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ABSTRACT
Somalia is a country that has experienced confhictnore than two decades. It has had state
fragility, proliferation of small arms, conflict bgeen clans and recently conflict by Islamist
movements. Religion has been used in the confliidomalia not only t manage violence but
also to escalate it. The emergence of Islamist meves also had led to further inclusion of the
country in the global jihadist list. Moreover, daspvarious efforts to manage the conflict, not
much has been done with relation to eliminatinggtaips. In fact conventional, military efforts
have been seen to contribute further in the cdnflibis has also seen the inclusion of foreign
Islamist participating in the Somali conflict; amdas result counter-terrorist measures further
complicated the issue. The use of religion in tl@nm&li conflict has further shown how
radicalization can further escalate a conflict.sTthiesis therefore was able to explain this factor
further. The study concludes that religion is netessarily the cause of conflict in Somalia,
currently. But rather it has been used as an im&tni of conflict and as such it can also be used

for the management of the same conflict in ordeattain sustainable peace.
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CHAPTER ONE
INTRODUCTION TO THE STUDY

1.0 Introduction

For more than two decades, Somalia has experienegaonflict. The conflict itself has been
quite dynamic in nature, from conflict between eclarand regional conflicts with other
neighboring states to humanitarian crises due toif@a and having pirate-infested waters.
Recently Somalia has been considered a safe havégriforists by the United States of America
and as such has been included in the list of Gldlel on Terror. The actors in this conflict have
been changing and currently being that the confie$ taken a religious turn with Islamic

fundamentalism being the dominant factor.

The use of religion in conflict has been a factwatthas become prominent in a number of
conflicts. Whether religion is the main cause insmof these conflicts has been a subject that
many conflict scholars have debated on. In mosts;a®ligion has been considered a trigger
factor in many of the conflicts throughout the vdorRather than being considered as a main
cause, it has been used also as a mobilizing agsome of the conflicts in Africa. Religion has

been used as a means of identity, which is verymapt to the individual and the society at

large. Thus it often happens that a threat to oredigious belief more often than not triggers a

violent outburst.

Religion has been found to be used both constrigti@nd destructively and as such used as a
motivational factor. Due to this, the relationsbigtween religion as a factor or cause of conflict

and conflict in itself should be well researchedasoto enable a clear understanding of it.



Religious scripts speak of peace all in their owaywet misinterpretation of the scripts is often

practiced so as to suit the agenda of the peopleulterior intentions other than peace.

Religion has been the most dominant factor in tieenit conflict in Somalia. Much as various

researches have been done on Somalia, not mucheleasdone on the role that religion has
taken up in the Somali conflict. The current ditorain Somalia, whereby Islamist movements
have taken a lead role in the conflict has rendénecgeace efforts largely wanting. The need to
understand what has brought about the dominantgemee of these Islamist movements which

use religion to guide and sustain the Somali coinili necessary.

The use of religion in the current Somali confhets somewhat rendered the various attempts by
conventional means such as military interventionsl avestern guided peace conferences
wanting as they hardly attain what they hope toieaeh The study therefore will seek to
understand the role that religion has played incir@inued conflict in Somali and also find out

how religion can also be used to enable for canftianagement in Somalia.

1.1 Background

Since the post Cold War era, the notion that madation and secularization would solve ethnic
or religious conflicts has long been futile. Thisaspecially as recently most of the conflicts in
Africa have been ethnic based and currently raligibased. The inclusion of religion in conflict
management and peace building efforts have not dédressed quite vastly. Since the outset of
Siad Barre in 1991 through a coup, Somalia has tieest into chaos. The conflict has seen the

fighting between rival clans who all wanted a pietéadership after the removal of the dictator



Siad Barre. The factions ‘toppled Siad Barre’s goweent but could not give the people and the
country an alternative or a stable political ordefhe overthrow of Mohammed Siad Barre in

1991 led to the total collapse of Somalia and d¢img Icivil war.

In the early 1990s, armed conflicts were mainleialan in nature. Initially it meant warfare
between the most powerful clan families in the bptlie Darood versus the Hawiye. One of the
most significant trends of armed conflict since 29@s been the devolution of warfare to lower
and lower levels of clan lineageThe conflict had not only engaged the variousslaut also
saw the rise of warlords who were acting as leattetkeir various areas all over the country.
These warlords were mainly clan elders all reprsgrthe various clans that existed. These
warlords mainly took advantage of the unstableestacarry out illegal economic activities such
as illegal piracy and taxation to finance theiroeff. This led to a localization of the conflict,

whereby reconciliation was done by the clan elders.

The conflict in Somalia has however witnessed qaitehange through the years, especially
when it comes to the actors of the conflict, frolams members, to warlords. Currently, Islamists
are viewed to be involved in the conflict. This hamme about strongly especially after the
intervention of western powers, that is the Uni&tdtes of America and neighboring countries
such as Ethiopia and recently Kenya. The emergehtieese Islamist movements has brought
about the inclusion of religion as a factor in tBemali conflict. Thus this has led to the

importance of fully understanding the influencetttgdigion has got on the course of a conflict.

! Mohamed Osman Omar. Somalia between Devils anBé¢leg Sea. (Mogadishu: Somali publications co. Itd,
2004).

2. Ken Menkhaus. Somalia: State Collapse and theaktuf terrorism, Adelphi paper 364. (New York: Redge,
Taylor and Francis Group, 2004), p 28.



Despite being a country that is monolinguistic &ture, Somalia is a country where by a
majority are Muslim. As such Islam is the maingin that is practiced. Religion has, as such
been able to cut across the various clans in amtefhite this society that had more often been
divided along clan ties. However this factor ireifhas also seen the rise of Islamist movements
defending the country against ‘western powers’ bbm they claim are aiming to get rid of their
religion by introducing a governance system thagainst their beliefs. Thus the role of religion
in the Somali conflict is a factor that should lo@sidered when looking for a possible method of
peace buildingCurrently, the most serious problem facing the couahd its citizens is the
suicidal activities led by self-styled and selfhigous religious groups whose aim is to sieze

power.

After the various efforts towards peace had beenechout to aid Somalia out of the conflict,
most of the policies that were implemented to assestransitional governments were viewed by
the Somali society as western oriented and haalighed on the lives accordingly. As such
peace wouldn’'t seem lasting. In some ways, the Ol&yptowards the UIC created the very
thing it aimed to destroy: its actions helped tdicalize the movement. By the late 2000s, Al
Shabaab and other religious militias controllegéaparts of southern and central Somalia, while
internationally recognized government was confitted few districts of the capital, Mogadishu.
The UIC’s miscalculated declaration of jihad agathiopia led to its military defeat, but it had
already won the battle for hearts and mifi&r most Somalis the presence of Ethiopian troops

on their soil, and American gunships in their skies intolerable.

3 Mary Harper. Getting Somalia wrong? Faith, War Biaghe in a shattered state. (London: Zed books2 R @166.
4 .
Ibid, p.85.



With years of statelessness, Somalis had come thpakernative systems of ensuring law and
order. The courts, that is, ICU, did this and ashswere accepted by the Somali society quite
readily in addition also to the fear that the styclead of the warlords. Thus to the Somalis, these
militant group would rid the country of the warlsravho were carrying out illegal activities at
the expense of the countrdy thus seems that when one tries to seek fottisoldior the Somali
crisis they should have keep in mind that the niigjaf the Somalis, both extremists and
moderates, do not want to hear any solution othen the Islamic system of pacification and

regulation.

While the root causes of the conflict and possitdysolutions as well- are to be found in the
society of Somalia, external actors have more dfttaim not contributed to the exacerbation of
the conflict. They try to minimize the negativelkpier effects coming out from Somalia, while

at the same time influencing the situation instiedountry’

1.2 Statement of the Research Problem

Somalia has been in conflict for a while, thougfoe$ have been made to make this country
stable, still other factors keep hindering sustal@mageace. The Somali conflict has of recently
taken a religious based turn, whereby the useligfior is motivating the actors in the conflict.
Despite the fact the Somali conflict seems quit@glex, numerous efforts have been attempted.
However the use of conventional ways in managireg Slomali conflict seems futile. This is

especially as those carrying out these effortst belitarily or diplomatically, the understanding

® Tarrory Istran et al. The African State in a CHaggGlobal Context: Breakdowns and Transformatiphendon:
Transaction Publishers,2011), p. 57.



of Islamism which has taken over the Somali conficnot yet well established. This has thus
seen the growth in strength and numbers of thenistamovements that have emerged due to
this. Thus the need to include religious institnéband leaders in the efforts towards conflict
management in Somalia is quite important. Morethremeed to acquire an understanding of the
religion in Somalia, that is, Islam and its usetlie Somali conflict is a fact that cannot be

ignored if sustainable peace is to be acquirebmaia.

A better understanding of Islamists and how theliationship with broader society changes in
the context of state, fragility can inform moreegtive counter extremism and counterterrorism
policies in Africa. Conversely, extremists judgedarates to be in dereliction of their religious

duties for their refusal to adopt jihad, or holyrfva

More often than not, conflicts are ideally poliicand not necessarily religious; however
extremists use religious principle to mobilize soipThere is need to research on the role of
religion in conflict areas so as to gain an insightwhat is it about religion that influences
conflict and as such deters conflict managementesalution, that is, case whereby religion has
become a tool for war not for peace as experiemrcé&bmalia. It is also important to note that
most if not all conflicts are indeed resolvableyottiat the use of religion makes it harder. This is
as religion influences a society thus it is notgilole to disregard it in terms of conflict. The

‘Clash of Civilization essay by Huntington is inasingly becoming relevant in the conflict

® zachary Delvin-foltz. Africa’s Fragile States; Bowering Extremists, Exporting Terrorism. (Africantre for
strategic studies, 2010), p 2.



resolution area of recent times as it has quiteudinb out the importance of considering the

concept of culture and especially religion as &diacf conflict in the post Cold War era.

Appleby refers to this as the ‘ambivalence of thersd.”, that is that religion can be viewed as a
source of conflict and the tool for peace. To thifect therefore the research seeks to study
religion as a problem in armed conflicts. To finat vhether religion is a cause or instrument of
mobilization in the Somali conflict. Thereby, exipiag how religious conflicts start and sustain
themselves and also focusing on religion as a isolutthat is, how religious leaders or
institutions can contribute to peace. Whether igiaals, in this case an Islamic approach would
best provide for conflict management. Therefore kbg guiding question to this research will
be: What role has religion played in the Somalifiicnand in the efforts towards conflict

management in Somalia?

1.3 Objectives of the Study
The overall objective of the study is to examine tble of religion in conflict and management;
with a case study on Somalia, from 1999 to 2012.
More specifically, the study aims to:
i) Provide an overview of the role of religion in clictfand management in Somalia;
i) Investigate the role of religion in conflict and ma@ement in Somalia;

iii) Explore the relationship between religion and dotfl

" See more in R.S. Appleby The Ambivalence of ther& Religion, Violence and Reconciliation. (Newrk:
Rowman and Littlefield Publishers inc. 2000.)



1.4 Literature Review

The Somali Conflict

Different scholars have written extensively on twnflict in Somalia. The conflict has been
presented as an age long war between differents abinthe consequences of international
divisions. A socialist state was established follgyva coup led by Major General Siad Barre in
1969. A form of ‘scientific socialism’ was introded and with it came the attempted eradication
of the clan, one of the most fundamental elemeh®omali society. However with time and
after the endurance of Siad Barre’s rule, clansthadactions ‘toppled Siad Barre’s government

but could not give the people and the country &ermétive or a stable political ordér.’

The overthrow of Mohammed Siad Barre in 1991 ledhi total collapse of Somalia. This is
more so as the factions that had led his overthweve hardly prepared for the task of governing
the country itself as they did not have even a aWastructure of what would take over after the
overthrow. As such when they had ousted Siad Bamaengles between the various clan
members factions came up due to the fact that ea¢chem wanted a share of the power in
governing the state. Dictatorship was replaced Hey rule of the warlords, as powerful clan
leaders, supported by wealthy businessmen and anmies of militiamen, turned much of
Somalia into a patchwork of fiefdom$This began the over twenty year old civil conflict
Armed conflicts were mainly interclan in naturenédof the most significant trends of armed

conflict since 1992 has been the devolution of amrfto lower and lower levels of clan

8 Mary Harper. Getting Somalia wrong? Faith, Wad &tope in a Shattered State. (London: Zed books220
p.54.

® See Mohamed Osman Omar. Somalia between DewlgharDeep Sea. (Mogadishu: Somali publicationstdp.
2004).

19 Mary Harper. Getting Somalia wrong? Faith, Watt &dope in a shattered state. (London: Zed books22p.59.
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lineage™ This led to a localization of the conflict, wheyeteconciliation was done by the clan

elders.

Since the intervention by the United States of Aozel(US) and the United Nations(UN) ,
through the mission, United Nations Mission in SbafgfNOSOM) in 1993-1995, the conflict
had reduced being mostly localized and with lesseualties as before. However after the
‘Black Hawk Down’ in which a number of US soldiesgre killed, Somalia was left on its own
with minimal external intervention. In 2002, thenfiects seemed to take a more violent turn.
These conflicts were triggered by a number of fa;tbut some can be attributed to political
maneuvering linked to the IGAD- sponsored peackstah October plunging Southern and

Central Somalia into high insecurity levéfs.

Despite the fact that Somalia has got one majgguage and as such descent, the occurrence of
divisions within the clans in Somalia is most apipgl It can thus be noted that the most
obvious force dividing Somalis is the clan, whiahitk groups of people together into distinct
units.*® Said Barre tried to eliminate the clan systemmhe introduced ‘scientific socialism’

in the 1970s. The issue of the clan also seemdé guportant also in the various attempts of
reconciliation efforts such as negotiation and rataoin processes especially in regard to clear
representation of the various clans. The 2002-0adligoeace process held in Mbagathi, Kenya,

proposed a clan quota that has been used by redeninistrations as a guide for how to

1 Ken Menkhaus. Somalia: state collapse and theathuf terrorism, Adelphi paper 364. (New York: ttedge,
Taylor and Francis Group, 2004), p. 28.

2 |bid ,p.29.

13 Mary Harper. Getting Somalia wrong? Faith, Wadl &lope in a shattered state. (London: Zed books,
2012),p.35.



distribute power, known as the 4.5 formula. It esathat the four main clans, are Darood,

Hawiye, Dir, and Rahanweyn and the 0.5 are the ritjnmostly the Bantd?

Since then Somalia has been under a transitionaérgments. The Transitional National
Government (TNG) had been established from 2008r d@fte Arta conference in Djibouti,
however it failed and later the Transitional Fet&avernment (TFG) of Somalia took over.
TFG came about as a two year sponsored negotiadioveen warring factors mostly warlords in

Nairobi.

Due to the instability that Somalia was in for pest decades, various actors in the conflict have
taken quite an advantage. From the various warlam$ also external actors, the rise of
Islamism or the Islamic revival has been experidrineéSomalia. Religion being an identity that
is shared by the Somali society, it was quite dasythe Somalis to relate to the emerging
Islamist movements. Their influence was also badkethe fact that the governments that had
been put to place were weak. In a number of wédngsjrhplanting of terrorist cells and the free
movement of terrorists is always easier when aonagtate emerges from the chaos of collapse
and forms a weak central government. Even the &acep of the Islamist movements by the
Somali society was guided by the fact that they 8@t it was the Islamist movements that were
looking out for their best interests. In that thvegre offering aid and support which the western
intervention aided by other countries such as pthiavere not keen on providing. This thus

produced a conducive environment for their groWttAid from outside, especially from

144 14;

Ibid, p. 39.
15 KennethMenkhaus. Somalia and Somaliland; TemgrRolitical Islam and State collapse, In Battlifgrrorism
in the Horn of Africa ed. By Robert I. Rotberg. (g#ington: Brooklyn Institute press, 2005), p.8.

10



countries such as Yemen was readily welcome, ths also due to Somalia’s proximity to the
gulf states. Moreover the territory harbors its ovadlical islamist organization, and in the
absence of any state-provided social and educasemgces, local communities have welcomed

Islamic charities and schools funded from Saudbfand by the Emirates of the Gtfif.

This thus saw the formation of Islamist movementshsas Al Ittihad Al Islamiya, the Union of
Islamic Courts(UIC/ICU), Hizbul Islam and lately Ahabaab that is currently on the forefront
of most of the attacks in and around Somalia. Iditaxh to these groups is the Islamist
movements Ahlu Sunnah Wal Jamaa (ASWJ) which isidened moderate in comparison to the
rest. The Somalis however accepted most of thémmilst movements especially due to the fact
that they were fearful and tired of the warlordshéi' the Union of Islamic Courts (UIC/ICU)
then seemed to be bringing a measure of stabdityiégadishu in the mid 2000s, these courts
began to gather some support among the Somali giigut’ To them these groups created a
form of security, order and stability. Support tbe UIC within Somalia was therefore mixed
and the actions of the more extreme members obUtledrew unfavorable attention from the
United states and Ethiopia, who were concernedttieprice of peace in Somalia could be a
hard-line Islamist governmefit. By 2005, however, Menkhaus detected a strengtgenin
Islamist power especially in Mogadishu. The shaadarts were extending their jurisdiction and

in some areas like Mogadishu, were being used thdu the causes and ambitions of radical

16 i
Ibid, p9.
" 1sak Svenson. Ending holy wars: Religion and GonResolution in Civil War. (Australia: Universityf
Queensland Press, 2012), p.6.
18 |bid,pg.7.

11



Islamist such as Hassan Dahir Awey#enkhaus explains how Islamic and clan identity and
loyalty have and have not, hitherto been used tbilize Somalis for jihadist campaigfs.

Al Shabaab having exploited the state’s weaknedsrta a coalition with moderate Islamists
and gain backing, or at least acquiescence, fromisiamist leaders, the group continues to
forcefully resist efforts to rebuild the Somalitstain part because Al shabaab recognizes that its
influences would decline dramatically in a staldeisty?! The invasion of Somalia by Ethiopia

is also credited with the increasing radicalizatdral shabaab, a radical and violent wing of the

uIC.?

