. It can be argued that the road to wammncipation has consequences.

Nnu Ego gets a bevy of children with Nnaife. Shtoisontrast life in urban areas and
life in the rural village. Although women in theral areas have not been depicted as
very comfortable, one thing is evident: their nsaipport their families’ livelihoods.
The polygamous Agbadi, for instance is said to laking sure that his wives were
provided with one yam daily. He also hunted wiltdrge for meat for his family. In
Lagos, however women are depicted as taking owemrdle of providing for their

families. Nnu Ego is used by the author, perhépgortray the predicament of a
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woman as a mother in urban setting. She is redintech slave. She has to work
very hard in order to feed and clothe her famity/yeell as paying the rent of their one
room dwelling place. She has to put up with thebhusl who degenerated to drinking
palm wine when life became unbearable. Urban ggetias been juxtaposed with its

rural counterpart. It has challenges on women detnated by Nnu Ego.

In Lagos,Nnu Ego realized the importance of formal educaf@nher boys. It is

described that every lbuza man in Lagos gave his solucation. Nnu Ego is also
used to perpetuate patriarchal order. Throughtherboy child is more elevated than
the girl child. Her boys are given quality eduecatiwvhile she uses her girl children to
carry firewood and sell in order to get cash to faythe boys’ school fees. It is
evident that, Nnu Ego is used to depict a perpetuatf women’s servitude. Her girl
children would be expected to end up like her. They not empowered. As a
character, Nnu Ego does not grow. She is a flaracher. She can be said to

symbolize the conservatism in the society.

Nnu Ego is used to facilitate polygamy. When Adakuves at Lagos to be inherited
by Nnaife, Nnu Ego stays on. She competes withkAda win Nnaife to herself. It
appears, the man who at first she so much detbstammes someone to fight for with
the arrival of another woman. It can be expeched this gesture facilitates the man
more power over his women due to the urban sethimg Ego sinks further into self
pity. The traditional role prescribed to women apesmwhen in Lagos burdening them

with the role of fending for their families. Theniidly had degenerated to poverty.
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It is in urban setting that Nnu Ego’s motherhoots$ $e. Nnu Ego is used to allude to
a slave woman who was hecHi’. She is perhaps used symbolically to define
motherhood in the text. The slave woman that wagtuwlive with Agbadi's wife
Agunwa, who was to be declared as Nnu Egbishas not been given a name. Nnu
Ego’s life of motherhood has suffering like that thie slave woman. The only
difference between the slave woman and Nnu Ego thaisthe slave woman was
buried in a shallow grave with Agunwa while Nnu Bgas built a shrine to signify
that she was an important mother. Nnu Ego diettheatroad side with no child to
hold her hand after degenerate into madness. Aiomdike this, is regrettable,
owing to the fact that it has been brought abouth®gyvery fact that is expected to
give a woman identity and that is motherhood. plpears that the author uses her to

ridicule the state of glorifying motherhood.

In The River and the Sourcthe character of Akoko alludes to a river. A ribegins

as a small stream, meandering through hills aneéysbefore settling down into the
sea. This appears to allude to the challengestiheacters like Akoko encounters as a
mother before she can really settle and prograsssdence, Akoko’s character is seen
to transverse diverse geographical settings. Handghild Awiti and her grand
children benefit from the urban life. As we haveailissed earlier, the urban setting
exposes these characters to cosmopolitan intenaciibe cosmopolitan population
brings with it diverse cultural and ethnic mergiighnic stereotypes are downplayed

as ethnic groups intermarry. Wandia and Aoro haenhused to demonstrate this.

The other character that Buchi Emecheta uses irpadson to Nnu Ego is Adaku.

Perhaps she is used to imply the perpetuation kéirall order. Her husband dies
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leaving her with a girl and no boy. The cultureamenended that in such a case, the
widow could be inherited by the next brother irelim order to continue the dead

brother’'s lineage. She does not hide her desiteetmherited by Nnaife. She gets a
baby boy with him that soon dies. She degeneratesdepression. Through her we
learn that according to lIbuza culture, a woman aitha son is never ratified as a
complete wife. She has no identity. If she dieel, hody would be sent back to her
people. In my view, she can be said to be usedhiey author to contrast the

conservative traditional culture with the progreestosmopolitan one.

Adaku is used to contrast Nnu Ego. She defies uteral order. She refuses to visit
adibia as advised by the men of Ibuza to seek whycherefused to give her a baby
boy. She later breaks away from all the traditideriers. She leaves Nnaife’s
home, engages in prostitution, and then settleshndowa profitable trade in clothes
and materials. Adaku as can be noted educatesithehigdren. She becomes rich
and enviable. It is apparent that, she is no Ipbtefbered to the oppressive traditional
system. Although she first engages in a degragragtice of prostitution, she soon
realizes that this too is oppressive. Her charat#eronstrates women’s emancipation
and also indicates the progress one can cultivaténdrself through making a self

decision. This takes place in Lagos.

Buchi Emecheta iThe Joys of Motherhodabowever, uses the character of Adaku to
comment on the demands of the society for childribga According to the Igbo
culture, she would not be properly buried as weelalveady seen since has been used
by the author to speak out for women who would fitteemselves in such

predicament. Adaku says;
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The way they go on about it one would think | kmdwere sons are made and
have been neglectful about taking one for my husban

Yet the more | think about it the more | realizattive women set, impossible
standards for ourselves p. 189.

It appears that the author has used this dialtmubkallenge the society for its views
on children and motherhood. It is clear that thenen are impeded by the very fact
of creating life.