Religion and Conflict

Various scholars have written on religion and dohfHowever the dichotomy is often between
whether religion is a factor or a cause of confiintl whether religion can be used as a tool in
conflict resolution and peace building. Religioasftict resolution began to emerge in the 1990s
with an increasing awareness that, if religiouslitran and teaching could encourage violence
and conflict, so the same tradition could be apji@bring about the resolution of conflfct.
Ethnicity and religion play a determining role irany of the hotbeds of strife and hostility found
throughout the world, which is not really that sisimg considering the fact that religion and
culture are so closely interwoven. Sacred writiofijen teach the love of peace and compassion,

but in times of war, religion adherents are verg@dt finding other scriptural references which

19 KennethMenkhaus. Somalia and Somaliland; Terrgriafitical Islam and State collapse, In Battlingrfbrism
|2|3 the Horn of Africa ed. By Robert I. Rotberg. (8i#ngton: Brooklyn Institute press, 2005), p.10.

Ibid
2L 7achary Delvin-foltz. Africa’s fragile states; Bmwering Extremists, Exporting Terrorism. (Africantre for
strategic studies, 2010),p.6.
2 |sak Svenson. Ending holy wars: Religion and GonResolution in Civil war. (Australia: Universityf
Queensland Press, 2012), p 8.
% |ee Marsden. The Ashgate Research Companion tgi&ehnd Conflict Resolution.( England: Ashgate
publishing limited, 2012),p3.

12



they claim justify bloody confrontation with peopté other faiths or even with those of a
different persuasion within their own religi6h.Yet religious conviction will play a role,
whether that of legitimizing reconciliation as dueor that of justifying conflict as a religion

demand or even as a holy var.

Religion in Somalia

The strategic location of Somalia coupled with itigtability experienced through the years due
to the civil conflict have put the country in a gms susceptible to the formation and emergence
of Islamism. Islam is the religion that is shasdongst 99% of the Somali population and as
such together with clan ties, religion, in thisedslam, is also a unifying factor of the Somalis.
It is an Islamic society in the periphery of thadtan Gulf. Many of its people work or study in
the Gulf States, so Somalia is in the orbit of Wahilpreaching. The rapid expansion of Islamic
charities and schools, mostly funded from the guifis over hearts and minds and provide a
convenient structure for recruitment of young Sos#& the cause. And rising anti-western
sentiment among Somali fueled in part by a sensdahdonment, in part by anger of American
counter-terrorism policies and in part by oppositio the war in Iraq, is easily exploited by

radical Islamist®

It is also important to note that Somalia havingrba failed state for more than a decade created
a possible ground for extremism, radicalizationeesgly by Al Qaeda just as other states that

were unstable such as Yemen and Afghanistan. Tdnsatso be attributed especially to their

24 Jerald D.Gort et al. Religion, conflict and recitiation.( New York: Robodi b.v,2002), p.3.
25 i
Ibid, p.19.
% Kenneth Menkhaus. Somalia and Somaliland; Temrjmlitical Islam and State collapse, In Battlifgrrorism
in the Horn of Africa ed. By Robert I. Rotberg.( g#ington: Brooklyn Institute press, 2005),p.32.
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location, that is proximity to those countries é@alidi Arabia where the Salafi ideology reigns.
Islamism in Somalia is represented by a varietgatbrs and a conglomerate of different groups,
which over the last decades have been overlappitegsecting, cooperating and fighting against
each othef’ Somalis have been adverse to the more puritasichs of Wahhabism associated

with Saudi Islamic practices. Most Somalis view \Walbism as a foreign ideology.

The use of religion in Somalia has not begun oabently. Religion had been a unifying factor
amongst the Somali society especially during callism. There had been a precedent of a kind
of a religious war when Seyyid Mohamed Abdulle Hasdid jihad on the colonial forces in the
early twentieth century. The Seyyid’s jihad hasvedras a model for other violent religious
movements in Somalia some of which have been ntetivy a similar agenda: to rid the
country of outside influence and to establish aa@neSomalid® It is important, however, to
note that the Somali themselves despite sharingséimee religion Islam ‘do not practice or
support militant Islamisnt® Since the onset of the ‘War on Terror’, Somaks lcome under
intensive scrutiny as a possible haven for Temari$he link between Islamist movement and
terrorist threats has grown incrementally, drivgnabseries of attacks in neighboring states in
which Somalis or Somalia played an important fol&@he growth of Islamic violence in the

region and elsewhere in the world brought Somadizkion the international radr.

27 Ostebo Terje, Islamism in the Horn of Africa: essing ideology, actors and objectives. Internatitaw and
policy institute, ILPI. REPORT02/2010 p.24.

% Ken Menkhaus. Somalia: State Collapse and theaTlofeTerrorism, Adelphi paper 364. (New York: Redge,
Taylor and Francis Group, 2004), p56.

29 Mary Harper. Getting Somalia wrong? Faith, Wad &tope in a shattered state. (London: Zed books2)20
p.75.

O lbid, p.74.

*! Ken Menkhaus, Somalia: State Collapse and the Thfégerrorism Adelphi paper 364, (Routledge, Tayad
Francis group New York 2004),p. 55.

32 Mary Harper. Getting Somalia wrong? Faith, War bloghe in a Shattered State. (London: Zed books201
p.166.
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Islamist Movements

The Islamic trends, that is, traditional Islam asiain and the Muslim brotherhood, are present in
Somalia. Nonetheless, while Sufi orders and Mudhirotherhood are tolerant, salafism is
confrontational. The last case of their confromtatis the war between Al shabaab and Hizbul
Islam on the one hand and the ASWJ representingdldé@ional Islam on the other. Indeed, the
root of the Islamic conflict in Somalia lies withet ideology of salafism as practiced in Somalia.
The rise of Islamist movements in some ways edip$e importance of the clans because
militias were on the surface united according te different religious affiliations, rather than
blood ties* These affiliations include the Al Ittihad Al Islaya, Union of Islamic Courts (UIC),
Hizbul Islam though was taken over by the Al-Qaédked Al-Shabaab, and the Sufi group

Ahlu Sunnah Wal Jamaa (ASWJ).

The most powerful religious group to emerge in Sliana the early 90s was Al Ittihad Al
Islamiya (AlAIl).>*Hizbul Islam was formed in reaction to the Djibopgace process by four
Islamists groups which were opposing it. It follavthe Saudi Wahhabi form of Islam and
comprised of various regional organizations. It Was predecessor of the Al-Shabaab. One
would thus notice that the trend would be such iglamic fundamentalism is taking the place of
civil conflict in Somalia. Eritrea on the other lthhas been claimed to be assisting the Islamist
movements from Al Ittihad Al Islamiya to Al-Shabaalhis was despite the arms embargo that
had been put forward against the Islamist movemdnis also noted that Eritrea and Ethiopia
could be using Somalia as grounds for their ownxyprwars. Some of the Al-ittihad’s members

went on to become powerful leaders of the Unionstdmic Courts, Al shabaab and other

* Ibid, p.40
** Ibid, p 77.
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groups. Al shabaab is in many ways a continuatfohl ¢ttihad in terms of the ideas it espouses:
both groups insisted that religion could not beasated from politics and ridiculed Somalis Sufi

orders as unislamit.

The initial issues that caused the Somali protchcenflict had little to nothing to do with
religious differences. Though currently religiorshtaken up a much more significant role in the
recent years. In reality, Ethiopia’s primary comcerasn’t the fact that the UIC was Muslim but
that elements within them were calling for a vidlghad to build a greater Somalia, which
included taking over Ethiopia’s Ogaden region. Afits expulsion from Mogadishu the UIC
splintered into rival factions. The division har@dnconsiderably when one of the former leaders
of the UIC, Sheikh Sharif, became president of SmsaTransitional Federal Government,
TFG, after Ethiopian forces withdrew from Mogadishi?009. At this point Sheikh Shariff was
derided by some Islamic militants as having sold a1 an Ethiopian and American stooge.
Within a few months the political terrain in south@nd central Somalia had fragmented in large
part along religious line¥. In this sense, the religious dimension became eempoominent
feature of Somalia’s conflict overtime. For Al Skaab the ultimate goal appears to be a pan-
Islamic caliphate- hence its growing ties with Abh€@la. In contrast, the principal forces of

Hizbul Islam was creating a greater Somali in tmlof Africa.

By the 2011, Somalia had parts of the country utidercontrol of the Islamist movements Al-

shabaab that had links to the Al-Qaeda and had seypadraconian rules that forced people to

35 H
Ibid, p.78.
% paul D. Williams War and Conflict in Africa. (Camitige: Polity press, 2011), p. 140.
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change their way of lifé”. The concern over Islamic Fundamentalism is thesibdity of the
Somali Islamists engaging in direct acts of temmriand the negative impact of ascendant
political Islam as an alternative system of govemed® This is however of great interest to the
fundamentalist groups who want to govern usingniskabeit in a more strict and extreme

fashion than what the moderate Muslims would want.

However the transitional government despite beewpgnized lacked the capacity to fight off
the up-coming Islamist movements and also to dstapkeace and security in the country. As it
seemed to be ally to Ethiopia, it also hardly gopmort from the majority of the Somali
population who saw Ethiopia as an enemy. Having aksated Somalis as terrorists may have
pushed some of them who were not pleased withintaslslamic militancy. However it would
also be noted that the various countries in thénregtill benefit from the conflict due to the
perception that a stable Somalia would rekindle‘@reater Somalia’ spirit and as such see the
taking of parts of the country that were once paftSomalia. It would be clear to seem that with
each intervention posed to Somalia, it seems takieg an even worse turn than was before.
The Iranian revolution in 1979, together with tluderof the mujahideen in driving the soviet
forces from Afghanistan, signaled that what midgte true of the west wasn't true for the rest
and that, ‘secularization thesis’ notwithstandingljgion remained a significant and arguably

increasing force in most of the world.

¥ |bid, p.71.

% Ken Menkhaus. Somalia: State Collapse and theaflafeTerrorism, Adelphi paper 364. (New York: Redge,
Taylor and Francis Group, 2004), p. 55

39 Lee Marsden. The Ashgate Research Companioniggoreland Conflict Resolution.( England: Ashgate
publishing limited, 2012), p.1.
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Thus one would seem to ask, or to suggest thatdah#lict in Somalia has endured due to key
interests that have to be fulfilled. According teetwar economy theory, it would explain that
some cases would benefit from the cost and enderahthe Somali conflict. As such it would

be seemingly right to note that interests are 8kain to be at the root of the Somali conflict. It
may seem that the conflict in Somalia cannot beexblising conventionally made options alone.
There is need for the thorough understanding ottdmeplex situation on the ground which is the
onset of Islamism. Positivist, empirical and seculdeses within International Relations were
identified as problematic in dealing with real wbsdituations where religion plays a vital role in
the lives of the actors involved. Rather than seglkixclusively secular solutions, policy makers

should turn to religious actors to solve probléfhs.

The use of military force alone may not prove dieht as this, as has been earlier witnessed
on many cases, and only lead to retaliation from wWarring parties more often onto the
opposing actors leading to more loss of lives asedtrdction of property. The use of civil
societies and religious forums in addition to ttaglitional settings of conflict management need
to be considered as options for resolution. Asfitisé decade of the 21 century drew to a close,
in parts of Somalia at least it appeared that tmwterpret Islamic scripture and its relationship
to governance structures was something worth fightor*" It is therefore important to note
there is a need to analyse the history and rotelwjion, that is Islam, in Somalia. To be able to
understand the implication and or consequencebleoidlamic revival especially in relation to
the Somali conflict also to look at the failuretbé western ideologies in managing the conflict

in Somalia.

ibid p.4
“1 Paul D. Williams. War and Conflict in Africa. (Cdmdge: Polity press, 2011)p 141
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The literature gap therefore that this study seéeKsl is to investigate whether religion can also
be used to attain peace in Somalia much as it Bas hsed to motivate violence In Somalia.
Also whether Islamism is the solution for peace 3omalia. The study also seeks to find out if
the inclusion of the Islamist movements in the tohimanagement process and subsequent

peace building process is necessary.

1.5 Justification of the Study

The role that religion plays in politics and espdlgiin conflict and conflict management has
been overlooked through the years, with only fewdigts being carried out in the recent years.
The increase in ethnic and religious based cosfhctd more especially the increased number of
terrorist attacks has invoked the need to incladigion into the study of international relations
and international conflict management. However auld be important to note that much has
been researched on role of religion in conflict gatlittle has been investigated on how religion
can also influence and contribute to conflict mamagnt, in an effort to ensuring sustainable

peace.

The same study has however not been largely dorgation to conflicts in Africa, more so in
Somalia. The complex relationship between religamal conflict that is currently attributed to
the Somali conflict is one that should be well eshed in an effort to ensure contribution to

conflict management and resolution in Somalia.

The research study would contribute to the undedstg of the turn that is the Somali conflict

from clan based to religious based and as suchiloot# in the resolution process. The purpose
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of this research is to examine the relationshigvben religion and conflict especially in the case
of the Somali conflict, it seeks to understand what about religion that sustains a conflict and
also what hinders the management processes. Blkarch study will also contribute in the
ongoing debate on religion and conflict, that id)ether religion is a cause or factor to the
Somali conflict. The results of this study thereferould also be important to policy makers who

may use it to identify probable ways of addressimgcrisis in Somalia.

1.6 Hypotheses
The study tested the following hypotheses:
i) Religion has been used in the Somali conflict bodstructively in the conflict and
constructively towards management;
i) Religion has enabled the escalation and persistaite Somali conflict;

iii) Clan systems supersede religious affiliations emSlomali conflict.

1.7 Theoretical Framework

The manner in which religion is understood wouldatly influence the recommendations made
towards conflict management. It is for this reaitat a probable theory that would closely relate
to and explain the use of religion in conflict msgortant. This is especially as it has been viewed
that religious based conflict are quite difficuit $olve, yet this has been due to the lack of
understanding of the underlying factors and systefrieese religious conflicts. Religion in the
Somali conflict has been used for vast reasonsastbeen taken up as a tool for political and
ethnic mobilization purposes. Yet, once religiors lh@en utilized, politicized and manipulated,

this instrument can decrease the chances of settirrgmed conflict peacefully. Conflicts where
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the religious dimension is of central concern aveneless likely to experience negotiated

settlement than those conflicts where the religimrscerns are more margirfal.

The theory that the study will use to explain th#@uence of religion in conflict and conflict
management therefore would be the Instrumentalisory. Instrumentalism rejects the view
that differences in religion are real causes oftigal conflict. Conflict like all politics, always
been and will always be about ‘who gets what, waed how.’ Instrumentalists, nevertheless
recognize that religion can play a part in violeanflict. They see this role as the ‘opium of the
warriors’- a tool used by self-interested elites nmbilize support and fighting power for

conflict.*®

Power seeking elites manipulate the society bygusshgion to justify their deeds all in an effort
to gain power. This has been the case of the Istae@®ders who lead the Islamist movements
such as Al Shabaab. They were able to win ovehé#aets of the Somali society by portraying
the western efforts in the country as disbelieweristo set a government that would not have the

Somali interests at heart

The security of one’s religious framework has beéggntified as a common good in whose
defense individuals are willing to take up armscd@elly, when conflicts are framed as being
about religious values-not interests-it is moreslijkthat combatants will regafd. One of the

principal and social functions of religion is itbildy to legitimize actions and institutions

*2|sak Svenson. Ending holy wars: Religion and GonResolution in Civil War. (Australia: Universityf
Queensland Press, 2012), p .5.
3 Stein Sabina. Competing political science perspesbn the Role of Religion in Conflict. Page axsml 22
ﬁpril 2014.www.css.ethz.ch/publication/pdfs/polits-51-21-26.pdf. p.3

Ibid p3
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through moral authority. This can be seen from rtienner in which the Islamist movements
justify the draconian laws and punishments thay thglement on traitors or those they feel are

not accepting the ideology.

As complex and multilayered matrices of meaningigien can be interpreted as legitimating-
even sublimating- violence and at times be intégar@s encouraging unity and reconciliation.
Regarding instrumentals, the policy implication \bbe to deal with the true material causes of

conflict, or to educate the masses so that theyiodnnger be manipulated by the elités.

1.8 Research Methodology

As the study was assessing mostly information ofeaplanatory and descriptive nature, it
therefore made use of qualitative research. Thaysttould rely on information collected from
various sources. It would be based on literattudysand the available factual data and Religion
will be the variable to be studied. The main sowt@&formation that the study relied on was
from library and internet research. This was froiorary research, academic articles and
journals, news sites and internet sites contaittiegrelevant information on the topic of study.
Additionally a limited field research also supplertezl the secondary sources of information.
The researcher made use of open-ended questionniaiterviews to respective experts on the
subject matter, that is conflict management expextademics, and religious leaders such as
Imams, Islamic scholars, sheikhs and also to tmealaccommunity. The interviews were guided
by pre-structured and carried out in a semi férmanner to allow the respondent discuss

issues probably not provided by the researchertlamdnterviews was recorded so as to enable

> |bid p5
“% |bid p6
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further elaboration of concepts important to thedgt The study was conducted in Nairobi.
Target population will include the Somali communiBeligious institutions such as Supreme
council of Islam in Kenya, and religious leadersnir various Islamic institutions in Nairobi,

academics in the conflict management area and gt officials from Kenya and Somalia.

With every other study there is always a possibditlimitations. As the study carried out is one
based on a state that is not yet stable enoughalandiue to financial restraint on the part of the
researcher, it would not be possible to travel am8lia to acquire first-hand information from
the locals or government officials due to the lsvel insecurity. The most that one would do
therefore is travel to the refugee camps or thasamhere most of the Somali community live
such as Eastleigh, Garissa and Mombasa in séaiginformation. Language is also a barrier in
communication as the researcher has no knowledfggedbomali language. As such, the use of
an interpreter will be applied although the riskimfbrmation being altered in its true meaning
may be experienced in the process. The sensitiwitiie issue which is the Somali conflict and

especially Islamic fundamentalism may cause theargents not to be honest in their response.

1.9 Chapter Outline

Chapter One will be an introduction of the topicre$earch by explaining the broad context of
the study, the statement problem, justificationeotietical framework, literature review,
hypotheses and methodology of the study.

Chapter Two will provide the background of the studwill provide a historical and descriptive
analysis of the use of religion in conflict and gfieally in Somalia. It will look at how the use

of religion has brought rise to Islamic militancpdahow it can be applied in the conflict
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management process. The study will also attempintothe theory provided to explain the
influence that religion has in the Somali conflithis will also lead to the identification of the
literature gap of which the study sees to fill.

Chapter Three will analyse the concepts discussadis religion, Islamism and especially in
relation to the Somali conflict in an effort to werdtand how it contributes to conflict and how it
can be used in the management process. This idwithrough the help of data collection both
from primary and secondary sources and a limited fiesearch.

Chapter Four analyses the data collected in theiqure chapter in relation to the hypotheses
stated. It will critically analyse and explain somfethe emerging issues therein in an effort to
better understand the study and how the researcltaatribute to the field of study which is
conflict management. It will also address somehefdhallenges that may have been experienced
by the researcher.

Chapter Five will give a conclusion to the studyl axplain some of the key findings attained
from the study. It also suggests possible strasegecommendations and suggestions on areas

for further study.
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CHAPTER TWO
THE ROLE OF RELIGION IN COFLICT AND MANAGEMENT: AN  OVERVIEW

2.0 Introduction

With the end of the Cold War, it seemed that modeation and secularization would reduce
conflicts in the world. However it has been notleat quite a number of the current conflicts in
the world are influenced by ethnic ties or religioaffiliations. A brief survey of the most
entrenched deadly conflicts around the world suiggesn urgent need for increased
understanding of the role religion plays in huméspdtes’’ However religion is seen not to be

the main factor but is being used to influence boréind hinder management efforts.

Conflicts influenced by religion are becoming ditfit to manage especially conventionally. This
is as religious based conflicts are types of idgiokl conflicts which are hardly managed
militarily. This is evident from the rate at whit¢hese conflicts escalate and are sustained. It
should be duly noted that, much as religion hashesed to influence conflict, it also can be
used to manage and reconcile it. This is especaslyno religion favors conflict. As such,
religion can also undeniably claim a significanerm helping communities resolve differences,
in advancing international human rights, in overogngreat injustices and in encouraging

peaceful management of confliéfs.

Whether religion is treated as a causal in ideackgexplanations, or as a contributing factor to

other variables, it is an integral piece of theuskg puzzle and as such deserves focused

*" Bridget Moix. Matters of Faith, Religion, Confliand Conflict Resolution, In The Handbook of Caxtfli
Resolution: Theory and Practice, edited by Mort@ufah et al. (San Fransisco: John wiley& Sons, 2006),
p.583.

“8 |bid,p.585.
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attention.*® Participants in the process of reconciling cotifiig parties often look to religion in

a special way both because religious elements neageen as contributing to conflict and
because religions can bring to bear deep traditadn®rgiveness and peacemaking, but most
religions can offer teachings and practices thatmapel or improve process of reconciliatidn.
Thus the study seeks to understand what makesorekgfactor that influences conflict. It seeks
to understand how religion has been implementethenSomali conflict so as to be able to
understand why it has become a hindrance too inmtia@agement efforts. There is also need to
establish how religion and its tenets can alsodasl un ultimately managing the Somali conflict

and attaining reconciliation.

2.1 Background

The Somali government in the year 1969 was takem by the military under the leadership of
General Mohamed Siyad Barre. A form of “scientdaxialism’ was introduced and with it came
the attempted eradication of the clan, one of thstrfundamental elements of Somali sociéty.
Siyad Barre’s leadership however was termed digtdtd his ultimately forced Somalis to seek
allegiance to the various clans that they belortge&¥arious groups all affiliated to the various
clans were formed and were able to oust GeneradSBarre out of power in 1991, leaving
Somalia without a stable government for more themdecades.

With Siyad Barre out of power, various clans eadnted to have leadership of the country

leading to the beginning of the civil war. Dictagbip was replaced by the rule of warlord, as

*9 Robert A. Seiple and Dennis R. Hoover. Religiod aecurity: The new Nexus in International Retasi (
xlibris corporation, 2012), p.13.

* Katherine Marshall, et al. Development and faitthere Mind, Heart and Soul Work together. (WastindDC:
The World Bank , 2007), p.280.

1 Mary Harper. Getting Somalia wrong? Faith, Wad &tope in a Shattered State. (London: Zed books2)20
p.54.
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powerful clan leaders, supported by wealthy busimes and mini-armies of militia men, turned
much of Somalia into fiefdon. At this time clannism became one of the sourdemnflict,

with the main clans involved, that is, the Darobd, Issaq, Hawiye and Rahanweyn.

Conflict Management Efforts

In 1992, responding to the political chaos and mitaaan disaster in Somalia, the United States
and other nations launched peacekeeping operdbanreate an environment in which assistance
could be delivered to the Somali people Earlier in April 1992, the UN had established an
operation for Somalia-UNOSOML1. A force of comprgi50 military observers, 350 security
personnel and up to 719 military support staff, mandate was to monitor a cease fire in
Mogadishw?® This mandate was expanded under an augmented ONIQBof 28000 military
and police personnel in March 1993 to secure ther@mment for dispersing humanitarian
assistance throughout Somalia. However by 1995, 88K Il had collapsed after suffering
massive casualtis When the United States and the UN withdrew thmicds from Somalia, in
1994 and 1995 respectively order had still not bestored, conflict between rival warlords and
their factions continued throughout the 19808his led to the international community assisting

Somalia ‘from a distance’.

2 Mary Harper. Getting Somalia wrong? Faith, Wad &tope in a Shattered State. (London: Zed bookk220
p.57.

>3 Tarrory Istran et al. The African state in a ChiaggSlobal Context: Breakdowns and Transformatiphendon:
Transaction Publishers,2011), p.58.

> Stefan Wolff and Christalia Yakinthou. Conflict megement in divided societies: Theories and PrestitNew
York: Routledge, 2012), p.157.

*5 |bid,p.158.

*® Tarrory Istran et al. The African state in a ChaiggGlobal Context: Breakdowns and Transformatiobsrdon:
Transaction Publishers,2011), p.58.
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At this time, the era of direct intervention wasegvit was now time for a long succession of
internationally sponsored peace conferences, heddfa distance away in the neighbouring
countries of Ethiopia, Kenya and DjibotfiA number of transitional governments were formed
during these conferences but they were unablertotifin effectively in Somalia. Even though
these transitional administrations were internatilynrecognized as the legitimate authorities in
Somalia, they were in reality no more than ‘virtigdvernments because they controlled hardly
anything. ®® In 2000, another external mediation effort was artaken, this time by the
government of Djibouti, with the strong supporttbe UN. These talks, known as the Arta
process, produced a Transitional National Govertnt€NG) in August 2000. By 2002 the
TNG was virtually defunct, and in August 2003 hsete- year mandate expiredTNG failed to
become minimally operational as was plagued byrmaieschisms, did not gain widespread
bilateral recognition, and by 2002 appeared inénghs irrelevant®® Despite its continued
presence, the reformed TNG, established in 20G8lbkan plagued by corruption and has been
unable to control the various warlords and militapposition groups, so it remains a facade
government with no true power or contfblThe TNG experience revealed much about the
intentions of Islamist figures in Somalia, manyvaiom sought to parlay their leadership of

sharia’ courts into constituency-representativeaiinet positions in the governméht.

" Mary Harper. Getting Somalia wrong? Faith, Wad &tope in a Shattered State. (London: Zed books220
.64.

& Ibid,p.65.

%9 Ken Menkhaus. Somalia: State Collapse and the Threat of Terrorism, Adelphi paper 364. (New York:

Routledge, Taylor and Francis Group, 2004),p.8.

9 Ibid,p.17.

®1 John Davis. Terrorism in Africa: The Evolving Front in the War on Terror. (Plymouth: Lexington books,

2010),p.10.

%2 KennethMenkhaus. Somalia and Somaliland; Terrgrfsstitical Islam and State collapse, In Battlingrorism
in the Horn of Africa ed. By Robert I. Rotberg. (8#éngton: Brooklyn Institute press, 2005), p.29.
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After the failure of TNG, the Transitional Feder@overnment (TFG) was formed. The
Transitional Federal government was the resultvaf years of difficult negotiations under the
auspices of the Intergovernmental Authority on Depment (IGAD) in Nairobi, Kenya, starting

in 2002. In late 2004, the peace talks produced\emment composed of 275 members of
parliament, (selected along the lines of the 4rfntda of clan proportional representation) and
an eighty- nine- person cabinet led by Presidentulahi Yusuf and Prime Minister Ali

Mohamed®® However the formed TFG, failed to succeed intétsure as it did not get support
from the Somalis who saw this Ethiopian- backed egoment as a conspiracy to further
destabilize Somalia for their own interests. Thiaswmostly due to the history that the two
countries shared. Another attempt was made on fayyet another government. This led to the
Mbagathi-Eldoret talks that saw a renewal of th&Tinder President Sheikh Shariff Sheikh

Ahmed in the year2009.

It was during this period of leadership of the set@FG that Islamist led numerous attacks in
the country and were outspoken on their disapprolviie government. The Islamist movements
saw President Shariff as a traitor as he had beenobthe Islamist leaders and had agreed to
negotiations with conditions that most did not awer They saw this government as one used to
eradicate Islamic values on which they hoped the2gonent would adopt. In 2008, fighting
between insurgent groups, Ethiopian and TFG fortesisified, and by late 2008, the TFG had

lost control of most of south-central Somalia te thsurgent groups.

% |bid, p.30.
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In December 2008, Ethiopian soldiers withdrew fr@omalia, leaving behind only the
AMISOM contingent of several thousand troops tophé¢he new and fragile coalition
government; which was formed in the neighbouringb@jti following the resignation of
President Abdullahi Yusuf in December 2008. The rgawernment was headed by Sheikh
Shariff Sheikh Ahmed, the former head of the 1€U.In February 2008, the then Secretary of
State Condoleezza Rice designated Al Shabaab @=igrf terrorist organization. In early May
2009, Somali extremist groups backed by foreightégs launched a major offensive against the
Transitional Federal Government and the AfricanddnMission in Somalia (AMISOM). The
primary objective of this offensive is to oust theG from power and force AMISOM to leave
Somalia® From late 2012, local elections were held in Masjal for the first time -- in more
than two decades — and a new federal governmentelgated. Al-Shabaab continues to fight

oust the government and its allies including AMISOM

Kenya also currently joined in this effort in 204% a country, when it seemed that its own
security was at risk when the Islamist movementshdbaab kidnapped some tourists from the
country. The Somali conflict has undergone tramsédion, from the conflict led by clan leaders
to warlords; to the emergence of Islamist movemeh&t have turned military in nature.
Moreover the idea of religion offering safety, sti&pand order for the country has often seemed
welcome by the Somali people and an Islamic satuibothe management of the conflict viable.
The return to the chaotic existence under the TRG the growing violence only served to

reinforce solidarity with the Islamic Movement whidemonstrated, albeit for a limited period,

® Tarrory Istran et al. The African state in a ChiaggSlobal Context: Breakdowns and Transformatiphendon:
Transaction Publishers,2011), p.59.

% Ted Dayne. Somalia; Current Conditions and Praisger a Lasting Peace. (CRS report for CongFeh 4,
2012).
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that there exists an alternative to the chaotitestathis country. Thus the alternative for the
‘Islamic model’ must contend with difficult objeeg circumstances and power brokers that will
do their utmost to undermine this sort of move pralve once again that Islam offers the only

viable solutiorf®

2.2 Religion and Conflict

The number of ideological conflicts in the worldopes that religion cannot be ignored in the
study of conflict and management. According to Ayl religion constitutes an integral culture
capable of forming personal and social identity amiliencing subsequent experience and
behavior in a profound wdy. Religious identity forms from a mixture of bebednd values, the
influence of leaders and sense of belonging to wneoonity, and one’s membership or
relationship to religious institutions and netwotk&his is as in Somalia whereby religion has
been used to create an identity uniting clan-imdirsomalis in an effort to rid the country of

foreigners through conflict.

The secularization thesis has been overtaken bgsaedto understand how religious actors
contribute to both conflict and resolution of cactfl The initial shock of terrorism ‘going global’
on 11" September 2001 was followed by the steady reabimathat its declared motivator,

religion, was actually a familiar feature of coofli® This is also due to what has been termed by
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some scholars as a ‘resurgence of religion’, in &@nit has been termed as the ‘Revival of

Islam’.

Coward and Smith, use the term religious peacddingi to describe a range activities
performed by religious actors and institutions fbe purpose of resolving and transforming
deadly conflict, with the goal of building sociahda political institutions characterized by an
ethos of tolerance and nonvioleri@eReligious actors are underutilized in these rotesthe
detriment of peace proceSsThis is especially where the use of religiousifngons and leaders
comes into aspect. Religion is often, though nabgk; an important factor in conflict and social

tension, and thus it often needs to be part osthetion during periods of rebuildirfg.

2.2.1 Islam in Somalia

Majority of the Somalis practice Islam which hasocalbeen integrated into their culture.
However, the Islamic identity is one of severalibontal identities that cut across clan lines, but
in a manner which tends to be subordinate to oclwkibmplements rather than challenge the
primacy of clannisni® Virtually all Somalis are nominally members of afiSOrder, the most
important being the Qadirriya, Idrissiya and Sa#tai. These orders are usually non-political but
can be used as organizational vehicles for regsistarinen faced with the external enemies, as in
the rebellion by Mohamed Abdullah Hassan againsorcal rule in 1900-1920. The Sufi

scholars hardly participated in conflict, that wa®sent in Somalia through the years. They
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propagated Islam by peaceful methods, and theerwals mostly featured in conflict resolution.

They were the leaders that the Somalis turned &nvthey had problends.

Islam continued to play an important role in petgpfmlitical consciousness in the years leading
up to and immediately following independence in 1#860. The Islamic faith had for so long
been such a part of the Somali identity that it wamany ways inevitable that it would play a
role in the formation of the newly independent, emizing Somali State. Siad Barre’s coup in
1969 and the subsequent introduction of ‘sciensbcialism’ crushed much of the dynamism
and free thinking of the post-independence yeadigien was not immune from this; the
turning point came in 1975 when religious leadesged strong opposition to the promulgation
of new and controversial family legislation, whieilmong other things gave more rights to
women. The authorities responded to the criticignexecuting ten of the most vocal clerics and
imprison a dozen othef3 After the fall of Siad Barre and the subsequetiapse of the Somali
state, there was an explosion of religious grompthé country. However most of the powerful
groups in the 1990s were run on a clan b%si#\ bewildering array of Islamic associations
suddenly emerged, each purporting to representserade religious doctrine. Their common

denominator was the desire for an “authentic” faftslamic governance in Somafia.

Islam is no exception when it comes to the impartanrf religious leaders as is often emphasized

to have been the manner in which the religion isveged and carried forth through generations.
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Somali Ulemaa (sheikhs) established themselveshasréspected and accepted religious
authority in Somalid® However it is the same religious leaders who hesetributed to the
manner in which the religion is practiced, mostiyedo the manner in which they interpret the
scriptures and propagate the message thereinptatierg religion for the purpose of political
ends will definitely end up in religion chaos aridision as the case of Somali extremistsThis
factor was considered during the regime of SiyaddaHe introduced Scientific Socialism a
system that did not incorporate religion. Socialisnthe 1950s and 1960s diminished the role of
Muslim leaders and certain institutions traditiopatontrolled by religious scholars were

transformed to secular authoritfs.

To fully appreciate the Somali situation, it is ionfant to understand the role Islam has taken in
Somalia as both a populist response to perceivestaifeencroachment and as a type of political
order to fill the governance gap that has persistednearly two decadéd. Therefore it is
important to define Islamism as has been used ptagxthe use of Islam in a political context
and in the Somali conflict. Islamism is the ternedidor the extreme political version of Islam
that sees Islam in a state of constant conflich wie west, non-Muslims and insufficiently pious
Muslims. Even within Islamism there are categories,it is important to understand the Islamic
category is a microscopic minority and not représtire of the Muslim peopl& Islamism is

expressed through a rejection of rational discquperalism, free speech and democratic
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governance. It advocates resources to violenceisral worldwide response to the peculiar
strains of the twentieth centufyToday the Islamist response is both internal atdreal, that
is, to release Islam from the scholastic cobwebselisas to rid it of the ideas imbibed from the
West?* Islamism is the response of Muslim theoreticiang fieelance activists to the challenge
of modernity. Its immediate ancestry lies with thalafist reformist thinkers of the late
nineteenth century. Like the Wahabbis, these redosrsought to return to the roots of Islam for

guidance, rejecting the tradition of imitation (iejjin favor of authenticity’

The use of religion in this sense then contributethe emergence of Islamic militancy. A shift
from traditions to texts as the source for detemgrthe proper behavior for Muslims goes a

long way forward explaining the rise of Islamic éamentalism across the gloe.

2.2.2 Islamic Militancy

The use of religion has been manipulated to p#ti€ reasons as to why Islamic militant groups
emerge and engage in conflict. Militancy also emgasses politics and a desire not only to
change individual behavior and levels of spirittyabut also extend the influences of religion
across political, economic and legal spheres baped interpretations located within the Quran

and Hadith$’
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Islamic militancy has been present in Somalia stheecolonial period. The Islamist movements
then was led by Seyyid Mohamed Abdulle Hassan. i8eMphamed and his dervish fighters
had an uncompromising attitude towards the col@tigiresence in the country as they were
determined to drive all of them from the Somalil.s@Vith this objective in mind, in 1899,
Seyyid Mohamed called on all the young Somali nmegspective of their clan affiliation to join
his dervish army. He appealed to the clans in pwet ©f their Islamic religious ties. Phrased
differently, the message of the Seyyid was: letinise in the name of our religion and confront
the occupying foreigner infidels in order to sawg ¢and and our Islamic faifff. The same

approach has been utilized by the Islamist movesnent

Whereas mistrust of foreigners and their types afegnance is common place, Islam offered
and offers an alternative framework for rule and Idnat is perceived by some to be more
indigenous and authenfie. It is for this fact that Islamist movements weilge to recruit and

gain support from Somalis. However Islamist movetseid not exist on their own rather there

are various factors that contributed to their erapcg.