3.4.2 Historical Transition

The two authors have used the colonial era totsst texts. Buchi Emecheta uses
characters to depict challenges of women as motharsban setting during this era.
Their husbands work for meager pay in white mewsses, while others work in the
docks. Ubani, for instance is a white man’s cookilevNnaife is a washerman for a
white lady. The men are degraded in their placesak. Since the meager pay is not
enough for housekeeping, the women find themsdlwe®d to operate small trades

to make ends meet. Nnu Ego, for instance had toamaycarry firewood to sell in

order to make a small profit. These in my view inkp@ woman as a mother.

Characters are used by Buchi Emecheta to illustreepredicament of the lives of
both men and women during colonial time. This ergpades on people’s social
cultural and economic life. Those in urban areasdapicted as greatly affected by
the European culture. This culture degrades the#@irman, who in turn releases it to
the wife. The man working in white man’s homes dmrading jobs. Nnaife, for

instance works as a washerman as we have seenasfeesveven the white lady’s
underwears. He is overworked and only has halfyaoffaon Sundays. Interestingly,

other whites borrow this servant from his emplayego and wash for them since, as

the employer puts it, he knew all about clothess Tacommendation, in my view, is
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sarcastic. The manipulation of the African man cegduhim to a slave. In the process,
their wives as mothers suffer. The African man alkanged his traditional identity
when he arrived to work in the town. Through tharelster Cordelia wife of Ubani,
Emecheta described these men in the following manne
They stopped being men long aljow they are machines p56.
Cordelia continues to comment on the situation loé tbuza men and their
performance as men:
Men here are too busy being white men’s servantetmen. We women mind
the home. Not our husbands. Their manhood had tade&m away from them.
The shame of it is that they do not know it. Adiytlsee is the money, shining
white man’s money p53.
It is this predicament that women give birth toldtgn. Having lost their roles as

masters of the family, women are left to fend foeit families. This in my view

impedes them as members of the society.

Buchi Emecheta uses scorn to ridicule the Ibuza im&agos. As we have seen, they
do not meet their house hold needs. Yet, once thmies give birth, they join as
friends to go and celebrate by drinking palm windhat they use, as we have seen,
is most of time the meager savings made by theresvin small entrepreneurship.
Perhaps Buchi Emecheta uses the character of Gotdetomment and ridicule this
behaviour. She says that, a man is never wokemoup fis masculine slumber when
his wife is in labour. When the baby is born, thistband’s are waken up so that they
can:-
Begin their labour pains by drinking palm wine p56
This sarcasm is used to indicate that women as er®thbhor their husband’'s

celebration behavior after their women give biith,my opinion. When Nnu Ego
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delivers her first baby boy, her meager savingmfoigarette sale is spent by Nnaife
and his male friends for the celebration of thethbifThis impedes a woman’s

entrepreneurship spirit.

The colonial era is demonstrated as reducing telpdo poverty. At one time after
arriving in Lagos, Nnu Ego is said to have had amig rappa, which she could wash
and wait for it to dry before putting it on. This & condition that she never
experienced in Ibuza. As we can remember, Nnu Eg® avdaughter of chief. She
never lacked in anything. Even in her first husbsumdme, we are informed that she
actually never went hungry. In Lagos however, saé to put up with hunger. When
her husband Nnaife was taken to fight in the Briti®lonial war, Nnu Ego and her
son Oshia almost starved to death, were it noafgood neighbor. This in my view
was an experience brought about by the colonial leraad effects on women as
mothers. The men went to fight a war, much accagrdinNnaife, Africans had little

knowledge of.

Contrast is used to compare living conditions dytime colonial era. This historical
era did affect people’s culture. Through the chiamaof Nnu Ego, we are informed
that new born babies in Igbo culture wore new @ethOnly babies born by slaves
could wear old clothes. But Nnu Ego accepted tdebaby clothes that were given to
her by her husband’s employer. She was temptedhéy softness, and, she had
degenerated into poverty, as we have learnt. Steivess the baby clothes and uses
them confirming to herself that no one would comé&row of it. Ibuza was far. This

acceptance of the old clothes from the white lagiyirast the tradition, in my view, is
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used by the author to express the effect of coitinim to African culture which in

turn affects women as mothers.

In The River and the Sourtke colonial era does affect women as mothersokéls
son Obura dies in the British colonial war in TamaaOn receiving the news, Akoko
is devastated. She groans in the pain of loss #ssumed that the death of Obura
made her father to die. He never recovered fronsittteeking news of his son’s death.

Akoko is widowed around this era.

The colonial era brought with it the stratified icidl system, formal education and
foreign religion. Akoko was to benefit from the @plal judicial system. She accused
her brother in-law to the colonial district officetho ruled the case in her favour. She
retrieved her wealth in cattle, which her brothetaw Otieno Kembo had grabbed
from her. Her brother-in-law lost the traditiondlief’'s stool. Margaret Ogola has
used the colonial era to foreground the beginnihgvomen emancipation, in my
view. It facilitated the woman to have a voice,ikmlin the traditional era. A new
judicial system replaces the old. Akoko perhapsaact transition between the two

phases.

The colonial era enlightened woman as motherd.hia river and the sourcakoko

and her daughter are liberated from exclusive ti@dil bondage by the Christian
religion. At first however, they go there as anagme from traditional stigma that
accompanied a Luo widow. Akoko defied the traditiynrefusing to be inherited by
her brother in-law. It is only in Christian religipthat amigogowould be accepted

unconditionally. Amigogowas a widow who refused to be inherited accordintipe
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Luo culture. She was restricted from social gatigiexcept in funerals where she

was expected to sing dirges.