However with the exposure and external influencpeeenced in the country, a different
ideology was introduced in Somalia. This ideologysed by most of the Islamist movements in
the world to propagate the religion and also guideir operations. The ideology, termed
Wahhabism or Salafism, had been introduced to thumtcy from Saudi Arabia by the Somali

youth who had gone to study in Egypt and Saudi @ralnd were exposed to it. Ironically this
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created division among Islamists within Somalia, @yening the way to relatively new
interpretations of the Koran following a more Siastgle Wahhabi ideology, which condemned
more traditional forms of Islam such as the Sudiditions so popular inside SomaifaThe
Salafist seek to change the traditional Islam tiaetbeen practiced in Somalia for centuries. This
however it does through hard line methods thatcarged out by the Islamist movements who
exert their ideology upon the Somalis and those whjgct to it are termed as infidels and
punished strictly. Wahhabism could be politicalcauld be Islamist with a focus on peaceful
change, but if could also be violent. Wahhabism wasertheless to leave its mark on the

trajectory of Militant Islamist organization insi®&malia®

Although militant Islamist movements now wield ampuecedented degree of influence,
especially in terms of their control of such lagats of the country, political Islam, including
the advocacy of violence to achieve its aims, tsmeov to Somalid? History has been repeating
itself time and again, Islamist movements keep gimnin name but the same ideology remains.
To a certain extent, the differences between Searsalslamist movements were doctrinal:
traditionalists resisted the encroachment of whay tconsidered to be alien reformist stands of
Islamic thought. Among the reformists, there wastibbn between modernist thinkers affiliated
with the Muslim Brothers and conservative groupspired by Salafism. And conventional

Salafis disapproved of those from their ranks wimbeaced political and military actiof.
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Since the onset of the war on terrorism, howevema&ia has come under intensive scrutiny as a
potential safe haven for terrorist networks. Itarisic movements, Al Ittihad Al Islamiya (AIAI)
have been the focus of attention for possible liikal Qaeda* For the most part, worries that
Islamists would take over pockets of the collapsaahtry, or even come to exercise control over
the entire state, were decoupled from concerns Sbatalia would be used as a terrorist safe

haven®®

In 1991 the Siad Barre regime collapsed, but AMals divided on the issue of violent jihad in
Somalia. Parts of the organization engaged in #idebfor Arrare in April 1991, defending the
interests of the Darood clan; this illustrated ¢eatrifugal forces of clannism influencing AlAl.
Crucially, several future Al-Shabaab leaders engedt Afghanistan, most likely, drawing upon

Networks established when Al- Qaeda had a Sometignce?®

The role of Islam cannot be undermined in Somaliach as it has been manipulated to use by
the Islamist movements, it has also proved efficienother areas. It had given rise to the
establishment of Sharia courts, Islamic charitlee &ecame rather prominent in Somalia as this

provided the much needed aid to Somalis and thagon of Islamic schools.
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2.2.3lIslamic Movements

Islamic movements were primarily organizationstbem fostering Somalia’s Islamic identity
and furthering the interests of Somalis in a sidiere political opposition was impossiBifeThe
Islamic movements that have emerged in Somaliaidecil Ittihad Al Islamiya, United Islamic

Courts, Al Shabaab and Ahlu Sunnah wal Jamaa.

Al Ittihad Al Islamiya (AlAl)

Al Ittihad Al Islamiya, founded in early 1990s,asong the first Islamist movements to emerge
in Somalia. Al-Ittihad is an Islamic group whosenpiple ideology was to establish an Islamic
state and to bring law and order by utilizing temic Court systerft It was created by the
merger of a number of regional organizations tldibdved the strict Saudi Wahhabi form of
Islam, very different from the mainstream Somaligieus practices® Al Ittihad Al Islamiya
was the first militant group that had a politicgeada. Al Ittihad assertion that Islam could not
be separated from politics offered a bold challetgethe regime at a time when Barre’s

‘revolution’ had run out of stear?®

In its attempts to create an Islamic state, Ah#ttl initially established an Islamist ‘emirate’ nea

the port of Bossasso in north-eastern Somalia, lwbkerved as a base and training facility for
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about a thousand fighters. It was driven out ofrdgion and in 1992 set up base in the town of
Luug in southern Somalia’s Gedo region, near theldowith Ethiopia®* AIAl managed to
govern Luuq from 1991-1996, imposing shari’a lawtiea community®? In 1996, the Ethiopian
branch of AIAI engaged in several acts of terrorigmide Ethiopia, including two hotel
bombings and an assassination attempt. Those @mtgfed the U.S State Department to label

AlAI a terrorist organization®

Some of Al-lttthad members went to become powedablers of the Union of Islamic Courts,
Al- Shabaab and other grouty8.Such include Hassan Turki and Sheikh Hassan Dahéys.
The former leader of Al-Ittihad, Sheikh Hassan dahveys, remains a key figure in the Somali

Islamist Movement, and is in a sense its spiribesld.®

The defeats of AlAl in Gedo, as well as ideologiddferences over how Wahhabism should be
promoted and clan differences, led to serious fexgation within AIAI°® Because of internal
troubles, AIAl was by 1998 a spent force, fragmdraed weak®’ Al-lttihad abandoned its

ambition to spread its ideology through militaryane and began to concentrate on providing
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social services to communities through Islamic sthand health care centéf&. This shows

how slowly the Islamist movements had begun to favdr amongst the Somali.

Islamic Courts Union/ Union of Islamic Courts (ICU/UIC)

After the collapse of Al Ittihad Al Islamiya, theqvision of justice was carried out by a number
of Sharia’ courts that had been established in spanes of Somalia to ensure law and order.
These courts had been present since the fall @dS8arre but had after the fall of AIAI, been
more prevalent. The courts generally executed jaldianctions and hardly engaged in military
functions. For the most part, the Islamic movemerttse Islamic Courts Union (ICU) developed
as a grassroots organization designated to cdireahaotic situation in Somalia and restore law
and order. Due to the fact that the organizati@wgat different focal points, it came to contain a
wide range of moderate and extremist lead®&rsHowever this eventually changed. The courts
started to represent an alternative power systeanuiiney united to face a common enemy, the
US- backed Alliance for the Restoration of Peaad @aunter-Terrorism, which was formed by

a group of warlords in 2008°

The Islamic Courts Union (ICU) in Somalia was aiabreligious movement with a political
programmé! In the absence of state authority and public rsigcim 2004, it responded to the

social need of local people and grew into a largé@ianforce that by late 2006 controlled much
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of southern Somalia. The ICU emerged from a nurob&haria courts in the Mogadishu region
and its predominant clan base was Hawiye/ Habr¢GIdie ICU could thus in many respects be
compared with the Warlord/Clan militia forces, purgy a similar armed struggle to power but
in this case in the name of IsldM.The ICU was a heterogeneous alliance of Islamiigs,
Islamic courts and Radical Islamists in the opposito the TFG business or progré§s.Much

to the surprise of the outside world, the UIC raiiity defeated the warlords’ alliance in
Mogadishu, and, for the latter half of 2006, coltwab significant parts of southern and central
Somalia. For the brief six months it was in powie under the UIC was, for many Somalis,
safer than it had been for the past sixteen yeéarsn December 2006, a military campaign by

Ethiopia, in support of the Somali TFG, oustedI¥.

As the courts gained power, they were seized uponthb politically ambitious, principally

Sheikh Hassan Dahir Aweys, the former leader oftttad, and an active promoter of the
interests of the Ayr sub-clan. With the help of fetflow Ayr member and Afghan-trained
lieutenant, Adan Hashi Ayro, who transformed thartanilitias into the highly disciplined Al

Shabaab army, Aweys sidelined moderate elementiseirUIC and alienated many non-Ayro
clan members®® In mid December 2006, the UIC declared a jihaairess Ethiopia; and by so
doing signed its own death warrdht. The UIC’s miscalculated declaration of jihad again

Ethiopia led to its military defeat, but it hadesdy won the battle for hearts and mifidsThe
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UIC leaders described their flight from Mogadishauaa‘tactical withdrawal’, saying an ‘Iraqi-
style’ Insurgency’ would follow. Such a strategysaencouraged by radical Islamists elsewhere

in the world, some of whom adopted UIC militiamentlaeir fellow jihadists!®

The Ethiopian occupation and the US airstrikesrihtl succeed in eliminating Islamism from
Somalia. Quite the opposite; the UIC re-emerged far more dangerous form as Al-Shabaab,
which took over large parts of central and soutt®wmalia, including most of Mogadisftf.In
many areas, clan militias were replaced by religiatmies, including Al-Shabaab, Hizbul Islam
and the Sufi group Ahlu Sunnah wal Jamaa, whichglibwn the side of the transitional

government against the radical Islamist movem#&ts.

Ahlu Sunnah Wal Jamaa (ASWJ)

Ahlu Sunnah as an organization was establishdaeiry¢ar 1991 in Mogadishu. The objective of
which the organization was established was to gelgeounter the organized threat from the
Wahhabi groups from countries in the Gulf in [a@7Qs that were growing in numbers since
then. The peaceful method Ahlu Sunnah employed igréach the people the correct way of
Islam that is peace, tolerance and benevolenttifitieg of the organizational establishment was
perfect because when General Aideed’s forces caedbivith the Mogadishu people’s revolt in

1991 succeeded to overthrow Siad Barre governnibatextremists tried to fill the vaccufft.

Ahlu Sunnah wal Jamaa (ASWJ) brings together tiatht Somali Sufi leaders in an attempt to
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resist the encroachment of reformist Islamist momeist?> ASWJ's perceived political
allegiance, however, was widely seen as inapprapf@a religious leaders, and despite initial
popularity in Banaadir and Lower Shabelle, it evally lost influence to other, better funded

Islamic groups?®

From 1991-1998 Ahlu Sunnah sheikhs succeed innmfay and educating the people in true
teachings of Islam so that the people wouldn’'t supphe ideology of hatred, violence and
destruction that these groups spreading in Sonialithe name of Islan?* Although Ahlu

Sunnah are categorically a peaceful people becalusigeir religious beliefs, the grief of the
people was gaining momentum from the time the exsts started digging out the graves of
Ahlu Sunnah Sheikhs. Ahlu Sunnah sheikhs adopted"oBPecember 2008, a resolution of

armed struggle against the extremtsts.

Since 2008, Addis was sponsoring the ASWJ, a Sopaaamilitary group consisting of Sufis
and Moderates opposed to the radical Wahhabi ggbelp Al Shabaab. Ethiopia even brokered
a cooperation agreement between the ASWJ and ¥FGhe ASWJ tried to fight against
Wahhabism and were involved in the peace negoatigtin 2004, Mbagathi thus also getting

involved in political issues. Its (ASWJ) efforts mediate between politics, radical Islam and

122 |nternational Crisis Group. Somali Islamists. (&4 report no. 100,12 December 2005),p.15.

' |bid, p.16.

124 |bid p.9

125 Dr, EImi A. M. The Battle Dossier: Anatomy of Ftration, Ahlu Sunnah Wal Jamaa. (1st Edition, Nolwem
2010), p.11.

128 Tarrory Istran et al. The African state in a CHaggSlobal Context: Breakdowns and Transformatiphsndon:
Transaction Publishers,2011), p.60.

44



Somali Muslim traditions have often placed it irdifficult position. In late 2008 it started to

form militias to counter the Al Shabaab insurgéffs.

Al Shabaab

Al Shabaab grew from a being a small militia ass@d with a group of sharia courts into
Somalia’s most powerful and effective Islamist mmeat. ' Al Shabaab has ideological
divisions, with some leaders saying that they aghtihg for the establishment of an Islamic
republic within Somalia’s current borders, some thay want to establish the ‘Islamic Republic
of Greater Somalia’, and others that they wantatee tthe jihad far beyond ‘Greater Somalia’,
creating a giant Islamic state stretching down E#&st Africa and up towards Egypt. Al Shabaab
later became an occupying force in some area, rigath a greater degree of stability and

enabling it to impose more rigorously its stridesiand regulations?

Al-Shabaab is more than a product of insecuritys @lso a product of the export of Al-Qaeda’s
ideology into Somalia. The importance of internaséibinformal networks in this process should
not be forgotten. It was a network of former Afgiséan veterans that established Al-Shabaab
and the diffusion of ideas has gone through indiald with Al-Qaeda’s connection® Al
Shabaab’s way of recruitment is by the use of #ligious schools, and through the religious

leaders who identify the youth who can be traiéolinger members of the Somali community
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might dislike the clan system and Al-Shabaab teréam extent challenged clan loyalties, but no

organizations in Somalia can escape the clan‘tfap.

Al Shabaab as an Islamist movements carried greatnocities. These were carried out through
suicidal bombings in Somalia as well as the neighipg countries. Amongst these was the strict
implementation of the sharia law and severe punestisn Al Shabaab’s spectacular attack so far,
the 11 July, 2010 suicide bombings that killed séysix people watching soccer on TV in
Uganda, was in fact an example of the local fodusleed the attack was indicative of
operational sophistication in that it demonstratedv Al Shabaab was able to inflict casualties
outside Somalia, and how it could use the inteomati jihadist narrative to enlist support in
Ugandat®® as well as other countries. AMISOM and TFG alsonthed a major offensive

against the Al Shabaab forces in Mogadishu on 22uzey 20113

Though the international community is hesitant édlaborate with a group it considers to be
terrorists, Al Shabaab’s dominance in Somalia ismsdespread that it will be impossible to
solidify a peace agreement without its participatias ostracizing the group runs the risk of

perpetuating the conflict beyond the possibilitcobperatiort3*
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2.3 The Role of Religion in Conflict and Management

Gopin states that religious traditions are dynaamd can change profoundly through discussion
and the influence of leadersHifs. Furthermore, religious actors are playing aneasmgly
important and valuable role in resolving internagib conflicts**® Thus, it is important to
understand not only the relevant texts of a religisystem but also the actual practitioners
themselves®’ There is need to understand the appeal of extnenasd also the interplay of

religious values and institutions.

Various theories have been able to explain cordintt its factors, however not many have been
able to fully explain how religion influences canfl The Instrumentalist theory has been used to
explain how identities, such as religion, can iefiae conflict. It is important to note that the

instrumentalist path does not mean that religiogaigent to politics. Rather it is meant to explain

cases where it hasn't been salient in recent tinibss, it can apply to cases where old but
dormant religious divisions are awakened as welloasases where they are made politically
relevant for the first timé® Such as in Somalia where Islamist movements wece dormant

become active with regards to politics.

The Instrumentalist theory places emphasis ondleeaf the elites, such as religious leaders, in
conflict. Instrumentalism views that the elite oft@anipulate religion to suit their own interests.

This allows for mass mobilization and radicalizatié-or example one can observe how easy it

135 Marc Gopin. Holy War, Holy Peace: How religicem bring peace to the Middle East. (New York, @dfo
University Press, Inc, 2002), p.8.

136 Ibid, p.1.

137 Ibid, p.3.

138 Jonathan Fox. Ethnoreligious conflict in the [ateentieth Century: A General Theory. (Maryland: lreyton
books, 2002.), p.38.
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was for Somalis to join Islamist movements aftex EBthiopian invasion, this also being despite
the traditional Sufi teachings dominant amongst3benalis. By the late 2000s, Islam was the
only belief system in Somalia that had not beearddited, and citizens went to religious leaders
with their need for protection. They were simplyemseas the best alternatives. The pre-Al
Shabaab networks were seen as upholders of justidefairness, since they were ostensibly

dedicated to Islam®®

It is for this reason that Instrumentalists statat treligion in itself does not necessarily
encourage violence but rather it has been manguilaspecially by extremist religious leaders
for political purposes. This is done through thegagation of misinterpreted religious doctrines.
Religion can be a contributing factor in conflietan inhibitor and occasionally both at the same
time. It has the potential to complicate militangervention or facilitate its succe¥8. Religion

defines the perpetrators of terrorist violence, andfluences the politico-strategic response, as

well as tactics and outcomes from military interniem**

Religion is only one identity factor
that contributes to a sense of self and helps defidividuals and groups in society: however, it
can be a particularly powerful influence in movipgople toward or away from violent

conflict.}4?

The enhanced profile and importance of Islamic isesris perceived by some observers as

evidence of a deliberate strategy by Islamist aggdions and their sponsors to take power in

139 stig Jarle Hansen. Al Shabaab in Somalia: Theorisind Ideology of a Militant Islamist Group, 202612.(
London: Hurst & Company,2013), p.23.

140 Rosemary Durward and Lee Marsden. Religion, corndind military intervention. (England: Ashgate Rafting
Limited, 2009), p.2.

11 1bid, p.3.

142 Bridget Moix. Matters of Faith, Religion, Confliand Conflict Resolution, In The Handbook of Cautfli
Resolution: Theory and Practice, edited by Mort@ufdh et al. (San Fransisco: John wiley& Sons, 2006),
p.593.
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Somalia®® The use of sharia courts has also been evidemstoring justice and order. Most
courts, however, are less a product of Islamiswvigot than of Somalia’s two most common

denominators: clan and the traditional Islamichfaff

Religion is often used to justify ethnic aspiratiand ethnicity can often give rise to religious
traditions**® Also attempts by secular nationalist governmemtadcommodate religion through

compromise often leads to the double frustratioeihg seen as the traitors to both sid@s.

Religion leaders at times contribute to conflictadation through their doctrinal and ethical
interpretation but other times, religious leadeadl dor tolerance, and co-existence among
warring parties. They also lead mediating forumd apt for dialogues as a way of managing
conflict. Examples of religious leaders and orgations to take part in conflict management
include The All African conference of Churches irdrating a cessation to the Sudan conflict in
1972, and Archbishop Desmond tutu’s role in soufticA. Somalia’s case ideally is a political

strife that turned ideological, moreover religigngiven chance has provision for reconciliation

thus the importance of considering use of Islarmoinflict management.

2.4 Conclusion
The resurgence of Islam in Somalia is a factortlvoroting as it has contributed to the
emergence of Islamist movements and the sustainewhls conflict. Various scholars such as

Appleby*’ Horowitz,**® have sought to explain how religion influencesftioh However not

i;‘j International Crisis Group. Somali Islamists. (&érreport no. 100,12 December 2005),p. 19.

Ibid,p19.
145 Jonathan Fox. Ethnoreligious conflict in the latentieth century: a general theory. (Maryland: ibgton
books, 2002),p.71.
148 |bid, p.49.
147 See more in R.S. Appleby The Ambivalence of ther&h Religion, Violence and Reconciliation. (Newrk: Rowman and
Littlefield Publishers inc. 2000.)
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enough research has been done on  how religionbeamised in conflict management and
eventually peace building especially in Somaliae Tieed to understand the Islamist movements
is very important as this will eventually enableedn understand how religion has been used by
the Islamist movements to gain popularity. Thisdgttherefore will seek to fully understand
what it is about religion and how religion has baesed in the establishment of Islamist
movements that are currently in conflict with thevgrnment. Also it seeks to examine how

religion can be used to bring about sustainablegpgaSomalia.

148 See more in Donald L. Horowitz. Ethnic Groups onlict. (London: University of California Press@®)
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CHAPTER THREE
THE ROLE OF RELIGION IN CONFLICT AND MANAGEMENT: TH E CASE OF
SOMALIA, 1999 - 2012

3.0 Introduction

The Somali conflict has shown dynamism in its ceuilde current situation in the conflict is the
emergence of Islamic militancy, changing the codreen one dominated by warlords to one
guided by religious principles. The onset of Islamiilitancy, has also brought to light the
complexity of the conflict in terms of the role @ligion in the conflict and how it has seemed

difficult to resolve.