Formal education comes in place during the coloeia it is embraced by the
characters iThe River and the SourcAwiti succeeds to be a teacher among all odds
and becomes the source of a very enterprising yaniihe society’s view of a
woman'’s liberation through education is satirizethg the character of Awiti. As she
strifes to read on, labels are tagged on her paliépnmay be in order to derail her
from her course. This could have impeded her lio@mawere it not for the strong
spirit of her grandmother Akoko in her. The patfal society, in my view, could
wish the woman to remain in the subordinating pasithat she has always been. The

formal education brings forth a different kind @gration of women.

This education emancipates women in the texts. Adakirls in The Joys of
Motherhoodalso receive formal education. The formal educatsoused to eradicate
ignorance. InThe Joys of MotherhopdNnu Ego paradoxically only gives the boys
education and leave the girls out. Once they werposvered, it is implied that they
forgot their parents. Oshia had gone on scholashisamerica while Adim had gone
to Canada. Their culture changed. Oshia marriechitewady. Nnu Ego only head
about them from other people. Her two girls Kehirzahel Taiwo came to see her in
old age sometimes, but not the then empowered bBdnswealth of the two sons was
displayed during Nnu Ego’s funeral. They built leeshrine. Buchi Emecheta has
used this ridiculous setting to satirize the setxesatment of boy and girl children, in

my view, and their expected roles in the family.
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The formal education during this era, acts as agpoard for change. As we have
seen, the empowered sons of Nnu Ego do not keejpatiidion of taking care of the
parent in old age. This is a hope that Nnu Ego etggkas she slaved for the sons’
education. Contrastingly, the boys took to foreagiiture, from Lagos. IThe River
and the Sourcecultural change takes place too. Peter Owour, was expected by
the tradition to take up chieftaincy from his gréatber Owour Kembo, chooses to be
a Catholic priest. He pursues his education aret la@dcomes a Catholic bishop. The
idea of the boy child for security is watered dotw the formal education. It is
actually Elizabeth Awiti who takes over the rolegpfing financial security to the two
ladies- her mother Nyabera and her grandmother dkblence, the special joy of a
boy child is downplayed. The two authors seem tplyrmo have hope in the girl

child, in my view.

3.5 The use of imagery

In the previous chapters, we have discussed the gog challenges of motherhood
and the strategies used by Buchi Emecheta and kédr@agola to perhaps deliberate
their vision. In this section, we are going to aryd unravel the images that the society
has on motherhood. The society being so imporiaicgn be expected to construct
images of women in line with the cultural contekhese social constructions can be
expected to play a great role on women as motheisaga members of the society.
Culture, as earlier discussed, encompasses a peopdy of life. Whatever is
constructed by culture reflects itself in the liveembers of the society. Images are
the construction of the society. The images of mdtbod that we are going to
discuss are those that may be expected to causenjeyomen as mothers and also

those that that can be evaluated as challenges.
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Imagery has been used in various genres of literallwanzi (1995) inmages of
women in oral literaturaelefines image as follows:
An image can be presented to be in a phrase asgasm the face purely
deceptive by carrying more than accurate reflectban external reality. p2.
Muleka (2011) quotes Kabira as saying that when loggrs “don’t behave like a
girl”, what goes through one’s mind as one thinkgids after the statement are in

fact images. Since motherhood starts with thesgmte birth, perhaps we can look at

images of a girl as a female, who will later beeotpd to be a mother.

3.5.1 The Images of the Girl Child

As we have discussed in the previous chaptersgithehild has been perceived to
occupy a lower status than that of her boy couartrisince birth, the reception of
the girl child to the world has been demonstratelde of less significance than that of
a boy child perhaps due to their cultural destinglés in the society. One id the

images of a girl child is that of fraility.

As we have learnt earlier, a girl child is assurteele weak, and therefore, expected
to desire protection, due to perhaps their femimature. They are expected to be
protected awaiting that time that they would degestn home for marriage. It is
perhaps the wealth in form of the bride price tmatke the society to work for the
protection of the female child. [fhe River and the Sourc€hief Odera Gogni refers
to the girl children as those who will at one titeave home to go and “cook” for
some clan. InThe Joys of Motherhogdbaby Nnu Ego is so named to mean twenty

bags cowries. These images imply that althouglgthehild is perceived in form of
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‘weaknesses’, the society very much desire heregpias and contribution as an

important member of the society.

As they grow, the girl children are made to underdtthat they are not permanent in
their parents’ homes. Through the socializatiothi@ family and in the society, the
girl child learns from a tender age that she dagshold the same important place as
her boy counterpart. In comparison, the boy cheldds to receive more recognition
than the girl child at the family level in most easInThe Joys of MotherhoopdNnu
Ego discriminates her girl children against her lbhyldren. Taiwo and Kehinde are
given hard work to do in order to get school femstheir older brothers Oshia and
Adim. Even during their free time, the boys areetako tuition classes to better their
performance in schools. While the two boys are riake schools that give quality
teaching, Taiwo and Kehinde are taken to low gssad®ol, just to learn reading. This
disparity in the family can be expected to be teation of the wider society. A girl
child hence can be expected to resign in this lawerior position bestowed to her
due to her gender. The same can be said of the Bhgsmother herself shows them
that they are more important than their sisterss Tonstruct of the society can be
expected to perpetuate gender inequality in théeggowith the woman occupying

the receiving end.

The traditional African society demonstrated thagm of inequality perhaps through
leadership roles. Iithe River and the Sourcthe daughter of Akoko, Nyabera, could
not inherit her father’'s chief stool, as can beeetpd, because she was a female. It is

her younger brother Owour Sino who was bestoweckieftaincy. When the latter
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died, her mother had to move away from her in-labecause, being sonless and

widow, she was defenseless.

The girl child is depicted by Buchi Emecheta asginigicant. In fact, when her baby
boy died, Nnu Ego is seen performing a subversiv@fatrying to end her life. When
later in life she lost a girl child, she said thiavas better the child died since it was a
girl. Perhaps this was due to Nnaife’s behaviouliexaon. It is described that he felt
disappointed with twin girl children Nnu Ego had/en birth to. He wished them to
have been girls. Nnaife can be expected to reprabenwider society on images
about girls. It can be remembered that he took tongame them and when he did, it
was unceremoniously. Any boy that was born in loisié was welcomed with rituals
and celebrations with palm wine. Perhaps it is bseaf the boys role of continuing a

man’s lineage that make the boy to be given theeprace.

The girl child seems to affect a mother’s destinyThe Joys of Motherhood\daku

has a girl child only. In that case, she was neaéfied as a wife of her husband
according to culture. A boy, so to say, definedanan in Ibuza culture. This social
construction of girl child can be expected to dffeer destiny and the destiny of a
mother. What the society does not fulfill is ridied by Buchi Emecheta by the use
of the character of Adaku. She clarifies that, dnmen knew where boys were got,

they would definitely go for them.

In The River and the Sourcélyabera demonstrates that she is not fulfilledaas
woman with only one girl child. Awiti. As we havedrnt earlier, she keeps on going

back to be inherited in order to get a baby boyor®dg Kwach her inheritor, is seen
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sticking to her and declaring that he had to gieedison even if it killed him. p. 100.

Ironically, by so doing he would end up getting Ngea’s wealth as well.

A girl of child bearing age perhaps is expectegeb married and leave the parents’
home. In the traditional African society, a girlosid not lay claim to her parent’s
property. She is expected to get married to the am@sen for her by the father. She
IS not expected to reject one chosen for her. Bvieen the life with the husband is
intolerable, the married girl is not expected tobgak to her original home. It seems
that the bride price paid for her tethers her te tharriage. InThe Joys of

Motherhood Nnu Ego at one time speculated going back toricérfather, but she

was pregnant and the tradition did not allow tiahride price had been paid for her

too, which was expected to forge her to her husband

3.5.2 Images of Women in Marriage

As we have discussed earlier, the girl learns feotander age that she is predestined
to marriage. She is continually reminded of heiadature role of marriage through
socialization, at family level and in the wider mag. A woman is expected to give
birth to children in order to continue her husbani@mily lineage. With motherhood
comes the socio-economic factors.Tine River and the Sourcakoko fits the ideal
socio-economic ideal for her husband Owuor Kembiee &eates wealth. Her grand
daughter, Awiti, becomes a teacher and contribtibeshe better socio-economic
standard of the family as witnessed in the coupéity to fund for their children’s
quality education. Wandia and Aoro are economicaill to do, for the two are
doctors. It is evident that, marriage in thesé¢ainses brings forth wealth, respect and

conformity when women are treated as equal supmpgartners in marriage. They
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deviate from cultural dictated norms, which dictatewoman to the cooking place, as

Nnaife inThe Joys of Motherhodells his wife.

The African traditional cultural seems to deny &feican women the right to shape
her own culture. IriThe River and the Sourclr instance, the women that Otieno
Kembo marries are treated like sluts. Perhaps baemied equal performance right in
the family results in poverty in comparison to ttiestyle led by his brother Owuor
Kembo and his wife Akoko. IThe Joys of Motherhoodynu Ego is reduced into a
working machine. All that she does is give birthctoldren to prove her motherhood
in the hope of making the society recognize hehwhe ability of motherhood. The
children enslave her. She is not productive ecooallyi Her obsession of
motherhood makes her degenerate into poverty, abave seen. At one time, she
even comforts herself that when one is in the @ec# rearing children, she needs
not appear clean. It is said:
Nnu Ego realized that part of the pride of mothexthavas to look a little
unfashionable and be able to draw with joy p.87

Nnu Ego could not go anywhere or afford anothefitbbecause she said she was
nursing her baby boy. This resignation can be erpeto be the society’s world view
on the image of a married woman. This is a wayesfighing a woman as inert and
unintelligent. The assumption that women in maeiaghould be economically
inactive can be expected to lessen a woman’s edonpatticipation and can be
expected to lower her self esteem. But it can lgeiead that it is the woman’s own
backwardness that restricts her to her own seltt Bgo inThe Joys of Motherhood

did not interact resourcefully with friends, regudtin her retrogressive poverty.
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Marriage gives a woman identity. She belongs tothesband. In the two texts the
authors seem to imply that the bride price paidnduthe woman’s marriage seems to
imply that, the woman and her wealth belong to ltkeband and to his relatives.
Perhaps this explains why after the husband diemmnen get inherited by their

husband’s relatives. Ihe River and the SourcHyabera is widowed when she was
only twenty six years old. According to culturehasband had to be got quickly in
order to prevent a ‘scandal’p.99 to prevent hemfiandering from man to man. Her
husband’s property would go to the inheritor, & thildren sired in the relationship
would not be the man’s responsibility. This imajevomen can be said to be that of
marginalization and oppression once the husbandrtde@he woman is prevented to
wander from man to man, while in absence, it iegshg her to her matrimonial

home. The patriarchy takes the role of dictatinglifie.