Religion has become a factor in international retet that cannot be ignored. Religion has also
influenced various conflicts currently in the waorldt has contributed to humanitarian
transgressions, yet at the same time has alsoilbedcovalues that can contribute to conflict
management towards sustainable peace. Howevertseftorresolve conflicts influenced by
religion using conventional means have been fuRleligion as a factor or resource of conflict
has been vastly addressed and the same can betaiteim order to understand the situation in

Somalia.

3.1 Religion as a Cause of Conflict

Somalia is a country whereby majority of its peopbserve the same religion, that is, Islam. For
this purpose it is often assumed that a countryrgvbg the belief shared is the same, chances of
conflict would be minimal. Religion in Somalia hasen a cause of conflict. Religion is a source

of legitimacy. In fact it can be used to justifyanky any policy or action, even those that may
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otherwise be considered unjustifiabi€This is especially when the Somalis are in confhith
other parties whom they feel are a threat to thfeon.example, when the Islamist movements in
Somalia declared jihad on Ethiopia in an efforfiberate their fellow Somalis in the Ogaden
region of Ethiopia, to them it seemed as a religiconfrontation that was religious based.
Moreover when Ethiopia intervened in the Somalifect it did not gain favor from the Somalis
who saw them as a long time enemy. This is alstheg had religious differences and were
viewed as Christians who had come to oppress thdimeir own country. This same reason saw
the lack of support of the Transitional governmetitat were created with the support of
Ethiopia and Western powers. They were seen amfaak Islamic values and rather taking up
secular values. For this reason Islamist movemerte able to mobilize Somalis in fighting

against these governments.

However in Somalia, a form of sectarianism has oecl) whereby there is conflict between the
extremists and the moderates, that is between tfak®ving the Salafi ideology and the

traditional Sufi- followers in the country. This iself had gone to further the conflict in

Somalia. The extremists use violence and extrenméspments to propagate the ideology and
exert their presence. They also are in conflichwite traditional Sufis whom they view as not
following the religion as should be followed andcagiced. They are of the view that their
ideology is the right one and for this reason thewke are not observing it are infidels, together

with the unbelievers. And for this reason then thleguld be punished, for being’ moderate’.

149 Jonathan Fox and Shmuel Sandler. Religion in W6ddflict. (New York: Routledge,2006), p.34.
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In general, Sufi Brotherhoods are moderate andpeseeful means of propagating Islam that
offer due consideration to the norms and customth®fpeople. On the other hand, Salafism
stands completely in opposition to the traditiotglam in Somalia. The adherents of this
ideology identify the pernicious innovations (bida)troduced to Islam as the primary
obstruction that caused the decadence of Musfih€ne can observe then that it is for this
reasons that the extremist view those not followadafism as infidels. To this effect therefore
they then turn to violence to ensure that Salafsfollowed. They consider their principal duty
to be spreading al Agidah al Sahiha (the right lthgpg,deliberately engaging in conflicts with

other Islamic group&*

It is for this purpose that when the ‘moderate’ Wus in Somalia support the government in a
guest for peace, the extremists view them as tgifichis fact in itself has also contributed to the
sustained conflict. Thus one can observe thatiogligan be viewed as a latent source of conflict
which if met with any triggering occurrence candda the escalation of conflict. Religion in

Somalia has been seen to contribute also in goneendt is to this effect that one can note that
religion and politics are distinct but not separedgegories in the discussion about conflict and
peace in the world? Fox also observes that the religious insurgende isart, a reaction to the

challenges posed to and breakdown of religiousesahy the new secular valugs.

%0 see Dr. Osman Farah. Somalia; Exploring a Way(&latirobi: A National Civic forum Publication, 2011
August 2010) pp44- P47

“Lipid

152 Gerrie Ter Haar et al. Bridge or Barrier: Religidtiolence and Vision for Peace.( Lieden, konirkdijBrill
NV.2005), p.32.

153 |bid p.54 Jonathan Fox. Ethnoreligious conflicthie late twentieth century: a general theory. (Néard:
Lexington books, 2002.)
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It can therefore be noted that although the pradcimgredients which caused Somalia’s
protracted conflict had very little to do with gibus differences, religion has assumed a more

significant role in recent yeats

3.2 Religion as a Resource for Conflict

Religion in most of the conflicts in the world istmecessarily the factor to conflict but rather

has been used to justify violence and conflichds been taken up as an outlet through which
frustrated parties find an avenue to express thge. The Somali conflict is no less. Situations
in Somalia such as poverty, insecurity and the ladnfself made religion a suitable avenue for

peace to be attained. Furthermore, it is often tna¢ there are powerful social motivations for

affiliating with any group that espouses a certictrinal approach to religious experience, an

affiliation that, in turn enmeshes the person paeicular moral, social and political universg.

Religion has been used as an instrument to confietigion is a powerful instrument in the
hands of those who useif Recently, many of the conflicts that have beenvei® as being
religious-based -- more often than not -- do natehigeligion as the main factor of the conflict.
Rather, the reality is that religion becomes intered with a range of causal factors- economic,
political and social- that define, propel and simst@nflict.®>’ This goes to show that religion has
therefore been adopted as a means of identity 20 asuse the escalation of a conflict. The

Somali conflict is of no exception. It has movednfr warlordism to the current Islamist led

14 paul D. Williams. War and Conflict in Africa. (Camidge: Polity press, 2011), p.140.

135 Marc Gopin. Religion, violence and Conflict Regimn. (Consortium on peace Research, Education and
development. PEACE AND CHANGE, vol.22 no.1, Janue®97 1-31), p.5.

16 Gerrie Ter Haar et al. Bridge or Barrier: Religidtiolence and Vision for Peace.( Lieden, konirkdijBrill
NV.2005), p. 31.

157 David Smock. Religion in World Affairs: Its Rola Conflict and Peace. (United States Instituteedd® Special
Report 201, February 2008), p.3.
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conflict. Islamic militant groups such as the Akd@aab have used religion to propagate their
agenda and to even recruit membgfs.

Certainly one cannot dismiss the cognitive or ear@l needs that may be met by a particular
text, idea or spiritual image? jihadists rewards are paradise. Political manigreof religion is
probably the most frequent way in which religionused, or in the view of others, misused in

present time$®

In religious circles, the attempt to establish gitimate foundation for religion as a resource for
peace is pursued notably by highlighting those etspaf scared scriptures and tradition that are
conducive to a positive valuation religion in pablife. Hence it is important to identify and
subsequently propagate those elements in a pantiligious tradition that have the potential to
make a significant contribution to the solution sicial and political conflicts and thus to

establish peact’

Subtle theological changes in a particular cultarght provide an early warning system of sorts
as to the nascent growth of religious intoleranoe e justification of violence. This would be
an invaluable tool in responding to conflict befareeaches a stage beyond which it cannot be
controlled'®® For example the change from the traditional Stilition to Salafi ideologies

amongst the Somali could have been a warning t&tmalis and the international community

1% David Smock. Religion in World Affairs: Its Rola Conflict and Peace. (United States Instituteedd® Special
Report 201, February 2008.), p.3.

39 bid p.5

10 Gerrie Ter Haar et al. Bridge or Barrier: Religidtiolence and Vision for Peace.( Lieden, konirkdijBrill
NV.2005.), p. 11.

181 |bid, p.19.

%2 Marc Gopin. Religion, violence and Conflict Regimn. (Consortium on peace Research, Education and
development. PEACE AND CHANGE, vol.22 no.1, Janue®97 1-31.) p.7
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at large. If the Transitional governments and tbé ®aders had come out strongly then maybe
the Salafi jihadist ideologue wouldn’'t have sprehds far. Acknowledging and dealing with

countervailing beliefs is crucial for conflict rdgton in a religious context. That is accepting
the new ideology that is salafism may bring momasiier to the country than good is important

for both the religion leaders and institutions #mel Somalis themselvé®®

Religious involvement in peacemaking initiatives @so prepare and equip conflict resolution
practitioners and diplomats for much proactive satetransforming the conflict. Thus engaging

in religious peace-building can provide a spiritbakis for transformation and compensate for
the mechanistic and instrumental conflict resolutimodels:®* Participants in the process of

reconciling conflicting parties often look to rabg in a special way both because religious
elements may be seen as contributing to conflict la@cause religions can bring to bear deep
traditions of forgiveness and peacemaking, but magiions can offer teachings and practices

that can propel or improve process of reconciliatt®

Fortunately, many of the avenues to amelioratgimis violence lie within the religious realm
itself. Religious communities have also directlypoped repression and promoted peace and
166

reconciliation.” Secular political institutions that seek to megliatmongst competing groups

often are most vehemently opposed by religiousraetnd institutions®’

153 bid p.20

184 Jacob Bercovitch et al. The SAGE Handbook of Gonesolution.( London, Sage Publications 2009374.
185 |bid p.280 Katherine Marshall, et al. Developmand faith: Where Mind, Heart and Soul Work together
(Washington DC: The World Bank , 2007.)

1% pavid Smock. Religion in World Affairs: Its Rola Conflict and Peace. (United States Instituteedide Special
Report 201, February 2008.)p.3

187 Article: Ours is the way of God: Religion, Idegtiind Intergroup Conflict by Jeffrey R. Seul. S@urdournal of
Peace Research, Vol. 36, NO.5(Sep.99).pp 553-56$ Bublications, Itd. (http://www.jstor.org/stalB4533)
p.562.
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3.3 The Emergence of Islamic Militancy in Somalia

The inclusion of religion into politics often creatroom for militancy. In the case of Somalia, it
saw the growth of Islamic Militancy. During the &d/Barre regime, Islamic militancy was not
quit dominant as it currently is. It is the inclosiof religion as a political discource that has
created a field for the growth of Islamic Militancg circumstance whereby even the Islamist
movements are keen on giving their input in govecea For example, Al Shabaab saw the
transition governments as corrupt and this was Ijnadste to the fact that they initially hardly
implemented the Shari’a law. Although one wouldesle that, religion had been included even
in the way of governance, for example, TFG’s Chagkowed for political factions, clan
representation, seats for women and the acceptdnsé&am as the national religion and agrees

that Shari'a (Islamic law) would be the basis fational legislation.

In the occurrence of a collapsed state, it was &asthe Islamist movements to recruit and gain
support from the Somalis. This is especially asythented change from the warlord era
whereby they were being oppressed. To the Somties,Islamist movements were able to
provide security against the warlords. Howeverhe warlords, the Islamist movements were
seen as competition, especially in light of thaous lucrative businesses and resources that they
were out to keep®® The view especially by the West of Islam asraahto secular values only
aided in the emergence of Islamic militancy inwwld of which Somalia was no exceptitt.
Religion taking part in political discourse has tdouted in the growth of Islamic militancy in
Somalia. It has been viewed that Islamic conficaiproduct of militancy under the influence of

Islam. The emergence of Islamist movements in Sienwaicurred in the environment wherein

188 Interview at Nairobi, 2Djuly.
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Somalia was a failed state. The collapse of govemnand the rise of warlordism set the
environment of lawlessness and lack of order. Thoilglamist movements seemed to be

accepted not all welcomed their presence.

One can observe that Islam is a religion that @gages peace , however it has also been used to
influence militancy. The main ideology that hasrbesed to propagate militancy has been the
Wahhabi ideology, (some scholars refer to thislalgpas Salafism). It should be noted that this
ideology was not originally practiced by Somalislavas alien to them. It was rather picked by
Somali youths who had gone to study in the Aralp@aninsula and were thus introduced. Saudi
Arabia constitutes the bastion and influential daacdf the Wahhabist movements that act to
export the radical Islamic concepts of the Wahlsghiool to Islamic focal points throughout the

Muslim world. It acts to disseminate radical Islénmmough charities and welfare organizations

who serve radical Islamic organizations and estitiéth the authorities’ knowledgé®

It should be noted also that, the increase in #e af religious symbols and titles in Somalia
after the outbreak of the civil war was to createatmosphere favorable to Islamist- inspired
movementa.71 Moreover the local problem, in the country, olvedy and insecurity further

allowed for the expansion of these Islamist movasdRecruits to the Islamist movements also
have gained from being in the groups. Financidlgy were able to support their families from
the allowances that they received. Yet ultimatspjritually, they were aiming for the attainment
of Paradise on their demise as Mujaheed. One cgmeathat the Somalis then would feel

justified to be part of the Islamist movements. Btorer some of the Somali people who were

170 shaul Shay. Somalia between Jihad and Restorghen Jersey: Transaction Publishers, 2008.) p.48
1 bid p.17
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accepting of this ideology were also benefittingoitimer areas. For example, trust networks
established on common commitments to politicalnts$d agenda gained Somali businessmen
easy access to capital through connections to istaounterparts in Dubai and Saudi Arabfa.
Islamic militancy did not just emerge in the cutrdecade; rather it has been part of the Somali
society since before colonialism. Islamic militanayas a way for the Somali society to join
forces in ridding the country of foreigners whoneytdid not trust. However it was never really
much in the fore front and with Siyad Barre’s gaowaent, it even went ‘underground’ only to

emerge in later years.

The call for jihad and offensive attacks by thesist movements is nothing new to Somalia.
One of the earliest and most well- known exampgethe Seyyid Mohamed Abdulle Hassan’s
Jihad against colonial forces in the early yeartheftwentieth century. The Seyyid’s jihad has
served as a model for other violent religious moaets in Somalia some of which have been
motivated by a similar agenda: to rid the countrputside influence and to establish a ‘Greater

Somalia’l”

The emergence and rise to power of militant Islamigvements in Somalia exhibits the changes
especially in actors involved that have occurredhia conflict. It has transformed the Somali
conflict from a purely clan based wrangle to aroldgically driven one. Yet each intervention
seems to create a new ‘political force’. The Isktinmovements are viewed as a potential
political force. The recruits to Islamist movemersisem to gain from joining them both

economically and spiritually as they perceive. Befdracing the development of Islamist

172 |bid45
3 |bid p.75
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movements in Somalia, it is important to point that most Somalis, although almost all are

Muslims, do not practice or support militant Islami

When one studies about religion, that is, IslarBamalia, one will observe that the early advent
of Islam into Somalia was carried out by the SufotBerhood. Somalis have traditionally
venerated Sufi saints and belong to three main Buafiherhoods, the Qadirriya, Ahmediya and
Salihiya174 It was initially difficult for the Somali, who mayity were followers of the Sufi
ideology to accept the new kind of ideology thatswaeing propagated by the Islamist
movements. The Islamic groups offered servicesttietentral government wasn'’t offering thus

their acceptance in the society became easy, batitrg further to their emergent?.

In the early 80s the two main Islamic movementsewtbie Al Islah Movement and AlAIL. Al

Islah took a more peaceful approach to carry autagenda. Islamists had at first tied their
Islamic quest for an emirate with nationalism buitrently seems that the quest is for jihad. The
Islamic movements are a potential political foréae collapse of the state and lack of state
structures enabled the Islamic movements to prdpateair ideology. They got through to the
masses through the provision of services. Those pwimed the Islamic movements initially

didn’t even know of the anti-western propagandaeylWwere guided by Islamic sentimentalism,

nationalism, clannism and their own personal irdiste

"4 Mary Harper. Getting Somalia wrong? Faith, Watt dfope in a shattered state. (London: Zed bookk220
p.74.
175 Mary Harper. Getting Somalia wrong? Faith, Wat &fope in a shattered state. (London: Zed books2R20
p.74.
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Islamic militancy, despite having existed beforeSamalia, became prominent from the year
2006 when the UIC who had taken over Mogadishugarts of Southern and Central Somalia,
were defeated by the Ethiopian troops backed byJthieed States. This year in itself saw many
changes among which include the collaboration ah&boWarlords with the United States in

eradication of the Islamist movements. Such a bohation includes the former TFG President
Abdullahi Yusuf, resulting in the formation in Felary 2006 of an Alliance For the Restoration

of Peace and counter-Terrorism (ARPCT).

The militant Islamic organizations are too violemd ideologically polarized to bring together
all sections of the Somali society and their actiblave highlighted the sensitivities of putting
religion at the centre of modern governah@The onset of Islamic militancy therefore saw the
rise of the Islamist movements. These have inclutiedAl Ittihad Al Islamiyya, the Union of

Islamic Courts and Al shabaab.

In 1992, military assistance from Sudan, Iran, #&daeda began to flow to Al Ittihad’s
military wing, facilitating its emergence as a mrajilitary player in a Somali now devoid of
central government. The ideological orientation Mégadishu’s Islamic Courts has varied,
ranging from Somalia’s historic tradition of Sufiogteration to a Wahhabist reformism with a
strong jihadist bent’’” In 2000, the chairman of the Islamic Courts in Mdighu, Hassan

Sheikh Mohamed Abdi advocated the establishmeranofslamic state to solve the country’s

176 Accord issue 21-30 Islam and Somali Social OrdEreR..(Title: Whose peace is it anyway? Connec8ogali
and International peacemaking),p.97.

7 Gregory A. Pirio. The African jihad: Bin Laden’siest for the Horn of Africa. Asmara: (The Red SeesP.
2007,) p.81.
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problems, but also took pain to stress that he edatd have good relations with the United

States and Europ&’®

However, the Union of Islamic Courts’ agenda wasefy Islamic and did not recognize the
Xeer system. The first courts to be set up in Magfad in 1994 were led by the warlord Ali
Mahdi Mohamed (of Hawiye/abgal clan) under the whanship of Sheikh Ali Dheere of the
same clan. The courts were run according to tlespective clans, issued sentences according to
the Sharia’ and weren't ideally extremist. The Ul@sre formed from different Islamist
movements with political aims. Much as there wdaniéc militancy in Somalia, it became
prominent especially from the year 2006 when Ul@iclwv had taken over Mogadishu and parts
of Southern and central Somalia, were defeatechbyEthiopian troops backed by the United
States and some internal efforts. It would be resmgsto observe that majority of Somalis are
Sufi and that radical Islam was not supported watently. From 2006-2009, there was external
intervention in Somalia. With the Ethiopian intemtien, Al- Qaeda spoke to back the Somali
Mujahideen. In May 2008, Al- Shabaab proclaimedpsupfor Osama bin Laden in an effort

claiming to the global jihad against the West.

During the latter part of the first decade of tAgst century, Al- Shabaab became the
predominant Jihadist organization in the regionhalgh it focused almost all its effort on
Somalia. Al Shabaab is an Islamic militant groughwlinks to Al-Qaeda whose objective is
currently not only to overthrow the Western backgdernment that is moderate Islamist but
also to join in the course of global Jihad decldrgd\l Qaeda. Participance in the global jihad is

SO as to aid in the realization of a global Islammatiphate which is the agenda of the global

7% |bid p.83.
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jihadists. The Islamists argued that the governntidtnot implement Sharia law and they

considered this governance as foreign.

Al Shabaab had initially began with a nationatistgenda, whereby it wanted to liberate fellow
Somali Muslims from foreign lands, that is, in rieighboring countries- especially Ethiopia.
However with time it evolved in a different agenithat is to propagate the Wahhabi ideology
and also participation in the Global Jihad. ForShabaab the ultimate goal appears to be a pan-
Islamic caliphate- hence its growing ties to Al-Qai It also reflected the significant impact
foreign jihadists were having as a driver of Soaialconflict. In contrast the principle focus of

Hizbul Islam was creating a greater Somalia inHben of Africal’®

In general, Sufi Brotherhoods are moderate andpeseeful means of propagating Islam that
offer due consideration to the norms and customthefpeople. However, together with the
mentioned Islamist movements, the Sufi order atgwed in the conflict in Somalia, although in
a defensive course. Originally established in 198i%, group of Sufi Scholars turned militia took
up arms in response to Al- Shabaab’s attempts to Sa#i religious practices, impose strict

separation of the sexes, and mete out harsh pueigkrauch as amputations and storfig.

3.4 Religion and Conflict Management
Religion doesn’t make conflict resolution impossibhowever it makes it harder to implement
the processes. The United Nations on Rights mayneoessarily apply to religious militant

movements thus the need for religious institutiang religious leaders in their capacity to assist

179 paul D. Williams. War and Conflict in Africa. (Cimidge: Polity press, 2011), p.140.
180 |bid, p.140
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in conflict management. To look at how religion daa used in management, there is need to
analyse religious literature and traditions and twitaspeaks of conflict management and
peaceful resolution of disputes. Religious involesmin peacemaking initiatives can also
prepare and equip conflict resolution practitionangl diplomats for much proactive roles in
transforming the conflict. Thus engaging in religggpeace-building can provide a spiritual basis
for transformation and compensate for the mechanatd instrumental conflict resolution

models?®!

In religious circles, the attempt to establish gitimate foundation for religion as a resource for
peace is pursued notably by highlighting those etspaf scared scriptures and tradition that are
conducive to a positive valuation religion in pablife. Hence it is important to identify and
subsequently propagate those elements in a pantiligious tradition that have the potential to
make a significant contribution to the solution sicial and political conflicts and thus to

establish peact?

Secular political institutions that seek to mediataongst competing groups often are most
vehemently opposed by religious actors and ingfiigt In terms of social crisis, when identities
are most vulnerable, religious norms and instingimay provide ready, alternative frameworks
for governance or perhaps more commonly supporj@stdication for the non- clerical leaders
and institutions which emerge to establish reginmesthe service of a religious groups’

aspirations. Nonetheless, when conflict involvingecr more religious group does occur, the

81 Appleby R.S. The Ambivalence of the Sacred: Retigigiolence and Reconciliation.( New York: Rowmania

Littlefield Publishers inc. 2000) p.274.
182 Gerrie Ter Haar et al. Bridge or Barrier: Religidtiolence and Vision for Peace.( Lieden, konirkdijBrill
NV.2005),p.19.
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combatants may be emboldened by a sense of rdigidefined identity and purpose and their
tradition may provide a fund of symbolic moral,tigional and other resources that can be used

to mobilize the groups and legitimate its catfSe.

Subtle theological changes in a particular cultarght provide an early warning system of sorts
as to the nascent growth of religious intoleranoe e justification of violence. This would be
an invaluable tool in responding to conflict befareeaches a stage beyond which it cannot be
controlled®. For example the change from Sufi tradition toaBaideologies amongst the
Somali. Government or rather if Sufi leaders hadheoout strongly then maybe the Salafi
jihadist ideologue wouldn't have spread thus 'far.Acknowledging and dealing with
countervailing beliefs is crucial for conflict réation in a religious conte}®. This means that
accepting the new ideology that is Wahhabism maygkmnore disaster to the country than good

is important for both the religion leaders anditngbns and the Somalis themselves.

The rise of non-state actors as essential compsémformal governance and security systems
in Somalia has posed a challenge to external agons accustomed to dealing only with state
counterpart®’. The Ulemaa command automatic respect and peapte &lways turned to them
to help with unresolved disputes. During Somaliorexliation meetings in and outside the

country, the Ulemaa have played important rolescbynseling negotiations and speaking to

183 Article: Ours is the way of God: Religion, Idegtand Intergroup Conflict by Jeffrey R. Seul. S@ardournal of
Peace Research, Vol. 36, NO.5(Sep.99).pp 553-5G% Bublications, Itd.
(http://www.jstor.org/stable/424533),p.562.

184 Marc Gopin. Religion, violence and Conflict Regimn. (Consortium on peace Research, Education and
development. PEACE AND CHANGE, vol.22 no.1, Janu®97 1-31),p.7.

185 |bid p.19

186 |bid p.20

187 Combating Terrorism Centre At West Point. Al Qasdmis Adventures in the Horn of Africa. (Diane
Publishing Company 2009) ,p.32.
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them through the media, urging them to show flditjpend compromise. They would urge

leaders to refer to Islam in solving their diffece’®®

Religious involvement in peacemaking initiatives @so prepare and equip conflict resolution
practitioners and diplomats for much proactive satetransforming the conflict. Thus engaging
in religious peace-building can provide a spiritbakis for transformation and compensate for
the mechanistic and instrumental conflict resolutimodels. Participants in the process of
reconciling conflicting parties often look to rabg in a special way both because religious
elements may be seen as contributing to conflict la@cause religions can bring to bear deep
traditions of forgiveness and peacemaking, but magiions can offer teachings and practices
that can propel or improve process of reconciliatt8’

Fortunately, many of the avenues to amelioratgimis violence lie within the religious realm
itself. Religious communities have also directlypoped repression and promoted peace and

reconciliation®°

3.5 The Role of Religious Leaders and Institutions Conflict Management

In the wave of identity conflicts, it has been atvsd that more often than not, the way to
resolve such conflicts is by engaging the identgglf. In the Somali context the elders and the
religion leaders are the embodiment of traditiod aroral order. They are seen as peacemakers

who are also knowledgeable in cultural techniguiesoflict mediation and resolution.

18 Accord issue 21-30 Islam and Somali Social OrdEreR..(Title: Whose peace is it anyway? Connec8ogali
and International peacemaking), p.96.

189 Katherine Marshall, et al. Development and faitthere Mind, Heart and Soul Work together. (WashindgdC:
The World Bank , 2007.)

10 pavid Smock. Religion in World Affairs: Its Rola Conflict and Peace. (United States Instituteedide Special
Report 201, February 2008), p.3.
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Furthermore, religious actors are playing an ingiregly important and valuable role in resolving
international conflicts. It is therefore reasont@asvhy the need to involve religious leaders and
institutions in the conflict management process basn encouraged. Religious leaders may
influence the conflict either positively by asgigtin management or negatively by enabling the
escalation of the conflict®* But a faith based commitment to peace is a caxnpieenomenon.
The difficulty in widening the scope of religioughies, to include outsiders or non- believers
remains a serious challenge, especially in fundaafisn circles:®® The groups or even the

Somalis themselves might not be willing to interatth these kinds of mediators freely. Thus

the need for religious leaders.

More specifically a clearly perplexing set of puezkxists surrounding the role of religious elites
in particular play in the complex dynamic of codfliescalation and de-escalation; religious
leaders at times contribute to conflict escalattmough their doctrinal and ethical interpretations
and specific calls to action. At other times we sd@ious leaders directly appeal for tolerance
and a deeper relationship of co-existence, orgagimterfaith dialogue and in some instances
directly mediating peace. This juxtaposition ofgigus leaders’ roles in exacerbation of conflict

and the instigation of violence and their rol&s.

With blood shedding being the most heinous crimésiam, Somali scholars usually abstain

from clan fighting in the harsh pastoral environtdrheir role is limited to conflict resolution,

1 Marc Gopin. Religion, violence and Conflict Regimn. (Consortium on peace Research, Education and
development. PEACE AND CHANGE, vol.22 no.1, Janu®97 1-31.)
192 (i
Ibid,p.16.
193 |bid ,p.17.

67



community education and conducting religious fummsi®* However with the change in actor in
the Somali conflict, religious have been used bbgnisst movements to radicalize the Somalis.
This enables for easy recruitment. In Somalia, ¢hse is the same in the extent to which
religious leaders are involved in the conflict. YHeve been used as a means of recruiting the
Somalis into the various Islamist movements throtighuse of Dawaa and through Madrassas.
Religious leaders currently in Somalia also havénaés played an active role in the political

environment in the country.

The popularity of religious leaders and the growtlself-proclaimed religious political factions
also opened the way for the misuse of religionifistrumental gains, an example the warlord
turned Islamist Yusuf Mohamed Siad ‘ Indaadde’, bushould not be forgotten that even
instrumentalism can be caught up by its own hypgcin Somalia Al Shabaab redefined some
of the assumptions of traditional Islam, for exaengéfining the resurrection of the Caliphate as
a target for religious activism, as well as depigtits struggle in “Clash of Civilization’s

rhetoric, while also keeping a focus on the Shami@ on charity and justice.

However religious leaders in Somalia traditionallgre used in the resolving of disputes along
with the clan leaders. Before the inception ofiglamic courts, Muslim scholars did not contest
this combination of traditional and Islamic praetiand elders and religious leaders worked side

by side. The Ulemaa command automatic respect aoplg have always turned to them to help

194 See Dr. Osman Farah. Somalia; Exploring a Way(dlairobi: A National Civic forum Publication, 2011
August 2010), pp44- P47.
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with unresolved disputés® Encouragement and forgiveness between those ifliatowas
always a major part of conflict resolution bothlstam and their traditional Somali practic¢é®
Role expectations converge on religious leadersesthey are often seen as just and able to
fulfill judicial functions in societies with weakate structures. Religious leaders and institutions
can be mediators in conflict situations, serve a®amunication link between opposing sides

and provide training in peacemaking methodologiés.

Religious leaders usually have greater legitimany eredibility in communities where religion
plays an important role in the society. Due to tkgitimacy, religious leaders and faith-based
institutions often have a unique advantage to vesobnflicts*®® Although conflict resolution
scholars and practitioners can tap into variougyicels sources of conflict resolution, only
religious leaders who are recognized as an auyheait interpret religious texts legitimatéRy.
However, Muslim scholars believed that the proggplication of Islam should always draw
upon the support of Islamic leaders and eldersyelk as, intellectuals and other community
leaders. During Somali reconciliation meetings md autside the country, the Ulemaa have
played important roles by counseling negotiationd apeaking to them through the media,

urging them to show flexibility and compromise. Vheould urge leaders to refer to Islam in

solving their differences. From 2002 onwards, tIf8MJ began to play an active role in different

195 Accord issue 21-30 Islam and Somali Social OrdEreR..(Title: Whose peace is it anyway? Connec8ogali

and International peacemaking), p.96.

1% |bid,p.95.

7 pavid Smock. Religion in World Affairs: Its Rola Conflict and Peace. (United States Instituteedide Special

Report 201, February 2008), p.4.

izz\]acob Bercovitch et al. The SAGE Handbook of Gontesolution.(London, Sage Publications 200937p.
Ibid, P. 278.
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peace initiatives promoting a moderate Islamic sths a platform for restoring peace and order

in Somalia?®®

Islamic scholars have attended most previous rélcatman conferences, but usually as

observers, members of the Ulemaa Forum and Ahl &uMdal Jamaa were observers of the
1993 Addis Ababa Conference. Islamic Scholars kad influence in the Mbagathi peace talks
in Kenya from 2002-2004, where warlords and clatterd were the main actors. The 2008
Djibouti negotiations between the TFG and the Altia for the Re-Liberation of Somalia (ARS)

also involved a large number of Muslim scholars atiter religious activists have their biggest
representation in the subsequently expanded patitiend are playing a more prominent role
within the Somali political process. Many Somalatsic scholars believe that only Islam has the
potential to achieve absolute security in the cogubéecause Somalis are 100% Muslim and will

accept Islam more readily than any other politgyaitem?®*

3.6 Religion and Other Factors of Conflict: The Inteplay

For one to state that religion is entirely respblesfor the current conflict in Somalia would be a
misappropriation. There have been other factorshthee indeed aided in the manner in which
religion has come to influence the Somali conflithese include internal factors such as

clannism, and external factors such as externahiahtions.

20 g5haul Shay. Somalia between Jihad and Restorghenw Jersey: Transaction Publishers, 2008), P.40.
201 pid, p.97.
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Clannism

Identity is related to a description of who oneusl how one fits into social groups and society
overall and is closely tied with culture and redigf®“The role that clannism has taken in
Somalia is quite predominant such that even thegmee of Islamist movements in the country
could not subdue it. One should be aware of aqadati feature of Somali culture in the context
of the civil war. As soon as an organization becompewerful, it is thereafter referred to as a
clan organization and of course, ‘belongs’ to tha of its leadef®

Clan loyalties and ties were used for the bendfithe Islamist movements. These Islamic
militias used to settle in a place through the gueige of a local member of their group
belonging to the powerful clan of the area. Thotlgby were adamant that clanship was a
sickness, they knew how to use it for their ownthagerests. The Islamic Courts worked
alongside traditional elders to gain acceptancihatf rulings by the clans, as well as their help
in consoling and bereaved and arresting crimingpsats?** If the population was ready for an
alternative solution, then Islamic courts were yet ready to fulfill their expectations. Some
religious figures decided to set up clan-basedrigleCourts. These Courts employ judges and

militia who belong to the same sub-clan and theitharity is, in principle limited to their

kinsmen.

These Sharia courts were not radical- they werdddrby businesses, overseen by clan elders

and operated by traditional clerics. But they wolalgtr be used as a base for more politically

292 Jacob Bercovitch et al. The SAGE Handbook of GonResolution.(London, Sage Publications 200965.
203 Accord issue 21-30 Islam and Somali Social O2E¥0-..(Title: Whose peace is it anyway? ConnecBogali
and International peacemaking),p.344.

204 |bid, p.95.
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minded Islamists. Hizbul Islam worked pragmaticalligh the clan structures, Al-Shabaab saw
Somalis’ commitment to clan as proof that they wiesaifficiently committed to Islan?>® Al

Qaida failed in Somali for three reasons first,irtteegument about fighting a foreign occupier
did not resonate with the locals because they teevgeen as a foreign force. Thirdly, they
could not recruit at a sufficient level to sustadperations because the benefits of the
membership were perceived as low in comparisoméocbst of leaving one’s clan or tritfé.

Specifically, the practice of Sufi Islam and iteedantegration into Somali culture; the enduring
salience of clannism and Somalia’s pragmatic palitculture have all inoculated Somali society

to some degree from radicalist.

However it should be noted that, one of the mostis@me aspects about the recent ascendance
of both jihadist violence and hard-line Islamisadership in Mogadishu is the possibility that
their narrow agenda will be increasingly- and -emionally-conflated with the political interests
of some Mogadishu-based clans, which have prodoueth of the top Islamist leadership and

business elité®®

Despite the ascendance of a political Islamic ma@nin contemporary Somalia, clannism
remains the dominant political logic within whickldmists and shari’a courts are generally

constrained®®

295 paul D. Williams. War and Conflict in Africa. (Cammidge: Polity press, 2011), p.140.
208 Combating Terrorism Centre At West Point. Al Gaidmis Adventures in the Horn of Africa. (Diane
Publishing Company 2009) p.63
27 |bid,p.29.
208 KennethMenkhaus. Somalia and Somaliland; Terrgrsstitical Islam and State collapse, In Battlingrorism
izrggthe Horn of Africa ed. By Robert I. Rotberg. (8#ington: Brooklyn Institute press, 2005), p.43.
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External Interventions

There are actors that have been part of the dymsaofithe Somali conflict. These are especially
its neighboring countries that are Ethiopia and y&enThey have been involved as they have
interests in the country, for example concerns deeritorial disputes, the overspill of the
conflict in Somalia, amongst other concerns. Exktintervention in Somalia, it should be
noted, cannot be avoided. One can observe thagVewit has also led to further emergence of

Islamic militancy.

The development of political and militant Islam dhidt occur in a vaccum. External actors had a
strong influence in the dynamic events in Som&iates such as Ethiopia and the United States
used warlords to get to the Islamists. Howeverwaglords also had ulterior motives, as they
wanted the defeat of the Islamists so that theygaan back the ports and lucrative businesses
that had been ceased by the militants. Other atatshave been part of the dynamics of the
Somali conflict include also Eritrea, Yemen and a&nFor some states such as Kenya, overspill
effects of the conflict into the country are whatvl caused its current entry into Somalia.
However in the case of Eritrea, it can be obsemhed it is supporting Somalia, as it is an
opponent to Ethiopia. It seems more like a casgair enemy is my friend”. More over it has

also been observed that Somalia has also beendyfoukthiopia and Eritrea’s proxy wars.

Ethiopia’s involvement with Somalia has historid¢as to it. It often intervened in Somalia
although for its own national interests rather tf@nthe stability of Somalia. In fact Somalia at
times has been used for the proxy war between jthand EritrealFollowing the UIC victory,

the government of Addis seems to have attemptechdermine the power of the UIC, probably
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alarmed not only by the rhetorical support of thger on the ONLF and the OLF and various
overtly irredentist statements by self-proclaimpdkespersons of the UIC, but also by the rise
to prominence of Sheikh Aweys, a former leaderhaf AlAl, which probably encouraged an
Ethiopian view of the entire organization as a pti& threat’® The courts sent their poorly
trained and largely conscripted militia to Baidaatel in 2006 to confront the TFG and
professional Ethiopian Military forces. The Ethiapi quickly crushed the militia and then
entered Mogadishu unopposed. The leadership dilamic Courts and its Al-Qaida supporters
dispersed to Southern Somalia, pursued by Ethiofsieses and small numbers of US Special
Forces from Kenya. While Ethiopian scored a quiektory, historical animosity between

Ethiopian and Somalis gave Al-Shabaab a new andritaupt theme for recruitment.