3.5.3 Images of Women and Change

We have learnt earlier how the images of womenaaresult of cultural or social
constructions. Yet, it can be argued that womere ltmonstrated change drastically.
In The River and the Sourcé@koko is seen to deviate from the cultural ortgr
down paying the inheritance need of her brothdamm-She bore the unpleasant term
of Migogo resiliently and decided to design her destiny. 8bes not stay in her
brother’'s homestead for long. Together with heyatdughter Awiti, they leave for
Aluor catholic mission to begin a new life. Theyotwupport one another in shaping
their destiny. Nyabera decided to be a single paerong criticism from the society.
It is evident that by taking their own personalnstathey are able to change the
society’s view of a woman. Their future generatmospers towards progression of

the changing world, leaving no room for the retesgive culture.
116



Akoko and Nyabera can be said to have facilitategiPOwour becoming a bishop.
In the traditional setting, he would have gone l&ine his legal chieftaincy of his
grandfather Owuor Kembo'’s stool. The two women is life must have moulded
him more to the Catholic faith as opposed to tradilly expected norms. Of course,
Peter Owuor had chosen what he so much wanted tm dhis life. His nephew
becomes a priest too. Vera as we have learnt desecto join the Opus Dei, a
Catholic group whose members do not marry. The Ibgs would not marry, of
course, to continue their grandfather lineage dsieuwould have expected. This
version of people’s sexuality and its acceptanae lma argued to have come from
Akoko and Nyabera'’s liberal stand. Akoko, as it tenremembered, set the path to
negate the bride price. Although a lot of bridecerivas paid for her herself, she and
Nyabera asked for just a token when Awiti was ggttnarried to Mark Sigu. This

could be expected to continue in her generatiaotoe.

Sexual liberation is also demonstrated by Adakiihia Joys of Motherhoodrfter her
husband died, she came to Lagos in need of belmggitad by her husband’s brother
Nnaife. Her motive, as demonstrated, was to gealay tboy, so that she could be
ratified as one of the members of the Uwulum’sifprmaccording to the tradition. As
we have learnt, she was marginalized by the mdbuza in Lagos due to lack of a
baby child and this is evident when her case ag&inst Ego was judged to favour
Nnu Ego because, as they put it, Nnu Ego was thbanof Nnaife’s sons. She takes
a decision to leave the marriage and change leerSifie changes her life and that of
her daughters. She engages in productive econoemformance. She stabilizes her

life, and also makes a change by taking her gitdmm to school. It can be argued
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that hers would be a progressive generation, cltafrgen the traditionally expected
one. In The River and the Sourcéecky too deliberates on sexual liberation.
Although her liberation ends in contacting HIV/AIDSn a better note, she had

acquired much property for her two children.

Women have downplayed stereotypes about ethniditmadn the two texts. This is
demonstrated by the two womenThe River and the SourcElizabeth Awiti, being
a Luo, could not have been expected to accept Vaaradigirl from the Kikuyu
community of central Kenya to get married to hen gwro, the reason being the
assumed cultural incompatibility of the two tribéiscan be remembered that Mark
Sigu, her husband, was implying that his son Aarald still find himself a Luo girl
to marry if he was a little patient. This can beeoted to imply that, he did not
approve of his son marrying a Kikuyu girl. But,ist Elizabeth Awiti who corrects
him. By Aoro and Wandia successfully getting matyighe two women can be said to
have demystified stereotypes of ethnicity betwéenkikuyu and Luo. The mother of
Wandia accepts Aoro as her son in-law. This, wesagnis a positive change of the

society by women.

Conclusion

The two authors have used several stylistic devstesessfully to portray the joys
and challenges of motherhood. Through diction attar&ation, narration and
description, it is evident that the two authors emacerned with the predicament of
motherhood in the society. Perhaps, it is the ehgks that women as mothers face
that need to be addressed. Through descriptienwtiman as a mother is described

to be impeded by the burden of child bearing are dbciety’s expectations. The
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traditional culture tethers her still to situatiotst check her social economic and
psychological growth. Anywhere the culture prigiés her for instance the
motherhood of male children, we still find the wameas a mother being marginalized
even by these sons. Through style of the Buchidbmia, for instance, the mother of
boys faces a lonely old age, which ironically, ddole taken care of by the boys
themselves. She has also used the motherhoodrlsftigiough the character of
Adaku. Perhaps, Buchi Emecheta through styladisuiing the society for its double
standards in motherhood. It can be assumed thatpsddicts hope in the girl child

and down plays the glorification of the boy child.

In The River and the Sourddargaret Ogola has demonstrated through style that
motherhood can be challenging in the absence afyachild. But she still depicts
some of these males of the society being irrespsinwise and cowardly. Otieno
Kembo and Ogoma Kwach can demonstrate that. Imnacfuevents, Margaret Ogola
portrays to the reader a journey of success throligltharacter of Akoko. Through
description, we find Akoko seemingly making a plogsiand psychological journey.
She decides to bear the tag ahmogobravely. She makes a choice of her own life,
not one prescribed by the society. It is evideat the new life she chooses liberates
her and her future lineage. Her child and graddoém break away from the dictates
of tradition. Religion seems like a springboarduture liberation of her generation.
The two authors perhaps have a vision of addresemgnages of women as mothers

in the society, as we have seen.
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CHAPTER FOUR

POSTULATIONS ON MOTHERHOOD AS PORTRAYED IN MARGERET
OGOLA’'S THE RIVER AND SOURCE AND IN BUCHI EMETECHA’S THE
JOYSOF MOTHERHOQOD

Conclusion

4.0 Introduction

In this study, we set out to investigate the padiohs of motherhood in Africa by
reviewing two texts by prolific African women write Buchi Emecheta and Margaret
Ogola. The two texts[he Joys of MotherhoaahdThe River and the Souredtracted
our curiosity due to many aspects. One of the asgeahe symbolic titles. IThe
Joys of Motherhoodone would expect to have a list of joys in tbatent. Ironically,
though, the content of the text reveals more chg#te of a woman than joys. Tine
River and the Sourcegain we found it intriguing to learn that it issaman who is
metaphorically presented as a river. The titlesrsée project the intentions and
visions in conceptualizing the symbolism. We chdise two authors because in
essence, though they are geographically apart,rogast Africa and the other in
West Africa, their writings about a woman have mamyilarities. This can be said to
be an indicator that women in Africa have commadrediraging from tradition, to

their present predicaments

4.1 Summary

In our statement of the problem, we wanted to Gotlwhether, motherhood, being so
important can be wholesomely celebrated. Apart fthis, we expected to find out
what skeptics of wholesome celebrations of mothedhsay. Indeed, Stratton

emphasizes that motherhood has particular challethge can impede the growth of a
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woman as a human person. This is an observatianotight to perhaps interest
scholarly investigation. Our endeavor was to find the challenges that Stratton
envisages. We wanted to find out, for example vhatchallenges are, to a concept

that many would have otherwise assumed to be lglbcation.

This research was intended to investigate theskeohas because of the impact they
are likely to have on woman’s growth. This we hdeae by reviewing two texts by
two leading African women writers. [fhe Joys of Motherhoday Buchi Emecheta
and The River and the Sourd®y Margaret Ogola, we wanted to find out what their
views are, that is, the effects that the challengag have on women as members of

the society and as their human persons.

We came up with three objectives: One was to inyats the joys and challenges of
motherhood in the two texts. The next objective veaexamine the stylistic choices
that the authors had used in their texts and hasethbring out their vision on
motherhood. The last objective was to investighte itnage of motherhood and its

probable implications on the women'’s lives as degidy the two authors.

In our hypothesis, we claimed that that there aye pnd challenges of motherhood as
depicted by the two authors. We also hypothesihat the stylistic choices used by
the two authors would lead to the understandinglwdt their position of motherhood

could be. The next hypothesis was that, literab@&i@g a product of the society does

reflect its image of motherhood.

In our justification, we addressed the assumptidGnwholesome or universal
celebration of motherhood. It could be expected thatherhood is in the interest of

women themselves. However, although motherhooduisia to human existence, it
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has challenges. These challenges have attractethecthike Florence Stratton. We
found the challenges important to investigate sitteey can impede a woman’s

growth and inspirations.

The topic of motherhood has also attracted otheregeof literature, like proverbs,
short stories and oral literature. In their condians however, the human person in
the women has not been exhaustively investigatéw: jbys and challenges of
motherhood in the two texts were therefore justifie be investigated. We felt that

the study was academically justified to be caraet

For the scope and limitation, we concentrated encttitical reading and analysis of
the two textsThe Joys of Motherhoolly Buchi Emecheta antihe River and the
Sourceby Margaret Ogola. We also expected to consultladygournals that would

be related to the studWe expected library research to be of great assist

We were to be guided by three theoretical frameka:oVe utilized Kenneth Burke'’s
sociological literary criticism. Sociological thgoanalyses how literature works in a
society. Burke specifically considers pieces of antl literature as a systematic
reflection of society and societal behavior. Thésan idea adopted by Ngugi wa
Thiong’o (1978) inWriters in Politicswho explains that literature has a function in
the society, and that literature has a duty toemtrithe society. The same is voiced by
pBitek (1973) inAfrica’s Cultural Revolutionwho states that the best literature never
fails to make a profound effect on the society. Tdea of sociological theory is also
reflected by Wanjala(1975) who singles out a wréera useful citizen of his society,
and whose vision for change, should be deliberttemligh criticism of his society in

order to create a better social situation.
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Feminist criticism was also found useful to guide study. Feminist criticism has
many branches. Showalter (1979) has divided th#dcism into two branches:

Feminist critique and gynocentrism. The feministique includes the images of
women and their stereotypes in literature and dorissand misconceptions about

women in criticism. Gynocentrism is concerned wite woman as a writer.

The meaning of the term ‘feminism’ as used by Ifinadiume (1987) in her PhD
thesis was also found relevant. The term is use@ g@®litical consciousness by
women that lead to a strong sense of self awaresel§®steem, female solidarity and
consequently the questioning and challenging oflgemequalities in social systems

and institutions.

We also expected to use the African feminism preddsut Flomina Steady. After
examining the commonalities of experiences and aresp of African women in
Africa and the Diaspora, Steady defined the Afridaminism in a number of
traditional rights and responsibilities of Africaromen. This allowed her to conclude
that the African woman is in practice much moremihist than her European woman
counterpart. She states that, true feminism iskere@ation of male protection and a

determination to be resourceful and reliant.

Apart from the two theories, we expected to uséissiys. Barry (1995) states that
stylistics is a critical approach which uses thehods and findings of the science of
linguistics in the analysis of literary texts. ‘iguistics’ here would mean the scientific
study of language and structure. This was to assighraveling the meaning of the

language used by the two authors in their texts.
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Research methodology was expected to entail ckesding of the two text§he Joys
of Motherhoody Buchi Emecheta anthe River and the Sourby Margaret Ogola .
This was to be done by studying the plots of the texts. The literary features were
to be analyzed in order to unravel their meaniiyxch would use characterization,
words choice and settings. Other genres of liteeatwere expected to be of

assistance. Literary genres, if found, would alsaused to this effect.

We expected to come up with four chapters. Chapter was expected to contain
introduction to the thesis, the statement of thebl@m, objectives, hypothesis,
justification, literature review, theoretical framerk and methodology. Chapter two
would investigate the joys and challenges of mdibed as depicted by the two
authors. Chapter three would analyse the styligticices used by the two authors

while chapter four would conclude on the findings.