The presence of the TFG and especially of Ethiopi@aops sparked a complex insurgency in
Mogadishu. The Shabaab militia started to gain fayphacking as a resistance movement.
Moreover the notion that the United States parthen¢h Ethiopia on occasions encouraged this
further .*** Besides its public support for the Ethiopian ineasithe United States launched a

series of missile attacks on fleeing SCIC leadeanuary 2007

During the two years of Ethiopia’s occupation, Moghu was reduced to a level of human
suffering, violence and disorder unknown sincediv@ war, and anti-American Sentiments rose

to an all-time high. Outrage over the Ethiopiacugation prompted members of the far-flung

#%See Bjorn moller: The Somali Conflict.
21 Brownyn E. Bruton. Somalia A New Approach.(New kK-o€ouncil on Foreign Relations,2010),p.8.
212 {|hi
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Somali diaspora, including twenty youth from Minots to return to their homeland to fight for

Al ShabaatF*®

Superficially, the Ethiopian intervention might lotike a Christian regime targeting a Muslim
one. In reality, Ethiopia’s primary concern was tiw fact that the UIC was Muslim but that the
elements within them were calling for a violentaghto build a Greater Somalia, which included
taking over Ethiopia’'s Ogaden region. Then the @&flan intervention and the Djibouti
conference in 2008 further radicalized the Islamistvements, Al Shabaab in particular. The
intervention by the Ethiopian troops in Somaligoajave the opportunity to Islamist movements
to emerge and strengthen their numbers and sufppont Somalis who did not trust Ethiopia.

Thus leading to the prevalence of the Islamist moaes in the Somali confliét?

By linking these organizations with terrorism, tbeited States of America contributed to a new
way of thinking about Somalia; events in the couyntere increasingly seen through the prism
of Al-Qaeda and violent Islamism. The events ofl19And the subsequent ‘War on Terror’
shaped the way the United States of America andrethpproached Somalia; in many ways it
became a testing ground for the way global powesdtdvith militant Islamism, especially, its

presence in Africa™

Hence the Ethiopian intervention in December 200@ady touched on which ultimately

proved profoundly counter-productive. The resuls Haeen a relative strengthening of the

23 KennethMenkhaus. Somalia and Somaliland; Terrgrsstitical Islam and State collapse, In Battlingrorism
in the Horn of Africa ed. By Robert I. Rotberg. (§#éngton: Brooklyn Institute press, 2005),p 26.

24 paul D. Williams. War and Conflict in Africa. (Cammdge: Polity press, 2011),p.140.
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extremist forces in the Islamist movement, bothfddiowing militant militias such as the Al
Shabaab to gain ground and by promoting more Sahadirsions of the Shari’a over the more

apolitical and moderate Sufist?

Kenya is another country that has lately been anilit involved in the Somali conflict. One

would observe that the invasion of Somalia in 20¥1Kenya also saw a different side of the
relation that Kenya had with Somalia, this is esgcas Kenya had been welcoming of the
refugees that fled from Somalia and had diplomHyicassisted its peace efforts. The support
that Kenya got from the US also aided in the groeftislamic movements in Somalia and saw

the changed sentiment towards Somalia from the $&ma

Other non-state actor such as Al Qaeda have algdl @& the emergence of Islamist movements.
The initial objective of Al-Qaida as it made prelimary contacts with Somali Islamists, was to
explore an alternative base of operations to Afgdtan. Thereafter, the primary mission appears
to be to promote recruitment and establish traibiages in Ogaden region of Ethiopia and inside
Somalia in support of the Somali ‘mujahideéH’ Al Qaida failed in Somali for three reasons
first, their argument about fighting a foreign opmr did not resonate with the locals because
they too were seen as a foreign force. Second, sigryficantly underestimated the costs of

operating in a failed state environment. Thirdlyeyt could not recruit at a sufficient level to

#8g5ee Bjorn Moller: the Somali Conflict
27 Combating Terrorism Centre At West Point. Al Qaidmis Adventures in the Horn of Africa. (Diane

Publishing Company 2009), p.38.

76



sustain operations because the benefits of the sl were perceived as low in comparison

to the to the cost of leaving one’s clan or tAbk.

3.7 Conclusion

The role of religion in Somalia has thus been usedrumentally in the Somali conflict.
Moreover Somalia being mostly an Islamic state,rtbed to understand the religion especially
its use in conflict and management is essentialyessary for peace builders. Fundamentalism,
in this case, Islamism has greatly contributedh d¢ourse that the Somali conflict is currently
taking. Religion has been seen to have dualitybamalia. With the existence of Islamist
movements that are extremist, there is the avéthatf traditional religious leaders, mainly
Sufis. They initially were strictly engaged in moate implementation of punishments. They are

also responsible for the efforts made towards pbadding in Somalia.

It should be noted also that clannism, which reenlthe foundation of identification in Somalia
ahs also been quite predominant to Islamism. ABeeaxplained, no organization seems to
operate without the consent from clan leaders. Hewene can observe also that the Islamist
movements also engaged the clans in that theynaésopulated the use of these clans for their

own benefit.

External influence and intervention have also dyeaontributed to the current situation in

Somalia. It has been note that with every new waetion the conflict takes, the strength and

218 |pid,p.63
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numbers off these Islamist movements increase. i$mmstly as the Somalis view most of these
groups that intervene as foreigners and as sudbedbmes easy for the acceptance and

recruitment into the groups.
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CHAPTER FOUR
THE ROLE OF RELIGION IN CONFLICT AND MANAGEMENT: TH E CASE OF
SOMALIA, 1999 — 2012
4.0 Introduction
From the study carried out there are a few emergisiges that have arisen in the study. These
have thus gone further to explain how the roleetifjfon in Somalia has influenced the conflict.
Some of the emerging issues discussed are Relijimgamentalism, Clannism and External

intervention.

4.1 Emerging Issues

4.1.1 Religious Fundamentalism

The wish to restore religion to what is consideitsdrightful place at the heart of society is in
fact, the most notable common denominator of toslagligious fundamentalist movemefts.
The emergence of interest groups that espousene®land that seem to be inspired by a
particular religious ideology has tempted many oles notably in the west, to assume an
intrinsic connection between religion and violeA@¥. is for this case that fundamentalism in
Somalia is an area to be well studied. In this casee the religion practiced in Somalia is
Islam, Islamism will thus be considered. Religiadesntity, might be a vital part of a national or
local identity, making it valuable as a potentialifical instrument. Religion may become an
identity marker, demarcating a group and employall@ tool to strengthen loyalty within this

ethnic group versus other groups of different rehg

29 Gerrie Ter Haar et al. Bridge or Barrier: Religidfiolence and Vision for Peace.( Lieden, konirkdijBrill
NV.2005), p.4.
220 |bid, p.6.
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As the first decade of the 2tentury drew close, in parts of Somalia at leiastppeared that
how to interpret Islamic scriptures and its relasbip to governance structures was something
worth fighting for?** In the 1980’s radical Islam began taking root eiglly after Muslim
scholars returned from Egypt, Saudi Arabia. Prearhiadical Islam was accepted especially
during a time that corruption was prevalent and alsil unrest during the dictatorship regime.
Islamism has been described as the active assartsbpromotion of beliefs, prescriptions, laws,
or policies that are held to be Islamic in chamatie One should not confuse Islam and political
Islam(Islamism). From a Sociological perspectivaarh is a way in which people frame their
lives. Political Islam encompasses ideologies saméd within an Islamic discourse, based on
Islamic values and propagating s specific integiret of what Islam is and is not supposed to

be in its interaction with the state and organaratf the societg>

Islamism has played part in the dynamic naturédnefS8omali conflict. It has been existence since
colonialism howeverhas been prevalent in the period after the collapsé&iyad Barre’s
government. It however is not much of a surprise thlam has played part in the politics of the
country. This is especially since Islam is pradaidey majority of the Somalis. the Islamic
awakening in Somalia came about in the 1960s a@@sl@ was in this time that Somalia had
joined the Arab league. From these many of its lyaugre able to get grants for further study in
the Arabian Peninsula. They were able to come baging been exposed to a different type of
ideology contrary to that which they had been pecawy. They brought the Wahhabi ideology

and even started propagating it. It can be obsetlvaddduring Siyad Barre’s rule, most of the

221 payl D. Williams. War and Conflict in Africa. (Camidge: Polity press, 2011) p.141

222 |nternational Crisis Group Report. “ Understanditagnism.” Middle East/ North Africa Report no. Z/March
2005, p.1
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muslim scholars were not quite active especiallyaadifferent type of governance had been
introduced in Somalia all together. His socialisjime went ahead to ban all Islamic groups
especially since they had brought some type ofta&ste regarding the Family Law was being
implemented. Due to the suppression caused tctamist movements and the further execution
of a numbert of them, most of the Islamist leadessaped into exile in neighboring states.
However with the overthrow of the socialist regirttegse Islamist movements, resurfaced. They

especially came to the forefront after state ceiaim 1991.

The lack of stability also allowed for possibilifypr external Islamic groups to breed in
Somalia.statelessness and mistrust of the warledishe Somali people to find ‘sanctuary’ in
militant Islam. The intimate intertwining of Islaend Somali culture and identity appears to
have inoculated the region from the politicalgazi$slamism in the quest for an Islamic state or
caliphate. Madrassas have been used to teachablegy. ‘ there are various beliefs guiding the
onset of islam in politics. Amongst these is théaroof state decline as such modernization lack
of law and order is said to cause many more from dtraight path of Islam. The solution

therefore is seen to be the return to Islam imvals.

Islamism is the response of Muslim theoreticiand &eelance activists to the challenge of
modernity. Its immediate ancestry lies with theafiat reformist thinkers of the late nineteenth
century. Like the Wahabbis, these reformers sotmh¢turn to the roots of Islam for guidance,

rejecting the tradition of imitation (taglid) invfar of authenticity’**

2% Alexander De Waal. Islamism and its enemies intthen of Africa. (Indiana: Indiana University Pre£§04),

p.4.
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There are various schools of Islamic Jurisprudehat are followed. However, Somalis adhere
to the Shafi'i school of Islamic jurisprudence. Téfere Somali can be said to adhere to the
Sunni Shafi'ite denomination of Isl&f The spiritual life of Somalis is rather a complex
amalgamation that includes many elements thatamneovers from indigenous practices that
predate Islam; it also includes elements from Igtamysticism and philosophy, commonly

known as SufistA?® Traditionally in Somalia culture, the religioushspe and the political

sphere have been kept separate from each othpraatice though; this has not always been a

clear-cut division.

The development of the Islamic consciousness shmeiskeen as historical evolution and a range
of responses to the challenges from specific tenside Islamic awakening in Somali got
momentum after the introduction of socialism bydSBarre. In Somalia insecurity had been on
the increase since the outbreak of the civil wad @eligion became a beacon of hope, a thing to
turn to. Islam has certain commandments that dehlsecial justice and promote solidarity with
the weak and poor in society, and religious leadaderstandably became more popular because

of this??’

Islamic militancy and Islamism in itself had beganSomalia since colonialism. It often arose
from the need to protect the Somalis from one erdther problem. As people turned to Islam

for security and the moral and physical reconsioacdf communities, Islamic foundations and

225 Mohamed Diriye Abdullahi. Culture and customs ofifalia. (Westport: Greewnwood Publishing group,1300
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benefactors outside the country invested in busireesl social services. At different times
Somali political leaders also promoted Islamic nroeats in pursuit of their own political
strategie$?® First of all Somali became a place where Islarhirities developed their activities
in competition with traditional Western Non- Goverental organizations (NGOs). The Gulf
business class has been a source of inspiratiomémy emerging Somali traders who often
become more religious, even militantly so, in ortkebuild the trust necessary to get access to
their counterparts across the Red Sea. After tansyef civil war, though the strength of these
movements is still debatable, it is clear that tsegm influential enough to play a role in the

resolution of the Somali Crisfé®

By 2000, political Islamism in Mogadishu was clgadn ascendant force. But the particular
manifestation of political Islam that would emergwogressive, moderate Islamism or radical
jihadi Islam- was not a foregone conclusfdfiAs the first decade of the 2tentury drew close,

in parts of Somalia at least, it appeared that Hownterpret Islamic scriptures and its
relationship to governance structures was somethiogh fighting for?®* Militancy also

encompasses politics and a desire not only to @andividual behavior and levels of
spirituality but also to extend the influence ofigen across political, economic and legal

spheres based upon interpretations located witleirQuran and Hadittf§?

228 pccord issue 21-30 Islam and Somali Social OrdEreR..(Title: Whose peace is it anyway? Connec8ogali
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Islamist movements came up recruiting Somalis theomovements. Islamists in Somalia were
very successful at exploiting two commodities whisbmali communities desperately craved
after fifteen years of civil war and state collapaesense of public security and a sense of unity.
By declaring jihad on Ethiopia, they successfullpnitated Somali nationalism, anti-
Ethiopianism and Islamism. Mobilizing from a broashge of Somali society, even those who
were uncomfortable with some aspects of their Igtaagenda. Al Shabaab benefited from the
‘Somali’ resurgence of religion; it was able, aadg initially, to project an image of pious and
law abiding individuals, and legal justice basedslam was a major element in its propaganda,
while religious institutions aided the Somalis whan aid was forthcoming from other

sources>

One can observe that the current Islamic militdmse an International agenda unlike the
previous ones, like AlAl's agenda was a domestenag. The militant Islamic organizations are
too violent and ideologically polarized to bringg&ther all sections of the Somali society and
their actions have highlighted the sensitivities pftting religion at the centre of modern

governance. Paradoxically, the militants’ violenirguit of an Islamic state may be pushing the

prospect of an Islamic state further than &vér.

Al Qaeda’s involvement began as they sought toaeixghe Al Ittihad Al Islamiya Movement

during the civil war, creating an armed group orgad around an Islamic and nationalist

233 Combating Terrorism Centre At West Point. Al Gaidmis Adventures in the Horn of Africa. (Diane
Publishing Company 2009), p.32.
234 pccord issue 21-30 Islam and Somali Social OrdEreR..(Title: Whose peace is it anyway? Connec8ogali

and International peacemaking), p.97.
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agend&>> When Al Ittihad abandoned armed struggle, itdeflaccum for Al Shabaab to emerge
into, which it did after 2003. The differences beém Somalia’s islamist movements were
mainly doctrinal, traditionalists, reformists, maonists, salafis, jihadists and others. The
distinction between the different groups were niotyadoctrinal but as well the difference of

leadership, dominant clan affiliation and sectimarests*>®

Despite the recent military surge against Somabaised Islamist extremist and self declared
Al-Qaeda’s affiliate, Al Shabaab, its conclusivefect’ remains elusive. Even if its territory is
squeezed in the medium term, Al Shabaab will cametito control both money and minds. It has
the advantage of atleast three decades of Sal&fhhabi proselytisation (daawa) in Somalia;
social conservatism is already strongly entrenchedcluding Somaliland and among Somali
minorities in neighbouring states-giving it deepawoirs of fiscal and ideological support, even
without the intimidation it routinely employs. Amdditional factor is the group’s proven ability
to adopt, militarily and politically- flexibility hat is assisted by its leadership’s freedom from

direct accountability to any single constituency

4.1.2 External Intervention and Influence

Civil war and state collapse have rendered Sonwdiety especially vulnerable to external
influences, some of which have helped to nourighglfowth of radical Islamic groups within
Somalia, often as part of broader internationalvodts. As Ethiopia is a historical enemy as

well as a predominantly Christian country, it wdk tao easy for Islamists to potray the

235 |slamism and politics in Somalia by Dr. AbdurahmanAbdullahi (Baadiyow) Islamism and politics.(atman
house 12 june 2012), p.3.
2% Shaul Shay. Somalia between Jihad and Restorghen Jersey: Transaction Publishers, 2008),p.37.
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intervention as a new crusade by the infidels agaime dar al-Islam, that is, the abode of the
true faith?®’

In reality, Ethiopia’s primary concern was not tfeet that the UIC was muslim but The
elements within them were calling for a violentaghto build a Greater Somalia, which included
taking over Ethiopia’s Ogaden regidii. Ethiopian concerns about what a strong Somale stat
might do are quite understandable, especially densig that the Somali claims to the
Ogaderf®® Somali region have never really been abandonecbrfsy, Somalia may forment
unrest among the ethnic group of Ethiopia, esplgdiaé Somalis. there is thus a fertile ground
for any Somali attempts to instigate a conflicg teaders of which might even play the religious
card by couching Somali national aspirations irmgerof Muslim rights, perhaps even by
proclaiming jihad, as did the Somali UIC. TherefdreEthiopia the feeling is such that, whereas
a strong and hostile Somali state would thus bewhbest conceivable option and a strong
friendly one the preferred one, the government dfli& may have opted for the second best

solution: a weak state which is completely dependarthe Ethiopian support.

The United States had not been a key player inSibraali conflict especially in the decades
following the tragic Black Hawk Down whereby 18 Ariman troops were killed after their plane
was shot down by fighting Somalis. However sinae 9l1 terrorist attacks in the US and the
whole Global War on Terror, Somali has been cometl@a dangerous palce by the US. It is to
this effect that it has involved itself either ditly or indirectly by intervening in the Somali

conflict although militarily. Unfortunately, howexgust as in the early 1990s, the consequences

237 Bjorn Moller: the Somali Conflict p.21
28 paul D. Williams. War and Conflict in Africa. (Cdmdge: Polity press, 2011),p.140.
239 Bjorn Moller: The Somali Conflict, p.20
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of various Iinitiatives and activities have beendmminantly negative and counterproductive.
The main difference between the nineties and regears seems to be that, whereas the
predominant motive then was altruistic and humaaita it is now selfish and focused on US
national security. In the nineties, the result vaais exacerbation of the Humanitarian crisis,
whereas now it is a growth of Islamic militancy grethaps, even terroristff. This is especially
since it is the US that had designated the titl&esforist’ to the Somalis, including Somalia in

the list of countries in the Global War on Terror.

Somalia has been ‘securitized’ by the US undehtaing of the Global War on Terror, that is,
it has discursively constructed as a threat ofistextial’ propositions and considerable urgency,
thus warranting a resort to ‘extraordinary measurébe equally unfounded equation of
Islamism with militancy and jihadism has furtheroguced exaggerated concerns about the
AlAI- reinforced by the beauracratic logic accomlito which whoever is (rightly or wrongly)
included on a terrorist list (as were both AlAl aBldeikh Aweys) should be treated as a terrorist,
regardless of any evidence to the contr&fiThis further increased the anti-West sentiment that
exists among the Somalis, who would see the Westia® benefit from the conflict but yet to

oppress them.