4.2 Research Findings

In our research, we found out that there are inifeicators of joy in motherhood. As
we had stated in our introduction, we noted thath@dnood in Africa defined
womanhood. It is therefore expected that motherhwodld bring forth joy in a
woman. This, we found is realized in the marriagstiiution which in traditional

African society, is recommended for motherhood.

With marriage, children were expected in the twaseWomen who got children in
their marriage are redefined. Nnu Egorime Joys of Motherhoadd depicted as being
worried in her first marriage when she had no ctoldlefine her. When she lost her
first baby in her second marriage, she is seengry® end her life, for she caused

definition. But when the same woman later got sand daughters that lived, she
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expresses herself as the happiest woman alive. AHble River and the Source
expresses joy when she gave birth to her son Ohusaexplained that people around

sighed with relief.

We found out that children brought joy to both wanaad men. They would continue
the man’s lineage. The woman secured her idemtithe home she was married in. In
the two texts, the boy child is exemplified as three to bring joy to the mother
through inheritance. He is implied to give bothgisylogical and physical security to

the woman, hence completing her joy.

We found out that motherhood confirmed a man’s madhWhen he sired children,
this was a sure way to indicate that he was a nm@thvwio be respected in the society
Nnaife inThe Joys of Motherhoashid so when his wife Nnu Ego informs him or her
pregnancy. Such a woman would be expected to bpyhtgp giving her husband

identity.

Motherhood seems to be celebrated by the senier Wihis is the woman who is the
first to be married by a man. She is bestowed mespdities that are guided by rituals
in the tradition. Amikai in the Luo culture was protected by rituals. Thiswd be
expected to instill joy in a woman. If the man medrother wives later, it is the duty
of the senior wife to control the younger wives’hbeior and activities. She was
respected. A woman was expected to give birth twen that would continue the
husband'’s lineage. When this was fulfilled, the vaonwvas expected to have joy. She

also acquires a home to call her own.

Although motherhood brought joy, to some extent faend out that there were

challenges. One of the challenges is the dowry fmithe girl in order to get married
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and realize her dream of motherhood. The girl childnade to understand that her
father's home is not hers as she grows. She isl&ma in such a way that she is
expected to dream of her own future home. Sheasetbre expected to anticipate
marriage. Nnu Ego iffthe Joys of Motherhoadd got a husband quickly at the onset of
adolescence because elder Idayi recommended thatahdreaming of her husband
and future home. Akoko ifihe River and the Sourteo, anticipates marriage and is

not very happy when her suitors are sent away bydtieer.

Dowry brought about conflict as in the case of Aka@nd her husband’s relatives. It
therefore makes a woman to be taken as a commodayvessel, whose worth is to
bring forth children. Sometimes the bride priceset too high for suitors to meet,
hence frustrating the hopes of the girl to be redtrBride price also brought about
the misconception of a woman’s sexuality. The piglsappearance of a woman, as
we know, cannot be expected to match her biologitake up. Akoko inThe River

and the Sourclas such a challenge.

Dowry legitimizes marriage. In the two texts, weifid out that, the same is used to
tether women in uncomfortable marriage unions. Migo would have liked very
much to go back to her father’'s house because ates her implied ugly husband
chosen for her, but there was the dowry issue. Pomade the woman to be
oppressed after being widowed. In the two texts,sas expected to comply with the
tradition of wife inheritance. This brought phydi@nd psychological challenge.

Women became poor and enslaved to their husbandse$

Children, though they give identity to a mother f@and out that they too can be a
challenge. Although at first they are said to bglém the father, when they become

needy they are referred to as the women’s child&me has to work herself out to
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bring them up. Nnu Ego iThe Joys of Motherhoots literally enslaved by her
children. Then, the society will always blame thatman that leaves the children on
their own. Alando inThe River and the Sourdeaves the boy childhe gets with the
mother-in-law Akoko when her husband Owuor SinosdiBecky is also being
blamed for lack of maternal instincts when theyodoe with her Canadian husband.
So, it is the woman whose responsibility is questin a failed marriage and this is

a challenge. She is not free.

We also found double standards of motherhood dsmbeage. The woman that gives
birth to a boy is more recognized than that giveth lto girl. Motherhood, we found

out, can be the foundation of gender bias in tloégesn

The child birth process is a challenge. In it, wearfd Akoko inThe River and the
Sourcehemorrhaging almost to death, and her baby being. Melen Kituku in the
same text is explained as having one miscarriage ahother. These can affect a
woman’s health. Wandia explains the process of dadulabour which affects a
woman’s well- being. Child and maternal mortalidya change that Buchi Emecheta

elaborates in the process of giving birth whenhthigband is away.

Child’s death affects a woman’s psyche. Nnu Egestto end her life when her first
infant dies. Adaku breaks to depression after p$iar baby boy. ImThe River and
the SourceNyabera becomes emaciated for losing all her sorasstrange disease.

These are the challenges:

We found it important to assess the predicamerat ohildless woman. Her lack of
motherhood makes her to be marginalizedlie Joys of Motherhodgtawo is given

the labelltsekiri, a name given to a barren woman. She gagxed to be always sad.
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We also found it important to assess polygamy inneation with challenges of
motherhood. Although it does not occur in all rizayes, polygamy has been
highlighted in the two texts. Since it affects womeolygamy can be said to be
challenge. Where applied, it depicts male chauminidf\naife exercised more

authority on Nnu Ego after becoming polygamous.

The joys and challenges of motherhood have beesavaled by study the strategies
the two writers have used. One of the strategidgtoon. From their book titles to the
structure of the two texts, diction has played #active part to the plot and in the

themes.