The decision to intervene inSomalia: “On the onedhdhere is the global agenda based on the
vision professed by Washington-or at least some loeesnof the administration- concerning the
war on terror and the hunt for members of Al-Qaeda.the other, there are the self-serving

interests of the Ethiopian regime, which is corddtom inside the country and is also trying to

240 pid,p.25.
21 bid, P.26.
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prevent a new power from emerging along its soutHiank that would have cordial relations

with Eritrean enemies and armed Ethiopian oppasijimups’*?

4.1.3 The Role of Clannism

Clan loyalties in Somalia are very dominant factorde considered when studying the conflict
in Somalia. The clan identity is amongst the méjoitding blocks of Somalia. Throughout the
Somali history, the clan system has paid a sigmificole, and can be seen as one of the sources
of Somalia’s present life. The need for clan tiessa due to the need for protection, a security
system, and hence the extended families looselgldmbrio form clans. Thus at the time the
function of these clans were to offer security.c8irts arrival Islam was and still is more or less
assimilated into the clan system. Specifically, pinactice of Sufi Islam and its deep integration
into Somali culture; the enduring salience of cla€mmand Somalia’s pragmatic political culture
have all inoculated Somali society to some degrem fradicalisn?*In Somali society, clan
commands more than mere loyalty, it becomes a ranet filter for social reality, as clans
have common meeting places. In Somalia and Afgtemi®ne source of conflict is over which
brand of Islam will prevail. But in both cases ckamd ethnic differences define the composition

of the forces in conflict as much as religiousefiéces d6%*

Despite the ascendance of a political Islamic ma@nmin contemporary Somalia, clannism

remains the dominant politic logic within which dstists and Shariah courts are generally

242 gomalia: A New Front Against Terrorism by Rolandrahal published Feb 05,2007..accessed 6th apir8.20
http://hornofafrica.ssrc.org/marchal/index.html
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constrained. Perhaps more than most societies, ISot@ad to be suspicious of the motives of
foreigners and quick to take offense at perceivagbosition of foreign values. This has
historically served to insulate Somali Islam fromie8i influences, which are viewed by Somalis
as ‘non-Somali’, Salafi-Wahhabisrfi>Sufism has traditionally blended partially with thian
system. Genealogical ancestors and founders ofd@dérs are in many places worshipped as
saints**® One would observe that in Somalia, Shari'a isofotd to the extent which is

comfortable for the Somalis

4.2 Conclusion

It is thus clear that despite the fact that relgi@as an influence in the Somali conflict, one can
not fully define it as the main cause of confliot S5omalia. Rather, religion has been used in
Somalia as an instrument for political interestghday the Islamist movements and also by clans.

The use of religion has been so as to acquire paksuterests for the parties concerned.

245 Combating Terrorism Centre At West Point. Al Gaidmis Adventures in the Horn of Africa. (Diane
Publishing Company 2009),p.30.

24® See Lewis ioan: Saints and Somalis: Popular Isteanclan-based Society. The red Sea press, Inardraeville
and Asmara 1998 p7-25)
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CHAPTER FIVE

CONCLUSION
5.1 Summary
The purpose of the paper was to research the falgigion in the conflict and management in
Somalia. In order to answer or carry out the redeahe paper investigated the emergence of
Islamic militancy, religion and conflict managememtd also the various factors that in a way
contribute to the use of religion in conflict. Thaper is a descriptive study focusing on the case
study of Somalia. It is a qualitative study basediterature study and as such is not exhaustive

wherein it comes to religion and the Somalia canfli

Often people are passionate about their religi@liefs especially as religion forms part of one’s
identity. Due to this, it is often easy for relig®institutions to mobilize support from the people
when it comes to conflict in a bid to protect thiealief. The Somali conflict, on the other hand
may not necessarily be viewed as a religious adnthiut rather one that has been influenced by
the use of religion in it. Various actors have takart in the Somali conflict but recently it ieth
Islamist movements that have taken up a strong dfollde conflict. The use of religion has been
observed through tactics that the Islamist movemesg, especially in the ideology that they use

as a motivation to carry out attacks in the country

Religion can be and has been used to influencdicotifrough religious leaders. This has been

both negative and positively. The religious leadsage been used to radicalize the society into

accepting the various tactics used by the Islamistements some which are rather barbaric.
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They have been implemented also in training of d$beiety through madrassas and dawaa

sessions conducted by the religious leaders.

Religion has been used to sustain the Somali @bnTlhis is evident as once the demands of the
Islamist movements for the inclusion of Sharia laas implemented, they still changed demand
and are now pursuing a different agenda, thatlahad jihad in an effort to create a global
Islamic caliphate. The Somali conflict is not pyredligious driven but rather is still influenced
by other factors such as the anti-West sentimemgidn intervention and also clan loyalties.
Religion has been utilized as an instrument in mwbg people to fight. The paper is thus of the
opinion that much as religion has been used forilmabon to fight in the conflict, it can also be
implemented in the search for peace in SomaliaiglRel was also used to identify groups as
being lesser than other such as the extremist istanovements saw of the moderates.

The only way to stop the conflict in Somalia woulé to engage religious leaders in de-

radicalizing the society.

5.2 Key Findings

It would seem therefore that much as it might mwed that an Islamic state for Somalia is not
the solution, it is important to note that, religics central to the Somalis. Therefore the need to
include religion in the governance of Somalia isesdial. Repeated mistakes by those
intervening in the Somali conflict have rendereel thisis in Somalia difficult to deal with. They
have often centered their focus so much on thee stad the establishment of a central
government despite failure, and have overlooketherndentities that exist in Somalia and how

these have caused the escalation and the susteoftite conflict. It has been observed that

91



Islamists, religious leaders and clan elders inddedinfluence the conflict. As such it is
paramount that peacekeepers and peace buildersedhsii they have a clear understanding of
the social identities that are dominant in Somafobe engaging them whether diplomatically or
militarily. Moreover the establishment of govermtethat seem weak to the Somalis and are
rendered foreign due to the lack of participationtbe part of the Somalis also increases the

popularity of the Islamist movements.

Moreover, only by the inclusion of religious leasl@nd institutions in the management of the
Somali conflict would sustainable peace be sednréscoming. The inclusion of Shari’'a law in

the constitution of Somalia is a step in attemptimgnclude religion in the governance of the
State. This is especially as it has been obsehadfdr the Somalis, religion is a safety ‘net’. It
is also noted that military efforts to the managetred an ideological problem may turn out to

be futile and no- rewarding. It has been noted #isb the inclusion of the Islamist movements
in the conflict management processes may aid anatient of peace. It is also important to note
that the inclusion of religion in managing the dmtfmay aid in countering the extremist

interpretation of the religion so as to allow thgpkcation of Islamic principles as the basis of
the state. Thus an entirely Islamic state for Seanalay not be the panacea to its problem
however use of religion in part into the Somali gmance may also aid in managing the conflict

and acquiring ultimate peace.

Clan and Islamic identities have been observedeaaapplied instrumentally in the Somali
conflict to fit the situation at a particular montenThe shifts in allegiances of the Somalis to

their respective clans and various Islamist movamean be said to be protecting the Somalis
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from entire and permanent radicalization. This antfalso explains as to why the foreign and
local Islamist movements have not had a total ssoeinfluencing and ensuring that Somalia is
an Islamist state. Dawaa centers have been usedifppus leaders not only to further propagate
the Wahhabi ideology and their extremist values dab to aid financially Somalis who are
mostly in poverty. This in itself then provides @asy access to most of the Somalis. This is also
as most, if not all, of these Dawaa centers arexsgped by Islamist from the Middle East.
Foreign Islamists have had to subordinate themselveclan systems if they are to survive in

Somalia and this also provides for easy recruitraemingst the Somalis.

Shifting of allegiances constantly between Islamigtvements and clan ties in Somalia is not
unique to them; rather it is in their nature. Hoeewt has been observed that ultimately the
Somalis view their clan affiliation as a ‘ safe bavand would often turn to it in times of

distress. This then goes to show that religionome extent has failed to defy the clan system.
The political context it seems is the most impadrtaanner in which Somalis would choose their

affiliation at the moment, that is, whether to ttwrtheir clan-ties or the Islamist movements.

The geographical location of Somalia was obserwe@lso influence the manner in which
religion has been used in the conflict. The forelglamist movements from the Middle East,
which is close in proximity to Somalia, in the cenyrhave influenced the emergence and growth
of the Islamist movements. This is either, throdigh transfer of the Wahhabi ideology to the
provision of arms and training to the Somali Islsinieaders and the Islamist groups such as Al
Shabaab. The role of neighboring countries andvateng states should be limited to assisting

the peace processes that leads to country attagi@age rather than imposing a government that

93



they feel fit for the country. This works contraay it pushes forward the agenda of the Islamist

movements.

Ultimately one can observe that Islam as an idegatid its ability to unify Somalis stiil remains
constrained by the clan system. However the rapi@rgence and expansion of an Islamist
ideology in Somalia coupled with domestic frustvati remains one of the factors that would

slow the chances of Somalia attaining sustainaéde® in the near future.

5.3 Recommendations

After analyzing the role of religion in Somaliagtiefore it has led to various observations that if
applied may lead to sustainable peace. It is ingporto note therefore that, for a conflict that
involves religion, practical solutions need to egeefrom a thorough analysis of the situation at
hand, and then a view of the religious traditiohewdd be looked into to understand how they

have affected the conflict and how they can alsolwe and mange it.

From the findings of this research the followingammendations are therefore suggested;
firstly, that religious leaders should be involveadthe conflict management and peacebuilding
process in Somalia. The government and the Intematcommunity aiding in the management
of the Somali conflict should seek the traditiopedace building approaches to counter the

extremists, this is by the use of religious leaderd institutions.

Secondly, the moderate entity, that is scholars matigious leaders, should be assisted in
propagating the religion as should be in an eftortde-radicalize the Somali society. A

legitimate and authoritative interpretation of islaan enable the possibility of a stable state and
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sustainable peace. It is important therefore fos¢hinvolved, that is the government and other
states seeking to assist Somalia then focus omvé#tyethat they can counter radicalization in
Somalia. This in an effort to work together wittetreligious leaders especially the moderate

leaders in order to use religion in de-radical@ati

Last but not least, due to the influence thatlghemic identity has on the Somalis, it would be
therefore appropriate to incorporate these strastun the conflict resolution processes. The
Islamists should be given opportunity to partioget the effort towards governance

After the research, it was noted that there areratheas that still need to be fully understood. As
such an area of further study would be; whetheriticusion of Islamist Movements in the

Governance of Somalia would be possible or betténe hope for lasting peace in Somalia.

95



BIBLIOGRAPHY
Ahmed Jamale Ali. The Invention of Somalia. Lawaeville: The red sea press Inc, 1995.

Abdullahi Diriye Mohamed. Culture and customs of ntatia. Westport: Greewnwood
Publishing group, 2001.

Appleby R.S. The Ambivalence of the Sacred: Religi¥iolence and Reconciliation. New
York: Rowman and Littlefield Publishers inc. 2000.

Abbink Jon. The Islamic Courts Union; The ebb aloavfof a Somali Islamist Movement, In
Movers and Shakers: Social movements in Africéieddy Ellis Stephen and Ineke Van
Kessel. Netherlands: Koninklijke Brill NV Publistse 2009.

Accord issue 21-30 Islam and Somali Social Ordele TWhose peace is it anyway? Connecting
Somali and International peacemaking. 2010.

Bercovitch Jacob et al.The SAGE Handbook of Confiesolution. London, Sage Publications
20009.

Bruton E. Bronwyn. Somalia A New Approach. New Y.o@ouncil on Foreign Relations, 2010.

Brown Michael. The International dimensions of g conflict. Cambridge: MIT press,1996.
Combating Terrorism Centre At West Point. Al @ésdmis Adventures in the Horn of
Africa. Diane Publishing Company 2009.

Coward, Harold and Gordon S. Smith. Religion anddebuilding. New York: State University
of New York Press, 2004.

Cuevas E. Eloy and Madeleine Wells. Somalia; Linethe sand: Identification of MYM
vulnerabilities. US Army War College.

Davis, John. Terrorism in Africa: The Evolving Ftom the War on Terror. Plymouth:
Lexington books, 2010.

Dayne, Ted. Somalia; current conditions and proispéor a lasting peace. CRS report for
Congress. Feb 4, 2012.

Dr. EImi A. M. The Battle Dossier: Anatomy of fruation, Ahlu Sunna Wal Jamag! Edition,
November 2010.

Dr. Osman Farah. Somalia; Exploring a Way out. d@irA National Civic forum Publication,
2011.( Nairobi by Dr. Osman Farah Abdulkadir et alticle : the roots of the Islamic
conflict in Somalia by Abdurahman Abdullahi (baauiv) August 2010 pp44R47)

Dr. Abdurahman M. Abdullahi. Islamism and politicsSomalia. Chatman, 12 June 2012

96



Durward, Rosemary and Lee Marsden. Religion, canfind military intervention. England:
Ashgate Publishing Limited, 20009.

Delvin-foltz Zachary. Africa’s fragile states; powering extremists, exporting terrorism.
Africa centre for strategic studies, 2010.

Fox, Jonathan. Ethnoreligious conflict in the latentieth century: a general theory. Maryland:
Lexington books, 2002.

Fox, Jonathan and Shmuel Sandler. Religion in W@ddflict. New York: Routledge,2006.

Gopin, Marc. Holy War, Holy Peace: How religion clanng peace to the Middle east. New
York, Oxford University Press, Inc, 2002.

Gopin Marc. Religion, violence and Conflict Resauat Consortium on peace Research,
Education and development. PEACE AND CHANGE, \@.1, January 1997 1-31.

Gort D. Jerald et al. Religion, conflict and recitination. New York: Robodi b.v,2002.

Haar Ter Gerrie et al. Bridge or Barrier: Religioviplence and Vision for Peace. Lieden,
koninklijke Brill NV.2005.

Harper Mary. Getting Somalia wrong?: Faith, Wiad &lope in a shattered state. London: Zed
books, 2012.

Hansen Jarle Stig. Al Shabaab in Somalia: The Hisémd Ideology of a Militant Islamist
movements, 2005-2012. London: Hurst & Company,2013

Horowitz L. Donald. Ethnic Groups in Conflict. Ldon: University of California Press,1985.
International Crisis Group. Somali Islamists. A&ieport no. 100,12 December 2005.

International Crisis Group Report. * Understanditagnism.” Middle East/ North Africa Report
No. 37, 2 March 2005.

Leonard Emma and Gilbert Ramsey. Globalizing Samainultilateral, international and
transnational repercussions of conflict. Bloomglpublication Inc, 2013.

Le Sage Andre: Prospects for Al Ittihad and IsldrRiadicalism in Somalia. Review of African
Political Economy , Volume 27, No. 89 Septembed20

Lewis ioan: saints and Somalis: popular Islam iclam-based Society. The red Sea press, Inc.
Lawrenceville and Asmara 1998.

Marsden Lee. The ashgate research companion gioreland conflict resolution. England:
Ashgate publishing limited, 2012.

97



Marchal Roland. The role of Religion in the Son@dinflict and External Ways to deal with it.
Life and peace Institute.

Marsden Lee. The ashgate research companion gioreland conflict resolution. England:
Ashgate publishing limited, 2012.

Marshall Katherine, et al. Development and faitthaié Mind, Heart and Soul Work together.
Washington DC: The World Bank , 2007.

Menkhaus Kenneth. Somalia and Somaliland; Terrgrigotitical Islam and State collapse, In
Battling Terrorism in the Horn of Africa ed. By Rert I. Rotberg. Washington: Brooklyn
Institute press, 2005.

Menkhaus Ken. Somalia: state collapse and the ttlolegerrorism, Adelphi paper 364. New
York: routledge, Taylor and Francis Group, 2004.

Mohamed Osman Omar. Somalia between Devils andDibep Sea. Mogadishu: Somali
publications co. Itd, 2

Mohamoud A. Abdullah. State collapse and Post-Ganbevelopment in Africa: The case of
Somalia. USA: Purdue University Press, 2006.

Moix Bridget. Matters of Faith, Religion, Confliend Conflict Resolution, In The Handbook of
Conflict Resolution: Theory and Practice, editgdMiorton Deutch et al. San Fransisco:
John wiley& Sons, Inc, 2006.

Moller Bjorn: the Somali Conflict.

Mukherjee Kunal. Islamism and Neo-Fundamentalism, Religion, conflict and military
intervention, edited by Durward, Rosemary and LUdarsden England: Ashgate
Publishing Limited, 2009.

Ostebo Terje, Islamism in the Horn of Africa: asseg ideology, actors and objectives.
International law and policy institute, ILPl. RERD02/2010.

Pirio A. Gregory. The African jihad: Bin Laden’s egt for the Horn of Africa. Asmara: The Red
Sea Press. 2007.

Seiple A. Robert and Dennis R. Hoover. Religion aadurity: The new nexus in International
Relations. xlibris corporation, 2012.

Seul R. Jeffrey. Ours is the way of God: Religitdentity and Intergroup Conflict. Journal of
Peace Research, Vol. 36, NO.5(Sep.99).pp 553-588ge Publications, Itd.
http://www.jstor.org/stable/424533

Shay, Shaul. Somalia between Jihad and Restor&mm.Jersey: Transaction Publishers, 2008.

98



Sisk D. Timothy. Terror and tolerance: Religiouaders, conflict and peacemaking. Washington
DC: Georgetown University Press, 2011.

Smock David. Religion in World Affairs: Its Role i@onflict and Peace. United States Institute
of Peace Special Report 201, February 2008.

Stein Sabina. Competing political science perspeston the role of religion in conflict. Page
accessed 22 April 2014.www.css.ethz.ch/publication/pdfs/pothits-51-21-26.pdf

Svenson lIsak. Ending holy wars: Religion and confliesolution in civil war. Australia:
University of Queensland Press, 2012.

Tarrory Istran et al. The African state in a chaggiglobal context: Breakdowns and
Transformations. London: Transaction Publisheis]20

Vertgans, Stephen. Militant Islam: A sociology bfacacteristics, causes and consequences. New
York: Routledge, 2009.

Waal de Alexander. Islamism and its enemies inHbm of Africa. Indiana: Indiana University
Press, 2004.

Williams D. Paul. War and Conflict in Africa. Canidbge: Polity press, 2011.

Wolff, Stefan and Christalia Yakinthou. Conflict megement in divided societies: theories and
practices. New York: Routledge, 2012.

99