Characterization has been used to bring out theessrivision. In The Joys of
Motherhood Nnu Ego comes out as the main characters. All thieies in the text
seem to concentrate on this one woman. She hasussehto express the state of
barrenness and the condition of bearing too maiigrein. Through her, Emecheta
comments on the two conditions. Trhe River and the Sourckkoko is used to
comment on the issue of motherhood. Through heetredtive motherhood seems to
be implied. His lineage is continued by a girl dhilAwiti, as all her sons die.
Inheritance is watered down by her grandson Peteudd who chooses to join
priesthood. He has no interest in his grandfathehieftaincy or land inheritance.
Margaret Ogola seems to suggest ways of emanaipatiozomen as members of the

society.

Setting as a strategy assisted in trying to disbossit affected the lives of women as
mothers. The two texts capture both rural and udetting. The urban setting was
found to expose characters to a different lifesgmel different values from those in

the rural villages. In urban setting, charactergract with diverse cosmopolitan
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population ranging from tribe to race. This is @ntin the case of Kehinde The
Joys of MotherhoodShe could not be stopped to marry her Yoruba bexydti She
being Igbo, her father could not agree to the unBurt they got married all the same.

Ethnicity is watered down in a court of law.

Becky inThe River and the Sourgets married to a Canadian pilot. She is a Lue. Th
father has to agree. The two had met in town. WaraiKikuyu girl gets married to
Aoro a Luo. The urban setting therefore changedctieracters’ life and also their

world view on ethnicity and racism.

Historical transition was found important to useaastrategy for the way it affected
the characters lives. This colonial era, brought teetowns looking for white man’s
job and his money. In the process, the African msareduced to a slave. Nnaife, in
The Joys of Motherhoddr instance washes a white couple’s clothes, whicludes
the white lady’s underwears. According to the Igiodture, this was just wrong. His
wife Nnu Ego is perhaps used by Emecheta to askrddibility of the African man
during colonial era. The African culture changesmtund this time as demonstrated
by the two authors. Akoko, ifihe River and the Sourcdoses her son Obura during
the Whiteman’s war. This destabilized the famityalturn of events, though, we find
Akoko looking for justice against her brother-iwlaising the colonial government.
The role of the council of elders @dongocomes to an end around this time. We
also looked at imagery as a strategy. The two asithave used imagery to depict the

predicament of motherhood as demonstrated.

129



4.3 Conclusion

The project found out that there are joys in mdibed. All the same, the challenges
of motherhood are portrayed as being more than. jiyss evident through our
discussion that these challenges impede a womawwtly The challenges are
implied to be both physical and psychological. Grajes that can indeed impede a
woman as a member of society were justified todiressed.

As we had introduced our discussion, it is evidbat in African context, motherhood
seems to define womanhood. It is therefore theggteuof most women to try and
define themselves through motherhood fulfilled iarrmage. A child is expected in a
marriage union. Where a child arrives, the womaense to have joy as she is
stratified in her husband’s family and also in fueiety at large. This idea of social
stratification is guarded by taboos in the socieywe have discussed. Failure for
motherhood leads a woman to be psychologicallysauigally excluded as evidenced
by the case of Nnu Ego ifhe Joys of MotherhoodYhen motherhood sets in, then
there is the challenge of the capacity that seeme trequired by the society as in the
case of Akoko inThe River and the SourcApart from the number of children, the
woman is faced with the challenge of sexist biwthere in essence, the boy children

are preferred. These challenges impede a womaseddm and performance.

Although we were not engaged in comparative stufifhe two authors, a few
elements of comparison cannot go unnoticed byiteeaty scholars. On the issue of
motherhood, Ogola ifihe River and the Sourseems to create a world without men.
By so doing, she seems to give a voice to womeailyf A case to point out is
where the surviving boy children in Akoko’s lineaggnd to play the second fiddle.

Peter Owuor becomes a priest, hence, facing offréiditional order of heritage. The
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next great grandson also becomes a priest. Aoro, gualifies to be a doctor, is
created in such a way that his wife Wandia surgabksa and becomes a professor.

Ogola seems to overturn the place of man withoocoden.

Buch Emecheta iThe Joys of Motherhootteates hostile men who seem to control
women’s sexuality from their birth. They are sadbe destroyers of dreams. Women
suffer under these men. Chief Nwokocha Agbadi fetance goes afield looking for
the tall beautiful women to break and domesticdtee women seem to suffer
subordination. She creates two sets of mothernOoe. set that conforms to cultural
order of motherhood and that which breaks away ftbentradition. She prescribes
that it is women themselves who set difficult stmis for themselves, and that, one
can always break loose from these shackles andimedeerself. Adaku does so and
prospers while Nnu Ego is complacent to stetus quo She dies poor, rejected and
miserable.

4.4 Recommendations

Having demonstrated the magnitude of challengesatherhood, perhaps this can
invite more study in the area. A question we migsit is what is the girl of the 21
century expecting from motherhood; or, does motbedh really need to be
celebrated. We have looked at challenges of motioekhcould a study on challenges
of fatherhood be done? This can be recommendati@tsan bring to the fore other

important findings in the study of literature.
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APPENDIX

ANALYTICAL FRAMEWORK

In my study | will be guided by the following quists
1. How does the society view children?
2. How does the society view a childless woman?
3. How do the writers address the view of childlessfes
4. What is the position of women in the society?
5. How is a girl child viewed in the society?
6. What is celebrated as a quality of a woman?
7. Why are the books chosen for study?

8. How do the male members of the society contriboite Wwoman'’s definition?
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